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HACPYJIJIAEB Hebmatysiio XukMaTy J11aeBud,
Vsbexucmon xankapo uciom axademuscu

Hcnom mapuxu ea manbawynocaueu IRCICA
Kagheopacu ooyenmu,

mapux garnnapu doxkmopu (DSc)

MAHTHUK WIIMNHHUHI ®AH
CUDPATUIA 3APYPATHU

THE NECESSITY OF LOGIC AS A
SCIENCE

HEOBXOJUMOCTbD JIOTUKHN KAK
HAYYHOW JUCLUILIUHBI

Annotatsiya. Mazkur maqolada mantiq ilmining
shakllanishi va uning islom dunyosida tutgan o ‘rni tahlil
qilinadi. Mantiq to ‘g ‘ri fikr yuritish qonun-qoidalarini
o ‘rganadigan ilm sohasi sifatida qadimgi yunon
Jfaylasufi Aristoteldan boshlab rivojlantirilgan bo ‘Isa-
da, Abbosiylar davrida musulmon olimlari tomonidan
keng o ‘rganilib, ilmiy tizimga solingan. Magolada Abo
Nasr Forobiy, Ibn Sino, Imom G ‘azzoliy, Ibn Rushd
kabi mashhur mutafakkirlarning mantiq ilmi hagidagi
qarashlari va asarlari tahlil gilinadi. Shuningdek,
Ubaydulloh ibn Mas udning “Ta dilul-ulum” asarida
mantiq ilmi bo ‘yicha ilgari surilgan nazariyalar
o ‘rganiladi.

Kalit so‘zlar: mantiq, Aristotel, Forobiy, Ibn Sino,
Imom G ‘azzoliy, Ibn Rushd, Ta dilul-ulum, ilmiy metod,
falsafa, kalom, musulmon olimlari.

Abstract. This article analyzes the formation of
logic as a discipline and its role in the Islamic world.
Although logic, as a field that studies the rules of correct
reasoning, was initially developed by the ancient Greek
philosopher Aristotle, it was extensively studied and
systematized by Muslim scholars during the Abbasid
period. The article examines the views and works
of prominent thinkers such as Abu Nasr al-Farabi,
Ibn Sina, Imam al-Ghazali, and Ibn Rushd on logic.
Additionally, it explores the theories on logic presented
in Ubaydullah ibn Mas ‘ud’s work Ta ‘dil al- "Ulum.

Keywords: logic, Aristotle, al-Farabi, Ibn Sina,
Imam al-Ghazali, Ibn Rushd, Ta ‘dil al- ‘Ulum, scientific
method, philosophy, Kalam, Muslim scholars.

Annomauusn. B 0annoli cmamoee anaiuzupyemcs
cmanogienue HayKu J02UKU U eé poib 6 UCTAMCKOM
mupe. Xomsa noeuka Kax OUCYUNIUHA, U3VUAIOWAS
3AKOHbL NPABUTLHOLO MbIULTEHUS, OblIA USHAYATLHO
paszpabomana OpesHeepeuecKum ¢uiocogpom
Apucmomenem, 6 snoxy Abdacudos ona dvina 21y60Ko
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U3yueHa U CUCMEMAMU3UPOBAHA MYCYIbMAHCKUMU
yuéneimu. B cmamve pacemampueaiomes 832na0ul u
mpyovl Makux 6bl0arWUxcss moicaumenetl, kak Aoy
Hacp ano-@apabu, Hon Cuna, umam ano-1azanu u Hon
Pywo, na nayky nocuxu. Kpome moeo, ucciedyiomes
meopuu, uziodcennvie ¢ mpyoe Yoatoyiioxa ubH
Macryoa «Taroun anv-yimym».

KarwueBble ciaoBa: nocuxa, Apucmomens, ano-
@apabu, Uon Cuna, umam anv-Iazamu, Mon Pywo,
Ta>oun anv-yym, HayuHblil Memoo, GuiocoPus, Kaiam,
MYCYIbMAHCKUe YuéHble.

KHUPUII

WHcon ¢ukpu roxupa TYFpH, Troxuaa
HoTy¥pu Oynamu. lllynnaii skan, Tyrpu GuKpaan
HOTYFPUCUHU a)XXpaTaAuraH KOHYH-KOHMJara
3apypar Tyrwianu. by Macananu xan stumga ousra
“ManTtuk unmu” Epnamyun Oyiaan. MaHTUK Oy —
TYFpu (DUKpall, MyJioxaza IOpUTHLI, TadakKyp
KAJIUIIHUHT KOHYH-KOHJajlapu XaKuIaru
(dannup. ABBaiaru MyTakasiumiIap Oup HapcaHu
cy3nacajap yHHM jkamuad €ku maiinanad ranupap
saunap. [anupuiiga vHa Gupop Oup ycysa Ba Ha
MaHTHK KOWJajapu HIUIaHMarad 31u. by xomnar
1OnOH onmmmu Apacty (Menonaan onaua 384-322
Hwiiap)ra Kagap 1aBOM 3TIH.

MaHTUK MJIMHUHHMHI WIAK/UIAHUIIH Ba
TAPUXMI WIIM3/IapH XaKH/Ia

Ucnom nynécuaa 6ab3aH MaHTUK WIIMUTA,
YHUHT OOIIKa WiIMiapaa TYFpu QUKD FOPUTHLI
y4yH Oup BOCHTa Ba YJIYOB SKAaHJIUTHHU Ha3apaa
TyTraH XO0Jijia “UjaMH Me30H~ HOMH OepuiraH.
“MaHTUK HUHT — WIMJap Tapo3yCH, HJIMIIAp
YII4OBH, JANWIUTAHWII WIMH, QUKpPJAl KOHYHH
Jerad atamaiapu MaBxyz. Jlemak, Oupop Hapca
aTaMaJapUHUHT Ky OYJIUIIM YHUHT IapadpuHu
HEYOFIINK OalaHTuruaad xabap Oepau.

“MaHTHK” Ccy3u JNyFaraa apadda «HYTK
KUIMOK» Gebnunan onuHran Oynu0 Qanra
Hucbaran eca «PuKpiam» MabHOCH KyHWITaH,
3ep0 HYTK KWJIHMILIHUHT aBBajJrd acocuaa (Gpuxp
FOPUTMOK €Tan.

[X-acp OGommapunan unm-¢pannap Oyinua
é3mnrad aknuil yciaybnapra tasHuO €3uiran
WK Tap’KuMa acpijap TacHu} 3Twiia OOLUTAHIH.
A60ocuiinap JaBpMHUHT WIK Najacuaa OHOHYA
KUTOO puconamap apad TWIUra YTUPHIHIIHA
9BbTUOOPHUIAH MYCYJIMOH OJNlaMU OUPUHYN MapTa
“ManTuk” (anu Ounad TaHWIIAH. AOTYIIOX
n6H Mykoddab ApacTyHMHI MaHTHKKa OUD
KUTOOJIAPUHU UJIK OOp TapyKUMa KUJIIH.
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“MaHTUK” WIMHHHHT TabpudJiapu xakuaa

MaHTHK WIMUHE yIyF amuoma AOy Hacp
®Dopobuii “ninmiapauHr pancu’ 1ed Tabpudaran
Oyica, maiixyp pauc A0y Amu ubu CuHo 3ca
“UJIMJIapHUHT XOAUMHK’, 160 HoMarat. XyxoKaTyl
nciaoMm Vimom Fazzonmit: “KuM MaHTHK HIMUHHU
OwiMaca, YHUHT WJIMHTa acjo UIIOHY HYKIup”,
nerannap. Mmom Tadrazonuit, Acupynauu
AOXxapuil Kabu aTOKIM OJIMMIIAPUMHU3 3Ca, WIM
Wynura xKuprad Tajabanap y4yH YHH OWIIWII
BOXUO Oynanu nerannap. Jlapxakukat, uciom
OJIMMJIAPUHUHT €3raH MalIXyp acapiapura JUKKaT
KHWJICAK, YJAPHUHT MaHTUK KOWJaJIapH acocuaa
€3nranu MabIyM Oymamu.

ManTHK wiMu Oopacujia KyIiad Tabpudiap
aitunran OynuO KyWuga Ou3 yJIapHHHT
Oab3WIIapUHU KENTHPHO YTaMu3:

1. MaHTHK — KOHYHJIAp Maxmyacu O0Ymuo,
yiaapra puosi KAJIHII WHCOH 3€XHUHHU XaTo
(bukpaman caxkaniy;

2. MaHTHK — yHra Kypa Aajiui Ba Tabpudap
XOJIaTJapy ypraHuiaiu;

3. MaHTHK — HIIOHYIA WIMHH HIIOHYCHU3HUJIAH
aKpaTaaurad Koujaa

4. Mantuk — Oy ry€ku Tapo3u €Ku YI4OoB
ac6o6w, y OmsaH uimIap yirdaHaau.

IOxopuna 3ukp KHJIMHTaH TabpudIap
MyBO(QHKIAMITHPHIICA, “MAaHTUK HUIMU OHUPODP
HapCaHUHT Tabpuuuu alTumpma Exu Oup
HapcaHW HcOOTIIAIIa XaToJlapAaH 3€XUHHHU
cakyam’” O0ymamu. [llyHuHrIek, MaHTUK cy3i1apaa
Kou/a KanuMacu Oynub xu3mar kuiaau. Kouna
KaJluMacHuaH Ky3JaHraH Makcaj 3ca, Hazapui
MAaIIFyJIOT y9yH KypoJ Ba3u(pacHHN YTanI.

MaHTuK uiamMu 0yiiuya nacrtiad eTumnod
YUKKaH “MaHTUKHii1ap”

ManTuk Oopacuia Ky3ra KypHHIaH MyCYJIMOH
onmumiapu Katopura AOy bump Marto Oun
Onyc, A6y Hacp ®opobuii (Bah.951) “VYitynyn-
macout”, Sx& oun Onuii, UoH Cuno (Badh.1037)
“Kutobym-mudo”, Ady Paiixon bepynwuii, Ymap
Xaiiém, A0y Xomun Fazzonuit (Bad.111), N6H
Pyuin, Umom Posmii (Bad.925), XKanonuanauu
Pywmuii, XKypsxonuii, Mynna ®anon, Yo6aigymiox
nbH Macwyn, Cabpnynaun Tadrazonuit, Anuiep
HaBowit kabu Ba Oommika ajmmomanap KHpaiu.

A0y Hacp ®opobuii y3unuar “YiyHyI-
MacouT’ HOMJM acapuja MaHTUK MaB3ycHja
CY3 I0pUTHO, MAaHTHK WIMHHMHI CE3TU ab30Jiapu
OwsiaH aHTJIaHTaH, aMMO TabpU(Ta CHFMaiInTan
TYIIyHYaJIapra TAsSHUIIUHN WITapy cypraH 31u. by
kapau 1161 CHHO TOMOHHAH PUBOKIIAHTUPUIIIH.
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MaHTHK MacalalapuHUHT PUBOXKIAHHUIINIA
®Dopobuil Xu3MaTiiapu aJoXujaa YpUH TYTaJH.
YHuHT 10HOH (haiinacydiapu acapnapura &3ra
HIapXJIapy ypra acp MaHTHK (haHUTa KYIITaH Xyucca
kaTTa Oyiau. POpOOMUHHMHT KATOp IapXJjapH
ApacTyHUHT acapiapura OarvIIIaHTaH.

A0y Hacp ®opoOuiiHMHT MaHTUK COXacHIaru
WUUTAapUHU TYpPJW WIM jKabxalapujaa KaTop
acapiiap sipaTrat, ¥3 JaBPUHUHT AyHEra Mamxyp
MaBcybHuil onumu AOy Anu nbn Cunomup. Y
(dancada Ba MaHTHKKaA oujJ OUp Heda acapJjap
spatral. AWHHKCa, yHUHT MaHTHK MacalalapuHH
kampab onran “KutoOym-mudo” (Iudo
kutobu), “Kurobyn-naxor” (Haxor xutodmn),
“An-Myxracapyn-Ascor” (Ypraua myxracap),
“KuroOyn-umopor” (Mmopamap kuTobu) Ba
Oomka acapiapy KEHI TapKaIuO yiarypu.

A0y Hacp an-®opobuiit ManTuK “radakkyp
XaKuJara uiam 0yauno, é3ma €ku or3aku HyTKIA 3
AKCHHHM Tomau”’, Aeini Ounan Oupra ApacTyHUHT
Ta(akKyp Ba THJI, MAHTHK Ba 'paMMaTHKa Opacuaa
OOFIIMKJINK FOSICHHHM ¥3 acapuja akc dTTupau [5:3-
4]. Keitnnuanuk ymoy rosiap A0y A0aysuiox a-
Xopa3muii TOMOHH/IAH SIHaJ1a PUBOKIJIAHTUPUIIIIH.

A0y AOmyiiox an-Xopa3mMuil xap KaHaai
TadaxkKyp, WIMHKA OUTUMHUHT 3apypHid HOTUAOCH
cudaTuga akc 3TraH MaHTHK MacajajJapuHU
XaM ypranau. Xopa3Muid MaHTUKHUHT POJIM Ba
Macaiaiapu Xakuna GuKp puTHO, MaHTUK Ha
Ha3apuii, Ha aMaJHii WIMJIapra KupMacaaH, Oaiku
aNoXyujaa, KaHAaUAup YYMHYM KHUCMHH TallKHII
9Ta]y, AeTaH HyKTau Ha3apHU WIrapy cypaiu, Oy
W6 CuHOHUHT yciryOura aifHaH MOC TYLIa i,

MycynmoHn nyHécuaa dancada Ba MaHTHK
coxacuza KaTTa XU3MaTjiap KWIrad oJuMIIapAaH
ssHa Oupu AOayn Bamun Myxamman uOH Axma
nbH Pymgaup. «Apacry tagkukuau ®opobuii
MaHTHKH OuWJIaH COJMMTHPHUID), «MaHTHK
Macajapura ouj» Ba OOLIKa acapiap Myauindu
W6H Py ApacTyHUHT 9HT SIKHH U30IUIAPHIAH
XUCOOIaHAAH.

A0y AOnynnox an-XopasmMuii MabHOHHU
aHTJIaIll Ba CY3/1ap MabHOCH Macanacl MaHTHUKKA
TeruuuM Oynmai, KynpoK aManuérra TaaTyKIu
SKaHJIWUTHHHU 3UKp 3TraH. bupok unbopamnap,
MabHOJAp Ba TyLWIyHYaJap XaKuard macaia
ApacTy TOMOHH/IaH €TapiIy Japaska/ia UILIaHT aHH
yuyH, lllapk onumiiapu Oy MacanaHu KypuoO
yruman Apacty «Kateropusimap»WHUHT KHUPHIIT
KACMUIa KYIIUIIHY JIO3UM TOILANIAP.
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Yoaiigynox uon MacbyanuHr “Tabaumyn
YJIymM” acapuaa MAaHTHKKA OHJ MacaJajiap

Voaiigynnox unb6m Macsyn Caapymr-
HIapUAHUHT KaJlOM MJIMHUTa OWJ MallXyp acapu
“Tapaunyn yayM HUHT JacTiabku OYnumwu
MaHTUK WJIMHUTA TETHIUTH OYIr0, YHUHT MaHTHK
UMM OyinYa XaM eTyK OJUMIIapJaH dKaHHUTa
nanonaT Kuiaad. 30TaH, Kaiom, (daicada Ba
ycynu (PUKX coXaiapura ouj acap Tabiug dTraH
OJIMMHUHT MAaHTHK WJIMHTa KHPUO OOpMaciury,
Oy mima cy3 coXuOu OYIMACIUIH MyMKHH IMac
[1:18-20]. Cagpywm-mapua GUKXUN TyIIyHYa Ba
MacaJiaJapHU TYIIyHTHpHUIIAA 0ab3aH MaHTHK
Ba (ancadanan ¢oitnanaHuin OWIaH XaM aBBaj
Takpubana KynmanmaraH Owp HYmHW TaHmai
oumnnu.

Aljinukca, 600ocu BypXoHylI-IapuaHuHr
¢uxxHu ypranumra Epaam Oepanu “Buxos”
acapu mapxujaa KYJJIaHWITaH XyCyCHSTIap
yHuHTr “TaB3ux” acapuja xam ¥3 udoaacHHH
tonrad. Canpym-mapua “TaB3ux”HUHT OUp
Oymmmu 6ynran “TYpT Mykaamuma” aara MaB3yap
JUKKAaTra ca3oBOp IIaKiJa MaHTHKUH TylIyH4Ya
CWJICHJIACUHHU OMHO KuiraH. by TymryHuanapHuar
MaHTHKUH OOFMMHra Kypa, HHCOH ¥3 Upoja Ba
UXTHEPUTA Kypa KWITaH UILIapura Machbyi. by
UIIap WIOXUI MpoJa TOMOHHIAH 3Mac, (akat
OaHJaHMHT UPOJACH KUXATUIaH XyCH Ba KyOyX
JleraH MKKY KUCMra askpatuiiaan. OUKXHY aHaIn3
Ba CHHTE3 KWIHIIJIA APUCTOTENb MaHTUKHHH
TaTOuK >TraH Caapym-mapua y3apo axaiapia,
TyHFyJapAad Keaud YWKKaH WIuIapiaaH uoopat
ko0 Ba KaOyJIHHMHT Oup-OupuUra XyKMUH
OOFIIMKIMTH/IaH OONITA0 WiTapy MaBKy 1 OyImaran
mapbuil OMp MabHO ypTara YMKKaHWHU Uona
atanu [2:34]. VHra xypa, caBo axJuaa COTWIraH
Hapca MYyJKHSATHHHHT KyJira KUPUTHIUIIN Oy
mapbuil MabHOHUHT Oup HaTkacuaup. “CaBno”
nednnraH mapbuii MabHO dca WxK0O Ba KaOymd
OpKaJIl MKKUCUHH OO0Fiald TypraH XyKMHUH
JIOKaHUHT OMpJIallyBUaH f03ara kenaau [3:417].

ApuctoTenbHUHT TYPT cababunu (dowmn
WIJIAT, MOIMI WILJIAT, CypH MIUIAT Ba FOUM MIUIAT)
(GuKXHUHT Oailh axauaa TatOuk stran Caapyii-
mapua, Wirapu MaBxXya OyinMaraH Ba TypJH
cababmapHu ypTara KyiraH nryHaai Oup ax THUHT
TYPT WIJIATH MaBXyJl dKaHMHH HUdoja dTajuu:
KyMmutaaaH, GOnI WiIaT — axJ] Ty3raniap; MOAIUMA
wiaT — WwkoO Ba KadyJl; cypH WiuIaT — ko0 Ba
LIapuaT TaH OJraH ajJoKa; FOUN wuiat — Xap Oup
axJra ouJl Xxycycuil macnaxatnap [4:3-4].
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“Tasauayn-yaym”! acapuHu aBBal
Tomkynpuzona Canpyni-iiapuara HucObat oepran
[6:170]. Y6aitnymiox noH Maceya “Tabawmmyi-
yIIyM HUHT CYHITHIA MaHTHK, axJoK, (hajncada,
tacaBBy(} Ba XaifpaT kKaOu OuUp Heya aKJIHH
Ounumiapra YpuH axpaTrraH Ba KUTOOWHH
“doruxa” CypaCHHHHT OSITJIapU CAHOFW OWIIaH
Oorynmk ertu Oynaumra takcumiaras. “lllapx
Tabpaunyn-yaym ¢uia kamom” MysKaccaMm 3TraH
eTTH OYTMMUHHUHT HOMJIApH KyHuarnya:

bupnman Tapawr: Bykya, MOXHSIT Ba y OniaH
OOFIMK Macaianap

WkkuHYM Tabaui: AJIJOXHUHT OOpJIHMTH Ba
cudariapu

VYunnun tabaun: JKaBxap Ba y OmiiaH OOFIHK
Macasanap

Typrurun Tapaun: Apas Ba y OwiaH OOFINK
Macasaiap

bemmnun tapauna: Oxupatr Ba yHTra OUJ
Macananap

Ontunun Tasaun: MiiMoH Ba y OuitaH OOFIINK
Macasanap

Errunun tapaun: HyOyBBaT Ba yHra ouj
Macasaiap

Acapiaru MaB3yJapHHHT KE€TMa-KeTIUTHra
Oyinua KajJoM MacajajlapuHu Kampad oJraHUuHU
kypamu3. Korn6 Yanabwuiira xypa: “Tabpaniyi-
yIlyM” MaHTHK Ba KaJOM/IaH HOOpaT WKKW KACM/IaH
Tapku6 tonrad [8:54]. 3epo, Cagpym-mapua Oy
acapya “MaHTHK, “KajioM” Ba “Xalbatr” WIMIApUHU
TabIWI 3THO, OOIIKA WIMIAPHH KYIIUILITAa YMPH
ermaau. Badotu cababnm HuxOsicHra eT™Mai KoJraH
Oy acap aHa 111y y4 KMCM MaHTHK, KaJIOM Ba Xaibat
naMIIapy OWITaH YeKITaHuO KOJMO, KOJTaH axJIoK,
(dancada Ba TacaBBydra oujJ KaTop MaB3yiapra
kem6 Tyratuirad. Myawmmd “Tabsaunyn-ynym” na
AKJIUI WIMJIApHU U30XJ1a0, KeHH Oy KUTOOHUHT
xap OMp KUCMHMHU IIapXJiarat.

Cappyw-mapua TypJad coxajaplaru
kabu darncadana xam TepaH oIUMIUp. 3epo, y
tanabanapura UoH Cuno (Ba.428/1037)HuHr
“an-Umopot” KUTOOWIAH TabJIUM Oepapiu.
AcapHU YKHTap dKaH, MOPUXJIAPUHUHT Oab3u
KapallUIapUHU paj 3TuO, ¥3 KapallulapHHU KENTHPAP
sau. Canpyur-mapua “Tapaunyn-ynym”na Nou
Cuno Ba Hocupunnua Tycuit 6ab3u KapalnuiapuHa
TaHKUJ STa/IH.

' Y6y acapHuHr HycxanapuaaH Oupu TypKHUSHUHT
Hctanbyn maxpunaru “TekeHan YFiau KyTyOXoHacH aa
nHB.Ne708 pakamu OWitaH cakJIaHNO KeITUHAH.
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OHr kusuru, “Tabaunyn-yaym’ra
MyarnmuGHUHT ¥3u mapx €3ub, yau “lllapxu
Tapaunyn-ynym” ne6 Hommamu. “TaB3ux’ma
MyTaKaJJIIMJIap OpKaJk ycysn (UKX Ba MaHTUK
uiMura ouj Oyiaran “xajn (taHum), Tabpud”
TyIIyHYacu Ba OWMJIUM MOXHUSTHUTA TYXTalajaH.
AOby Xomup Fazzonmii “An-Mycracda” acapuHUHT
KUpHUII KUCMHJAH YpUH oyiraH Oy Macajaiapra
Cappymi-mapra Xam KMCKada TyXTallraH. Y HUHI4a,
ycyiau (DUKXHUHT OMp Heda MaB3yCH MaHTHK
MaB3ycu OYNraH TacAMKOT Ba TacaBBYpOTIap
Owmtan 6oruK [9].

Caapyum-mapuaraya yTraHn xaHadui
(hakuXJIapHUHT acapiapua MaB3yyiap TacHUDH
Ba ycnyOuna yXmamiukiap Ky3aTUJITaH
0ynca, Cagpym-mapua ynapaad ¢apkiau 0ab3u
W3JIaHWIIIapra JUKKaT Kapatau. by Oopana
YHUHT MYyTaKaJJTUMJIap YCyJura sKMHJIAIITaHu
cesnnu0 Typaau. by apkmm xxuxarmap Canpyri-
LIapUAHKHT KJIOM, MAHTHK Ba THJI MaB3yJIapHIard
n3nanunuiapu Posuit Ba MOHYn Xo0XuOHHHT
TabCUPUA KeJINO YNKKAHWHH KEITHPHII MyMKHH.

Hanonamaap. Ycynu GUKXHHHT acl
manOanapugan Hacciap (Kypwon Ba cyHHaT)
ra jaionar 3TraH jadsiapiaH XyKM OJHUIIIa
My’KTaxyulap TOMOHHIaH Oup KaH4ya Kouzjanap
uiad vukuiarad. by xowpamap atpoduma
TYIUIAHT'aH yCYJI TOPTUILIMAJIAPH XaHy3 JJaBOM 3THO
kenMoka. KypboH Ba cyHHaT tah3naprHIHT MAbHO
Ba XYKMTra JajojaTH XyCycHJa Ma3xaOlapHUHT
€HamyBnapu, KaOyJ1 KWIraHJIapy ycynra OOFIINK
Vi1apok (hapKIMIUKKA Jyd KeJIau.

Canpywr mapua xaHapuil MalIOMMXUHUHT
nag3iapy MabHOTa JajojaTH 1Akl YbTHOOpHTra
Kypa, ubopanure oaroramu (An-manonary Oui-
nbopa), uwopamuune oaroramu (An-manonaty
Ooun wuiopa), daroramuuune oaroramu (An-
JTAII0NIaTy OMJT alloNa) Ba UKMUZAHUHE OAI0NAmU
(An-manonaty OWI IKTH3a) MIAKIUAA TYPT KUCMTa
OynuHran. By TYpTiauk panonaT LWIAKJIWHUHT,
KJIACCUK MAaHTHUK Jia)3u Ba3bu HaJOJIATUHUHT
yd4 TypHIaH OuMpHra Kapliy KeJITaHWHU, YHUHT
TamkKapucuaa Oup pajsoiaT MAKIWUHUHT
OyIMaraHUHHA OWIIUPALIH.

Canpyu-mapua MalioWUXHUHT HOOpanapHu
Tabpu( OSTraHUHHU KEJITHPHUO HATONATHHHU:
“uwmuéx, smunean mavHo2a y4 myp 0anonamoan
(naghsHune magzycu, x#cy3vu 6a 103UMu) Kabuiap
ounan danoram s3meau aagsiap’, AIIOPATHUHT
JalloNatu 3ca: “Y3u yuyH ummuér domuamaca
xammo nag3nune yu mypoan (nag3nune mag3ycu,
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Jey3vu ea no3umu) obupuea oanoramuoup”
HIaKIMAA Tabpr( ATHO, Y3UHUHT H30X/1apraa Kai
JTaju.

MaHTHK WJIMH, YHTa Tamall TOLIM KyHWIral
KaJIUMTH JaBplaH JbTHOOpPaH TO OYTyHTH
KyHuMH3ra Kanap Lapk oaumiapu TOMOHUAAH
xaM, Fap0 onmumiiapu TOMOHHIAH XaM MYTTacuiI
TaJKUK KHJIWHIM Ba YHHUHT «SHTU JaBp
METOJ0JIOTUK MAHTHFU», «(QopMan MaHTHKY,
«CUMBOJIK MaHTHK» KaOu HyHanwImmapura xam
acoc COJIMHUO PUBOKIAHTUPHIIIH.

MaHTHK WJMH OHJIaH WYFYJJIAHUII
Kepakmu?

Xapom — 0y xykymuu Moun Conax Ba Mmom
HapaBuii (p.a)nap aiTumrad. Yiaap Ha3zauaa
MaHTHK (QaHu akuaara 3uj KelayBuu Qancadara
KHPHIII SUIATH XHCOOIaHa |, “XapoMra dJIuTyBYH
HapCaHUHT Y31 XaM XapoM’’ JeraH Jaluira Kypa,
MaHTHK (aHura yrmoy XyKyMHH OEpHIITaH.

Pyxcar — 0y Umom AGy Xomua Fazzonuit
(p.a)ruHr rarutapu xucoOiaanaau. Makux MaHTUK
(hbaHWHU YYKYp TaXJWa KWau0, © y KUIIMHUHT
TYFpU QuKpiamura épaaM OepyBUH TU3HMIUD.
Kum MaHTUKHM OMiMaca yHMHI MJIMMIa ULIOHY
YK’ ned adTranmnap.

bab3u maptnapra kypa pyxcatr — Oy ¢an
Oounan dakarruHa yTrup 3exuHiu, KypboH Ba
CyHHAaTHHU SXUIM OWJIAAWraH, akuaaaa caxux Ba
Fallpyu cCaxUXHU TYFPHU a)kpaTa OJaJuraH KUIIU
YUyHI'HHA pyXcar.

WHcon xaétu maBOMHUIA OJaAuTaH WIMH
WKKW HYHAJIHII OPKaId XOCHJI OYIIMIIN MyMKHH.
Bupununcu: 6up Hapcanu ymymaHn OunMaiau Ba
YHU TacaBBypHUIa XaM KeJITUpa ojMaiiiu, yHra
MaHa 11y OMpruHa Hapca MabHOCHHHW aHTJIATHIN
yayH «tabpud» xepax 6ynanu. Taspudau s1mTHO,
MyIIOXaJa KUJIaJu Ba Yy OpKald aBBajl OMiIMaran
Hapcacu 6opacuzia UaM Xocui Oynaau.

WkkuHuncu: Oupop HapcagaH xabap OepraH
JKymilara Jyd KeJlaJu Ba YIlla TalmHHA TacIuKIam
€K MIIIOHMACIINAA Tapaa Ly ara Tylaau SbHUI yHU
TYFpH € HOTYFpH SKaHuHK Onnmaiau. Lllynaa ynra
“mamun”’ kepak 0yianu. lamwnra sra 6ynrad yara
CYSTHHO, aBBaJITH OMJIMCHU3UTHHU KeTKa3a 11 Ba yIia
JKyMmulara HucOatat TYFpH KU HOTYFPH 1€0 XyKyM
KWJIa OJIau.

WMynngait skan “tabppud Ba npanun’ra
9XTUEXK ce3aIuraH Xap KaHaai ¢aH MaHTHUKIAH
(holimanmanun MyMKUH. 3€p0, YHUHT acociapu
TYPIJIH YBTUKO/] KM MOMHMIUTUKIIapIaH XO0JIH 0YIHo,
(hakaT aKkIMii XaKuKaTiapra CyssHaau.
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MaHTUK (QaHWMHH XyAAW MaTeMaThkara
yxmarum MyMKuH. UyHKH, Xuco0 amanérinapu
Ba cCOHJIap Oapya yuyH OMpJAEK XU3MaT KWITaHH
y4yH MYCYJIMOH OJIMMJIApH YHU HIAPUBH XyKyMIIap
XyCcycaH, MEbpPOC HJIMH Macajajapuja KEeHT
¢otinanananap. Jlemax, MaHTUK (haHUAATH TabpUQ
Ba JaJWIra KyMuirad akJinii KOHyHJIApUHHA UCIIOM
OunMMIIapHuIa XaM KyJlail MyMKHH.

Nmowm Fazzonuit (p.a) Mciom uimiapu Ba
MaHTHK OpacHHHU ¥y3apo MyBOQaKIamTupuo,
MaHTUK WIMUHH FOHOHJIAapHHUHT MeTadu3uK
TacaBBYPHJIaH SMACIUTUHE OMPUHUYUIIAD KATOPH
aitu6 yrau. dakux Oy uiam oOpycuHU KyTapuo,
“KuMku MaHTHK WJIMHHU OWUJIMail YHH MXOTa
KuiIMaiaurad Oyica, yHUHT OOIIKa MIMIIapUTra
XaM UIIOHY UyKaup” aeiinu. Ba MaHTHK UIMUHU
VY3UHUHT yCyny-T-pUKX KITOOM 1A KEHT KYIUIaiu,
JIEKWH 1y OuyiaH Oupra nactiabKu MyCYJIMOH
dancadpaunnapuHUHT XaTojapuHu O0T-00T
TabKkuaM Ba xarTo “Taxadyr-n-pancada’ ssbHu
“®ancadanuHr Kyaanm” HOMJIN PaaIus KATOOUHN
é3nu.

MaHTuK QaHu HCIIOM WIMJIAPUHNA MyKaMMall
V3JIAIITHPUILAA MYXUM YpPUH dBrajjaiju.
VYiaamounap mapbuil UIMIAPHU YPraHUIL Y4yH
0ab3u OMp WIMIIAPHU OMITUILTHY IAPT KUIIraHap.
apubii MaTHIapAaH HITapu TOJHOM HIM
OWNUILNY IApT KWIMHTaH wiMiapra “Mudraxy-
a-yaym” (Unmnap kanutu) neiiunanu. bynra
apab rpamMMaTuKacu XucoOlaHraH capd Ba HaxB
WiMuIaH OonuiaHuO Oasorart, TyFat WiMu, 0axc Ba
MyHO3apa Ba siHa OOIIKa HIIMJIapHH aliTHO MaHTHK
¢aHuHU XaMm ymoynap KaTopura KUPUTHIITAH.
UyHKHM, MaHTUK aTaMa Ba KOWJaJapH LIapHUbi
WIMJIAQPHHUHT Oapyacura Kupuo ynrypras. AHUKca
akuja Ba ycyny-i-pukx dpanuaa Oy danra s3XTux
KaTTa XucoOnaHaau.

XWIOCA

Xynoca kmnmub aitranma Qancada Ba
MaHTHK (paHJIapH UCIOM yMMaTH y4yH (oiimamn
kamduérnapaan oupu Oynau. “MaHTHK” WIMH
Oapua quHWH Ba JyHEBHUIN MIIMIIap OWJIaH aloKaa0p
Ba Oormukaup. MaHTHK HadakaT (pUKX Ba YHHHT
acocapu (ycynu (prukx) Ba apad Triam OuinmMIiIapi,
0alKy KajJoM Ba aKuAa WIMHUHUHT PUBOXHIA
XaM MyXUM pon ViHaau. Xaauc Ounmmiapu
Ba MCTWIIOXJIapura oux (aHiap xaM MaHTUKHUH
Kapanuiapaal xoiu smac. LIy mabHOIA MaHTHK
WIIMHA aCOCHH HCIOMHM OMIMMIIAp JOHWpacHaa
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BOCHTa OMIUMIIapUTa aiijaHnnd Konau. SbHuU, Oy
IIyHJad MEeXaHWU3MKH YHJIaH yTMacaaH TypuoO,
uciaoMuid paHmapHM YpraHull MHCOHHU alpuM
KUAMHYMINK Ba MallIKKaTiapra pyoapy kunamu. by
HJIM COXACH AKJIHY YapXJIaliau, HyTKHY Ba HyTKUI
tadpakkypHu yctupanu. Ly 6ouc xam Kagumaan
Majapacanapia MaHTHK Japcu YKUTUO KelraH.
I"apun ynapHu acociapu MycCyJIMOH OyIMarasiap
Tapaduaan yirab TonuiaraH Oyicana, YHUHT
OTYKIH Tapaduapugan Qoipananum Hciaom
oJlaMHUJa KeHT TapKaiau. byryHru xyHaa xam
Oy MKKHU (aHHHHT aXaMHATH FOAT IOKCAK, 3€po
Oy WIMJIapHHM NyXTa YpraHuil axIoAJapaaH
KoJIraH HOEO acapiapHu TYFpHU aHTJIall Ba yJIapHH
TYLIYHTHPHIL YUyH 3apyp XHCOOIaHaIu.
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AXME/IOB Bypxon A6aypaxMoHOBHY,
Vsbexucmon xankapo uciom axademusicu
Hcnomuynocaux 6a uciom yusunu3ayuacutu
ypeanuw ICESCO kaghedpacu ooyenmu,
¢ancagpa ookmopu PhD

ABY BAKP JKACCOCHHMHTI
AKHJIABUH KAPAIILJIAPH

JOI'MATHUYECKHUE B3I'JIsA /bl
ABY BAKP I/ KACCACA

DOGMATIC VIEWS OF ABU BAKR
JASSAS

Annomayus. Aoy baxp Kaccoc (sagh. 370/981
1l.) KONOUp2aH uimutl Mepoc y3uea Xoc axamusamed 32a
OyaUb, arioma Waxcuti Xuciamiapu, yCmo3niapoaH
0]12aH Yeumaapu, wioeupoiap mapousacu eéa €32au
Qukxea ouo Kummamiu acapiapu OuiaH Xaraguil
Mazxabu pusosicuea CatMoKIU UCCa KyueaH.

Ywby maxonaoa A6y baxp Kaccocnume
akuoasutl Kapawiapy maxaui KUiuHean. Aniomanune
akuoasull Kapawiiapu, wyoxacus, y3u awmaean 0asp
MYHOCabamuoaH Kenud wukuob, akuoaea 602nuK mypiu
xooucanap 8a ampog mMyxumodazu 3bmuKo0uti Kypau 6a
HCAPAEHNAP HAMUNCACUOA WAKILTIAH2AH OeLULU MYMKUH.
L]y 6unan bupea onumHuUHe AKUOACU AXU CYHHA 8A
JACamMoa MamotuuaLIapuoan mawKapuea YUKMacanuHy
anoxuoa mavKuoiaob ymuu 103UM.

Kanum cysnap: axau cynna ean ocamoa,
Mybmasuaull, magxuo, 8avo 6d 8avUO, Cexp, MybiHCU3d,
MYAHCMAXUO.

Annomayusa. Ocoboe 3nauenue umeem HayuHoe
Hacneoue, ocmasnentnoe Aoy Bbaxp [Jocaccacom (ym.
370/981), ceoumu nuyHbLIMU KAuecm8aMU, V4eHueM,
NOLYYEHHbIM OM CMAapeuuut, 00pazosanuem c6oux
VUEHUKO8 U YeHHble mpyObl, KOMOpble OH HANUCAIL NO
Quxxy 6 pazgumue Ha XaHadumcko2o masxaoa.

B oannou cmamee ananuzupyromes doemamuyecxkue
8321061 A6y Baxp [caccaca. MoscrHo ckazamo, umo
doemamuueckue 832130bl ALIOMbl CHOPMUPOBATUCH 8
pe3ybmame paiuyHblX COObIMULL, CEA3AHHBIX C 002MOU
U penuzuosHol 6opvooIl U npoyeccamu 8 OKpyjicaroujel
cpede, UCX00s U3 MUPOOULYUIeHUs SNOXU, 8 KOMOPOU
oH orcun. lpu smom cnedyem noouepKHyms, 4mo Kpeoo
VUEH020 He BbIXOOUNO 34 PAMKU NPUHYUNOE 0OUUHbI
axniio CyHHA 6allb 0ACAMAQ.

Kniouegvle cnosa: axnu cynna 6anv odxcamad,
Mymasunu, mayxuo, obewjanue u yeposd, mazus, 4yoo,
MYOHCNAXUO.
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Annotation. The scientific heritage left by Abu Bakr
Jassas (d. 370/981) is of special importance. Allama
made a significant contribution to the development of the
Hanafi mazhab with his personal qualities, the teachings
he received from the elders, the education of students,
and the valuable works he wrote on figh.

This article analyzes the dogmatic views of Abu
Bakr Jassas. It can be said that Alloma's dogmatic views
were formed as a result of different events related to
dogma and religious struggles and processes in the
environment, based on the attitude of the era in which
he lived. At the same time, it should be emphasized that
the scientist’s dogma did not go beyond the principles
of the ahli sunnah wal jama’ah.

Key words: ahli sunnah wal jama’ah, mu tazili,
tawheed, promise and threat, magic, miracle, mujtahid.

KnpPHII

Atipum Ttapuxum onumiap AOy bakp
KaccocHuHr MybTazunuii Gupkacura MOUUI
OynranmHum Kailg ostrannap. XKymmazgas,
Mamcuaoun 3axabuit A0y bakp XKaccocuu
ONIUM Ba 30XUJ HMHCOH cudaTtuga >bpTUPOD
3Tu0, CY3MHUHT OXHpUJIA IIyHAAW JACHAU:
“Airumnapuua, A6y bakp XKaccoc mybrazunmii
aK{1acura MOWWII OynraH. Y HUHT acapiapyuia Xam
OyHra fajonat KuiaJurat cysmnap 0op. Aymuioxaan
cajgoMatinukuu cypaimuz!” [12:96]. lllynunraex,
MybTazmwmi onumiapaan Kosu A6myxaboop,
Xokum XKammuit Ba U6H Myprazonap xam A0y
bakp XKaccocHu mMybrasunuil oTuMIapHUHT YH
WKKWHYM TabaKacu KaTtopujaa caHal yTrauiap.
3aMoHaBui onumiapnaan [loktop Myxammang
Xycaitn 3axabuii, Jloktop Mycoun Mycnum omnu
Kasvdap Ba Myxitn Xunon CapxoHiap XaM YHH
MYbTa3WIMN OynrannHu TabkuIaianmap [5:130-
131].

ACOCHI KUCM

JlexuH Ma3Kyp TapuXx4du OJIMMIIAP KeATHUPTaH
MabJIyMOTJIap XaKUKATIaH aH4Ya HUPOK SKAHUHU
TabKUJIAII JIO3UM. 3€p0, YIApHUHT MYBTa3HIHI
onmMIap Tabakacura OarWIIIaHTaH acapiapuaa
pomunn xanmudanap, Mo6a A66oc, 16 Macsyn,
NoH Ymap xabu yiyr caxobamap xamaa aipum
Mamxyp TOOeBWHIAp XaM MYbTa3zuiIuniIap
Katopuna caHainrad. [lly Oouc maskyp acapiapaa
KEJITUPUITaH OJIUM Ba (O3 IIAXCIAPHUHT
XaMMacH XaM MYybTa3wiuil xucodmanmaiiau. [y
kymnanaH, A0y bakp XKaccoc xam. Uynku 6upop
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WHCOHHU MYbBTa3WiIuil 1e0 dbTUpOoQ dTUII yUyH
MYbTa3UIUN aKUJAaCHHUHT Oelll acOCUHU Kalyi
KWJIraH Oy Jio3uM. By Xakia MybTa3uimii OJum
AOyn Xycaiin Xaitér mynmaii neran: “Kyiumgaru
Oemr acocHM y3ua MykaccaM KUJIMaraH oJamra
MYbTa3uiIui faevuin Homoiukaup: 1. TaBxum.
2. Ann. 3. Babn Ba Babun. 4. Mansuna Oaitnar-
MaH3WIaTaiH. 5. AMpu MabpyQ Ba HaXUi MyHKap.
Arap wHCoHAa ymOy Oemr xuciaT MyKamMmal
HIaKjija Tomujca, y MybTa3winii XxucoOnanaau”
[5:131].

A0y baxp Xaccoc mMybTaswnmiaapHUHT
Ma3Kyp Oem TamMoWMIHra Kaplu OYyiraHu
OJIMMHUHT acapiiapujia ¥3 UPOJaCHHU TONTaH.
ONUMHUHT MYBTa3UINHA €0 TAHKUI KWITMHHUIINTA,
acocas, UKKUTa Macaja cabad OyiaraH. YIapHUHT
Oupu cexp MaB3ycH Oyica, Oomkacu AJUIOXHH
JKaHHATAa Kypull Macajiacuaup. Mybprasunuiinap
aKujacura Kypa, CEXpHUHI XaKUKaTH UYK, Y
Xxaénuil angoBAUp. ANIOXHHM KYpPHII 3Ca acio
YKOU3 aMac. “AXJIM CyHHa BaJl )kaMoa’ BaKUJUIapH
9ca, CEXPHHUHT XaKUKATH OOPIUTH Ba AJUIOXHH
JKaHHAT/Aa KYPHUIL )KOU3 SKaHWHU alTaauiiap.

AGy bakp Kaccoc xam ym0y MKKH Macana
[03acuiaH apuM MyJoxasainud (QuKpIapHu
oumnpupran. XKymmnanan, “bakapa” cypacu
102-oaTnaa ceXpHUHT XaKUKATH UYK EIFOH Ba
COXTa Hapca 3KaHMHU TabkuinaraH. JKaccoc
Mas3Kyp OSIT IIAPXUJIa CEXPHUHT JIyFaBHU TabpUQH,
YHUHT TypJIapy Ba 'y OuIaH OOFJIUK PUBOSITIAPHH
KENTUPHO, Y3 PUKPHHH acoclalira xapakaT KHrad
[1:51-72].

yHuHraex, AJNJIOXHM JKaHHATIa KypuIl
Macaiacu Oopacuaa xam MYybTasuiIuiIapra xoc
aiipum Qukpnapun ounnupu6 yrran. XKymnanas,
“AavoM” cypacu 103-oatu xamma “Kuémat”
cypacu 22-23-oatnapu Tacupuia nryHaai JeraH:
“OsiTnapaaru “kypunr’ c¢y3u OMIMOK MabHOCHIA
kenraH. SpHU mak-my0xa apajamMaraH
ounmuMaup. 3epo, JyraTaa KYpMOK Cy3u OMIMOK
MabHOCHIA XaM Kenuim Mamxypaup” [1:75].

A0y bakp Xaccocnunr 0y ¢pukpiapu yHUHT
MYBTa3WINI 3KaHHUTa Tl OYIia onManu. 3epo,
CEeXpHHMHI XaKMKaTH HYK Aeran kapam Qaxat
MybTa3uamiiaapra xoc 0ynmaran. banku xanaguii
Ma3xabu acocuncu AOy Xanuda, modebui
onumnapaan A0y Hcxok Hchupounuitnap xam
CEXPHUHT acll XaKMKaTH UYK Ba YHUHT €IFOHJaH
0oIIKa Hapca SMAacCIUTMHHM TabKUJJaraHiap
[8:544]. Jlemak, AOy bakp Xaccoc cexp
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Macajacuia MybTa3wiuiiapra smac, 0aiku y3
Ma3xabu acocuncu AOy Xanudara spramras.
AJtoMaHuHT Oy UITMHU MYy bTa3UITHIANApTa TAKIN/L
cudaruia smac, 0aaKu WKTUX0aH cudaruia Kady
Kuuin Macaara MmyBoguk O0ynanu. Komasepca,
A0y bakp XKaccoc onamnapHuHT cexp 6opacuaru
aKMJACHHU TYFpUJIAIl Makcaauia 1y Cy3JapHH
alTran OYJIMIIM >XTUMOIJAH XOiu dMac. Y Oy
XaKaa myHgai €3agu: “Arap CEeXpHHUHT XaMm
XaKHKaTh 00p Jiecak, y Xoi/1a naiiramoapinapHuHT
MYBKU3aCH OHJIaH ceXprapiIapHUHT CeXpU OpacHa
(hapk KoImaiiIu.

[TafiramOapnapHUHT MYybXKH3aIapu aci
XaKHKaTra sra, cexprapjap amajira OmupraH
HILJIAp 3Cca XaKUKATU UYK HapcalapHU XaKUKaTh
Oopaex KuiaubO KypcaTull, SbHU EIFOHIAH
uboparaup” [1:51-72]. Jlemak, AOy bakp
XKaccoc cexp macamacupa MybTa3uinuinapra
Mol OynmaraH. AkcuHua, Ma3xab0omu AOy
Xanupanuur cyzmapuHu onradH. by macana
cababmu A0y XaHu(daHu Xe4 KUM MYbTa3WIHH
skanuHM atmarad. Llynunr yuyn AOy bakp
JKaccocHu xam MybTa3unnii SMacIUruHA Oapasiia
ANUTUII MYMKHH.

ANIOXHM jKaHHaTJAa KYpuIl Macajacura
KeJicaK, axJu CyHHaHUHT aKujgacura kypa,
ry0xacus, MyCyJIMOHJIAp KUEMAT KYHU AJUTOXHHHT
aMonuHHu Kypaaunup. A0y bakp Xaccoc xam
0y ¢dukpnapra xKapmu Oyiau0, MybTa3uiIHiIap
aKujacura MyBo(uK 0ab3u KapalulapHu Wirapu
cypran. JIekuH ajutoMaHUHT Oy Kapauuiapy yHUHT
MYBbTa3UINNd dKaHWHH HcOoTIamaigu. 3epo,
oniuMHUHT A0y Xanuda hukxu Ba aKuJaCUHH
MyKamMMaJl y3alTHPraHy Xed KUMra cup smac. A0y
Bakp YKaccocHUHT AJTOXHH KYpHII MacaaacHIark
(uKpIapuHH WKTUXOAJA XaTo KUK 7e0 Kady
KHJIMII MaKcaara MyBOQUK. MyKTaxua XaTo
KHJica, TYHOXKOp XuoOnanmaiinu. [y Gouc yuu
aKuJaa afanrad JeHnI )KOu3 dMac.

A0y bakp XKaccoCHUHT MY bTa3UIHi 3MACITUTH
KyHnaaru sxuxatiapiaH MabiyM:

bupuHuynaan, amioMaHu MYbTa3wini ned
IBTHPOY ITraH TAPUXYMIAPHU UKKH TypyXxra
QKpaTUIl MyMKHH. BUpHUHYK TypyX Bakuiiapu
A0y bakp XKaccocHu MybTazunmiiiap Tadbakacuaa
3UKp KWJITaH OYIu0, yHUHT MybTa3wIni OyaraHu
XaKuaa aHUK-paBiiaH GUKp Owingupraniap. by
IypyX BaKHJUIADUHHMHT aKCapUSATH MYbTa3WIHN
xucobnanaau. lly Gouc ynapHUHT cy3napuHH
Janui cuatuia Kadysl KHITUIIaH HUPOK OyiraHn
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agzan. 3epo, aBBai TabKUAJAHTAHUICK, yJap
KeNTUpPraH alipuM MabJIyMOTJIap WIIOHWIN dMac.
Wkkunuu rypyxra sca, llamcugnun 3axabuit
KaOW TapuXuWJapHU KYIIUII MYMKHH. Yiap
A0y Bakp XaccocHu OYMK-OWIUH MYBTa3UIHI
Jemacalap-Aa, YHUHI MYbTa3uidil akugacura
Moiunnuru OopauruHu E3anunap. JlekuH
yJAapHUHT (QUKpIapu xaMm OUPHUHYH TypyX
OJIMMJIAPUHMHT XyJiocajapuaaH TabCHpJaHTaH
OYNUIIN SXTUMOJIIaH XOJIH HMac.

Wkkununnan, A0y bakp XKaccoc 6up xatop
aKMJIaBUH Macajlanapja MybTaswIniaapra Kapuu
¢duxpnapuu Oouwnaupran. Kadbp a3o0u, ryHoxu
KaOupa KWIraHJIapHUHT UMOHHM, BabJl Ba BabuJ,
KypboH ANNOXHUHT KaJOMHU KaHU Ba OoIIKa
a1y Kabu OMp KaTtop YbTUKOJMH MaB3yJiap HIysiap
KyMJTaCUJIaHAMDP.

Yuunungan, A0y bakp XKaccoc cexpHUHT
XaKMKaTUHH HWHKOP KHJIMII Macajlacuja
MybTa3uiIuinapra smac, Oanku umom AOy
Xanwugara spramra.

TYypTuHUMgaH, AIIOMAaHUHT ATITIOXHH KHEMAT
KyHHM KYpHII Macaiacuaa ouinuprad Qukpiapu
Ky3bHH Macananapaan 0yin0, yHU axJii CyHHalaH
YUKapaJnuTaH KaTTa OMHJI CU(aTHAa KYPHIL KOU3
amac. A0y bakp XKaccocnunr Oy kabu gukprapu
WKTUXOUH Kapauuiap OYau0, MKTHXOAIAry XaTo
cudaruaa TaTKuH KHIHHAIH.

Xynoca ypHUJa alTUIl MyMKUHKH, ajljiomMa
axJIOKUI Macayiajapa XaMm y3ura xoc Kaparuiap
coxubu OynraH. YHUHT TaKBOCH Ba 30XHUJJIMIU
TUIJUIap/a AOCTOH OYTHO, MIaXCUi MK TUXOJUHUHT
camapacH ynapok Tapuxra Myxpuanrad. A0y bakp
Kaccoc, mryoxacus, “AxJim CyHHa BaJl )kamM0a  HUHT
xaHauii Ma3zxabugaru etyk Qakux, mydaccup
Ba OYIOK ajyioMa DKaHWTa Tapuxuii MaHOanapaan
KaBOO TOMHII MYMKHH. AJIJIOMaHWUHT XaéTH,
WKOIM Ba acapiiapy YHUHT Hakajaap TepaH Qukp,
YyKyp OWITIM Ba IOKCAK HKTHIOP COXMOH SKaHUIaH
Janonar oepaau. AHUKCA, MAIIXyp OJMMIapHHHT
A0y Baxp Xaccoc xakuagaru acociaHTHPHITaH
(duxpiapu, Kcak 0axojapu Ba ybTUpOdIIApH
OoNMMMHUHT HadaxaT xaHadpuil mMa3zxadbu, Oanku
OyTyH HMCJIOM OJIaMUJIarH drajularaH YPHHU IOKCaK
OynraHvHU KypcaTau.

XWIOCA

A0y bakp Xaccoc cyHHmiinmap Ba Oomka
ajlalrad aKpjaanap opacuaa 6axc-MyHo3apaigap
ketaérran nmaBpnaa smanu. lly cababmu ¥3
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acapiapuja CYHHUUIMK aKWJaCUHH XHMOS
KWIKO, TypJH aJallrad akuanapactiapra pajams
oepran. XXymnanan, “Axkom an-Kypbson” acapuza
AJNOXHUHT SITOHAJIUTH Ba Y HUHT YXILIAIIN HYKITATH,
nairaMOapiuK qanuniapy, Kadp a300u Ba poXaTH,
KypbOHHHHT MYBKU3aKOPIUTH Kabu MaB3yJiap,
NIYHUHTEK, Xabapus, Kajgapus, Myinadbouxa,
XOpHKUs Kabu (hupKayiapra paaausuiap Oepuiras.
AOGy Bbaxp XaccocHUHT akugaBuil Kapaljiapu
yyKyp AuHu# ancaduii acocra sra. AJUIOMaHUHT
aKUIaBUii Kapanuiapu 6opacuaar Typiiv HOTYFpH
¢dbukpnap acoccus 0ynub, y cop CyHHHHIUK
aKuaacu Tapadaopy IKaHWHHA HIIOHWIN JaTHiuiap
acocua TacAUKIIanIH.
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ABAYJIJIAEB Capap CadutoBu4
An-@pazanyc ynusepcumemu ooyenmi,
Gancapa gpannapu nomsoou

TAKAUP TYIIYHYACH,
YHTA BYJITAH MYHOCABAT
BA HHCOHJIATH UXTHUEP
IPKUHJINT'U MACAJIACH

IMOHSITHE CYIbBHI,
OTHOIIEHUE K HE 1
IMPOBJEMA CBOBO/JIHOM BOJIN
YEJOBEKA

THE CONCEPT OF FATE, THE
ATTITUDE TOWARDS IT, AND THE
PROBLEM OF HUMAN FREE WILL

Annomayusa. Yuoby makonaoa makoup mywyH4acu
bopacuoazu auipum paiiracygnap uxkprapunu urmun
Ypeanub Kuéciaw 8a uLy acocoa Heamuamoda maxoup
84 UHCOH UXMUED IPKUHAULU MACANACY OVIUYA UTMULL
Xynocanap Kuiuul mMakcao Kuiub oaunou. Taxoup
bopacuda ean KemeaHoda Xamma HaApca OLOUHOAH
unoxuui mapzoa o6umub Kyuuiear Oyica, UHCOHOA
UXIMUED IPKUHAUSU UYKMU; UKKUHUUCU, UHCOH IPKUH
oynca, makoup oumueu numa? By casonnapea avipum
¢ancaguii makmabnap ea mymagaxkuprap guxpunu
YpeaHuwt OULAH UIMUL XYI0CANAP KUIUUL MYXUM 84
oonzap6oup. Takoup mywynuacunuume Oegocuma
OUHULL MABLIUMOMOAH IKAHU 80 HCAMUAMOA UHCOHILAD
OyHéKapawiuea mavcupu HyKmau Ha3apuoaw, aupum
Xyrnocanap OuHul Mamu 6a HCamuamoa Mawxypiux
moneawn gavnracyp-aoudbnap Qukpu oOunan xam
Kuécaanou.

Kanum cy3 éa ubopanap: maxoup, onam éa ooam,
uxmuép, [lloneneaysp, Kanm.

Annomauyusa. Ilenv oanHol cmameu — HAYYHO
U3yUUMb U CONOCMABUMb 6321A0bl HEKOMOPbIX
dunocogos na konyenyuio cyovbwl (npedonpedenenus)
U Ha 3moil 0CcHOge COenamb HAYYHble Bbl80Obl
OMHOCUMENbHO 80Npoca 0 cyObbe u ceobode 801U
yenosexa 8 oowecmae. Koeoa peuv 3axooum o cyovbe,
BO3HUKAIOM KIIOUEBble BONPOCHL. B0-NEPBYIX, eCllU 6Ce
3apaHee npedonpedeneHo cevlie, Cyuecmayen au y
uenogeka c60600a eonu? Bo-emopuix, eciu uenogex
€B0000€H, MO 6 HeM CMbICL NPEOHAYEPMAHHOT CYObObL?
Coenamu nHayunvle b1600bL NO IMUM BONPOCAM NYMEM
U3yYeHUus: MHeHUUl pPA3Iud4HbIX DUIOCODCKUX WKOT
U Myulcaumenell AGNAEMCs 8ANCHLIM U AKIMYATbHBIM.
Yuumueieasn, umo nonamue cyovbwr npoucxooum
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HenocpeoCmeeHHo U3 Peiueuo3HbIX YUeHU U GUsem
Ha MUupogoszspeHue a0deil 8 obuecmee, HEKOMopbie
8b1600bL 8 CMAMbE MAKICE CONOCMABISAIOMCI C
PENUSUOHBIMU MEKCMAMU U MHEHUSMU U38ECIIHBIX 6
obwecmee gunocoghos u nucamerneil.

Knroueswvie cnosa u hpaswvi: cyovoa, écenennas u
yenosex, onazopasymue, Llloneneaysp, Kanm.

Annotation. The purpose of this article is to
scientifically study and compare the views of certain
philosophers regarding the concept of destiny (taqdir)
and, based on this, to draw scientific conclusions
concerning the issue of destiny and human free will
(ixtiyor erkinligi) in society. When the topic of destiny
arises, [two questions emerge]: Firstly, if everything
has been divinely predetermined, does human free will
not exist? Secondly, if humans are free, what then is the
meaning of predetermined destiny? It is important and
relevant to derive scientific conclusions regarding these
questions by studying the views of various philosophical
schools and thinkers. Considering that the concept of
destiny originates directly from religious teaching and
in view of its influence on people’s worldviews within
society, some conclusions are also compared with
religious texts and the views of philosopher-writers who
have gained prominence in society.

Key words and phrases: fate, the universe and
man, prudence, Schopenhauer, Kant.

KHUPUII

Takaup xakuza ram KeTraHAu Aactiad
¢ukpnap UKKM rypyxra 0ynunagu: bupunum.
Onamparn Oapya umiaap TakKAUPHUN, XaTTo
OJIAMHHUHT sipanamun xam. MkkuHun. Xed Hapca
ONAMHJAH OeNrujiaHMaraH, OJIAMHUHT SPaTUIIN
TacoaudIup.

busz Oy ypunga xap HUKKH GHUKPHHU
yMyMIIAIITHPUO Tabprudnamuk. Acianaa OylapHUHT
xap OMpH XaM TypJi Kapaluiapaa maxo0uanaHaiy.
Macanan, OuprHYN Kapaiu Jaesipiau Oapda AUHUHA
¢dancadanapaa MaBxKya JEKUH Xap Oup ouH Oy
0opana y3ura xoc pukpunu aitrran. lly cabadbnan
ynap GUKpUHU aliHaH YWFyH ne0 Oyimaiinu.
Wkkunum Gukp tapadoopiaapu AyHEBUI Kapalra
acocnaHaau. AMMo ynap xam Oup ¢ukpna
cobut smacnap. XymiagaH, KUMIUP UHCOH Y3
TaKAUPUHU Y3U Oenrunaiian neca, ssHa KUMIUP
TaKOUpAaH KyTHiauO Oyiamaiian neiinu. bomkacu
3ca TAKAUPHUHT KY3U KYp AESHIH.

Vpranunaérran mMacanaga TagKMKOT OIHO
oopran poccusnuk onuM C.C.ABepuHIEeB
LIyHAAal AeHAN: «TakIup» CYy3u adcoHaBUIAUD
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Ba adcoHaBui (MUQOIOTHK) KaTeropusiap
adcoHaBHil OHT Maxcynu Oynub, ¥3 HaBOaTHmIa
Falipy iIMH TymryH4a xpcoOnananu. Mnoxuérra
acocllaHTaH Kapaluiap ycTyBop OyiraH ypuHiapaa
“TakIup” TylyHYacuHH ad)coHaBui Ba pancaduii
IyHEKapalllJad Kypa, XaéTui TylryHua cudaruia
TyuryHui g03uM [ 1:159]. OnuMHuHT pUKpuIaH 1y
paBiaH OYIauKH, AUH Ba IUHUN TabIUMOTIAPHH
WIMJIAH Talkapuaa OMIyBYH, aKCapH aTEHCTUK
TabJIMMOTTA acocllaHTaH AyHEKapaml sraisapu
Ha3IuJa TaKIup Falpu WIMHHA KaTeropHsAHD.
AMMO, TMHUH TaBIMMOTIa YbTUKO]] CU(ATHIA UMOH
KeNTUPraniap TaKJUPHUHT AJUIOX TOMOHHUAAH
aBBaJiJlaH OeNTHJIaHTaHUTa Ba Oy OenruiaHraH
TaKJIUP WHCOHHU MXTHEPCHU3 KOJAUPMACITHUTHUTA,
a1y cabab KM OHIVIM PaBHIIJA Y3 UHOH-UXTHEPH
OwiaH aManra OIIMpraH HIJIApU lo3acuaaH
»aBoOrap OYnuIIMra Ba SHI MyXUMH Y3 UXTHEPH
OunaH OakapraH sIXIIW UIIIapura Mykoot, EMoH
HIIapUTa ’Ka30 OJMIIUTa UMOH KeJITHPaIuiap.

MYHO3APA

Taxaup Gopacuaa aHTHK naBp Qaiinacydia-
PUHHHT KYNYHUIUTH “TaKIup HU HMHKOP
Kuwirannap. OmaMaara XoaucantapHH Taconud
ne6 Oaxomarannap. XXymmagan Cykpot: Takamp
Oy auHATMKIIap CHFUHAIUTAH Xy/IoJIap TyITyHYa-
cumanaup. bomkada KummO aifTranna, TakInpHA
OepraH Xxypmojapra xam, yjlapra CUFUHAaJUTaH
oZlaMyIapra XaM KapaTwiraH >KUIUI ICUXO0IOTUK
pagausnap erapiaud. CyKpoT MHCOH 3PKHUHIIUIH
Macamacuaa Oom omun cudaruma xap Oup
WHCOHHMHT ¥3 IICUXOJIOTHUK Ba3USATHUHU OUPHUHYU
VpuHTa Kysiau. Y JSpKUHIUK Xap Oup omampaa
OOpJIMTUHM TabKUIJAI OWilaH OUp KaTopna
0ab3u oaMiap Y3WHU TaKIUp KYJIUra TYTKa3uO
Kysa1u, aeinn. MHCOHHUHT KYJTUTH KU 030UITUT U
YHUHT TaKIUpH 3Mac, OaJKu TaHJIOBU 3KaHUHU
tapkuaian. Xonoyku, CykpoT smarad
JaBpla KyJlap acocaH ypyuulapla OJIMHTaH
xapOuil acupiap Ba Kap3WHHU TYJail olMaras
axonu xucoOuaaH maxiuianrad. Qaimacyd ymra
ypyliga acup Tywrad €ku Kap3 Tydaliau Kyira
aillaHraH KWLM 3 KeJa)karu y4dyH eTapiiu
JIapaxana KairFypMarad Ba SpKUHH HYKOTTaH J1e0
XHUcoOIap dKaH, MHCOH Y3 OPKUHU Y31 KO3OHHIITH
KepaxJIuruHu antaam [9:5].

CyKpOTHUHT Kapauulapy KaauMI'd IOHOH
(haiimacypmapuHUHT nesapnu 6apyacu Fosutapuaa
TaHKuAra yupamarad. JKymiagas, Apacty Takaup
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Macanacura cadbabusIT HyKTacuaaH Kapauiu.
YHuHr ¢ukpura kypa, onamzaa xe4 Oup Hapca
Tacoau( aMac, allHu BaKT/ia TAaKJAUPHUIA XaM dMac.
banku xap Oup oxuOaTtHUHT cababu Gopaup.
Macanas, Gap3aHIHUHI 0Ta OHAJaH, TyXyMHUHT
TOBYKJaH BYXyATa Kenumu kaOu. JlekuH y
cababnapHuHT cababu, €ku OmpwHYHM cababra
KeJTraHJa TapajaylaHraH Xoija, SbHU KaTbUl
OynMaraH Tap3la MacajJaHu Xyjaojapra Takanan
[2:35]. YHUHT GUKpUHKA KEeHUHYATUK aXKI0UMK3
Aby Hacp ®@opobuii karpuiinamrupaau. Oaum
ApactynuHnr Mertadusnka acapuHHU mapxjiap
9KaH, Y3UHUHT UCIIOM aKUAACUIaH KeJTHO YHKYBYH
OmnuMnapuHu Apacty TabKumiaran cabad Ba
okuOar Kareropusicu Ounan Oupamrupras. b
6o omut cudarrga cabalyn-ByKyn (MaBKyUIUK
cab0abu), BOXKUOYI-BYXKyI (OOPIUIH HIIOKCHU3)
aTamajapu acocuja firoHa SparyBun AJTOXHH
apTHpOd dTaam [10:45].

AnnTuk nasp dainacypnapuHuHT GUKPUHU
YMyMJIAIITHPTaH X0J1/1a siHa Oup OOIIKA POCCHSIINK
omuMm O.D.KynpsiBiieB KyiumarmiapHu €3amu:
Takaup Taconupuinuk acrnekruganaup. Uucon
¥3 xaér WYnMMHU SpaTyBUMCH XUCOOIaHAIHW Ba
YHHUHT (paonusaT Tydailnu Ba3usmiap axiu EKu
éMOH TOMOHra Oypunuiun MyMkuH. @opTyHa
(Takmup) «OyTyH OOpIUKIA Y3UHU HOJOMHUK,
auMHAPIN MaxJyK 1e0 XucoOloBYM ypTa acp
KHIIKMCH OHTUIard MyBO3aHAaTHH Oy3u0 1000puo,
OHIIM paBula Oapyua Hapcajap TaKIUpAaH AeraH
TymryH4a»HU O0epanu [4:55].

OnuM TaJAKUKOTHUTa bTHOOpP KapaTuica,
AHTHUK JaBp Qaitnacydiapu “Takaup”’HH MHKOP
kwiraniaap. JIekuH, Ou3 yina naBp opanuruaa
outunran Cocdoxnuunr “llox Daun” acapu
FOSICH TakKAUpAaH KouynO OYIMaciuK Fosicura
acocinaHraHuHu Kypamus. Tyrpu, Oanumii acap
WIMUHIUKHA TYIUK acocnad Oepmaitnu (!).
Bupok xap kanmai Oaguuii afaOUETHUHT FOSBUI
TabCUPYAHJIUTH DHT aBBAJIO YHHMHT XaéT OuiaH
xamMHadacIuruga 3KaHUJAH XyJoca KHIICAK,
AHTHUK JaBpla “TaKAUp HUHT UHCOH UXTUEpPUIAH
TaIKapU1a 3KaHH TYLIyHYaCH XaM KeHI TapKaJraH
JieraH XyJjocara KeJuil MyMKHH.

WHCOH 3pKMHINTH Ba TAaKAMp TYLIYHYacH
MOXusATHIAA ETyBuM ralpu Tabuumi (raio)
MacajJapuHU YpraHum Makcaaujaa YHUHT
TapKuOWA KucMIapy OYITaH MHCOH Ba MHCOHUST
TapaKKUETUHUHT 30XUpUil Ba OOTUHUI OMIILIIApU
TaxJIMJIA OWJaH OWprajiukaa ypraHum Taiad
STHNaAN. ByHJa MHCOH TakaAMpU MyaMMOCHHH
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¢dancapuit-aHPTOMOIOTUK EHAOIIYB acocCuaa
ypranum MmyxuMm xucoOmanaan. Macanan, Yapn3
JapBuH rumore3zacura Kypa, omamjaru Oapua
MaBXyA0TJIap BOJIIOLMOH acocia TaKOMUJIHUTa
eTr0, MHCOH Maiao OyiradH. by GukpHM XaKuKaT
ne6 xucoOmoBuM AWMHAAH Y30K Qancaduid
TABIMMOTIIAP aHa Iy YBOJIIOIHMSIHH XaM Tacoaud
Ba cabal Ba OKuOamIap 3aHXUPH JIe0 Kapaiiuiap.

Hewmuc daitnacypu M. KanT rakaup tyrpucuna
myHaa ¢pukp Owinupaau: Takaup UHCOHHSIT
PULIMLIN Kepak OyiaraH SKyHHH MaKCaJIHH
aHrmatanu. Y OWp MalTHU Y3uaa TaKIUpHH
WHKOP KWJIAJW JIEKMH YHUHT MaBKYIJIMTHHU XaM
TaH oylagy. YHUHT (UKpUYa, OUp MHCOH CyBIa
9yKUO YIica, TAKIUp/a YHUHT CYBa YYKUO YIIUIIH
Oenrunanrad Oynaau. AMMO Oy GUKpUHHN HIMHUN
ncOoTyamra Xapakar Kuiamaras [5:6].

Takaup MaB3ycH aHbaHABUI HPPALTOHATI3M
Ba HoOKsIaccuk (hancadama aH9a IOKOPH MaKOMTa
ara OYNIraHuHU YBTHPOQ ITHUIN JTO3UM. TakIup
TaBJIMMOTH TYFPUCUAATU KEHHHTH POMAHTH3M
MakTaOW YHHUHT “OJIIMHJAH Makcaj KUJuHTaH”
skaHMHU €knad umkagu. A.lllomenray>pHuHT
«takaupHu ceBum» [13:105], ®.Hummennar
HIyHTa XaMOXaHT “rakaupra OyiicyHum”
[14:200] rosmapm Qukpumu3z manuim Oyia
onanu. @.B.IleJqnuHrHUHr Kapauuiapuja
«TaKIUP», «KYP TAKAUP»IaH «OJIMH/AH Oamopar
KIWIHAII»Tada Oyiaran ya 00CKHIHA 00CcuO yTamn
[14:263]. DbTHOOp KWIMHCA, HOKOPHAATH Y4
(hatinacyHuHT Takaup Oopacuaaru Kapaiapu
aBBaJIO ¥3 Ky3aTyBlapH, TaXKpuOaiapy Ba yprauran
Owinmiapu poupacuaa OynuO, macamara Oup
éxmama EHomaTraniapuH Kypcataan. X0lM0yKHy,
POMaHTU3M MakTabura Xxoc Kapam Oyiras,
“ONANHIAH MaKCcal KWINHTaH * TyITyHYaHH HCIIOM
JUHUAA TAKAWPHUHT MHCOH Ba YKaMUST, XaJIKJap
Ba oJjamiiap xa€Tura TabCUpPU Macajiacura Oup
Kajap MyBO(UK KEIUIIWHU Ky3aTaMu3. Xap Oup
WHCOH XaéTu Tacoguapra Tyna 1eMruMu3, aMMo
my-racoaudiap tacoaud sMac, TaKIUPHUHT OU3
topu0 Oopaauran Hysnapu necak, XaroJaH XOJIH
Oymaiimu.

Tan0up sxou3 Oyiica, €3yBumiiap ¥3 KaxpamMoH-
JApUHUHT TaKIUPUHU YU3UO KYsauiiap, aMMo
KaxpaMmoHiap 3 uxtuépiapu OuaH yiira mupoBap/]
€3yBUM Ky3JlaraH MaH3WIra eTuo KeJlaauiapMu,
aiipuM €3yBUnIIap CIOXKET JTMHISICH aHUK OyIca-maa
ax€na 0yiica xam, ¥3 KaxpaMOHJIapU XapaKTepHUIaH
kenr0 YuKuO, ymapHu Y3 uxtuépura Kysuumap”.
Bynu axcap agubnap O6ab3aH omKop, Oab3aH
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IIMHXOH TaH OJIraHiap. Y36eKUCTOH KaXpaMOHH
OpxuH BoxumoB TamabuaH ycto3u AOmymia
Kaxxop xakugarun xoTupanapuaa Oup BOKeaHU
cy3naranumuap.

Bup xynu ycro3 A6aynna Kaxxop morupiapu
ojiura OUp cajaMOKJIMIMHA AaBTapHU KYyHHO,
atTuOaunap: “ToOyTaaH TOBYII~ CHEKTAaKJIH
KaxpaMOHJIapu YuyH TonuO Ky#ranH “rema
termaran” wubOopanmap sau. DpkuH Boxumos
nagrapHu Kyara onub, Ky3 roryprupcainap,
XaKuKaTaa axxonnd cy3 Ba mbopamap Owitan
TVna skaH. By Owian aiitamMmusku Oamuuii acap
MyaluTHQH XaM ¥3 KaXxpaMOHJIapu XapaKTepHUHH
MAKJUTAHTUPHUILIA TaOWMUH TaHIOB OYIHINHHU
ncTaiamIap. AMMO TabKUIJIAI JTO3UMKH, Oa TN
acap WIMHN MOXUATHU (yHIaMeHTan Oeiaruinad
OepyBun omui smac(!).

IOxopumaru Mucoaan alTHIMOKYN OyiraH
¢ukp, mHCOHra OepwiraH UXTHEP, TaHIOB
SPKUHIUTH YHTa MachylIuAT OKIauau. SHTH
naBp (aitnacydnapu opacuga “Takaup Kyjiauaa
VUMHUOK OYiMaciuk” €k “Kujap WIIHU KUJIHO,
TaKIUpHU cabald KHWIIHII, ShHU MacbhbyIHSATIAAH
KOUHII™” BasWATIApHW TAaHKWA KriauHamu [3:3].
Onum Oy ¢akar MachbylIHsITAaH KOYMII Ba Y3
ailOmHM KamalTupuIra ypuHui 1e0 Oaxonaiau.

Hciomaa TakIupHUHT SXIIWINTY EMOHJIUTH
AJIOXJ1aH 3KaHWra UMOH KEJITUPHIL, UMOHHUHT
TapkuOuil KucMu dKaHu Kenatupunanu. llly
cabab Takaupra MIIOHMAaraH KUIMWHUHT UMOHHU
MyKkamMMal Oynmacnuru ykrupwiagu. LyHuHT
y4yH OW3 CTaMaraH XoJiaT KAMHUHT €Ki HUIMaHHHT
cababugan OymaumMu Oy aBBalio TaKAUp EKH
SPHIITAH IOTYFUMU3 KUMHUHT €KW HUMaHUHTIAD
cababunan Oynca xam Oy Taknup. Mymungan Oy
Vpurnapaa Tanad KWIMHAAUTAaH Hapca — cadp Exku
myKpaup. buHoGapuH XonaTHU TaxJIuil KHIUO,
keliunru cadap MyBopQGakusAT ydyH 3aMHUH
XO3HpJIall XaM MyMKHH.

Ounu A.llloneHray3pHUHT «TaKJAUPHH
ceBHI (PUKpHU KalCHIUP MabHONIA YHIIAH PO3H
OYNMHUIm TYITyHYACHUHH KEJITHPUO YHUKAPHUIIH
tabunii. UyHku Oupon Oup Ousra EkMarad Xoauca
pyii 6epau. Yuu y3raprupubd Oynmanan. Ouan aHa
IIyHAal BaswAT KalTa coaup OYIMACIUTH yIyH
cabaliapHy TYFPH TaX M KAIHII J103uM. JIeKuH
KYTIMHYa ofjamiiap cabalmapHu TaxXJIWI KUIUINTa
spuHanmiap. Takaup skaH, ae0 yHH KaOyn
kunaaunap. ONuM «TakAWPHH CEBHII» AETaH/Aa
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Xap KaHaail €EKMMCHU3 Ba3UsIT MHCOH YUyH TaKpruoa
9KaHJIUTUHY TabKHUUIAMOK/IA.

@.B.IIIe/IMHTHUHT «TaKIUP», KKYP TaKIUp»,
«onauHAaH Oamropat»aaH ubopar Oynran yu
0OCKMYHU O0OCHO YTHIN TylUIyHYacH Y3 MUMUTra
Oup Kazap XakukKarHu ojaau. JKymuagan, oup
HMHCOHHUHI' MabJIyM OMp MaKkoH Ba 3aMOHJA IyHEra
KEJTUILHN - “TaKaup”’, y HOMYHOCHO OMjIaa TyFHIIHO,
KyH Kenub karTa MyBo((akuaTra SpUIIUImT —
“KYp TaKIup”, aHa 1ury MyBo(GGaKusITH “ONIUHIaH
Oamopar KuianHAIIN Xaétaa OynaéTradH Bokea Ba
Xozucaiap Tacogud IMacIurura Aajaonar 3Tagu.
KynuHua OyHMHT akCHHHM XaM Ky3aTHIIMMH3
MyMKHUH. JXKymiagas, skaMuasTaa o0py-obTHOOPIN
XOHaJ0H (ap3anan yTa HOKOOMI OYnub Bosira
STHLIN XaM MyMKHH. ByHU XaMm Takaup JeiMus.

Iy ypunnaa acpnap 1aBoMua Y3 MOXUSITUHU
HyKoTMaran Oup MakOJIHU MHOOATra OJANIHK:
“Kym yscuaa KypraHwuHW Kuianm”, pyciapaa
“SI6noka OT sA0JOHM AayieKo He majaeT”’ AeraH
XUKMaTH XaM 0op. YMyMman OyHzail Makon
nyHénaru Oapua xankiapaa 0yica kepak. UyHkH,
YHUHT 3amupuna xakukar €éranu. Lynnaii
9KaH, HHCOH TaKAMpUJAa OWUJIa MYXUTH, YHIAru
TapOus XaM axaMUusT KacO dTanu. 3epo, WIOXHUH
MarTHJIap/ia XaM L1y KaOu XMKMaTIap KeITHPUIAAHN:
A0y Xypaiipa po3usULIOXY aHXyJdaH PHUBOST
KWwinHran xaznucaa llaiiramOap connmanioxy
anaiixy Bacasuiam: “Xap oup Tyruirad oosa akar
¢utpar (cod tabuat) una Tyrunagu. bac, ora-
OHAaCH YHU SIXyAMM €KU HACPOHUU EKH MaxKyCHil
Kwiaau. by Xynu XxalBoHHUHT Oyc-OyTyH XaliBOH
Tyrumnra yxmaiau. Cu3 yHaa Kysnok-OypHH
KECUJITAaHWUHU XUC KUITaHMHUCH3?” menuiap.
WHcoH TapOusicua AMHUI MaTHIAp Ba HHCOHUM
KaapusTiap TapOUSHUHI POIM MyXHUM JKaHU
XyJOCacHHHU Oepcajna, Takaup dopacuaa Xed KUM
ONIIMHJIaH OMPOH HAapCaHMW aHWUK KUJIUO alTHO
oeponmaiiau. lly cababnan Gapua maBpiapaaru
MyTadakkupiaapHuHr Oy Oopagaru Qukpiapu
TYpIUYAAUD.

Ana mryHnait Qainacyduapnan sHa Oupu
I'3ummen xaér ¢ancadacu gompacuaa TaKaup
XaKHJIaTy TaCaBBYPUHH «TaXMUHUH YMyMIIalIraH
MabHO» J1e0 Oaxonaiian. SIbHU OTMMHHHT TaKInP
Oopacuyiaru TacaBBypH (pakaT TaXMHUHJIAP yCTUTA
Kypuirad. ¥ ¥3 Ky3aTHILJIapH acoCHAa KaTbHi
paBHIIIa TAKAUPHA OOp XaM HYK XaM Jesl KaTbui
aifra onmaiigu. [y cabanan Takaup TyHIyHYaCHHA
tdancaduit smac, GUIONOTUK KUXATIAPHUHH
aHINIATyBYU MabHOJNApUra yMyMuil 6axo Oepaan
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[11:72]. Aiitaiinuk, ¥30eK THINAA TAKAUP CY3MHUHT
parbaTimaHTUpUIl MabHOCH Xam Oop. byHman
Tamkapu, KypboHU KapuM osTiapuia Takgup
CY3H KyNUHYa “MUKIO0p”, “YI4OB” MabHOIAPHHN
Gepamu: 3 sl slildl Ge W35 “Bus ocmonnan
(anuk) ym4yoB O6unan cyB (EMFup, Kop) EFAUpANK”
(23:18).

ynunrgex O.llnenrnep [15:102] rakaup
Oopacuga myHAall (QUKpPHU OJFa Cypanu:
«cababusAT TaKANPHUHT TUKJIAHABYBYH, YIIyBUH,
KOTHO KOJTyBUM MyXoKama Iakiuaupy». Dainacyd
I0KOpUAaru (pUKpIIapHU ¥3 Ky3aTyBJlapy acocuaa
Oeprannuru KypuHu® Typubau. UyHku, Oy
MyJI0Xa3a TaKAUup TyLIyHYacura Top Kapau Ouian
OepuiiraH.

Taxkoup myammocu “OpaMHUHT KOMHOTAAru
MakoMu~ Tamakukotuma M.lllemnepromonnman
V3ura xoc Eputud O6epriras [11:320]: “HHCOHHUHT
HATYPaJUCTUK TyIIyHYacHUAAaru “BUTAIUCTHK
VOKOJUH Kyd - Ou3 yHH pyX (Eku onuii oHr) ned
araiiurad Hapca SMaCIMTMHU AaHIVIALIHUHT IOKOPH
Japakacura 3ra, aMMO PyXHHHT OH3 ydyH KOPOHFY
(HOMaByIyM) KyuH Ba Oy sxkapaén — Takaup (y Oup
oJlamMra OMaMH EKU ofilaMiIap *KaMoacura) acocas,
Oy >kapa€HIapHUHT JaBOMUIIINTUTA Ba YIapHUHT
pam3uil TankuHUTa OOFIHMK. by »XmxatmaH
TaKAMp Tapux BOKeajapura Xam TabCUp dTaau’”
[11:56]. Kypunud TypuOauku, omuM Macaiara
¥3 maxcuil maciaru acocujia €HIOUIMOKJIA,
SBHU-AHTPOIONIOTUK (ancada FOsICUAAH KeTuo
ynKkKaH. by anbarra, rOKopuaa KypuiraH
(ukpiapnan Oup myH4a hapk Kujica Xam, TakJIup
MacaJacMHU yMyMaH MHKOp KWIMalau. AMMO,
WIoXMETHaH Oexadapiiuru, YHU pyX, Fai0 WM,
XyZ0 TyUIyHUajllapu Oopacuja MaBXyMJIMKKa
comaan. OnuMm OyHHM ¥3 cy3u Omiman ypTHpOod Xam
KWJIMOKAA. AWHU YOF/1a TaKAWPHUHT UHCOHJIapra
Ba MHCOHJIAP KaMOACUTa TAbCUPHHU XaM YbTHPO(
KWITaHU KYpUHAIU.

OpaTtna aHTPOMOJIOT OJIMMJIAP BOKeauap
CWJICWIIACUHH, WHCOHUSATHUHT OYT'YHTH KyHHHU
OeBocHTa KaAUMAaH KenaéTraH 3aHkupra 0ornad
TacaBByp Kunaauiap. TYfpH, ojlam XaM oaam
XaM sgparmwiraggad Oy&H Y3WHUHT y3arpmac
KOHyHHSTJIapura sra. JIekuH oam xaMm oJjaM Xam
MOJJIMI Ba MabHAUW y3rapuiuiapHu OOIIMIaH
yTkazamu. Y3rapuuuiapHu KynuHua ca6a® Ba
okuOar Kareropuscu opkanu (aitmacydmap
TymyHTHpagunap. JlekuH myHgaid Basustiap
0opku, cababiapu Oup Xui OYIIraH yMyMaH Typin
OKMOAaTIapHHU T'yBOXHW OYIHMII MyMKHH. AHa 1y
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aciuna rakaupaup. [y cabadnan 6apua dancaduii
MakTadjap TaKIUPHUHT UIMHIIUTY acOCallliaH
0KH3 KOJITAHIap.

Bomka tapadman sca 3.0pomm, B.Dpank,
K.YOmur [11:182] acapmapuaa Takaup Macaixacura
TaOUMil Ba WKTUMOMI-MaIaHUH UMKOHUSITIApHU
amaJira OIIMpHIN jkapaéHu cudaruga Kapairas.
TaxmupHu Gaxmiap acocuaa, Y3 X0Inra TaluiaHTaH
Hapca ;1e0, yekka BasusaTiaap cudaruga Kypuii
K.-II.Captp, M.Xaiinerrep, K.fcnepcHunr
SK3UCTEHIMAIN3MU A KYy3ra Tanutanaau [11:183].
By ypurnma ukkum rypyxmaara ontu ¢aitmacyd
HoMmutapu ¢akar Takaup Oopacujaa Xyjaocajapu
SIKMH JKaHJIUTU HYKTau HazapuiaHaup. Yiaap
TaKaMpra MyHOCAOHW KUIIMJIAPHUHT TaOuMid
Ba WXTHUMOWH-MaJaHUN WMKOHHUSTIApU OWIaH
Oofiamokum Oyiamuiap. SIbHU KHIIK TaKaIupra
HIIOHMACITUTA MYMKWH JIGKWH KaMHUATIA TAKIUD
JIeTaH TyIIyHYa, X0XJ1aca XoXj1aMaca MaBkysl. Y 1y
HKAMUST BAKWITU CU(PATHIA TAKIHUP TYIIyHYACHHHHT
Oapua mak/ulapuHu Oab3aH UXTHUEPUN Oab3aH
oeuxtuép kalOyn kunaau. Mucon yuyH, Cranun
aTeucT OYraH, IyHIaH KeIr0 YUKIIICA, TAKTUPHU
WHKOp Kritrad. AMMo (9kctpacerc) Bond Meccuar
OarmopaTy OWIaH YFIMHM aBHaXaJlOKaTAaH OJu0
KosiraH. By Gopaiaru Xyxokariiu MaTepraiapia,
CranuuHuHr Bepus OunaH macnaxatianiyBu
cakyIaHuO KoiraH. YHra kypa, CTanuH ¥3 aTeucTuK
FOsICHTa Ca/IOKaTH Ba Oalopar XakMkaTu opacuia
KaTTHUK Tapajyiy/ Xxoyarura Tyrad. Yynku, Bomnd
MeccuHT Oamopatiapy KaMHsIT opacua CHHrUO
YATYpraH 51u.

Sna oup rypyx — FOM Bonbd kabu onumitap
OOPJIMKHUHT OJJIMHJIAH OCJITMJIaHTaH YHFYHIIUK
ACOCHIard PUBOKIIAHUIIN (DUKPHUTa TasHAUIAp.
By mneanusmpmaru “O00pnuK TakAupH HUHT
VHH HWIOXUU SIPAaTHIHMINK TPHHUIUIHA OUIIaH
OoryioBuM aHbaHa xucobmanamu [17:155]. FOm
Bonbd dukprapu XpuUCTHAHIMKIATH TaKIUP
TYUIYHYACHJIaH TabCcUpiaHraH. JIeKHH y Xam
TaKJIUPHH HMIJIMHH acocliamra eTapid Jaiuil
KeJITHUpa OJMaraH. YHHHI (QUKpUYa TaKIUP
TYFpUCHATH XyJlocanap U1y Kajap yajKalliku,
yIlapHU yMyMJIaIITHpMaH, Tyran Qukpra Kkenuo
Oymaiiau.

XWIOCA

Makonaga keaTupuirad GuKpiIapaaH Xyjaoca
Kwiaaurad Oyicak:

1) daiinacyrapHUHT TakKIUp XaKHAArH
¢dbuxpraapu UKku Typauaup: bupunuun. Onamuparu
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Oapya wumIap TaKAWPHI, XaTTO OJAMHHUHT
sipanamy XaM. Mkkuaun. Xed Hapca OlAnHIaH
OenruiiaHMaraH, OJJaMHUHT SPAJHAIIH TaCOTUMANP.

2) AMMO ylapHUHT Xxap OHUpH XaMm
Typiu KapamapiaH ubopar. Takaup auHmi
(dancadanapaa MaBxya amMMO JUH WM 3Mac.
Iy cababman ynmap pUKpUHHU aifHaH YHFYH ae0
Oyamaiimu. AMmo yinap xam oup Oy Oopaja aHuK
(hukpma coduT sMmac.

3) Takaup Gopacuia aHTHK AaBp (aiinacyd-
napunat 6ynran Cykport: Taknup Oy adhuHamuKIap
CUFMHAAUTaH XynoJap TyWyHYacHAAHIUDP.
bomkawa kunub aiTranna, TakAUpHU OepraH
XyZoJlapra Xam, yJaapra CHFUHaJUraH oJamiapra
XaM KapaTWiraH XUIAUN IICUXOJIO0THK Pajausiap
etapar. CyKpOT MHCOH SPKUHJIMTH Macajlacuaa
O0omr omun cudaruga xap OMp WHCOHHUHT V3
TICUXOJIOTUK Ba3UsTUHU OMPUHYM YpUHTA KYSIH.

4) Apacty Takaup Macajacura cabaOusT
HyKTacuJaH Kapaiau. YHUHT (GUKpUra Kypa,
onamjia Xed Oup Hapca Tacoaud sMac, allH! BaKTIa
TaKIUpHUHA xaM smac. banku xap Oup oKubaTHUHT
cababu 6opaup.

5) O.®.KyapsiBueBra kxypa, aHTHK JaBp
(haiimacypnapuHUHT Takaup 6opacuaaru Gpukp-
JapUHHU, TAaKIUP TACONUPHUIINK ACTIEKTHAAHAND.
WHcoH ¥3 XaéT iynuHu apaTyBIUCH XHCOOIaHA TN
Ba YHHUHT (haonusaTu Ty(halau BazuaTiap sSXIIn
€k €MOH TOMOHTa OypIIIMIIN MYMKHH, 11€0
xucobnanan

6) 'HCOH PPKHUHINTY Ba TaKAHP TYIIyHYACH
MoxusATUAa ETyBUM Falpu Tabumii (raii0)
MacaJlapiHHU YpraHull Makcaauaa YHUHT TapKu-
Ouil KucMiapu OYnraH MHCOH Ba MHCOHUST
TapaKKUETUHUHT 30XUpUI Ba OOTHHUI OMIILTaApU
TaxJIWJIK OWJaH OWprajiukaa ypraHum Tajiad
STUJIANN.

7) N.Kantra k¥pa, Takiup TYFpucH/a IIyHai
¢dukp Owmnmupamu: Takaup UHCOHUST SPUIIUTIH
Kepak OynraH sIKyHHH MaKcaJHW aHriaragud. Y
OWp maTHY Y3u/1a TaKAUPHA HHKOP KUJIIH JIeKUH
YHHHT MaBKYIJIMTHHA XaM TaH OJIaJIH.

8) Taxaup wMaB3ycH aHBaHaBUU
HppaLUOHAIN3M Ba HOKJIAaccuk (ancadana aHqa
FOKOPH MaKOMTIa 3ra.

9) C.C.ABepuHieBra Kypa, «TakaIup» Ccy3u
adconaBuitnup Ba adcoHaBUl (MU]OIOTHK)
KaTeropusiiap apcoHaBH OHT Maxcynu 0Yiuo, ¥3
HaBOaTua Failpy WIMUH TyIIyHYa XHCOOIaHa H.
Wnoxuérra acociianrat Kapaiiap ycTyBop Oyiaran
VpuHIapaa “Takaup’”’ TyllyHuYacuHH ad)COHaBUII Ba
tdancadpuit nynékapamgan kypa xaéTui TymyH4a
cudaruia TyIIyHHUI JIO3HUM.
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XAKIMOVA Nigora Alisherovna

O zbekiston xalgaro islom akademiyasi
Islomshunoslik va islom sivilizatsiyasini o ‘rganish
ICESCO kafedrasi dotsenti v.b., PhD

HUKM VA HIKMAT: SHARIAT
VA HAQIQAT O‘RTASIDAGI
BOG‘LIQLIKNING NAZARIY
ASOSLARI

XVYKM U XUKMA:
TEOPETUYECKHUE OCHOBBI
B3ANMOCBS3U MEXKIY
HIAPUATOM U UCTUHOMN

HUKM AND HIKMAH:
THEORETICAL FOUNDATIONS OF
THE RELATIONSHIP BETWEEN
SHARIA AND HAQIQAH

Annotatsiya. Ushbu magqola shariat va hagiqat
o ‘rtasidagi bog ‘liqlikning nazariy asoslarini o ‘rganishga
bag ‘ishlangan. Unda hukm va hikmat tushunchalari
asosida shariat meyorlari va haqiqatni idrok qilish
o ‘rtasidagi munosabatlar tahlil gilinadi. Magqola figh
va tasavvuf ilmlari doirasida shariat va haqiqatni
birlashtiruvchi tamoyillarni yoritishga qaratilgan.
Muallif shariatning tashqi qoidalari bilan haqigatning
botiniy mohiyatini uyg ‘unlashtirish masalasiga e tibor
qaratib, bu borada bir qancha olimlarning qarashlarini
tahlil qiladi. Maqgola shuningdek, hukmning inson
manfaati va hikmat tamoyillariga asoslanishi, bu orqali
haqiqatga yetishish yo ‘lidagi muhim vosita ekanini
asoslab beradi.

Kalit so‘zlar: shariat, haqiqat, hukm, hikmat,
figh, tasavvuf, nazariy asoslar, inson manfaati, botiniy
mohiyat, tashqi qoidalar.

Annomayusn. Jlannas cmamoesi nocesiuend
UCCNIe008ANHUI0 MEOPEMUYECKUX OCHO8 63AUMOCEA3U
MeNCOY Wapuamom u UCmuHol. B yenmpe enumanus
HAX00UMCs. aHAAU3 COOMHOUWEHUS HOPM Wapuama
U Npoyeccos OCMbICICHUA UCMUHLL Yepe3 NPUMY
Kame2opuil Xykm u xukmam. HMccrnedosanue Hanpasieno
Ha @blAGleHUe KOHYENmydaibHulX NPUHYUNOE,
00bEOUHAIOWUX WaAPpUam U UCMUNY, 6 KOHMeKcme
ucIamcKkou wopucnpyoenyuu (Qurxa) u cyguickou
mpaouyuu. Ocoboe @Humanue yoeieno GOnpocy
2apPMOHU3AYUY BHEUHUX HOPMAMUBHBIX NPEONUCAHUTI
wapuama ¢ ux HympeHuel CyuHOCmMHOU OCHOBOL,
YUMo WITIOCMPUPYEMCsi HOCPEOCMBOM AHANU3A 632151008
PA3IUYHBIX KIACCUYECKUX U COBPEMEHHBIX YUEHDLX.
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Kpome mozo, obocnoswisaemes, umo npuészka Xykma
K NPUHYUNAM CAPABEOIUBOCU U MYOPOCMU (XUKMAM)
svlcmynaem 8 Kauecmee Kioue8o2o UHCMPYMEHMA 8
npoyecce NOCMUNCEHUsL UCTUMbL.

Knroueevle cnosa: wapuam, ucmuHa, XyKkm,
Xukmam, QuKx, cygusm, meopemuueckue OCHOBLL,
BHYMPEHHSS CYUWHOCTIb, GHEULHUE NPEONUCAHU.

Annotation. This article explores the theoretical
Jfoundations of the relationship between Sharia and
Hagqiqah. It focuses on analyzing the connection between
Sharia norms and the process of understanding truth
through the lens of the concepts of hukm and hikmabh.
The study aims to identify the conceptual principles
that bridge Sharia and Hagqiqah within the frameworks
of Islamic jurisprudence (figh) and the Sufi tradition.
Special attention is given to the harmonization of
the external legal precepts of Sharia with their inner
essential meanings, illustrated through an examination
of the views of various classical and contemporary
scholars. Furthermore, the article substantiates that
the grounding of hukm in the principles of justice and
wisdom (hikmah) serves as a key instrument in the
pursuit of truth. As a result, a deeper methodological
understanding of the relationship between Sharia and
Hagiqah is established.

Keywords: Sharia, Haqiqgah, hukm, hikmah, figh,
Sufism, theoretical foundations, inner essence, external
norms.

KIRISH

Shariat va haqiqat o‘rtasidagi munosabatni
tahlil qilishdan avval, shariat va tasavvuf
atamalarining mazmun-mohiyatini ochib berish
muhim sanaladi. Arab tilidan olingan tasavvuf
atamasi bugungi kunda ahli sunna val-jamoa
tomonidan tan olingan ma’lum tariqatlarning
nazariy asoslariga nisbatan qo‘llaniladi.

Tasavvuf so‘zining kelib chiqishi haqida
ko‘plab qarashlar mavjud bo‘lib, ulardan beshtasi
quyida keltiriladi [1:24]:

1. Bu atama jun so‘zidan (4 <all) olingan
bo‘lib, undan murod sufiy Allohning huzurida
na iroda va na yo‘nalishga ega bo‘lgan yerga
tashlangan bir tutam yung kabi taslim ekanini ifoda
etishdir.

2. Yana bir qarashga ko‘ra, mazkur atama
bo‘yindagi hukpar soch tutami (Wl 48s2)
ma’nosidan kelib chiqadi. Sufiylar insonning
bo‘in gismida o‘sadigan mayin soch tolalari kabi
yumshoq tabiat va halim bo‘lgani uchun shunday
nomlangan.
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3. Atama “sifat” (4aall) so‘zidan olingan
bo‘lishi mumkin, chunki sufiy yaxshi amallar qilish
va illatlarni tark qilish bilan tavsiflanadi (<sb<=i).

4. Tasavvuf atamasi poklik so‘zidan (sle<ll)
olingani haqidagi qarashlar ham mavjud. Abul
Fat’h Bustiy bu fikrni tasdiglab, shunday deydi:

Odamlar “Sufiy” atamasi haqida turli fikrlar
bildirib, ixtilof qildilar;

Ba’zilar bu atamani jun (suf) so‘zidan kelib
chigqgan, deb ta’kidladilar.

Ammo men ushbu nomni faqat Alloh bilan
xolis munosabatda bo‘lgan,

Sufiy maqomiga erishguniga qadar o‘zini
poklagan shaxsga nisbat beraman.

5. Buatama supa so‘zidan (/Ju=<8) olingan.
Zero, sufiylar “Ahli suffa” bilan bir xil xususiyatga
egadirlar.

Manbalarda ilk sufiy nomi bilan atalgan
shaxs sifatida asli kufalik bo‘lgan Abu Hoshim
Sufiy (vaf. 160/776 y.) nomi keltiriladi [3:25].
Ba’zi tadqiqotlarda sufiylar nomi bilan tanilgan
ilk jamoa sifatida Basradagi Abu Hotim Attor (vaf.
260/884 y.) rahbarligida oz faoliyatini olib borgan
musulmonlar jamoasi zikr qilinadi [18:223]. Abu
Hotim o°z davrida jundan kiyim kiygan sufiylarni
tanqid ostiga olgan bo‘lib, u ularni o‘zlarining ichki
holatlarini ko‘z-ko‘z qilishda va shu tariqa boshqa
musulmonlardan ajralib turishga harakat qilishda
ayblagan. Jundan kiyim kiyish odati “sufiylar” deb
nom olgan ilk musulmonlar guruhi paydo bo‘lgan
vaqtga kelib, asta-sekin yo‘q bo‘lib borayotgan
an’anaga aylangan edi. Bu holat tasavvuf so‘zi
asli jun ma’nosini anglatuvchi o‘zakdan olingani
borasidagi fikrlarni qiziq tarzda talqin etadi [23:78].

Basradagi mazkur sufiy halqalarida mavjud
bo‘lgan bag‘dodlik soliklar orqali ularning
qarashlari Bag’dodda ham keng tarqala boshladi.
Bag‘dod sufiylarining eng mashhur namoyondasi
sifatida “Shayx al-toifa” nomi bilan tanilgan
Junayd Bag‘dodiyni (vaf. 298/910 y.) keltirish
mumkin. Basra va Bag‘dodda shakllangan ilk
sufiy jamoalari o‘zlarining qarashlarida Allohni
sevish, U bilan yaqin ma’naviy alogani bog’lash
va Xudoni bevosita bilish kabi mavzularga urg‘u
berishgan. O‘sha davrga oid manbalarda ular
Allohni ixlos bilan yod etish va barcha intilishlarni
bitta magsadga, ya’ni Xudoga bo‘lgan ishtiyoq
va sevgiga yo‘naltirish, Unga yaqinlashish va U
bilan yaqinlik tuyg‘usiga erishish kabi masalalarni
muhokama qilgan ilk shaxslar sifatida ta’riflangan
[25:461].
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Ular ishoralar tilini yaxshi bilgani uchun
yashirin ruhiy haqiqatlarni anglay olgan dastlabki
shaxslar sifatida ham tasvirlanib, ularga nisbatan
yangi istiloh, “sufiy” atamasi iste’molga kiritilgan.
Keyinchalik tasavvuf yo‘nalishida ijod qilgan
mualliflar “sufiy” atamasini o‘sha davrdagi Basra
va Bag’dod sufiylaridan tashqari, ularga zamondosh
va ulardan avval yashab o‘tgan tagvodor shaxslarga
nisbatan ham qo‘llay boshlashgan [24:187].
O‘zining taqvosi bilan tanilgan ilk islom davridagi
musulmonlar o‘z vaqtida “sufiy” deb atalmagan
bo‘lsalar-da, ular bugungi kunda biz biladigan
tasavvufga katta ta’sir ko‘rsatganlari uchun ularni
ham sufiy deb ta’riflash ma’lum darajada to‘g‘ri
hisoblanadi [23:78].

Shariat so‘zi arab tilidan odatda “islom
huquqi” yoki “islom qonunchiligi” deb tarjima
qilinadi. Sha-ra-a (Ui_g) o‘zagidan hosil bo‘lgan
bu so‘z turli ma’nolarda ishlatiladi. “So‘ngra
(ey, Muhammad!) Biz Sizni (diniy) ishdan iborat
shariat uzra (barqaror) qildik” [21:500], Josiya
surasining 18-oyatida shariat so‘zi islomning
tartib-qoidalariga ishora qiladi. Chunki islom
dini ta’limoti hech ganday to‘siglarsiz ravon yo‘l
ma’nosiga uyg‘un tartib-qoidalarga egadir [ 15:176-
179]. Sho‘ro surasi 13-oyatda shunday deyiladi:
“(Ey, imon keltirganlar! Alloh) sizlar uchun din
bo‘yicha Nuhga buyurgan narsani va Biz sizga
(Muhammadga) vahiy gilgan narsani, (shuningdek)
Biz Ibrohim, Muso va Isoga buyurgan narsani —
shariat qildi: Dinni barpo qilingiz va unda firqa-
firqaga bo‘linmangiz!” [21:484].

Josiya surasining 18-oyatidagi kabi sha-ra-a
golipida ishlatilganda shariat so‘zi usul, yo‘l, diniy
ta’limotlarning eng to‘g‘risi ma’nosini anglatadi.
Suv oqib ketadigan yo‘l ma’nosini bildirish uchun
“shar’a” [15:176-179] so‘zi ishlatilgan bo‘lib,
“shir’atul-maa” suv yo‘li mazmunida qo‘llanilgan.
Bu so‘z arablar tomonidan “doimiy suv manbaiga
olib boradigan yo‘l”, yana ham aniqroq aytsak, katta
suv havzasi yoki katta daryo bo‘yiga tushadigan
qiyalik ma’nosida ham ishlatilgan.

Bu so‘zning fe’l shakli hayvonlarning suv
manbaiga yetib borishini ifodalash uchun ham
go‘llanilgan. Bundan tashqari, hayvonlarning suvni
ichish uchun boshini pastga egishi yoki odamning
og‘ziga suv olish magsadida egilishini ifodalash
uchun ham qo‘llanilgan [23:78]. Sahobalar hamda
tobe‘inlar bu fe’lni idishlardan suv olib, tahorat
paytida tananing ba’zi qismlarini yuvish ma’nosida
ham ishlatganlar [16:286].
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Shariat so‘zi doimiy suv manbaidan ichish
yoki suv manbaiga kelish mazmunini anglatgan
bo‘lib, vahiy davridagi arablar uchun bu hayot
ma’nosini bildirgan. Qur’onda suv hayotning asosi
sifatida quyidagicha ta’riflanadi: “... va barcha
tirik mavjudotni suvdan (paydo) qilganimizni
ko‘rmadilarmi?!” [21:562]. Shara’a fe’lining aks
ma’nosini ifodalash uchun arablar “qamaha” fe’lini
qo‘llagan bo‘lib, odatda bu fe’l boshini yuqoriga
ko‘targan holda suv manbaidan ichishni rad
qilgan hayvonga nisbatan ishlatilgan. Qur’onda
bu so‘z faqat bir marta uchraydi. Oyatda Allohning
xabarini qabul qilishni rad etganlar “mugmahun”
deb tasvirlanadi: “Bas, ular kekkayuvchidirlar”
[21:562].

Hayvonning suv ichish uchun boshini pastga
egishi va musulmonning qgalbiga hayot baxsh etish
uchun Alloh tomonidan o‘rnatilgan meyorlarga
bo‘ysunishi o‘rtasida ramziy bir o‘xshashlik mavjud
bo‘lib, bu namozdagi ruku va sajda harakatlari
orqali jismoniy shaklda aks etadi [23:78].

Qur’onda shariat so‘zining boshqa shakli
bo‘lgan shir’at so‘zi ilohiy yo‘l ma’nosida
qo‘llanilgan bo‘lib, bu yo‘l Allohning hukmlariga
ergashishda o‘z aksini topadi: “... Sizlardan
har bir (ummat) uchun (alohida) shariat va yo‘l
(tayin) qilib qo‘ydik” [21:562]. Sahobiylarning
ko‘pchiligi, masalan, Ibn Abbos (r.a.) shariat
so‘zini “yo‘l” ma’nosini bildiruvchi “sabil” so‘zi
bilan bir ma’noda ekanini gqayd qilgan [13:247].

To‘g‘ri yo‘l, suv manbai, dinning ma’nolari,
haqiqatga eltadigan eng to‘g’ri yo‘l ma’nolaridan
tashqari, shariat so‘zi majoziy talqinda bu yo‘Ini
tutganlarning ma’naviy chanqog‘i qonishi, ularning
poklanishi mazmunida ham qo‘llaniladi. Yusuf
Homid Olim (vaf. 1988 y.) shariat atamasiga
quyidagicha ta’rif beradi: “Bu Allohning
payg‘ambarlari orqgali sog‘lom e’tiqod tamoyillari,
ijjtimoiy munosabatlar va inson amallarida mavjud
manfaatlarni odamlarga yetkazishdir” [28:68].

Bu istiloh mazmunini tushunishda uning
fagatgina “qonun”, “qonun chigaruvchi” yoki
“huquqiy nazariya” kabi birlamchi mazmunlardan
foydalanish shakliy tushunish hisoblanib, so‘z
mohiyatini aniq va chuqur anglashni qurbon qilish
evaziga amalga oshiriladi. Shariat atamasi “qonun”
ma’nosi bilan chegaralanib qolmay, balki kengroq
mazmunni ifodalaydi. U axloq meyorlarini ham
gamrab olib, Allohga qay tarzda mukammal ibodat
qilish tartibini o‘rgatadi.
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Huqugshunoslarning fikriga ko‘ra, ilohiy
taqiqlar yoki buyruqlarni huquqiy jihatdan
meyorlar deb atash mumkin, chunki meyorlar
aslida nima qilish yoki qilmaslik kerakligi haqidagi
ko‘rsatmalar hisoblanib, ular shaxslarning xatti-
harakatlarini shunday yo‘naltiradiki, ularga rioya
qilishdan boshqa chora qolmaydi. Lekin, tavsiya
qilingan yoki magbul bo‘lmagan amallarning tasnifi
bunday majburlovchi xususiyatga ega emas, bu
qoidalar inson xatti-harakatiga ta’sir ko rsatishga
intiladi, lekin amal qilmaslik imkoniyatini ham
beradi. Shu sababli, ular huquqiy meyorlardan
tubdan farq qiladi [6:3].

Shariatda buyurilgan yoki taqiqlangan
amallarning aksariyati yuqori turuvchi biror
tashkilot tomonidan nazorat qilinmaydi, balki
musulmonning qalbi va ongiga xavola etiladi.
Shariatda sanoqli ijtimoiy xavfli qilmishlar
uchungina hudud deb nomlangan jazo choralari,
ya’ni inson xulg-atvori cheklanishi mumkin bo‘lgan
eng yuqori chegaralar belgilab qo‘yilgan. Lekin
shaxsiy va ibodat masalalari musulmon bilan uning
Rabbisi o‘rtasidagi masala bo‘lib qoladi [27:151-
180]. Shariat huquqiy mazmundagi buyruq va
tagiqlardan iborat ta’limot hisoblangani uchun ahli
hadis ulamolari har bir ilohiy ko‘rsatmani majburiy,
tavsiya etilgan, joiz, magbul bo‘lmagan va harom
ko‘rinishida besh turkumga ajratib o‘rganadilar.

ASOSIY QISM

Shariat va tasavvuf atamalarining mazmun-
mohiyatini o‘rganish shuni ko‘rsatadiki, bu ikki
tushunchani bir-biriga qarshi qo‘yish sun’iy bir
yondashuv hisoblanadi. Payg‘ambar (s.a.v.)
shunday dedilar: “Ogoh bo‘linglar! Jasadda bir
parcha go‘sht bordir. Qachonki u solih bo‘lsa,
jasadning hammasi solih bo‘lur. Qachon u
buzuq bo‘lsa, jasadning hammasi buzuq bo‘lur.
Ogoh bo‘linglar! O‘sha narsa qalbdir” [16:286].
Shuningdek, qalb kishining ruhiy holatini, to‘g‘ri
vanoto‘g‘ri ishlarni ajrata oladigan mezon sifatida
ham keltirgan: ““Yomon ish — bu sening qalbingni
titratadigan ishdir” [17:342]. Shuning uchun,
sufiylar nuqtai nazariga ko‘ra, haqiqiy faqih faqat
ma’lumotlarni yodlash yoki hukmlar to‘plamini
bilish bilan cheklanmaydi, balki uning qalbida
to‘g‘ri va noto‘g‘rini anglay oladigan chuqur bilim
bo‘ladi.

Tobeinlarning yirik namoyondasi Hasan
Basriy (vaf. 110/728 y.) o‘zining talabasi Imron
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Qasirning bir savoliga javob beradi. Hasan
Basriyning javobini eshitgan shogird, unga qarshi
chiqib: “Lekin faqihlar boshqa fikr bildirishadi”,
deydi. Hasan Basriy unga javoban: “Haqiqiy faqih
kimligini bilasanmi? Faqih dunyo hoyu-xavasini
o‘ziga bo‘ysundurgan, diniy masalalarga chuqur
nazar sola oladigan va ibodatda doimo sobit bo‘lgan
kishidir” [11:359], deb javob berdi. Imom Molik
ilm ko‘p ma’lumotlarni jamlashdan iborat emasligi
haqida shunday degan: “Ilm bu Allohning inson
qalbiga joylashtirgan nuridir” [4:87-88].

X asrga kelib ulamolar shar’iy hukmlar
ortidagi hikmat tushunchasi orqali islom dini
mazmun-mohiyatini ochib berishga harakat
qiladilar. Mazkur davrda yashab ijod gilgan Hakim
Termiziy (vaf. 298/910 y.) faoliyatida ham figh va
tasavvuf sohalarini jamlashga gilingan harakatni
ko‘rish mumkin. Shariat meyorlari va ko ‘rsatmalari
ortida mavjud hikmat, aynigsa, mujtahid tomonidan
anglanishi lozim bo‘lgan hikmat tushunchasiga
katta e’tibor garatgani sababli Imom Termiziyga
“Hakim” maqomi berilgan [10:136]. Ilk fighiy
yoki tasavvufiy qarashlarda hikmat tushunchasini
amaliy hukmlar bilan bog‘laydigan yondoshuvlar
deyarli uchramaydi. Aslida hikmat va hukm
tushunchalari lug’at nuqtai nazaridan bir-biriga
uzviy bog‘liq bo‘lib, ikkisi ham bir ildizidan kelib
chigqan. Mufassir olim Ibn Jarir Tabari “hikmat”
tushunchasi haqiqat va yolg‘onni ajratib beradigan
“hukm” so‘zidan olingan bo‘lib, u hukmning
amaliy ko‘rinishi deb talqin qilgan. Uning fikricha,
“hikmat” Allohning hukmlari borasidagi ilm
hisoblanadi [12:391].

Imom Termiziy zamondoshlaridan yana ikki
kishi “Hakim” maqomi berilgani tufayli ba’zi
olimlar bu magom Xuroson va Movarounnahrning
shimoli-sharqiy hududlariga xos ijtimoiy daraja
bo‘lib, ma’naviy bilim sohiblariga berilgan degan
xulosaga kelganlar [2:47]. Ulardan biri Hakim
Tirmiziyning shogirdi, Muhammad ibn Umar Abu
Bakr Varroq Hakim (vaf. 280/893 y.) edi. U kalom,
figh va tasavvufni biri-ikkinchisini to‘ldiruvchi
ilmlar ekanini ta’kidlab shunday deydi:

“Kim faqat kalomni yetarli deb o‘ylasa va
figh hamda zuhdni (qalbni dunyoviy narsalarga
bog‘lashdan uzishni) o‘rganmasa, u zindiqqa
aylanadi. Kim zuhdni kalom va figh ilmlarisiz
yetarli deb o‘ylasa, u bid’atlarni kashf etadi. Kim
faqat fighni yetarli deb o‘ylasa, zuhd va kalom
ilmiga ega bo‘lmasa, u fosiq bo‘ladi. Kimki bu
ilmlarning barchasini egallasa, u najot topadi”
[26:180].
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Hakim Termiziyning o‘zi ham shunga
o‘xshash fikrni bildiradi: “Dinning tashqi jihati
shariat ilmi orqali tartibga solinadi va unga
asoslanadi, uning ichki jihati esa haqiqiy ma’naviy
bilim, ya’ni haqiqat ilmi orqali tartibga solinadi va
yuksaltiriladi. Buning dalili shundaki, din faqat
haqiqiy taqvo orqali to‘g’ri bo‘ladi. Payg’ambar
(s.a.v.): “Taqvo mana shu yerda”, deb yuragiga
ishora gilgan. Shuning uchun taqvoning manbai
sifatida tashqi ilmni qo‘llab, lekin ichki bilimni
rad etuvchi kishi munofiglardandir. Taqvoning
manbai sifatida ichki bilimni qo‘llab, lekin
shariatni qo‘llab-quvvatlash uchun tashqi bilimni
o‘rganmaydigan va uning ahamiyatini rad etuvchi
kishi esa zindiqdir. Uning ichki bilimi haqiqiy bilim
emas, balki shaytonning vasvasasidir” [8:53].

Tadqiqotlar shuni ko‘rsatdiki, ushbu
mintaqalarda ma’naviyatni islom ilmlari bilan
uyg‘unlashtirishga intiluvchi kishilarni “Hikmat
ahli” sifatida Hakim deb atash an’anasi mavjud
bo‘lgan. Aynigsa, Hakim Termiziyda bu holat
yaqqol namoyon bo‘lib, u o‘z ta’limotining
markaziga hikmat tushunchasini qo‘ygan.
Manbalarga ko‘ra, Hakim Termiziy uchun hikmat
Qur’on, hadis va shariatni chuqurroq anglash
bo‘lib, bu holat ma’naviy bilish orqali qo‘lga
kiritiladi. Shuningdek, Hakim Termiziy bu an’anani
o°zi boshlagan bo‘lishi ham ehtimoldan holi emas.
Buning dalili shundaki, Abu Bakr Varroq o‘zining
ustozi sifatida Hakim Termiziyni e’tirof etadi, va
uning hikmat borasidagi qarshlari Hakim Termiziy
ta’limotiga to‘la mos keladi [7:629].

Abu Qosim Is’hoq ibn Muhammad Hakim
Samarqandiy (vaf. 342/953 y.) esa, 0z navbatida,
Abu Bakr Varroqning shogirdi bo‘lgan [2:47].
Hakim Samarqandiy Imom Termiziy tomonidan
yozilgan asarni kengaytirilgan holda sharhlaydi
va uning ilmiy merosini davom ettiradi [5:19]. Shu
sababli, Hujviriy (vaf. 465/1072 y.) ta’kidlagan
hakimiylar maktabi yoki an’anasiga aynan Hakim
Termiziy tomonidan asos solingan va uning
shogirdlari orqali davom ettirilgan, deb aytish
mumkin.

Payg’ambar (s.a.v.) o‘z sahobalaridan
ayrimlarini boshqa hududlarga hokim sifatida
tayinlaganlar. Shuning uchun hadis matnlarida
ijtihod jarayoni haqida so‘z yuritilganda, aynan
ushbu hokimlar faoliyati nazarda tutilgan. Bunga
Amr ibn Ossdan rivoyat qilingan quyidagi hadis
yorqin dalil bo‘la oladi: “Hokim hukm qilgan
chog‘ida ijtihod qilib, to‘g‘ri topsa, unga ikki ajr
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bordir. U hukm qilgan chog‘ida ijtihod qilsa-yu,
xato qilsa, unga bir ajr bordir», — dedilar”. Bu
hokimlar o‘z gabiladoshlari orasida tortishuvlarni
hal qila oladigan tajriba, donishmandlik va farostaga
ega insonlar sifatida faoliyat yuritganlar. Bu holat
hikmat tushunchasi va fighiy jarayon o‘rtasida
lug’aviy va mazmun jihatdan kuchli bog‘liglik
mavjud ekaniga dalildir.

Hikmat so‘zining asl ma’nosi “isloh uchun man
qilish”dir. Arablar “hakamtu, ahkamtu, hakkamtu”
so‘zlarini ishlatganda, men buni man qildim,
tagiqladim va qayta-qayta qildim degan ma’noni
anglatadi. Shu nuqtai nazardan, odamlar o‘rtasida
hukm chiqaradigan odam hokim deb atalgan.
Chunki hokim zolimning shafqatsizligini oldini
olish orqali adolat va islohotlarni ta’minlovchi
shaxsdir. Bu to‘lig va mukammal degan ma’noni
ham anglatadi. Bu yana biror narsaning holatini
buzadigan yoki nuqgsonli qiladigan boshqa
narsalardan uzoqroq tutish ma’nosini ham bildiradi.
Hikmat so‘zi shuningdek adolat, ilm, donolik,
payg‘ambarlik, Qur’on va Injil ma’nolarida ham
qo‘llaniladi [14:207].

Hukmlarning joriy etilishidan nazarda tutilgan
maqsad ham hikmat deb ataladi. Hukmlarning
hikmatlari ulardan nazarda tutilgan foydalar yoki
undan saqlanish murod qilingan zarar ma’nolarida
bo‘lib, ular Shore’ning maqsadi, ya’ni inson
manfaatining himoyasidir.

“Xuddi shunday, hikmat so‘zi qalbni saqlash,
qiyinchiliklarni yengillashtirish va yo‘q qilish
tamoyilini qo‘llashni ham anglatadi. Hikmat
so‘zi, shuningdek, Allohga bandalikni qabul
qilish va Unga tavakkal qilish kabi umumiy
magsadlarni ifoda etish uchun ham ishlatiladi.
Payg‘ambarlarni yuborish va shariatni nozil
qilishning hikmati Allohga itoat qilish va boshqa
xudolardan uzoqlashishdir. Aytilganlarning
barchasiga asoslanib, hikmat so‘zini umuminsoniy
manfaatlar himoyasi va umumiy maqsadlar sifatida
talgin qilish mumkin bo‘ladi” [19:20]. Hikmat
so‘zi “etuk hikmat” [21:528] va “kimga (mazkur)
hikmat berilgan bo‘lsa, demak, unga ko‘p yaxshilik
berilibdi” [21:45] va “ularga... kitob va hikmatni
o‘rgatadigan” [21:45] ma’nolarida ham keng
qo‘llanilgan.

Fighga oid asarlarda hukmlar ham, ularning
hikmatlari ham eslatib o‘tiladi. Masalan, manbalarda
namozning hukmi va hikmati, zakotning hukmi va
hikmati kabi iboralarni ishlatganlar. Shu sababli,
meyorlarni bilish ham ularning hikmatini anglay

ISSN 2181-9572

olish ham figh hisoblangan. Boshqacha qilib
aytganda, hukmlarni bilish figh bo‘lsa, ularning
hikmatini bilish “figh fighi” dir [22:23].

Ulamolarning ba’zilari hikmat tushunchasini
islom dini va uning meyorlarini chuqur anglash
sifatida izohlashgan [12:391]. Mufassir olim
Jobir ibn Zayd (vaf. 93/711 y.) hikmatni dindagi
masalalarni tushunishga xizmat qiluvchi o‘tkir
aql sifatida ta’riflagan va “Hikmat bu Allohning
galbga joylagan nuri bo‘lib, uning yordamida galb
haqiqatni ko‘ra oladi” [12:391] degan edi.

Turli xil tushunchalarning orasidagi farqni
anglashga imkon beruvchi quvvat aql bo‘lib, uning
vositasida inson o°z dinini chuqur o‘rganib, fikr
yuritadi va Alloh yaratgan narsalarning hikmatini
anglaydi [20:420].

Alloh va banda o‘rtasidagi munosabatlarda
aqlning mavqei nihoyatda muhim ekani fighning
barcha asosiy masalalarining hikmatini vahiy
va aqgl o‘rtasidagi uyg‘unlik bilan izohlanishida
ko‘rish mumkin. Lekin ulamolar shariatning
barcha hukmlarini aql orqali idrok etish mumkin
emasligini ta’kidlaydilar. Masalan, namozning
rakatlari, har bir rakatda sajdaning takrorlanishi
va hokazo masalalarning sababini bilish uchun aql
yetarli bo‘lmaydi.

Alloh bandalar uchun zarur bo‘lgan narsalarni
yaratgan va tafsilotlarga to‘xtalmasdan ularga
kerakli umumiy ma’lumotlarni o‘rgatgan.
Faqihlarning fikrlariga ko‘ra, shariatning hikmati
va maqgsadi umumiy nazariy jihatdan va usul
nuqtai nazaridan ma’lum bo‘lsa-da, uning ba’zi
tafsiliy va far’iy jihatlari ma’lum bo‘lmasligi
tabiiy hol deb hisoblaydilar. Aniqroq aytganda,
ba’zi hukmlarning ma’nolari bizdan yashirin va
yopiq holda qoldirilgan. Asosiysi, inson Yaratuvchi
yaratgan har bir narsa bandalarning manfaati va
foydasi uchun ekanini bilishidadir. Alloh insonga
aql ne’matini ato qilgan bo‘lib, aql vositasida
hukmlar ortidagi go‘zalliklar va manfaatlarni
aniqlash hamda ularni hayotga tatbiq qilish talab
etiladi.

Ruvaym ibn Ahmad (vaf. 303/915-16 y.),
hikmat va hukm o‘rtasidagi bog‘liglikni hukmni
qo‘llash jarayonidagi donolik sifatida ta’riflagan.
Uning fikricha, hikmatdan murod biror hukmni
qaysi vaziyatda qo‘llash kerak ekanini anglash
demakdir: “Hakim kishining hikmatlaridan biri
shundaki, u fighiy masalalarda o‘z birodarlariga
kenglikni tavsiya qiladi, lekin o‘ziga tegishli
masalalarda qattiq qo‘llik qgiladi. Boshqalarga
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kenglik (tavsi‘a) berish haqiqiy ilmga ergashishdir,
0o‘z imkoniyatlarini cheklash (tazyiq) esa
ehtiyotkorlik, ya’ni taqvoning (vara‘) shartidir”
[26:148].

Hasan Basriyning quyidagi so‘zlari o‘z
vaqtida Hakim Termiziy uchun hal giluvchi dalil
bo‘lgan: “Biz hikmat orqali anglab yetgan shariat
qoidalarining sabablarini gapirib izohlab berdik
.... Bizdan yashirin qolgan narsani esa qabul
qildik va unga amal qilishda qullik maqomimizni
saqladik” [9:77]. Bu yondashuvdan ta’sirlangan
Hakim Termiziy shar’iy hukmlarning hikmati
va ularning amaliyoti haqidagi sabablarga sharh
berishga kirishdi [23:78].

O‘zining hikmat haqidagi tushunchasini
dalillash magsadida, Hakim Termiziy Qur’ondan
ikki oyatni keltiradi. Bu oyatlar hikmat hammaga
emas, balki Alloh tomonidan tanlangan va Uning
yo‘lida 0z nafsini bo‘ysundirgan, oz qalbini nafs
va shahvat xohishlaridan xalos etgan, shu sababli
Uning rahmatiga sazovor bo‘lib, qalblariga nur
ato qilingan kishilarga berilishini ko‘rsatadi. Bu
nur ularning galblarida porlaganida, ular hikmatni
qalb ko‘zlari bilan ko‘ra olishadi [9:75]. Hakim
Termiziy 0‘z so‘zini ushbu oyat bilan boshlaydi: “U
O‘zi xohlagan kishilarga hikmat (payg‘ambarlik
yoki Qur’on ilmini) beradi. Kimga (mazkur)
hikmat berilgan bo‘lsa, demak, unga ko‘p yaxshilik
berilibdi”. Bu oyat hikmat hammaga berilmas
ekanini ko‘rsatadi. So‘ng oyat davomida aytiladi:
“Bundan faqat oqil kishilargina eslatma olurlar”
[21:562]. Buyerda “oqil” (lub), ya’ni “yadro” so‘zi
ishlatilgan bo‘lib, oyatning ma’nosi “yadro egalari”,
ya’ni gapning mag’zini tushuna oladiganlar, deb
tushunilishi mumkin. Shuningdek, “Biz Lugmonga
hikmat ato etdik” [21:345] mazmunidagi oyat
ham hikmat faqat Alloh tomonidan tanlangan
kishilargagina berilishini yana bir bor tasdiqlaydi.

Ba’zi adashgan firqalar, xususan botiniy
ismoiliylar Alloh har bir narsani sabab bilan
yaratganini va bu hikmatlar ularga ma’lum ekanini
da’vo giladilar. Ularning da’volariga ko‘ra, yashirin
hikmatlarni Alloh payg‘ambarlarga, ular esa
hikmatlarni o‘zlarining vakili bo‘lgan imomlarga
o‘rgatgan.

Bunga javoban ahli sunna va-l-jamoa ulamolari,
Alloh har bir narsani hikmatga asoslangan holda
yaratgani rost, lekin U barcha hikmatlarni bandalar
tomonidan anglanishi zarur ekanini nazarda
tutmaganini ta’kidlaydilar. Alloh taolo Yer yuzini
sinov uchun yaratgan va insonlarga ba’zi bir
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narsalarning hikmati haqida sinovning zarurati
o‘laroq xabar bermagan. Alloh taolo odamlarni
turli xil tabiat va mizojda turli xil aqliy darajalar,
g‘ayrat va qiziqishlar ato qilgan holda yaratgan.
Alloh taolo insonlar o°z ehtiyojlarini qondirishlari
uchun ularni bir-birlariga tobe qilib qo‘ydi. Chunki
har qanday tenglik va tom ma’nodagi bir xillik
mavjud bo‘lgan vaziyatda sinov va imtihon o‘z
ma’nosini yoqotadi. Odamlar hayotlarining davom
etishi va bu dunyo imtihoni haqiqiy ma’no kasb
etishi uchun bir-birlariga muhtojdirlar. Bu holat
oyatlarda quyidagicha ifodalangan: “...Bir-birlarini
bo‘yin sundirish (ishlatish)lari uchun ba’zilarini
ba’zilaridan darajalarini ko‘tarib qo‘yganmiz”
[21:491]. “Agar Alloh odamlarning birini ikkinchisi
bilan daf etib turmas ekan, shubhasiz, Yer fasodga
(buzg‘unchilik va xarobaga) aylangan bo‘lur edi”
[21:41].

Odamlar tabiatidagi farqlar, ular yashaydigan
hududdagi ijtimoiy talablar va munosabat shakllari
bir-biridan farq giladi, bu esa sinovning talabidir.
Hukmdor (sayis), unga tobe shaxslar (masus)
va jamiyatning barcha qatlamlari bir xil, har
ganday vaziyatda bir-biriga teng bo‘lishi esa
hikmat asosidagi munosabat mazmuniga to‘g‘ri
kelmaydi. Chunki bu holat odamlar har jihatdan
bir-biriga o‘xshash bo‘lgani uchun boshqaruvchi
va boshqariladigan shaxslar o‘rtasidagi farqning
yo‘q bo‘lib ketishini taqozo giladi. Bu borada
quyidagicha naql ham mavjud: “Odamlar bir-birlari
bilan har xil imkoniyat va sharoitga ega bo‘lsalar,
ular xotirjam bo‘ladi. Agar ular hamma narsada
teng bo‘lsalar, halok bo‘ladilar” [20:34].

Hakim Termiziy hikmat borasidagi fikrlarini
dalillash maqgsadida Payg‘ambar (s.a.v.) ikki
hadisiga murojaat qilgan. Birinchi hadisda shunday
deyilgan: “Qur’onning har bir oyatida tashqi va
ichki ma’no bor” [12:31]. Boshqga bir hadisda esa,
sahobalar Payg‘ambardan: “Sizning Qur’on tilovat
qilayotganingizda qanday zavq tuygan bo‘lsak,
Sizdan boshga inson tilovat qilganida bu zavqni
topolmaymiz,” deb so‘rashganida, Payg‘ambar
(s.a.v.) ularga: “Bu shundandirki, sizlar Qur’onni
uning tashqi qismi uchun o‘qiysizlar, men esa
uning ichki qismi uchun o‘qiyman”, deb javob
bergan. Hakim Termiziy buni shunday izohlagan:
“Payg‘ambar (s.a.v.) Qur’onni tilovat gilganida,
uning so‘zlaridagi hikmatni his qilardilar. Shu
sababdan bu tilovat tinglovchilarga zavq berardi,
chunki bu hikmat nuri bilan bezatilgan bir tilovat
edi” [9:74].
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XULOSA

Insonlarga yetkazilgan ma’lumotlar ular
tomonidan turlicha tushunilishi mumkin. Kimdir
bir narsani bilsa, boshqasi uni bilmasligi yoki bir
kishi anglagan narsani boshqasi to‘liq anglamasligi
tabiiy bir holatdir. Xuddi shu holat shariat hukmlari
va hikmatlariga ham tegishlidir. Alloh taolo bizga
ba’zi hukmlar va hikmatlar haqida xabar beradi
va biz ularni bilamiz, ammo ba’zi hikmatlarini
O‘zida yashiradi. Agar U bizga ularni bildirmasa,
biz ularni anglab yetolmaymiz [20:231-32].

Islom dinining fazilatli, mukammal
yondashuviga muvofiq undagi barcha buyruqlar
va taqiqlar, ularning hikmatiga ko‘ra bandalarning
manfaati va farovonligini ta’minlash uchun joriy
qilingan bo‘lib, shu bilan birga aql va mantiqqa
zid bo‘lmaydi.

Ilohiy buyruglarning asosiy maqsadi insonga
foyda va zararni o‘rgatish orqali ularning
manfaatlarini himoya qilishdir. Lekin insonlar
shariat buyruqlari ortidagi hikmatlarni to‘liq
anglay olishi mumkin emas. Musulmon kishi uchun
shariatning asosiy magqsadi insonlarga foyda va
manfaat keltirish ekanini bilish va unga ishonish
kifoya qiladi.

Figh va tasavvuf ilmlari biri-ikkinchisining
mantiqiy davomi sifatida o‘z taraqqiyot yo‘lini
bosib o‘tganini yuqorida keltirilgan ma’lumotlar
asosida dalillash mumkin. Bu ikki ilm ular
o‘rganadigan mavzular va tayanadigan hujjatlariga
ko‘ra bir-biridan farqli hisoblansa ham, lekin
magsadlarining bir ekani nuqtai nazaridan ajralmas
sohalar hisoblanadi. Islom dinining asl mazmuni
shakl va mohiyat uyg’unligida aks etgan bo‘lib,
figh va tasavvuf ilmlari asl manbalar asosida
uyg’unlashishi asosida mazkur mohiyatga erishish
mumbkin hisoblanadi.
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RADDIYALARI
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ABU MANSUR MATURIDI’S
REFUTATIONS AGAINST THE
KHARUJITES

Annotatsiya: Ushbu maqgolada xavorijlar va
ularning ta’limotlari, xato va noto ‘g‘ri qarashlari
shuningdek, imom Moturidiy va ahli sunna nuqtai
nazarlari tahlil gilingan. Xavorijlarning katta gunoh
qilganlarni kofirga chiqarishlari, ularning o ‘z amallarga
haddan tashqari suyanishilari hamda Allohning
rahmatini inkor etishlariga qarshi imom Moturidiyning
Jjavoblari borasida ma’lumotlar keltirilgan. Shungdek,
Qur’oni karim va aqliy dalillar orqali ularni noto ‘g ‘ri
talginlariga qarshi raddiylar bayon etilgan.

Tayanch so‘zlar va iboralar: imom Moturidiy,
xavorijlar, adashgan yo ‘nalishlar, Qur’on, raddiya,
gunoh, dalil.

Annomayusa: B oannoii cmamve paccmampusaromes,
Xapuoxcumul, ux yoexcoerus, ounuoKy u 3a01yHcoeHus,
a maxoice aHanusupyomes 632na0uvl umama Mamypuou
u axmio-cyunul. Ilpusedena ungopmayus 0 mom, Kax
umam Mamypuou onpogepean uoeu Xapuoxrcumos,
CBA3aHHbIE ¢ 00BABIEHUEM HeBEePYIOWUMU MeX, KMo
CcoBepuIUL MANCKULL 2peX, Upe3mMepHOti ONOpPOll Ha C80U
nocmynku u ompuyanuem murocmu Aanaxa. Taxowce
npeocmasienHbl ONPOBEePIHCeHUs UX HEeNPABUTbHBIX
uHmepnpemayuii ROCpeoCcmseom apaymermos uz Kopana
U PAYUOHATLHBIX 0080008.

Knwuesvie cnosea u evipaxcenusn: umam
Mamypuou, xapuoorcumol, 3a01yxHcOeHHble HANPABIeHlUs,
KopaH, onposgeparcenue, epex, 00800.

Annotation: This article discusses the Kharijites,
their beliefs, mistakes, and misconceptions, as well as
analyzes the perspectives of Imam Maturidi and Ahl al-
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Sunnah. It provides information on how Imam Maturidi
refuted the Kharijites 'views, including their declaration
of major sinners as disbelievers, their excessive reliance
on their actions, and their denial of Allah’s mercy.
The article also presents rebuttals to their incorrect
interpretations using evidence from the Qur’an and
rational arguments.

Key terms and phrases: Imam Maturidi, Kharijites,
misguided sects, Qur’an, refutation, sin, argument.

KIRISH

Bugungi kunda jamiyat hayotini har
tomonlama isloh qilish, ma’nan yetuk va axlogan
barkamol yosh avlodni tarbiyalash, boshqaruv
sohasini nafaqat siyosiy, balki axloqiy jihatdan ham
yuksak bilimga ega bo‘lgan kadrlar bilan ta’'minlash
masalasi dolzarb ahamiyat kasb etmoqda. Ushbu
jarayonda islom olamida yashab ijod qilgan alloma
va mutafakkirlar yozib qoldirgan boy ilmiy-
ma’naviy merosni tadqiq etish va ular asosida
kerakli xulosalarga erishish asosiy vazifalardan
biri hisoblanadi. Islom dini tarixida mazhablar
va firqalar paydo bo‘lishi, ularning o‘ziga xos
qarashlari va ushbu qarashlarga nisbatan ilohiy-
falsafiy munosabat shakllanishi muhim ahamiyat
kasb etadi. Aynigsa, xavorij firqasining g‘oyaviy
asoslari va ularning ijtimoiy-siyosiy faoliyati
ko‘plab ulamolarni ularga qarshi raddiyalar
yozishga undagan.

Abu Mansur Moturidiy ilohiyotchi va
mutakallim sifatida aqida ilmining yirik
namoyandasi bo‘lib, xavorijlar g‘oyalarini rad
etishda alohida o‘rin tutadi. U o‘z asarlarida
islom agqidalarini himoya qilish, imon va kufr
masalalarini sharhlab berish orqali xavorijlarning
haddan tashqari keskin va noto‘g‘ri qarashlarini
inkor etishga intilgan. Imom Moturidiy xavorijlar
tomonidan keltirilgan noto‘g‘ri talqinlarni ilmiy
dalillar asosida rad etib, islomning adolat va
bag‘rikenglikka asoslangan mohiyatini ochib
bergan.

Ushbu mavzuda imom Moturidiy tomonidan
yozilgan raddiyalarni o‘rganish, xavorij
firqasining mafkurasini chuqur anglash va uning
zamonamizdagi ta’sirini tushunishga yordam
beradi. Shu bilan birga, imom Moturidiy asarlarida
islom aqidasi va e’tiqodiga bo‘lgan mustahkam
yondashuvni ko ‘rish mumkin. Shu sababli, mazkur
mavzu nafaqat tarixiy, balki bugungi kun uchun
ham dolzarb hisoblanadi.
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ASOSIY QISIM

Xavorijlar - bu ulamolar birlashib gabul qilgan,
to‘g‘ri yo‘ldagi imom (rahbar) ga qarshi chigqan
bir toifa hisoblanadi. Agar ko‘pchilik musulmonlar
to‘g‘ri yo‘ldagi bir imomga bay’at bergan bo‘lsa
va bir guruhi esa, adolatsiz ravishda unga qarshi
chigqan bo‘lsa, Ali (r.a)ning yo‘l-yo‘riqlariga amal
qilgan holda ularni jazolash lozim hisoblanadi.
Shungdek, Rasululloh (s.a.v)ning sahobalaridan
bo‘lganlar ham xavorijlar va bog‘iylarga qarshi
jang qilganlar. Xavorijlarga qarshi kurash xuddi
shariat manbasi bo‘Imish ijmo kabi bo‘lib, barcha
musulmonlar ularga qarshi jang olib borganlar.
Bu haqida Rasululloh (s.a.v)dan ko‘p hadislar
rivoyat qilingan. Masalan, ulardan biri “Ular
xuddi kamondan o‘q chiqganidek dinni tark
etib, undan chiqib ketadilar” deganlar [4:59].

Muhammad ibn Abdulkarim Shahrastoniyning
so‘zlariga ko‘ra, xavorijlarning firqalari ko‘p
bo‘lsa-da, ularni birlashtiruvchi fikr shuki, ular
Usmon va Ali (r.a)larga qarshi bo‘lganlaridir. Ular
har qanday itoatdan ham ko‘ra bu qarashni ustun
qo‘yishadi. Shuningdek, ular katta gunohlarni
qilgan musulmonlarni kofir deb hisoblashadi va
sunnatga xilof qilgan rahbarga qarshi chiqishni
vojib deb bilishadi [3:165].

Umuman olganda, xavorij va mo‘tazila
fikrlariga qarshi butun musulmonlarning
dushmanligi sababi shundaki, xavorijlar katta
gunoh qilgan musulmonlarni kofir deb atashdi
va ular bilan urush qilishadi. Xuddi shuningdek,
mo‘tazila firqasi ham katta gunoh qilganlarni fosiq
deb atashadi [2:576].

Garchi xavorijlar katta gunoh qilganlarni kofir
deb hisoblasa-da, imom Moturidiy ularning bu fikri
nazariy va amaliy jihatdan kutilgan natijaning aksini
keltirib chiqgarishini ta’kidlaydi. U shunday deydi:
“Ular (xavorij va mo‘tazila) gunohlarga eng yagqin,
itoatlarga esa eng uzoq bo‘lganlardir. Chunki ular
najot faqat o‘z amallari bilan bo‘ladi deb hisoblaydi.
Ular Allohning rahmati yoki biror kimning shafoati
bilan najot topish mumkinligiga ishonmaydi, faqat
0°‘z amallari orqali najotni ko‘rishadi. Shuning
uchun ular bandalar har doim itoatlarga suyanib
yashashlari, har lahzada itoatda bo‘lishlari, Allohga
bir lahza ham itoatsizlik qilmasliklari lozim deb
hisoblashadi Biz esa najotni faqat amallar orqali
emas, balki Allohning rahmati, uning fazli va u
shafoatini qabul qilgan kishilarning shafoati orqali
ko‘ramiz. Shuning uchun biz Allohning rahmati
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va fazliga suyanamiz, itoatlarga qattiq bog‘lanib
golmaymiz” degan [3:166].

Xavorij nuqtayi nazarining ta’siri haqida
gapirar ekan, imom Moturidiy shunday deydi:
“Ularning fikriga ko‘ra, ular Allohda hech qanday
lutf yoki mehr-shafqat qolmadi deb o‘ylashadi.
Ular: “Alloh bizga kerak bo‘lgan barcha narsani
berdi, shuning uchun din islohi uchun boshqa hech
narsa qolmadi” - deb ishonishadi. Bu holat ularni
itoatlarga uzoqroq, gunohlarga esa yaqinroq qiladi”
deb takidlaydi.

Ahli sunna esa najot masalasida boshgacha
garashga ega. Imom Moturidiy deydi: “Mo‘min
inson o‘zini Allohning azobidan qutulishini va
jazodan omon qolishini fagqat o‘z amallari bilan
bo‘ladi deb hisoblamaydi. Agar amallarida
kamchilik bo‘lsa, bu kamchilik umid va qo‘rquvni
buzmaydi. Aksincha, u Allohning hidoyati,
mag‘firati va fazliga ishonadi. U Allohning
rahmatini Uning karam va saxovati bilan umid
qiladi. Shu sababdan, amallardagi kamchilik
umidni yo‘qotishga sabab bo‘lmaydi” [2:577].

Shuningdek, imom Moturidiy ta’kidlaydiki,
ahli sunna Allohning rahmatiga va fazliga suyanib,
itoatda davom etadi, lekin itoatlaridan g‘ururlanib
ketmaydi. Xavorij va boshqa adashgan firqalar
esa 0‘z amallariga haddan tashqari suyanadi va
Allohning rahmatidan uzoqlashadi.

Moturidiyning fikricha, xavorijlarning
amallarga haddan tashqari suyanishi va ularga
faqat o‘z harakatlari orqali najot topish haqidagi
qarashlari nazariy va amaliy jihatdan noto‘g‘ridir.
U shunday deydi: “Agar umid qiluvchi va
go‘rquvchi kishi xavorij yoki boshqa adashgan
guruhlardan bo‘lsa, uning amaldagi sustligi umid
va qo‘rquvning buzilganligini ko‘rsatadi. Chunki
ular o‘zlariga fagat o‘z amallari orqali shafoatchi
bo‘ladi deb hisoblaydi. Ular amallar bilan najot
topadi yoki halokatga uchraydi deb o‘ylashadi.
Agar ular amallarini ko‘paytirishga intilmasa yoki
go‘rquyv tufayli amallarini oshirmasa, bu kishi aslida
umid qiluvchi emas, faqat orzu qiluvchi bo‘lib
chiqadi. Shuningdek, u aslida haqiqiy qo‘rquvchi
ham emas” [3:167].

Moturidiyning xavorijlarga qarshi javob usuli
quyidagilarni oz ichiga oladi:

1. Qur’on oyatlari va hadislarni ularga dalil
sifatida keltirish;

2. Aqliy va mantiqiy dalillar bilan ularning
fikrlarini rad etish;

25

Islom tafakkuri (1-son) 2025



3. [jmoga zid bo‘lgan qarashlarini ko‘rsatish.

Moturidiy xavorijlarning katta gunoh
qilganlarni kofir deb hisoblash fikrini rad etishda
0°‘z asarlarida ko‘p marta ularni tanqid qilgan.
Uning asosiy fikri shundan iboratki, Alloh taolo
istasa kichik va katta gunohlarni kechiradi. Faqat
shirk va kufr Allohning kechirimidan mustasno,
bu hagda Qur’on oyatlaridan dalillar keltiriladi
[2:578].

Qur’oni karim oyatlarida xavorijlarga qarshi
raddiylar:

1. “A’rof” surasining 23-oyatida: “Ey
Robbimiz! Biz o‘zimizga (0°‘zimiz) zulm qildik.
Agar bizni kechirmasang va bizga rahim
qilmasang, albatta, ziyon ko‘ruvchilardan
bo‘lurmiz” [1:153] degan bu oyatni imom
Moturidiy shunday talqin giladi har ganday gunoh
imon nomini yo‘qotmaydi. Shu bilan birga, bu
xavorij va mo‘tazila fikrlarining noto‘g‘riligini
ko‘rsatadi.

2. “Hashr” surasining 10-oyatida: “Ulardan
keyin (dunyoga) kelgan zotlar ayturlar: “Ey
Robbimiz! O‘zing bizlarni va bizdan ilgari
imon bilan o‘tganlarni mag‘firat etgin va
galblarimizda imon keltirgan zotlarga nisbatan
gina paydo qilmagin! Ey, Robbimiz! Albatta,
Sen mehribon va rahimli zotdirsan!”” [1:547].
Mazkur oyat xavorij, mo‘tazila, rofiziy va boshqa
buzg‘unchi firqalarning qarashlarini rad etadi.
Xavorijlar Muoviya (r.a) va uning tarafdorlariga
qarshi jang qilgani uchun Ali (r.a) kofir deb
hisobladi. Mo‘tazilalar esa jangda haqiqatdan
chekingan har bir inson imondan chiqib ketadi,
deb e’tiqod qilishdi. Agar bu xato fikrlar ularni kofir
deb e’lon gilgan bo‘lsa, unda ular uchun istig‘for
(gunohlar uchun kechirim so‘rash) ma’nosiz bo‘lar
edi. Chunki Alloh taolo mushriklar uchun istig‘for
qilishni tagiqlagan.

3. “Niso” surasining 48-oyatida: “Albatta,
Alloh Oc¢ziga shirk keltirish (gunohi)ni
kechirmagay va (lekin) ana shundan boshqa
(gunohlar)ni O’zi xohlagan (banda)laridan
kechirur. Kim Allohga shirk keltirsa, demak,
u ulkan gunohni to’qib chiqaribdi” [1:86].
Imom Moturidiy bu oyatni xavorijlarning katta
va kichik gunohlar uchun darhol kufr hukmini
beradigan fikrlarini rad qilish uchun dalil sifatida
keltiradi. Ayniqgsa, kichik gunohlar uchun kofir
hukmiga chiqarish haqidagi qarashlari qattiq
tanqid qilinadi. U shunday deydi: “Xavorijlarning
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kichik gunohlar tufayli kufr hukmini berishi
payg‘ambarlar va avliyolarni (gunohsiz bo‘lish
haqidagi) maqomini yerga uradi. Agar kichik
gunohlar sababli biror kishi kofir bo‘lsa, unda
payg‘ambarlik va valiylik tushunchalari yo‘q bo‘lib
ketadi. Payg‘ambarlarning gunohsizligiga imon
keltirgan kishilar bu fikrni qabul qilishi mumkin
emas”.

4. “Hashr” surasining 11-oyatida: “Alloh
guvohlik berurki, ular, albatta, yolg‘onchidirlar”
[1:547]. Moturidiy bu oyatni tushuntirib, shunday
deydi: “Xavorijlarning aytishicha, biror kishi
Allohga imon keltirgan bo‘lsa, u hech qachon
Allohga itoatsizlik qilmaydi. Agar u itoatsizlik
qilsa, bu uning imoni yolg‘on ekanligini isbotlaydi.
Shu sababli ular bunday kishini kofir deb
hisoblashadi. Ammo bizning javobimiz shuki, bu
qoidalar noto‘g‘ri, chunki munofiglar kitoblarga
(yolg‘on) guvohlik berishadi, lekin bu ularning
imonini tasdiglamaydi” [2:578].

Xavorijlar Qur’oni karim oyatlarini noto‘g‘ri
talginlari borasida:

1. Xavorijlarning “Jahannamni to‘ldirish”
oyatiga noto‘g‘ri talqinlari

Xavorijlar “Aydi: Undan (jannatdan)
ayblangan va haydalgan holingda chiq!
Qasamyod etamanki, kimki senga ergashsa,
sizlarning barchangiz bilan jahannamni
to‘ldirajakman” [1:152] ushbu oyatini 0z
fikrlarini tasdiglash uchun noto‘g‘ri talqin gilganlar.
Ularning aytishicha, har qanday gunoh qilgan
kishi Iblisning izidan ergashuvchi hisoblanadi va
shu sababli abadiy jahannamda qoladi deb da’vo
qiladilar imom Moturidiy bu oyatni xavorijlarning
noto‘g‘ri talginini rad etish uchun shunday
deydilar: “Alloh taolo bu oyatda kufr va shirk
yo‘lidagi itoatni nazarda tutgan. Bu dinni buzish va
tavhidni inkor qilishni bildiradi. Har qanday gunoh
gilgan odam emas, balki faqat dinga qarshi chiqib,
tavhidni rad qilgan kimsalar haqida aytilgan”. Shu
sababli, oddiy gunohlarni sodir etganlar bu hukmga
kirmaydi va ular abadiy jahannamda qolmaydi.

Shuningdek, xavorijlarning yana bir da’vosi
katta gunohlarni shirk bilan tenglashtirishga
qarshi imom Moturidiyning javob quyidagichadir:
Xavorijlar va mo‘tazilalar “Niso” surasining
48-oyatidagi “Albatta, Alloh O‘ziga shirk
keltirish (gunohi)ni kechirmagay va (lekin) ana
shundan boshqa (gunohlar)ni O’zi xohlagan
(banda)laridan kechirur” [1:86] oyatiga tayanib,
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har ganday katta gunoh shirk bilan teng ekanligini
iddao qiladilar. Imom Moturidiy bu fikrni
quyidagicha rad etadi: “Oyatda shirk va boshqa
gunohlar orasidagi aniq farq ko‘rsatilgan. Shirk
kechirilmaydi, lekin boshqa gunohlar Allohning
irodasi bilan kechirilishi mumkin” deydi [2:578].

Agar katta gunoh shirk deb hisoblanadigan
bo‘lsa, kichik gunohlar ham bu hukmga tushadi.
Ammo xavorijlar kichik gunohlarni kufr deb
hisoblamaydi. Shunday bo‘lsada, ular katta
gunohlarni shirk deb hisoblaydi, bu esa mantiqiy
zidlikdir.

Imom Moturidiy Qur’oni karim oyatlaridan
tavba va kechirimning kengligi haqida dalillar
va misollar keltirib, tavba qilgan gunohkorlarga
Allohning mag‘firati eshiklari ochiq ekanligini
ko‘rsatadi. Masalan, “Agar (ular) tavba qilsa,
o‘tgan gunohlari kechiriladi” [1:464] degan
oyatda gunohlar, hatto katta gunohlar ham, tavba
orqali kechirilishi mumkinligini ko‘rsatadi va
xavorijlarning fikrlarini rad qiladi.

XULOSA

Xulosa o‘rnida shuni ta’kidlash joizki,
imom Moturidiyning fikricha, xavorij va boshqa
adashgan firqalarning har gqanday katta gunoh
qilgan musulmonni kofir deb hisoblashlari shariy
dalillar va aqlga zid. U Qur’oni karim oyatlaridan
dalillar keltirib, gunoh qilgan musulmonlarning
mag‘firatga loyiq ekanini va har qanday gunoh
shirk bilan tenglashtirilmasligini ta’kidlaydi.
Allohning rahmati va kechirimining kengligi va
unga bo‘lgan umid musulmonlarning imonining
ajralmas qismi hamda imon e’tiqodining asosiy
jihatidir. Abu Mansur Moturidiy o‘zining ilmiy
merosi orqali aqida ilmining yuksak namunalarini
yaratgan va xavorijlar kabi ekstremistik g‘oyalarga
qarshi chuqur ilmiy asoslangan raddiyalar bergan.
U islomning bag‘rikenglik va mo-‘tadillikka
asoslangan mobhiyatini ta’kidlab, haddan tashqari
keskinlik va noto‘g‘ri talqinlarning zararli
oqibatlarini ochib bergan.

Moturidiy merosini o‘rganish bizga nafaqat
o‘tmishdagi ilmiy va ijtimoiy kurashlar haqida
ma’lumot beradi, balki zamonaviy muammolarga
nisbatan ilmiy va mo’tadil yondashuvni
shakllantirishda muhim saboq bo‘lib xizmat
qiladi. Shu tariga, Abu Mansur Moturidiy islom
aqidasining haqiqiy mohiyatini asrab qolishda, uni
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noto‘g‘ri talginlardan himoya qilishda ulkan hissa
go‘shgan ulug® olim sifatida e’tirof etiladi.
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MEJIMBOEB Aoayryiom,
Vsbexucmon xankapo uciom
axkademusicu masiHy OOKmMopanmu,
Xaouc wimu makmabu yKumysuucu

MAXBYBUMJIAP OUJIACH
PAKUXJIAPHU

OAKUXU CEMbU MAXBYBU

THE MAHBUBI’S FAMILY FAQIHS

Annomayusa. byxopooa kynnab ¢axuxnap
Gdaonusm onub dopean. Yiap xonoupeau acapnapu
xamoa oaub Oopean ¢paonusmu oOunan Xaragui
Qurxu pusoscuea yikan xucca Kyweaunaap. bynoat
Gaxuxnap uuuda cynonasuil pakuxiap xam Kyn 6ynean.
Macanan Onu Mosa, Xacupuiinap, Axunuiinap xamoa
Max6ybuiinap ounacu Oynea sikkon mucon oynaou. by
Gaxuxnap cyronanapu uuuoa Maxoyouiinap cynoracu
Kamma axamusamea 32a ouna 6ynean. Yoaiioynnox uom
Hopoxum, Axmao ubn Yoauoyinox, Ymap uon Axmao,
Maxmyo ubn Axmao, Yoaiioyiro ubn Macvyonap
CYNONANHURZ KP32a KYPUHSAH 6AKUIAPU XUCOOIAHAOU.
Vaap uxx unmuea ouda kyniab xummamau acaprap
Konoupeawnap.

Kanum cysnap: Masxab, Quxx, ycyiu ¢uky,
Bukosamyp pusos, Bokevom, ®amoso.

Annomayusn. B Byxape axmueno pabomaino
MHOdICecmeo paxuxoe. Hx npouseedenus u
OesimenbHOCmb 3HAYUMENbHO CNOCOOCmME08aLU
pazeumuio xanagputickotl uxxu. Cpedu smux ghakuxos
ObL10 MHO20 npedcmasumerneti OUHACMUUHBIX ceMell.
Hanpumep, cemvu Onu Mosza, Xacupuil, Axaouii u
Maxbyouu asnsiomces aprumu npumepamu. Cpeou Hux
cembss Maxbybuii ceiepana easxcHyro poins. Yoaiioynio
ubn Uopaxum, Axmao ubn Yoauoynno, Ymap uon Axmao,
Maxmyo uon Axmao, Yoauoynno uon Macwyo sensromes
GUOHBLMU npedcmagumensimu 3mou ounacmuu. OHu
0CMABUIU MHO20 YEHHBIX MPYO08 NO UCIAMCKOU
10pUCHPYOeHYULL.

Knruesvie cnosa: masxab, ¢uxx, ycynu Quxx,
Buroamyp pusos, Bokevom, @amoso.

Annotation. Many scholars of Islamic
Jjurisprudence were active in Bukhara. Through their
works and activities, they made a significant contribution
to the development of Hanafi figh. Among these scholars,
there were many from dynastic families. For instance,
the families of Oli Moza, Hasiriy, Akili, and Mahbubiy
are clear examples. Among them, the Mahbubiy family
played an important role. Ubaydullah ibn Ibrahim,
Ahmad ibn Ubaydullah, Umar ibn Ahmad, Mahmood
ibn Ahmad, and Ubaydullah ibn Mas 'ud are prominent
representatives of this dynasty. They left behind many
valuable works on the science of figh.
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Knpui

IOpravmznan Mcmom omamura Mamxyp Oyiaran
KYTI1a0 OMTUMITAP €THINHO YUKKAH. AXKITOIIIapHMHU3
KOJLTUPraH KAMMATITU acapiiap XO3UPry KyH/Ia XaM
V3UHUHI KUUMaTUHU WYKOTraHu UyK. ANWHUKCA,
Byxoponan xyaa Ky ajuioManap eTUIIHO YMKKaH
0ynuO, ymap QUKX MIMH PUBOXKHUTA KaTTa XUcca
KYIIraHuap.

XIII-XIV acpnapna xam byxopona kymiad
(hakuxyiap aonusaT pUTraH. DbTUOOPra MOJIUK
JKUXATU IMyKH, Qakuxjiap (GUKX WUIMH OuWIaH
(hakaTruHA y3Iapu IIyFy/UlaHMarasniaap, Oajnku,
(GUKX WIMHHH aBJIOAMa-aBi0J MEpPOC KHIIHO
KoJigupraniap. bynngai cynonaBuit dakuxjiap
owsiacu Oup KaH4a OynraH.

Byxopona ¢daonusar onub Gopran daxuxyap
omnacura Onu Moza, Xacupuiinap owusacy,
Xaii3oxazuinap ounnacu Ba AKWJINNAIAp ounacu
kupanu. bynnan tamkapu byxopona kymiad
(dakuxaap GpaoausT IOpUTIaH.

ACOCHM KUCM

Max0yowmitnap €xu Caapy mapuanap Ouinacu
Byxopo pukx niMu puBokuia TyTraH YpHU OeKHEC.
Yero3 1.¢.4., mpodeccop U.U.bexmupzaeBHUHT
takuammda, Maxmyn Topoouii 1238 rinnaa Caap
yaBoHrHN Onu Mo3a ounacujias om0, Axmas noH
VYoaiinyninox non Mopoxum MaxOyOuiHUHT YFIH
[Hamcynaua Maxmyn uon Axman MaxOyoOutira
(Bad. 630/1232-33 i1.) 6epau. Iy Tapuka Onu
Mo3sa ounacuHuUHr byxopona AUHUN-cHECUI
XyKMpOH Tabaka cudaruparu (GaoausTH SKyH
tormau Ba MaxOyOuinap ousacu (HaousiTH
oommanmm [11].

Vpra OcHEHHHT MyXUM XyKYKIIYHOCIAPUIAH
Ooupu O0ynran MaxuOyOuiiinap ownacu TYFUIHO
ycran Barad Oy byxoponup. Myryn 60cKkuHuMIapu
[IaXxapHU drajuiad onraHan cyHr, KupMoH maxpura
Ky4nO KeTuira MaxOyp Oyiaraniap Ba ymia epaa
WIMHUH (aoTUsTIapUHU JaBM STTUPraHiap.

Bbyxopo maxpu 674 hiunga MyoBusi naBpuaa
(darx kunuHran. Kerinnuanuk 260/874 iinnrada
Toxupuiinap Ba 389/999 iinnraua sca ComoHHAIAp
TOMOHHUJaH Oomkapwmwirad. JlaBpmaru cuécuit
HOTHHYIMKJIAP cabab OOMKAPYBHUHI JTOUMHIMA
y3rapumnimra kapamai, byxopo kymia0 ajmmomanap
eTUINNO YMKKAH MyXUM HIM-(paH MapKazaapuian
Oupura aitnmanau. Y ¥3 TapUXUHUHT 3HT EPKUH
naspuHn ComoHuinap naBpuaa OoIHIaH
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keunprat. [llaxapaa Hupuk capoil KyTyOXoHacH
Tamkui KuirnHTrad. Hatmxkana Byxopo ¢an Ba
MaJIaHUSIT MapKa3u OynraH.

Myrynnap ucrunocurada xuwxpui V-VII
acpiap JaBoMuaa maxap OONIKapyBH MabiIyM
owiajiap TOMOHHMAAH amalra omupuiarad. by
ounanap maxapuu “Canp” yHBOHH OwuiaH
Oomkapranmap. Ymap xaik opacuaa xam Hydysra
sra Oynraunap. Hadakar cuécarma, Oanku
WIMHHA (pasunaTiapy OWIaH XaMm Mamxyp OynraH
Maxubyowuiinap onnacu Oy naBo3umra 636/1220
fiunna taiimananran. Ouna Ypra Ocué xanaduit
Masxabu Tapuxuia Gaos pos yiHHaraH.

Xwxpuit V acpaan 6onurad byxopo HOTHHY
JaBpJIapHU OOLIMIaH KeuupraH. by sca niM-gan
ollaMura cajmouil tabcup Kypcarau. 671/1273
vunna byxopoHuHr Myryiulap TOMOHMJAH
O6ocub ommHMIK cabad maxap BaWpoH OYyiau,
KyTyOXoHaap ki 1000puiIu Ba Kymiad acapiap
YK 0ymu6 xetnu. MaxuOyOuiinap omnacu xam Oy
0OCKMH OKMOaTHIaH YeTaa Konmanu Ba 675/1276
vnnga Kupmonaan OommaHa TyTHIITa MakOyp
Oyaras.

Kupmon Oyrynru xyHzma DpoH derapacuma
xoitnamran maxap. Kupmon Ymap ubn Aoaynasus
naBpuna (Bad. 101/720) Mcimom XyKMpOHIUTH
octuna s3au. Kelimnuanuk AOOGocwuiinap,
Comonnitnap Ba taszHaBuiiap XyKMpPOHIIHK
KWJITaH Yyikajiap kKatopujaa Oynrad. byrok
CamxyKuiliap AaBjaTd TalIKWI TONIad, epiap
cyJiosia ab3ojapu ypracuaa oynuHranaa Kupmon
ButosTH, Yarpu beitaunr y¥mm KaBypsra 6epuinu.
440/1048 wimmtapaa lumonuii KupMonHu xam
6ocu6 omub “Kupmon Camxykwii naBiatu’’Ta
acoc coyiraH. KHpMOH yHUWHT JaBpujaa rysiad
smrHaraH. Kedwnuamuk 619/1222 #innnapna
acnu Kopaxuroinuk Oynran bapak Xoxu0
yHu 6omkapran. Iy Tapuka y Kyrnyrxonmap
cysojlacuiu Ty3au. by cynona Myrymnap Ky
octuaa 706/1306-1307 #inmmaprada 7aBoM dTraH.
Kytnyr Typkan XoTyH maBpulia MyXUM KypoJl
niald YuKapuIl MapKa3ura aijgaHras.

Byxoponan kerumra wmaxOyp Oyaran
Max0yOwuiinap onnaciHUHT KHpMOHHY TaHammra
cabab Oy >kKOM MUHTaKara SIKMHJIWTH, OyHJaH
TamKkapu HucOaTan 0007 Ba OapKapopIIrKKa Xam
sranuru 31u. Ouna, Kymiyr Typkan XoTyHHHHT
niatudoTHra cazoBop OYNTaH Ba OMUMIIAp yITapHU
Kyt6uiis Cynronust Masipacacura Myaappuc Ko
TalimHIarad. Yinap xam Badotimapura kagap Oy
epaa napc Oepuli Ba acapiiap €311 OUIIaH MaIIFyIl
0ynmu0, MUHTaKama OapKapoOpiWK YpHATUITad,
TUPUK KoJraHnapu byxopora KaiTHILH.
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VYrnapHUHT smarad )oujgapu reorpadusicu
xucoOra ONMHCA, aciau TYPKHH JKaHIHKIApU
aiTuicana, MaHOanapaa KeITUPHIUIINYA
OWJAHMHI Haci-Hacabu YOoma ub6H Comur
AHcopuii (p.a.) Ba OHa TOMOHJaH Xa3paru Ymap
n6H XarTob (p.a.) OOFIaHWIIN alTHIITaH.

Yoonara (p.a.) HucOar oepraub Yoouuii, yHHUHT
Habupacu Max0y0 noH Bamun tydaiinu sca onmna
Max0youiinap ne6 arairad. by HucOar ounaHu
siHaJla MalIxyp Kuirad. byxopona canp yHBoHHTa
ara Oynrannapu xamaa MoBapoyHHaxpaa XaHaduit
Ma3xaOWHHUHT KYy3ra KYpHHTaH HaMoOEHIajJapu
oynrannmukiiapu yuyn MaxOyouiinap xam VI/XII
acpiapaaH 0omuIad TaHUKIIM OMIIa XMUCOOIaHTaH.

OunaHuHr makapacu XakuJa Xed KaHJai
Oaxc-MyHO3apa Oyimaca-ia, OMJIAaHWHT Hacabu
Oopacuaa >KUIAUW Yaiakamiuk O0op. ByHuHT
cababmapu ¥yma naBpna byxopo Ba YHUHT
arpoduaa HOTHHY Ba3HAT XyKM CypuO, Oy Karta
BalipOHArapumwiIvKKa oNn0 KelraHW, HaTHXKazaa
MaHOATapHUHT HYKOIUIIN OYIUIIN MyMKHH.

Mapxkasuit Ocuéna cuécar Ba unM-pan
coxXacuJa eTak4yd owJiajaplaH OWpH caHalraH
Max0Oyowuitnap byxopo Ba Kupmonna Tapaum Ba
tabaud OunaH mwyrymnaHuO, XxaHapuii Ma3xadu
pUBOXHUIAa MYyXUM XHcca KymraH. Bbupok,
3aMOHHUHT HOTHHY JaBpuaa KyTyOxoHamap
Baiipon Gynrannuru ca®abnm, KynruHa Ypra
Ocué XyKyKUIYHOCIapu CHHTapH yjiap XakKuaa
XaM eTapinya MabIIyMoT iyK. ManOanapyia onsara
MaHcy0 (akuxjIapJaH y4 KM XaéTH Ba MKOANUTa
onjl alpuM MabJIYMOTIAp XO3MUPIH KyHrada eTHo
KeJraH.

TabakoT xuToOmapuna bypxonymmapua,
Toxymmapua Ba Canpymimapua nakadbinapu
apaJial XoJI1a KeJIraH Ba IIyHWHT Y9yH YJAapHUHT
acapiapu Oup-Oupura HucOatr Oepuiras.
Canpymrapua acapiapuia YHUHT HaclI-HaCaOWHH
“Voaiinynnox non Maceyn non Taxynmmapua”
makJIuaa KeATUpwirad. “Bukos”HUHT €3umumn
cababunu “bobom Bypxonymimapua MeH y4yH
é3ran” ne0 Tmira oinraHu Oy dYaJKaNUTUKKa
3aMHH sipaTAu Ba Oy Oopana Typau (ukpiap
OMnaupuIAUu. AMakKMHUHT Oonajapu TypMYyII
KypHIIN OMJIaH MKKHM aKa-yka Kyzaa Oynraninap.
Hacn-nacabu 6yitrua meHuHT 0000M /1€0 aTaraHu
Taxxyuimiapua YHUHT oTacu Tapaduaan Oynran
000ocu Ba bypxonymmapu sca oHa Tapapumgan
Oynran 6000CH SKaHH MabIyM OYiaau.

MaxOyOuiinap CyJTOJTaCHHHHT €TYK
BakWuiapuaan oupu Yoaiiaymiox uoH Mopoxum
noH AxMan Yoonunit Max0youit byxopwuii Xanaduit
0ymuo, y “Ukkunun AOy Xanuda” HOMU OuiaH
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mamxyp [1:217,218. 2:51,52]. ¥V “IHupsnatyn
Ucnom” xutobn myarmmudu [1laitx nmom mydTuit
Nmom3sona, [llaiix umom Umonynaun Ymap nubH
Bbaxp non Myxamman 3apamkapuiinapaad oiraH.
Vnap aca ¥3 HaBoaruna [lamcynanmma bakp n6n
Myxamman nOH Anu 3apamkapuiiiad, y KAIIH
[amcynanmma Capaxcuiinad, y Hlamcynanmma
XanBoHnuiaan, y kumun A0y Amm Hacadwuiinan, y
kum A0y bakp Myxamman nou ®azn AGaymiox
CybasmyHuiinan, y kumm A0y AOmyminox AOy
Xade Carupnan, y kuimmum otacu A0y Xadc
Kabupnan, y xumm sca Umom Myxammanias, y
kuin A0y XaHuda paxMaTylIoxXy alaixaaHa
unM onrad. Jlemak, Yoaiinymiox uon Mopoxum
Max0Oyouit puxxna A0y Xanuda paxMaTyJioxu
anaixra OorIaHaIy.

Bynnan ranikapu y baxoymua Myxamma nOH
Axman Mcomxobnii [4:3,74. 3:260] (Y Myxamma
n6H Axmazn n6H FOcyd Maprunonnii McOmxoOnit
Abynmaxomun baxoynnua. Mmom Xamomummua
Yoaiinyminox Byxopuii MaxOyOUNHUHT yCTO3H.
“Myxtacapu Kynypuii”’HUHT mapxu Oynran
“Somyn pykaxo” acapunu €3ran), 3oxup A0y bakp
Axman nOH Anmu n6H AOxynaszu3 bamxnii, [laiix
umoMm Koconuii, Umom Kosuxon §’3>KaHz[HI71 Ba
Oomkarapaan xaM (uKX ypranras [5:35].

VYanan sca yrau lamcunaun Axwman,
Xamuaynauea 3opup Amu noH Myxamman uOH
Anu Pomuinumii byxopuii, Xodusynauu Kadup
Myxamman non Myxamman noH Hacp byxopwuit
Ba Oomkanap GUKX YpraHuIuraH.

3axab6wmii: “Y [llapk ommmu, Xanaduii Mazxadn
maitxu”, neran [4:2,490]. “Y MoBapoyHHaxp
xaHapuil Ma3zxabu maixu. Ma3xaOHu Oumumn
YHIa HUXOSIJIAHTaH KUIIWIAPHUHT Oupw”, JAeran
[6:5,120].

Kagasuii: “byrok, y3 3amoHuIa yXIIanu
ity nmom 6yiran. V3 naBpuna GUKX Ba ycyiaa
Oomr 6ynran. Ma3xab xamaa XuiaohHH OuIUma
ACPWHUHT sTOHAacH Oynran”, mera [5:36].

®dukx kutobnapuga Max0youit HoMmu OusaH
mamxyp. Kagon Oy ncm myTinak aiitusca, Cagpymn
[llapuba smac YoOaiaymiox uoH HUOpoxum
TYLIyHUJIaH.

Onum “Hlapxyn Xomubuc carup” Ba “Ain-
OypyK” HOMJIH acapiapHH €3raH.

Yoaiinynnox MaxOyouit xuwxpuit 546 iiun
25 KyMOIyn yBIO oiinaa Tyruiras. 636 vnn 8
JKYMOAYJI YBJIO OMUJA CAKCOH TYpT €IUJa BaBOT
srrad. JKanoszacuuu yrmm lamcupama Axman
YKUTaH.

Max0yOwuiinap ouJIaCHHUHT HaBOATIaru
BakuIM Axman uOH YOaiimymiox nbn Mopoxum
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Yo6onuit Max0youii byxopuii Lllamcymuna Caapyin
nrapuba akoap €xu aBBas xucoodmanaau [4:1,196].

Aonynkonup Kypammuit [4:1,196] Ba
Tamumvmuitmap [7:1,276]: “Y umoM, OyFOK UMOMHHIHT
VFIu”, nerax.

Kadasuit mynnmait pmeran: “Y xubop
onmumiapaan 6ynran. OTtacu xy3ypuna pukxmga
IOKOPH Jlapa’kara eTraH. YHHHT ycyd Ba (PUKX
Oyiinya koMui KoOmusaTu 6op aau” [1:238)].

OuKXHA 0TacH OyIOK UMOM YOalayIiox noH
Wo6poxumaan yprarrad. Yaaad yrau Maxmyn noH
Axman Max0OyOuii Gpukx ypranrad. “TaHKHXYJ
yKyl hu QypyKusI MaHKya1’ HOMJIU acap €3ras.
Xwxpuii 635 iinga Badot stran [9:191].

Max0OyOwuitnap owmmacugaru pakuxjiapaaH
sHa Oupu Ymap uOH Axman ubH Yoaiaymiox
MaxoOyouri Xanaduit Toxymmapuba. Y
Canpyumapuba AcrapHuHr 6o6ocu [8:2,240-
241]. “Xumos” acapu HIOPHUXH.

Mapxkasuit Ocuénuk kymiaad daxuxiap
CHHTapH, YHUHT Xa€TH XaKuJa XaM MabIyMOTIap
kaM. TyFuiran Wniam kypcaruiamarad Oyinca-za,
Kupmonra kernmmaan onaud byxopona simaranu
yUyH IIIy ep/a TyFUITaH OYJINIIN 3XTUMOJIH KaTTa.

KupmMongan mnaHOX TONraHxaH CYHT
Yynumurada uaMm Owinan OanHx Oynnu. Y Y3MHUHT
OyryHTru KyHrada eTHO KeNraH sSTOHa acapw
“Huxosaryn kudost ¢hu aupostiusn Xuaos HE 11y
eprna €3ran. OJUMHHUHT OomKa OWMp acapu Xam
6op 0ynmO, kutoOHMHT TokymImapua KamaMmura
MaHCy0 2KkaHH Oopacuaa uxtunodaap 6op. Kurod
“dapanay Toxyrimapua”, “Ajn-haBaumayT TaKUsS”
Ba “AT-Takusi” CHHTapH TYpJid HOMJIap OuJiaH
TaHUJITaH.

Oracu Canpym Illapubsa Axbapnan uim
ypraaran. Tomkynupiona onumra: “Da3unatin
onuM. Komun Ounumaon”, ned tawpud Oepran
[8:2,241].

Xoxku Xanuga omuMHAHT 672 XIKpui Huga
Ba(oT 3TraHKMHMU aitrad. by 6opana Ymap Kaxoia
xaMm yHra spramran [9:2,552]. Jlekun Xoxu
Xanuda 0KopuIar cy3uaaH Oup Heda caTiaap
nactaa ToxymimapubaHUHT Y3unad “Xwumos”
KUTOOM IapxXuHUHT “VIMoH” kuToOMHM 673 Huniaa
TaMOMMTa €TKa3raHuHU HakJ1 KuiraH [10:2,2033].
Hewmak, OyHnan MabiayM OYmaauKu, OJTUMHUHT
BadotH 672 fimnaan keiina 0ynran. Miemown [omo
oMiuMHHHT BaoTu 673 #iunna OYIraHuHU 3UKD
Kwirad [12:1,787].

AOnyn6okuii XaTHOHMHT KENTHPHUIINYA
onmuMm Kupmonza Badot 3Tran Ba ymia epra gadH
kunuHTaH [3:185].
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Max0OyOuiinap owiacura MaHcyO stHa Oup
(haxux oM Maxmyn nOH Axmaj nOH YOai mymiox
n6H Nopoxum Max0youit Byxopuit Xanaduii
Bypxonymr mapuba [1:265].

VII/XIII acppa simmaran BypxanyumapuanuHr
AHUK TyFWITraH Wuiau mabayMm smac. Kupmonra
XIKpaT KWIUILIAH ofiinH Oy TyH omnitacu byxopona
simarad. Badot atran omna avonapu Illespo6on
Maxamacuia qadH sTuiarannap. bynaan Mabiym
OYanKy, OMTUMHUHT TYFUJITaH ko byxopommp.

KupmoHra xeTranzian cyHT TabiuM OepHII
Ba KUTOO &3mm OmnaH myryianu0, byxoponan
V3 Ounumunu Oy epra oiaub kenaau. Y y3ura
TETHIUTA OYITaH Mamxyp acap “‘Bukosityp puBost
¢bu Macownn Xua0s HY 11y epia €3u0, xaHaduii
(UKXM pUBOXKHTA XUCCA KYIITaH.

Kadasuit onumuun: “(Y) dasunaminu onuwm,
KOMHJI OMJIMMIOH, KeHT WJIMIIH, aJuloMa, MOXHUD,
TaKBOAOP, MYXaKKHK, YTa dbTHOOPIN TaAKUK
KWIYBYH, YIyF TacHH(OTIap coxXuOu”’, neran
[1:265].

“Bukostyp puBost”, “Bokeror” Ba “®aroBo”
HOMJIH acapiap €3raH.

Ymap Kaxxoma onum xmxpuit 673 innma
BagoT ATrannHu 3uKp Kuirad [9:3,818]. Ucmonn
[Tomo xam omumHuMHT 673 iinn atpoduma BadoT
STraHuHu Kentupras [12:2,406].

Abnynboxuit Xaru6 ammomann: “Kupmonna
BagoT ATraH Ba yma epra AadH KUIMHTaH’, JeTaH
[13:1,18-19].

Cagpyniiapya acrap HOMU OWJIaH TaHWJITaH
stHa Oup cynoia Bakwin YOaiaymiox noH Maceyn
noH Toxym mapuba Maxmyn non Canpym
mapuba Axman uoH XKamonuaaua AOyIMakopuM
Yoaiayninox ubn Mopoxum ubH Axman uOH
AbnynManuk noH YMmaiip nOH AOmynazu3 mOH
Myxamman uoH Xabvdpap non Xanadp non Xopyn
noH Myxammaza nOH Myxamman noH Max0y0 noH
Banun n6on Yoona ubn Comut (p.a.) aiu.

Cappymmapua bobGocu Maxmyn ubH
VYo6aiinynnoxaan unm onran. Kadasuit aiiranu:
“Umom anmnmoma Canpymmapua YO0anaymiox
n6H Maceyn n6n Toxym mapuba Maxmya nOH
Campymrmapua ak6ap Axman uoOH JXamomuaaua
Max0youit. “Ilapxyn Bukos” acapu myautudu.
TanaGamap ypracupga Canpym mapuba HOMH
OwnaH mMamxyp Oynran [1:287]”.

Nnvman GoGocupaH onraHu OOWC yHHHT
xaM (ukx mamuparu maxapacu A0y Xanuda
paxMaTyiiaoxu anaiixra Oopu® TakamagH.
bo6ocunuHr kuTobm Oynmum “Buxos’Hu
mapxJsiarad. by sca “Bukos” mapXjapuHUHT SHT
ry3anu xucoOIaHaau.
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Cazapymimapua kyuiad acapiap €3ras. Yiapra
KyWHJaru acapiaap KUpajiu:

1. “Tankuxyn ycyn”. “TaHkux” HOMH OUJIaH
Marxyp. Xanadpuid GUKXH yCymmu OYinda UIITOHITH
MarH.

2. “At-TaB3ux (hu XaIm FABOMU3UT TAaHKUX .
By knto6 MycaHHH(DHUHT FOKOpHIA 3UKDP KHJIHMHTaH
ycynu GUKX OGopacumaru KUTOOU IapXu.

3. “An-Mykapumotyn apoan”.

4. “An-Hyxkos”. by “Bukos” KuTOOMHUHT
KHCKapTMAacH.

5. “Am-lllypyr Ban maxo3up”. KutoOHm
¢ukx kuToOmapu Ba 600mapu TapTHOUTa MyBO(HUK
TapTrOIaraH.

6. “Tabaunyn ynym”.
WIMJIApHUHT KUCMJIAPU XaKUAA.

7. “Iapxy-n-dycynu-n-xamca”.

8. “An-Bumiox ¢u-n-maboHuil Ba-1-0aéu”.

9. “Kupk xamauc”.

10. “Ilapxyn Bukos” (boGocuHUHT KHTOOH
oyamuin “Bukost” acapu KMCKapTMacH).

Canpymapua Kupmornan byxopora kaiftrad,
TabJIUM Ba TabIU(GHU NaBOM STTUpAH. 747/1346
v byxopona BadoT »Tam Ba mry epnaa madH
STHIIIH.

Vpra Ocué GuKx HIMH PHBOKHIA aNOXHIA
miaxcjap Ba acapiaplaH TallKapy BUIOSTIAp Ba
maxapriap XaMm Karra Tabcup Kypcarrad. byxopo
MaHalIyH1al maxapiapjad oupu Oynran. Y epaa
TaIIKWI KWIMHTaH capoil KyTyoxoHacu byxopo
Tapuxuja Kymiad onumiap €THIINO YHUKUIIH,
IaXapHUHT WIM-(aH Ba MaJaHUSATHUHT MYyXUM
MapKa3ura aijlaHuIlINnIa MyXUM poJl YiHaraH.

ByxoponuHT OyHIali pUBOKJIAHTAH IIaxap
Oynmumuaa OOIIKapyBYM MIAXCIAPHUHT XaM
xyuccanapy karra 0ynran. Myrymrap 0ocKuHUTA
kanap xwxkpuid V-VII acpinap naBomuja maxapHu
“Canpmap” OomrkapraH Ba TypJH aaBpiapia Oy
Baszu(aHu MyaiisiH ouanap y3 3MMMacHra OJraH.
636/1220 iinnmapna Oy naBo3umra MaxOyouiinap
Taliunnanradn. by owna ap3onmapu Hadaxar
cué€car, 0aJKy TabIUM Ba Tabinu(d OuiaH OOFINK
daomusaT 6Gunan xam myrymiaHagn. Ymap Ypra
Ocné xanaduiit Ma3xabu Tapuxumga MyXUM pPOJ
TyTranaap. Ypyii Ba 00CKUHIIap, TABPHUHT CHECHIA-
MabMypHil OEKapOpJIUTH MUHTAKaHUHT Oapda
KaTjamjiapura Ba aifHMKca, UM OJlaMuTa CaIOui
Tabcup Kypcatau. Omma 675/1276 #wnmapna
KyTnyrFxoHuiinap XYKMPOHJIHUIH OCTHAATH
Kupmonra ypHammO, wiMuii GaonusTHHHA 1Ty
epla jaaBoM 3TTupra. byxopo ¢ukx makrabura
MaHCy0 OYNraH OWJAHWHT MYyXuUM (axuxjapu
Bypxonyunmuapua Ba Taxxymmapuanap Kupmonaa

bapua axknuii
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MYJIapPUCIUK KHINO, GUKXHUI OMIMMIIAPUHU Y
ep/a TabJINM Ba TabJin() OUIIaH TABOM STTHUPAWIAP.

Canpymmapua Conunit Kupmonnga onran
wimu Ounal y epaa xam, byxopona xam Tabiaum
Ba Tabiudaa myxpar Ko3oHraH. by yu myamnud,
GeBocuta ékm OumBocuta Ypra Ocué xanapuii
KOHYHJapH TYIJIAMUHUHT Maxcyinu Oynran
“Xwumost” 6bopacuia WIMHUI HILIap omod Oopaumap.
AcapHuHTr Oy coxajard MaBKew OuiaH Oup
Katopza, Mapruinonunii Ba Max0OyOuiiiapHUHT JaBp
Ba MUHTAaKa )XUXaTHIaH OUp-Oupura sskuH Oy
XaM MyXHM axaMusT KacO dTau.

MaxOyOutinap owiacu akuxjapu acapiapu-
HUHT 5HT Mamxypu bypxorymmmapuauar “Bukos”
acapuaup. Y xaHaduil GUKXUAATA SHT MYXUM
MaTHJIapaH oupu xucoOmanrad. Typnu xoitnapaa
Kymnad TagKUKOTIap Ba SIHTU acapilapHHHT
sparunuinura Man6a Oynran. Acapra xymiaad
apxJiap, M30XJ1ap, TabJIMK Ba pajinsuiap E3uraH.
VY Typk Ba ¢opc THIUTapUra Ha3M Ba HAaCp Tap3nuaa
Tap)KUMa KWIMHTaH. Y XyKyKHi acoc cudaruaa
Mamxyp 6ymmu. Kynruna maxammmii Ba Xaikapo
KyTyOXoHanapaa Oup HeuTa Kyné3ma HycxXanapu
MaBXYy/I.

Toxyumapua TomoHuaaH €3niran “Lapxyn
Xugost” acapu “XuAos HUHT WIK IapXjapuiaaH
Ooupu xmcobOsaHagu. Mamxyp Ba HIIOHYIH
MaHOanap/a yHra xaBojanap KuiuHral. Kynésma
Hycxallapu KyTyOxoHamapaa MaBxynd. by acap
TYFPUIAH-TYFpu MaHOa OYNraH TagKuKOTIAp
OyryHTH KyHra4a eTu0 KejaMaras.

Bypxonymmapua Ba ykacu ToxyIIIIapuaHiHT
Ousraya eTn0 KenraH MKKH acapu (akat pukxra
oun acapiapmanaup. bupok, Canpymapua
UKKU 0oOocuman akpiau paBumiga QuUKXaaH
WIMHJIAH OOIIKa YCyl, WIOXUET, MAHTHK, IIyPyT
Ba rpamMmaruka Oyiinua Kymiaad acapiap €3ra.
®ypybyn ¢ukx coxacuia y €3raH acapiap
MYCTaKuJ dMac. YnaplaH HKKHTACH, SbHH
“Hykos” Ba “Illapxyn Buxos” acapiapu “‘Bukost’’ra
terunuanp. by ukku acap napc Ba arBo oepuiiia
“Buxos” cuHTapu Mamxyp O0ynub yiarypmaras.
Kynruna kynésma Hycxanapu KyTyOXOHalapaa
CakJIaHa/IMTaH Ba KYTU1ad acaplapHUHT MaHOacH
9KAHJIUTH MabayM Oynran Oy HMKKH acap
KEeWHHTH JaBpiapia ypranuwirad. “Bukos” HUHT
oupunun mwapxu “Ilapxyn Bukos” 2006 innna
“MyHTaxaH HYKOs aja MIapXuj BUKOS HOMIIH
XOUIMs OujaH Oupra TaaKUK KWIMHTaH Ba HAIp
stmirad. “Hyxkos” acapura xam Kymiad mapxJap
OUTHIITaH.
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XWIOCA

Xymnoca KWinO TIyHW alTHUIl MYMKHHKH,
Max0Oyouiinap ounacu pakuxjapu QUKX HUIMHU
PUBOXKHTA KaTTa XHMccca Kymrad. Ynap (Gukx Ba
Oomika daniapra ouja Kyiad KuAMaTiIv acapiap
&3u6 xonaupran. bynnan Tamkapu Bypxonunaux
MaprunonuitHuHT “Xunos’” acapu bopacuia Typiu
mrapxJjap Ba KUcKapTMmanap €3ub Oy acapHU sHaga
KEHT TapKaJIUILIUra KaTTa Xu3Mar Kiiraniap. Yiap
&3m0 Konaupran acapiap KaH4alIuK axaMUsITra ora
9KaHWHHM Ym0y acapiiapra ouJ Kymrad mapxiap,
XOUIMSIIAP, Ha3MJIap Ba KHUCKapTMaiap €3uiIraHu,
Oy acapriapaaH KeHr oiiananraHiIaH XaM OMnI
MyMKkuH. Kucka kunmu6 aiitranna MaxOyowuiinap
ownacu (akuxjiapu Hadakar Byxopo Gukx nimu
puBokura Oanku, XaHadpuil GUKXU PHUBOXKHUTA
KaTTa XHMcca KylIraHjiap. XO3UpTd KyHrada
“Buxos”, “Illapxyn Bukos”, “Myxrtacapymi BUKOS
HOMM OmnaH Mamxyp Oynran “An-Hykos” Ba
OolKaIap JTUHKUI OUIMM IOPTIapuaa Xamaa GUKX,
WIMHUTa KW3WKKAH KUIIWIap TOMOHUIAH YpraHuo
KeJIMHMOKIa. by OGopanaru tagkukotinap Ouian
Oup KaTopya, THTU acapiiap y4yH Xam ManOa 0yimo
XU3MaT KHJIaIH.
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ANALYSIS AND INTERPRETATION
OF THE CONCEPT OF FATWA IN
ISLAMIC SOURCES

Annomayusn: Xosupeu KyHoa bavsu oup mouga
B8AKUNIAPYU MOMOHUOAH aumuiaémean ¢gameonap
MYCYIMOHAAPHU UCLOM OUHUHUHE ACT MOXUAMU,
XaKuKuu coQp maviumMomoan y3oxiamuuea cabad
oyamokoa. Ilyxma uim, canoxusim 6a XOMUCIUK Kabu
Gdazunamnapru waxkiiaHmupmai, y3eaniapea OuHull
Macananapoa pameo bepuiHune OKUOAMu AXUUIUKKA
onub keamariou. Kamusimoa uHCOHAAPHUNHS XAMICUXAM
oyaub swawnapuea xamoa ysapo oupoamiucued
nymyp emxasyeuu WiiamidapoaH Xauioc Oyiuul 103um.
Masxyp makonada (hameonune aci MOXUSMU, YHUHS
KYPUHUUIADU XAMOA HCAMUAMEA MALCUPU YPLAHUTAOU.
Maeg3zyea oud mawviymomaap Mycyimon onamuod Mawxyp
WAXCAAPHUHE AcaplapuHy MaoKuK KUauwl tyau Ounam
Kenmupunaou.

Kanum cyznap: Xaouc, caxoba, pameo, Hmom
byxopuii, Umom Hasasuii, makeo, wapuam, “Lllapx
an-Myxaz3ab”.

Annomayusn: B nawu Onu ¢hemeuol, usoasaemole
npeocmasumensimMu HeKOmopwixX epynn, Npugooam K
MOMY, YUMo MYyCyIbMaHe OMOAIsIIOMcs On UCIMUHHOT
Cymu UCIAMCKOU penueu U e€ nOOIUHHO20, YUCTO20
yuenus. Mzo0anue gheme no penucuosHvlM 60Npocam
be3 Haoxedcawux 3HAHUL, KOMHEMeHMHOCmU
u becnpucmpacmuocmu He NpUBOOUmM K 000pY.
Heobxooumo u3zb6aensamvcsi om nopokog, KOmopwie
Hanocam yujeph 2apMOHUYHOU JHCU3HU JI00€ll 8
obwecmee u ux 63auUMHOU cnioyeHHocmu. B dannoi
cmamve Ucciedyemcs UCMURHAsL CYUWHOCHTb (hemebl, eé
hopmobt, a makoice enusinue na ooujecmso. Hngopmayus
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no meme nPeoCmasieHd Ha OCHOBe U3YUEeHUs MPYO0s
U38eCmMHbIX Oestmeinell MyCYIbMAHCKO20 MUPQ.

Knrwouegwie cnoea: Xaouc, caxaba, pemsa, Hmam
Byxapu, Hmam Hasasu, bo2cobosznennocmo, wapuam,
“llapx an-Myxazzab”.

Abstract: Currently, fatwas issued by
representatives of certain groups are causing Muslims
to stray from the true essence of Islam and its authentic,
pure teachings. Issuing fatwas on religious matters to
others without cultivating the necessary qualities of
profound knowledge, competence, and sincerity does
not yield positive results. It is essential to eliminate
such detrimental influences that undermine harmonious
coexistence and mutual solidarity within society. This
article examines the true essence of the fatwa, its
various forms, and its impact on society. Information
on the subject is drawn from research into the works of
renowned figures in the Muslim world.

Keywords: Hadith, sahaba, fatwa, Imam Bukhari,
Imam Nawawi, fear of God, shariah,”Sharh al-
Muhazzab ™.

Knpui

MycynMoHIap sImaWjaural >KaMHUATIA
WHCOHJIAQPHUHT TUHY-TOTYB Xa€T KeUHpHUIILIapuIa
ONMMJIAPHUHT Xamja WHPUK (paTBo Mapkaziapu
TOMOHUW/IaH YHKApHIaAUTaH (HaTBOIAPHUHT YPHH
MyXUM axamusTra sra. byHmaii sxamustaa gparso
HMHCOHJIAp yUyH TYFpH Iy KypcaryBun MaHOa 0y110
XHU3MaT Kunaan. MTHCOHMapHUHT XaK-XyKyKJIapura,
V3apo onau-oepan MyHocalatiapura, IyHUHITICK,
JIMHHI Macaajiap/a caBouiap TyFHIUIIN TaOUnH.
By xabu caBomnap 0ab3u ypuHIApAa KUIUK
Joupasia MyxokaMa KWInHca, 0ab3u YpUHiIapaa
KEHIPOK MHKECIa YpraHuIa .

®daro OepyBuM KUK Oy UIII KAHYATHK HO3UK
9KaHWHU XUC KWJIHAIIA J03UM. DaTBo KUIIMHUHT
maxcui Kapamru éxu (akaTruHa akja Ouiia,
WYKHU XUCCUETIIApHUra TassHIaH X0Ji/ia OYJIMacIuru
Kepakiauru ¢aToBra ouja mMaHOamapaa KaTTHK
TabkuadaHagu. Mciaom TtabiaumoTura kypa,
(haTBO MHCOHHUHT JyHE Ba oxuparaa OaxTiu
Xa€T KEUMPUIIMHU TabMUHJIAWIUTaH 1IaXCUN Ba
WXKTUMOUN Xa&Tura ouJl Iapuar XyKMJIapUHUHT
nhonacuamp.

@®arBo MYCYyJIMOHJAp XaéTiapuaaru xap
KaHJail Ba3usTAa, YIApHU TYFpH Hynra Gouuant
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Makcaauaa Oepuiap dKaH, y KaMUSATIArd ¥3apo
TYUIyHMOBYMIIMKJIAD Ba HUXTHJIO(GIAPHUHT
yuKuImmra cabad 6ynmmb xommacimuru kepak. Uy
cababiu xam (haTBO Oepuilra xamma Xam JKypbar
KWIaBepManu.

ACOCHUM KUCM

datBo cy3u apab tunuga “an-darsa”,
“an-®yta” cysnapu OunaH udopananaau. by
CY3HUHT JyFaBUH MabHOCH — XOX MOOAaTra Ouja
XyKMmiiap TyFpucuia OVJICHH, XOX HIKTHUMOHMH
MyHocabarinapra owujJ OyicuH, Oepuiran
caBoJira aBo0 OepuIUHM aHriatagud. byHra
MHCOJI TapuKacuia UCIOM ITUHUHUHI OMpiaM4u
manOacu 0yamui Kypbouu kapumuausr “tOcyd”
cypacuaarv maxap MNOAIIOXUHUHT KyHuaaru
OyWpyFMHU KeJITUPHUII MYMKHH. Y Kypran
TYLIIMHUHT MabHOCHHH abEHJIApaH cyparaHuaa
caBoyiura OepujaauraH jxaBoOHu “daTBo”
ne6 kenrtupunanu: “lllox (Oup kyHu) memm:
“MeH TymIMM/a eTTHTA O3FMH CHTHP eTTHTa
CceMHU3 CUTMPHU esIETTAaHUHHU BAa eTTUTA SN
0omIoK OMJIaH OUpra O6omKa (eTTUTa) KypuraH
OomoKJapHu KypauMm. Jii, abéHaap! Arap
Tyl TAbOMPUHHU alTYBYM OYICAHTH3, TYIINM
TyFpucuaa ¢parpo (xaBoO) depunrus!” [1: 149].

Exu 60mka 6up ypurna Cabo MaTuKaCHHEHT
KyHuaara cy3u xam “¢arBo” CY3UHHHT IIapbUH
Macajiazad OoOlIKa MabHOAA KYJUIAaHWJITAHHUIa
mucon 0yiamu: “(Mamuka) aiitau: “Jii, abénaap!
Menra 0y nmmumaa ¢paTBo (Maciaxar) OepuHru3!
MeH TO cu3J1ap ryBox 0yJIMaryHuHruzua oupop
HIIHU KAThU KWyBYM 3Macman” [1: 253].

Ma3skyp uKKH ypuHIa xaM “¢GaTBo” cy3u
JMHHAN XyKMiiapra OOk Oyimarad Macajanap/a
HuulaTuiAraH. AMMoO KyHuJaru osrtiapia
KenraH nbopanapaa sca “¢parBo” cy3u MmapbUH
caBoi MapHOcHAa udomananran: “Cuzman
(o1, Myxamman!) aéaaap Tyrpucuaa ¢parso
cypaiiiunap. AWTHHr: “Yanap tyrpucuaa
cuznapra Amiox ¢garso 6epyp...” [1: 127].

llynunraex, Habwit (c.a.B.)HUHT Ky#Wnmarua
xanuciaapu xam “($harBo” CY3UMHHUHT MapbHi
caBoJira xaBoO Oepulll MabHOCH/IA AWTUIITAHUTA
MUCON Oy aau:

VYoarinymnox noH A0y XKavdapaan puBosT
kuauHanu: “Pacymymmox (c.a.B.): “daTBo

34

Islom tafakkuri (1-son) 2025

Oepuiira KypbaTiau OYJITaHHHTU3, KaXaHHAMTa
KypbaTnuporunruzaup” nenunap”. (Mmom
Hopumwuii puBosita) [2:258].

Xo3upaa “$parBo” CY3MHUHT HMCTEIOXHI
tavpuduaa “auHMI Macaara xapo0 oepuir” 1ed
alTUII MyMKHH. Ma3kyp Tabpudnaa “mapbuid”
CY3WHU dMac, “IUHWN~ CY3WHH TaHIaHAW. by
OpKaJM caBojuiapra xaBo0 OepyBun MyQTHI
HadakaT mapbuidl XyKMiap TYFpucuaa, Oajku
JUHTa anokaxop Oynran Oapua Macananap
XyCycHuaa ®KaBoO OCpHITN TabKUUTAHIH.

Wmom Hagasuii (p.X.) (631-676/1233-1277 ii.)
Va3ununr “Ilapx an-Myxa3za0” HOMIIM acapujaa
KyHuaarmwiapau kentupaau: “bununrku, ¢arso
Oepumr xatapu yJIKaH, MaBKedn OanaHp, ¢azmiu
yayF uiaup. 30taH, My(GTui nairamMOapiapHUHT
(ymapra AJUTOXHUHT Ca1aBOTY-CaJIOMIIapH OYJICHH )
Mepocxypu, ¢ap3u xkudosHM ano KujaaéTran
KUIIUAUP. AMMO y XaTtapra pydapo Oynumm
myMmkuH. Iy cababnu “mydruit Annox assa
Ba JKaJUIaHUHT HOMHUJAH UM30 YeKyBUHIHD~
neraunap” [3:40].

Kyitnna rapuxa yrras canadu CoMUxIapHAHT
(haTBO OepuIary XoJaTura Ouj MUCOJLIapaH Oy
WIIHUHT Kail Aapakaia KaJTHC DKaHWHH aHTJIall
MYMKUH:

- Wmom Momuk (p.X.)HUHT TIOTHPAJIAPH Y
xXaKuga antuo: “Aimoxra kacamkw, arap Mmom
Monuknan oupop Oup Macaia Xakujua cypaica,
Y XyAJMKH JKaHHAT Ba y3ax ypracuia TypraHaek
Oymapau (STpHU, ITyH/IAl X0J1aT/1a )kaBo0 Oepapan)”
[3:17].

- Myxamman ubn Mynkanup (p.X.) aitaiu:
“OnauM KUK ANI0X Ba YHHUHI MaXJIyKOTH
ypracuga Typaaud. YIapHUHI opacura KaHjaal
Kupaérranura Hazap coicun’ [3:18].

IOxopuparu gamwinap ¢arBo OepUIIHUHT
KaHYaJIMK HO3UK Ba MaChYJIHUSTII SKaHUHH aHIJIaI
yayH keatupud yrunau. @arBo OepaéTra KN
JVHUHA MacalalapHM Xal KWiInmjaa AJIox Ba
[NaitramOGap (c.a.B.) HOMUIAH TanUPaETTaHUHA XHC
KWIraH Xoja EHAalMIIN Tajad sTuinagd. MiMom
Hagagwii Tapkumtaranuiek, harso OepyBar HHCOH
OCMOHY-ep, OyTyH onaMmiapHHUHT SIparyBumcu
HOMUJIAaH UM30 YeKaETTaHMHNH CE3HIIH JO3UM.

Xo3upru KyHzaa Oaws3u Oup Tomda
BaKWIapW TOMOHHMJAH aWTminaérran darBoiap

ISSN 2181-9572




MYCYJIMOHJIApPHH MCJIOM JAUHUHHUHT acl MOXHMSTH,
XaKUKHH co) TabAMMOTAAH Y3OKJIAUIWINTa
cabab 6ynmoxma. XKXymnagan, Ma3Kyp ajamiran
ToudasapHUHT “Ma3zxabcusnuk”, “takpup”,
“xuxon”, “Oaipar”, “xmkpar’ kabu KajTuc
MaB3yllapJa YTTaH COJHUX ajioMa aXIoaiap
TyTTaH Hynira 3u] Tap3ja 9uKapras “darsomapu’
MyCyJIMOHJIap opacuia ¢GUTHA YWFOTHIITA,
Hedva acpiap ollla YbTHKOJ KWIMHUO KelaéTran
aKu1aBUi Ba PUKXH Ma3zxaOaapHU TaH OJIMACITUK
Ba Iy KaOW KapanulapHH MAKIUIaHUIIATA OO
keaMmokaa. bab3u ypuHiapaa sca Ma3kyp OOTHIT
JabBOJIAp OPTHIaH MHCOHJIAP Opachaa HOXaK KOH
TYKHII XOJaTiIapy XaM y4paMoK/Ia.

XVJIOCA

IOxopunaru TobenH Ba Taba-TOOCHHIAPHUHT
(datBO Oepumra oun ¢GuUKpiIapugaH XyJioca
KWINAII MyMKHHKH, XaKUKUH OJMM KHIIH yYHIAaH
CaBOJI CypalraHuja yiIKaH HIM, yTa KarTa
MachyJIHAT, TAKBO Ba MXJIOC KabW (a3wiaTiapHu
V3ua srajiaraH XoJja jkaBoO Oepuin TYFpu
oynanu. bopau-to axamran touda BakuIapH
KaOM UCIIOM JTMHH/A KAJTHC Ba YJIKaH Macaia Jied
KapalaJural Map3yjlapla XaKUKUH WIMra sra
O0ynMaii, YbTUOOPCHU3INK Ba MaChYITUATCHIIUK
Owrian (aTtBo Oepuiica, 11y Touda KUIIUIAPUHH
XaM, yjaapra 3prairad KUMcajapHu XaMm TYFpH
Wynnan agamu0, TMHUN Ba AyHEBHN WILIapUaa
XaTOJIMKKA KeTHIIUTapura cabad Oymaam.

Harwmwxkana, »kaMuAT/Aa apOKaHAAIHNK 03ara
KeJInO, MHCOHJIAPHUHT THHY-TOTYB XaET KEUMPHILIH
XaMJa y3apo XaMKHUXATIHUKKa MYTyp €THIIH
MyMKuH. DaTBOHHMHT MycCyaMOHJIap XaéTHaa
YpHU MYXUMIUTHHHM XHCOOra OJraH XoJjjaa
MyXTa WIM Ba YJIKaH CalOXHMITra sra Oyimaii
¢arBo Oepumr €xkM yuparaH KAmUJaH (GaTBO
cypal, yHra sprammbd KeTHII JUHIA aJalluiira
cabab Oynanu. llly xabu canbOuii okubOaTiIapHu
KEITHPUO YMKAPYBYH UXTUIOQIAPHUHT OJTUHH
OJIMLI MCJIOM MapKa3Jiapy Ba OJTMMIIAPHUHT MyXUM
BazudanapuaH XUCOOIaHA/IH.
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THE FORMATION OF ISLAMIC
STUDIES IN THE UNITED
KINGDOM

Annotatsiya: Mazkur maqola Buyuk
Britaniyada islomshunoslik fanining shakllanishi
va tarixiy taraqqiyotiga bag ‘ishlangan. Tadqiqotda
islomshunoslikning XVI-XVII asrlardagi dastlabki
bosqichlari, XIX asrdagi mustamlakachilik davri hamda
XX=XXI asrlardagi zamonaviy yo ‘nalishlarigacha
bo ‘lgan jarayonlar ko ‘rib chigiladi. Britaniyada
arab tili va madaniyatini o ‘rganishning boshlanishi,
Oksford va Kembrij universitetlarida shargshunoslik
kafedralarining tashkil etilishi, taniqli olimlarning
hissasi hamda akademik markazlarning roli batafsil
tahlil gilinadi. Shuningdek, maqolada Britaniya va
musulmon dunyosi o ‘rtasidagi madaniy va ilmiy
aloqalarning ahamiyati ko ‘rsatilib, islomshunoslikning
metodologik yondashuvlari va tadgiqot yo ‘nalishlari
o ‘rganiladi.

Kalit so‘zlar: Buyuk Britaniya, islomshunoslik,
shargshunoslik, arab tili, Oksford universiteti, Kembrij
universiteti, Qur’on tarjimasi, sharq tillari, tarixiy
tadgqiqotlar, akademik markazlar.

Annomayus: Hacmosuas cmamvs noceésiyena
CMAHOBACHUIO U UCMOPUHECKOMY PA3GUMUIO
ucramosedenus 6 Berukoopumarnuu. B uccreoosanuu
pacemampusaromcs HauaibHvle SManst hopMUpOSaHus
ucnamosedenus (XVI-XVII 6s.), eco pazsumue 6
KonoHuanbuoli nepuod (XIX 6.) u cospemenmvie
menoenyuu (XX—XXI 66.). Ananuzupyromes ucmoxu
uzyueHus apabeko2o A3viKa i Kynemypsl 6 bpumanuu,
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npoyecc co30anus Kageop 60CMOKOEEOeHUs 8
Oxkcpopockom u Kembpuoocckom yHusepcumemax,
BKIAO GbIOAIOWUXCI YUEHBIX U POTIb AKAOEMUYECKUX
yenmpos. Kpome mozo, 6 cmamove noouepkuaemcst
3HaueHue KYJIbMYPHbIX U HAYYHLIX CEA3EU MeNCOY
Beruxobpumanueti u MycyribMancKum Mupom, d
maxaice UCCAeOyIomest MemoooI02ULeCKUe N00X00blL U
HanpaseHust 8 GPUMaHCKOM UCIAMOBEOCHUL.
Knwueevie cnoea: Berukobpumanus,
ucramosedenue, 60CmokKogedenue, apaducmuka,
Oxcgpopockuii ynusepcumem, Kembpuodoccrkui
yHugepcumem, nepesod Kopana, éocmounvie s13viKu,
ucmopuieckue uccied08anusl, akadeMuieckue YeHmpbl.

Annotation: This article examines the formation
and historical development of Islamic studies in the
United Kingdom. The research addresses the initial
stages of Islamic studies from the 16th—17th centuries,
its evolution during the 19th-century colonial period,
and contemporary trends in the 20th-21st centuries.
The article analyzes the origins of Arabic language and
cultural studies in Britain, the establishment of Oriental
Studies departments at the Universities of Oxford and
Cambridge, the contributions of prominent scholars, and
the role of academic centers. Furthermore, the article
highlights the significance of cultural and scholarly
interactions between Britain and the Muslim world,
while also exploring the methodological approaches
and research directions within British Islamic studies.

Keywords: United Kingdom, Islamic studies,
Oriental studies, Arabic language, University of Oxford,
University of Cambridge, Quran translation, Oriental
languages, historical research, academic centres.

KIRISH

Islomshunoslik fani bugungi kunda jahon
ilmiy doiralarida alohida ahamiyat kasb etib,
diniy, madaniy va tarixiy jarayonlarni chuqur
o‘rganish imkonini bermoqda. Buyuk Britaniyada
islomshunoslikning shakllanishi va rivojlanishi
o°‘ziga xos tarixiy bosqichlardan o‘tgan bo‘lib,
bu jarayon asosan Sharq va G‘arb o‘rtasidagi
aloqalarning chuqurlashuvi bilan bog’liq.
Britaniya ilmiy doiralari Islom diniga bo’lgan
qiziqishni asosan arab tili, musulmon madaniyati
va tarixini o‘rganish orqali namoyon etgan. Buyuk
Britaniyada islomshunoslik fanining rivojlanishi
XVI-XVII asrlarda Sharq tillarini o‘rganish bilan
boshlanib, Oksford va Kembrij universitetlarida
Sharqgshunoslik kafedralarining tashkil etilishi
bilan mustahkam poydevor yaratildi. Keyinchalik,
XIX asrda Britaniya imperiyasining musulmon
o‘lkalaridagi siyosiy faoliyati islomshunoslik
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tadqiqotlariga yanada turtki berdi. XX asrga kelib
esa bu soha akademik fan sifatida rivojlanib,
zamonaviy metodologiyalar bilan boyitildi.
XXI asrda Buyuk Britaniya islomshunosligi
interdisciplinar yondashuvlar asosida diniy
ekstremizm, musulmon diasporasi va madaniy
integratsiya kabi muammolarni o‘rganishga e‘tibor
garatmoqda. Ushbu maqolada Buyuk Britaniyada
islomshunoslik fanining shakllanish tarixi, uning
asosiy bosqichlari va metodologik yondashuvlari
keng yoritiladi.

ASOSIY QISM

Buyuk Britaniyada islomshunoslik fanlari
shakllanishi o‘ziga xos tarixiy, madaniy va ilmiy
jarayonlar bilan bog‘liq bo‘lib, ushbu sohaning
rivojlanishi Sharqiy dunyo bilan aloqalarning
kengayishi natijasida shakllangan. Buyuk Britaniya
islomshunosligi oz ildizlarini Yevropadagi O‘rta
asrlardan boshlangan Shargshunoslik an’analaridan
oladi. Buyuk Britaniyada islomshunoslik
fanlarining shakllanishi uzoq tarixiy jarayonni o‘z
ichiga oladi. Bu jarayon bir necha asosiy davrlarga
bo‘linadi.

XVI-XVII asrlardagi dastlabki qadamlar.
Britaniyada islomshunoslik dastlab Sharq tillari
va madaniyatini o‘rganish doirasida shakllana
boshlagan. 1632-yilda Oksford universitetida
arab tili kafedrasining ochilishi bu sohaning
rivojlanishida muhim qadam bo‘ldi [11:45]. Edward
Pococke (1604-1691) Britaniyaning birinchi
professional arabshunos olimi sifatida tan olingan
va u arab tili va islom dini bo‘yicha fundamental
asarlar yaratgan [8:128]. Shundan kelib chiggan
holatda, bu qizigishlarning sabablarini quyidagicha
ta‘riflash mumbkin:

Savdo va geografik kashfiyotlar XVI asrda
Buyuk Britaniya Yaqin Sharq va Shimoliy Afrika
bilan savdo aloqalarini rivojlantira boshladi. Bu
davrda ingliz sayyohlari va savdogarlari Islom
dunyosi haqida ko‘proq ma’lumot olishga intilgan.

Diniy munosabatlar va tagqoslashlar Islom
dini va xristianlikning o‘xshashliklari va farqlari
Britaniyada qiziqish uyg‘otdi. Xristian olimlari
Islomni o‘rganish orqali 0°z e‘tiqodlarini chuqurroq
tushunishga harakat qilishdi. Sharq tillarini
o‘rganish Sharqiy tillar, jumladan arab, fors va
turk tillarini o‘rganish Britaniya universitetlarida
muhim yo‘nalishlardan biriga aylandi. Bu tillar
orqali Islom madaniyatini o‘rganish imkoniyati
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paydo bo‘ldi.

Ik ingliz islomshunos olimlar va ularning
hissasi. Uilyam Beduell (1561-1632) Uilyam
Beduell arab tilini mukammal o‘rgangan
birinchi ingliz olimlaridan biri hisoblanadi.
U “Muhammadning dini” haqidagi birinchi
inglizcha asarlarni yozgan. Uning asarlari ingliz
jamoatchiligiga Islom haqida boshlang‘ich
tushunchalar berishga xizmat gilgan.

Edvard Pokok (1604-1691) Edvard Pokok
Buyuk Britaniyaning mashhur shargshunoslaridan
biri bo‘lib, u Oksford universitetida arab tili va
madaniyatini o‘qitgan. U Qur‘onni o‘rganish va
Islom tarixi haqida bir qator asarlar yozgan [15:46].

Jon Selden (1584-1654) Jon Selden Islom
huquqiy tizimi haqida tadqiqotlar olib borgan va
bu borada “De Diis Syris” asarini yozgan. Ushbu
asar Yaqin Sharq madaniyati va dini haqida muhim
manba hisoblanadi.

Oksford va Kembrijda islomshunoslikning
rivoji. Arab tilini o‘rganish va targ‘iib qilish 1636
yilda Edvard Pokok Oksford universitetida arab
tili darslarini boshladi. Bu dastur orqali Islom
haqida batafsil bilim olish imkoniyati kengaydi.
Shargshunoslik kafedralari tashkil etilishi XVII asr
o‘rtalarida Britaniyada sharq tillari va madaniyatini
chuqurroq o‘rganish maqsadida maxsus kafedralar
tashkil etildi. Ushbu kafedralar Islom tarixi va
falsafasi bo‘yicha ilmiy faoliyat yuritgan [4:82].

XVII asro‘rtalaridan XIX asr boshlarigacha.
Buyuk Britaniyada XVII asr o‘rtalaridan boshlab
islomshunoslik sohasida yangi davr boshlandi.
Bu davrda ilmiy yondashuv va tizimli tadqiqotlar
orqali Islom madaniyati, tarixi va dini haqida
chuqurroq bilimlar shakllandi. XIX asr boshlariga
kelib, islomshunoslik Buyuk Britaniyada mustaqil
ilmiy soha sifatida tan olina boshladi.

Sharq tillarining ahamiyati oshishi XVII
asrning o‘rtalariga kelib, Buyuk Britaniyada arab,
fors va turk tillarini o‘rganishga qiziqish yanada
kuchaydi. Bu tillarni o‘rganish orqali olimlar
Islom madaniyatining turli jihatlarini tadqiq qilish
imkoniyatiga ega bo‘ldilar.

Taniqli olimlar va ularning hissasi. Humfrey
Prideaux (1648-1724) Prideaux “Hayot va
Muhammadning dini” nomli asarini yozib, Islom
payg‘ambari Muhammad (s.a.v.) hayoti haqida
Yevropadagi birinchi batafsil tadqiqotni taqdim
etdi [16:42-46].

Edvard Pocockning o‘g‘li (Edward Pocock Jr.)
Pocock Sr. ning shargshunoslik sohasidagi faoliyati
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uning o°‘g‘li tomonidan davom ettirildi. U otasining
ishlarini nashr ettirish va Islom tarixini o‘rganishda
katta rol o‘ynadi [15:78].

Shargshunoslik jamiyatlarining tashkil etilishi
XVIII asrda Buyuk Britaniyada shargshunoslikka
ixtisoslashgan bir qancha ilmiy jamiyatlar tashkil
etildi. Masalan, 1784 yilda tashkil etilgan Osiyo
jamiyati (Asiatic Society) ilmiy tadqiqotlarning
markaziga aylandi.

Qur’on tarjimalari va sharhlari XVIII asrda
Qur’onning ingliz tiliga birinchi to’liq tarjimalari
paydo bo‘ldi. George Sale tomonidan qilingan
tarjima 1734 yilda nashr etildi va Britaniyada
Islomni o‘rganishdagi muhim qadam bo‘ldi [22:3-
9].

Universitetlarda shargshunoslik bo’limlarining
tashkil etilishi XIX asr boshlariga kelib, Oksford
va Kembrij universitetlarida shargshunoslik
ilmiy yo‘nalishlari ancha rivojlandi. Bu davrda
Islomshunoslik mustaqil ilmiy soha sifatida
shakllana boshladi.

Vilyam Muirning tadqiqotlari Vilyam Muir
Islom tarixiga bag‘ishlangan bir qancha muhim
asarlar yozdi. Uning “The Life of Mahomet” nomli
asari Islom payg‘ambari hayoti va faoliyati haqida
chuqur tahlilni taqdim etadi [13:46-50].

Bundan tashqari bu davrda Britaniyada
islomshunoslik quyidagi yo‘nalishlarda rivojlandi:

1. Qur’on tarjimalari va tafsirlar

2. Arab tili grammatikasi

3. Islom tarixi bo‘yicha tadqiqotlar

4. Musulmon falsafasi

XVII asrning ikkinchi yarmida Cambridge
universitetida ham arab tili va islom tadqiqotlari
yo‘lga qo‘yildi. Simon Ockley (1678-1720)
“Saracens tarixi” asari bilan Britaniyada islom
tarixi bo‘yicha fundamental tadqiqotlarga asos
soldi [19:156].

XVIII asr oxirlarida va XIX asr boshlarida
sharq tillarini o‘rgatishga ixtisoslashgan ilmiy
markazlar ochildi. Masalan, 1795-yilda London
universitetida Sharq tillari maktabi (hozirgi SOAS
- School of Oriental and African Studies) tashkil
etildi. Bu markazda arab tili, fors tili va islom dini
asoslarini o‘rgatish ishlari olib borildi.

XIX asr: mustamlakachilik davri ta’siri.
XIX asr davomida Britaniya imperiyasi Hindiston
va Misr kabi musulmon hududlarni boshqarish
bilan shug‘ullanganligi sababli, islomshunoslikning
amaliy ahamiyati oshdi. Islomshunoslik bo‘yicha
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tadqiqotlar Britaniya hukumati uchun musulmon
jamiyatlari bilan aloqalarni yaxshilash, ularni
boshqarish va o°‘z siyosiy manfaatlariga
moslashtirishga yordam beradigan vosita bo‘lib
xizmat qildi. Masalan, Uilyam Muirdan “The
Life of Mahomet” (“Muhammad hayoti”) asari bu
davring yirik ilmiy ishlari qatoriga kiradi [12:12-
65]. Britaniya imperiyasining musulmon o‘lkalarida
0°z ta’sirini kengaytirishi islomshunoslik rivojiga
katta ta’sir ko‘rsatdi. Bu davrda:

1. Hindistonda musulmon madaniyatini
o‘rganish markazlari tashkil etildi

2. Ko‘plab qo‘lyozmalar Britaniya
kutubxonalariga keltirildi

3. Yangi tadqiqot yo‘nalishlari shakllandi

William Muir (1819-1905) va Edward William
Lane (1801-1876) kabi olimlar islom tarixi va
madaniyati bo‘yicha fundamental asarlar yaratdilar
[2:178].

XX asr boshlarida akademik maktab-
larning shakllanishi. XX asrda Buyuk Britaniya
universitetlari islomshunoslik bo‘yicha ilmiy
tadqiqotlarning asosiy markaziga aylandi.
Cambridge va Oxford universitetlari ushbu sohada
yetakchi o‘rin tutdi. Cambridge universitetida
Fitzwilliam muzeyida Sharq qo‘lyozmalari
to‘plandi va o‘rganildi. Oxford universitetidagi
Bodleian kutubxonasi esa islomiy qo‘lyozmalarni
saqlash va tadqiq qilishda muhim rol o‘ynadi
[10:70].

XX asr boshlarida Buyuk Britaniyada
islomshunoslik o‘zining akademik asoslarini
shakllantira boshladi. Britaniyadagi islomshunoslik
ilmiy tadqiqotlari, asosan, sharqshunoslik va
tarixiy fanlarning ta‘siri ostida rivojlandi. E. G.
Brownening “A Literary History of Persia” (1902)
asari, bu davrning eng muhim islomshunoslik
asarlaridan biri bo‘lib, 0‘z vaqtida Persiya adabiyoti
va tarixini o‘rganishda katta ahamiyatga ega edi
[3:56-78].

XX asr boshlarida Britaniyadagi
islomshunoslik maktablari tarixiy yondashuvlarga
katta e’tibor qaratdilar. Nicolai De’khanovning
“The History of Islamic Civilizations” (1910)
asari, Islom tarixining asosiy davrlarini tahlil
qilgan va Islomshunoslikning tarixiy nuqtai
nazaridan yondashuvlarni rivojlantirishda muhim
rol o’ynagan [5:93-111].

1900-1950-yillar orasida Britaniyada
professional islomshunoslik maktablari shakllandi.
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London universiteti qoshida Shargshunoslik va
Afrika tadqiqotlari maktabi (SOAS) 1916 yilda
tashkil topdi [14:34]. Bu davrda:

- Hamilton Gibb

- Arthur Arberry

- William Montgomery Watt

- Alfred Guillaume

kabi mashhur olimlar faoliyat yuritgan.

1950-1980-yillar: yangi yondashuvlar davri.
Buyuk Britaniyada islomshunoslik akademik
maktabi, shuningdek, Fors va O‘rta Osiyo tarixini
o‘rganish bo‘yicha markazlashgan. Arthur J.
Arberryning “Persian Poetry” (1952) asari, Fors
tilini va adabiyotini o‘rganishdagi muhim manba
sifatida tanilgan. Arberry islom adabiyoti va uning
estetikasi bo‘yicha keng qamrovli tahlil qilgan, bu
maktabning shakllanishida katta o‘rin tutgan [1:34-
S1].

XX asrning boshlarida Britaniyada sharq-
shunoslik maktabi aniq shakllana boshladi.
Shargshunoslik, o‘z ichiga Islomni ham olgan
holda, Sharq madaniyati va tarixini o‘rganishni
magsad qilgan ilmiy yondashuv edi. Sir Hamilton
Gibbning “Studies on the Civilization of Islam”
(1957) asari, bu maktabning rivojlanishini aks
ettiruvchi eng yaxshi namunadir. Gibb, Islomni
va uning madaniyatini chuqur tahlil qildi, o’z
asarida Islomshunoslikni ilmiy yondashuv bilan
o‘rganishga alohida urg‘u berdi.

XX asr boshlarida, Buyuk Britaniyada
islomshunoslikni o‘rganishda, G‘arb va Islom
dunyosining tarixiy aloqalari ham o‘zining
alohida o‘rnini egalladi. Edward Saidning
“Orientalism” (1978) asari, G‘arbning Sharqni
ganday tasavvur qilgani va o’rganishi haqidagi
tanqidiy tahlilni taqdim etdi. Bu asar, XXI asrga
kelib, islomshunoslik tadqiqotlarida katta ta’sir
ko‘rsatdi [19:156].

Bu davrda islomshunos fanlar doirasi kengaydi
va yangi metodologik yondashuvlar shakllandi:

1. Ijtimoiy fanlar metodlarining qo‘llanilishi

2. Antropologik tadqiqotlarning rivojlanishi

3. Musulmon jamoalarini o‘rganishga e’tibor

1980-2000-yillar: zamonaviy tendensiyalar.
Bu davrda musulmon olimlarning Britaniya
akademik doiralariga kirishi kuzatildi. Ular
an’anaviy g‘arb metodologiyasi va islomiy
bilimlarni uyg‘unlashtirish yo‘lida ish olib bordilar.

XXI asr: zamonaviy holat. XXI asrda
Buyuk Britaniyada islomshunoslik sohasida
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interdisciplinar yondashuvlar, ya’ni tarix,
madaniyat, siyosat va ijtimoiy fanlar bilan birgalikda
olib borilgan tadqiqotlar o‘sdi. Xususan, siyosiy
islom va ekstremizm masalalari katta ahamiyat
kasb etdi. Bunga misol qilib, John L. Esposito va
Dalia Mogahedning “Who Speaks for Islam? What
a Billion Muslims Really Think” (2007) kitobini
keltirish mumkin. Kitobda musulmonlarning fikrini
aks ettiruvchi tadqiqotlar va statistik ma’lumotlar
tagdim etilgan [6:45-67].

Islomshunoslikda madaniyatshunoslik
tadqiqotlari ham katta ahamiyatga ega. “Islomskiy
Mir” (Islamic World) va uning zamonaviy
rivojlanishini o‘rganish, asosan, Islomning
madaniyatini yoritishga qaratilgan. Tariq
Ramadanning “Western Muslims and the Future
of Islam” (2004) kitobida, G‘arbda yashayotgan
musulmonlar va ularning madaniy integratsiyasi
haqida chuqur tahlil mavjud.

Islom va G‘arb munosabatlari ham XXI asrda
izchil tadqiqotlar mavzusiga aylandi. Bu sohada,
Edward Saidning “Orientalism” (1978) asari,
G‘arbning Islomni qanday tasavvur qilganini va
undan ganday foydalanganini tahlil giladi. Saidning
asari XXI asrda ham ko‘plab izlanishlarga asos
bo‘ldi [19:156].

Islomshunoslik tadqiqotlarining XXI asrdagi
yana bir muhim yo‘nalishi, Islomning zamonaviy
talablarga, yangi siyosiy va ijtimoiy sharoitlarga
ganday javob berishini o‘rganishdir. Malise
Ruthvenning “Islam in the World” (2006) asari,
Islomning zamonaviy dunyodagi o‘rni va uning
globallashuv jarayonidagi ta’sirini ko‘rsatadi
[18:34].

Shu bilan bir qatorda hozirgi kunda
Britaniyada islomshunoslik quyidagi yo‘nalishlarda
rivojlanmoqda:

1. Tarixiy-filologik yo‘nalish

2. Ijtimoiy-siyosiy tadqiqotlar

3. Diniy-falsafiy yo‘nalish [7:234]

Hozirgi kunda Buyuk Britaniyada
islomshunoslik fanlari nafagat musulmon dunyosini
o‘rganish, balki zamonaviy masalalar: migratsiya,
musulmon diasporalari, diniy ekstremizm va
madaniyatlararo muloqotni tadqiq qilish bilan
ham shug‘ullanmoqda. Markaziy ilmiy tadqiqot
markazlari qatoriga Oxford Islomshunoslik
Markazi va Cambridge Islom Tadqiqotlari Markazi
kiradi [10:45-70].
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XULOSA

Buyuk Britaniyada islomshunoslik fanlarining
shakllanishi ko‘p asrlik tarixiy jarayon bo‘lib,
Sharq va G‘arb o’rtasidagi madaniy hamda ilmiy
aloqalarning rivojlanishi bilan uzviy bog‘liq.
XVI-XVII asrlarda Sharq tillarini o‘rganish va
islomshunoslikning ilk qadamlari tashlangan
bo‘lsa, XIX asrda mustamlakachilik davrida
bu sohaning amaliy ahamiyati oshdi. XX asrda
akademik maktablarning shakllanishi natijasida
islomshunoslik ilmiy soha sifatida mustahkam
o‘rin oldi. XXI asrda interdisciplinar yondashuvlar,
siyosiy islom, madaniy integratsiya va zamonaviy
muammolarni tadqiq qilish orqali bu yo‘nalish
yanada boyidi. Bu jarayon davomida metodologik
yondashuvlar, tadqiqot yo‘nalishlari va ilmiy
maktablar rivojlandi. Britaniyada islomshunoslik
nafaqat tarixiy va filologik tadqiqotlar, balki
zamonaviy global masalalarni o‘rganishda ham
muhim rol o‘ynamoqda.
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KIRISH

Muhammad Ali Sobuniy 1930-yil Suriyaning
Halab shahrida ulamolar oilasida tavallud topgan.
Yoshlik chog‘laridan islom ilmlaridan tahsil
olib, talabalik davrini Qohiradagi “al-Azhar”
universitetida o‘tkazdi. 1952-yilda u yerda bakalavr
darajasini, 1954-yilda esa magistrlik darajasini
tamomlab, “Shar’iy sud mutaxassisligi” diplomini
a’lo baholar bilan qo‘lga kiritdi. Bu diplom o‘sha
vaqtlarda eng oliy diplom hisoblanib, hozirgi
kundagi doktorlik diplomi bilan barobardir [17].
Muhammad Ali Sobuniy dastlab Halabda, keyin
Madina shahrida mudarrislik qildi. Dars berishdan
tashqari alloma ellikdan ortiq asarlar muallifi
hamdir. Muhammad Ali Sobuniy Qur’on ilmlari,
hadis ilmi, meros ilmi, figh, tafsirga oid sohalarda
asarlar ta’lif etgan. Sobuniy samarali ijod qilgan
soha tafsir sohasi bo‘lib, u yozgan asarlarning katta
qismini tafsir asarlari tashkil qilgan. Mufassir olim
soni ellikka yaqin asarlaridan o‘n oltitasini tafsir
ilmiga bag‘ishlagan. Muhammad Ali Sobuniyning
ta’lif etgan tafsir asarlari orasida mo‘tabar
tafsirlardan bo‘lgan “Tafsiri Tabariy” hamda
“Tafsiri ibn Kasir’ga yozgan muxtasarlari mavjud.

Alloma ahkom tafsiri, ijmoliy tafsir va
mufassal tafsirlar ta’lif qilgan bo‘lib, ularning
barchasi mutagaddim va mutaaxxir ulamolarning
tafsirlarini o‘zida jamlagan. U yozgan tafsir
kitoblari uslubining soddaligi va tilining yengilligi
bilan ajralib turadi. Ushbu tafsirga oid asarlar ham
naqlni, ham aqlni o‘zida mujassam qilgan. Ularni
ta’lif qilishda muallif hadislar va rivoyatlardan,
shuningdek, ijtihoddan ham birdek foydalangan.
Sobuniy o‘tgan davr mufassirlari orasida eng ko‘p
asar yaratgan mufassirlardan biridir. Uning ko‘plab
asarlari ingliz, fransuz, rus, fors, turk va urdu kabi
bir qancha tillarga tarjima qilingan. Qur’on va
sunnat doirasida olib borgan izchil ilmiy faoliyati
natijasida “Kitob va sunnat xodimi” unvoni bilan
tanilgan. Muhammad Ali ibn Jamil Sobuniy
Halabiy 2021-yilning 19-mayida haftaning juma
kunida Turkiya shimolida joylashgan, Istanbul
yaqinidagi Yalovo shahrida to‘qson bir yoshida
bu dunyodan ko‘z yumdi.

ASOSIY QISM

Muhammad Ali Sobuniy hayotiy faoliyati
davomida juda sermahsul mehnat qilgan bo‘lib,
turli sohalarda yozilgan asarlari buning isbotidir.
Alloma islom ilmlarining ko‘plab sohalarida,
xossatan, hadis ilmi, qur’on ilmlari va figh kabi
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fanlarda ham sezilarli xizmat qilib, mazkur
ilmlar bo‘yicha kitoblar ta’lif qilgan. “At-Tibyan
fi ulum al-Qur’an” va fighga oid “Al-Fighu
ash-shar’iy al-muyassar” asari hamda “Sihohi
sitta” (“Olti sahih to‘plam”) kitoblarining sharhi
bo‘lgan “Min kunuzi as-sunnat an-nabaviyya al-
mutohharoh” (“Pok nabaviy sunnat xazinalari”)
kitoblari shular jumlasidandir.

“Sofvatu at-tafosir” (“Tafsirlar sarasi”), “Al-
Mavaris fi ash-shari’ati al-islamiyyah” (“Islom
shari’atida meroslar”), “As-Sunnatu an-nabaviyya
gismun min al-vahyi al-munazzal” (“Sunnati
nabaviyya — [lohiy vahiyning bir qismi”), “Harokatu
al-arz va davronuha — haqiqotun ilmiyyatun
asbataha al-Qur’an” (“Yer harakati va aylanishi —
Qur’on isbot qgilgan ilmiy haqiqatdir”) va boshqa
ko‘plab kitob va maqolalar muallifidir. [17] Bundan
tashqari, mujtahid mazhabboshilarning Qur’ondan
ganday hukm olishlari yoritilgan “Ravoi’u al-bayan
fi tafsir ayat al-ahkam” nomli asari O‘zbekiston
musulmonlari idorasi tasarrufidagi oliy va o‘rta
maxsus islom bilim yurtlarida o‘qitib kelinmoqda.
Ushbu asar Imom Buxoriy nomidagi Toshkent islom
institutining o‘quv rejasiga kiritilgan bo‘lib, Shayx
Muhammad Sodiq Muhammad Yusuf bu kitobdan
dars bergan ilk ustoz hisoblanadi. Muhammad Ali
Sobuniyning tafsir ilmida olib borgan izlanishlari
uning zamonaviy mufassir sifatida shuhrat
topishiga yo‘l ochdi. U hayoti davomida yozgan
ellikka yaqin asarlari orasidan o‘ndan ortig‘i tafsir
ilmiga bag‘ishlangan. Ular quyidagilar:

1. _eldill 3 58a (Sofvatu at-tafosir, “Tafsirlar
sarasi”);

2. O e ASaY) Gl e B olall il
(Rovai’u al-bayan fi tafsir ayat al-ahkam min al-
Qur’an, “Qur’ondagi hukm oyatlari tafsirida bayon
durdonalari”);

3. aS QAN s e e (Qobsun min nur
al-Qur’an al-karim, “Muqaddas Qur’oni karim
nuridan bir ko‘rinish”);

4, ) izl )l sl (At-Tafsiru al-vazih al-
muyassar, “Osonlashtirilgan ochig-oydin tafsir”);

5. O e A4 okl Sl (Tjazu al-bayan fi
suvar al-Qur’an, “Qur’on suralaridagi bayoniy
e’joz”);

6. sia Jon gl Al b @le) i) ais
_wlélll(Kashfu al-iftiroat fi risala at-tanbihat havla
“Sofvati at-tafosir”, “Sofvatu at-tafosir” borasidagi
tanbehlar risolasidagi tuhmatlarni fosh qilish”);

7. _wl&@l 5,3 (Durrotu at-tafasir, “Tafsirlar
marvaridi”);

8. waill i &l Jlas (Ma’oni al-Qur’an li an-
Nahhos, “Nahhosning “Qur’on ma’nolari”);
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9. gosaill puldll Gne e kL)l (A]-
Mugtatof min uyun at-tafasir li al-Mansuriy,
“Mansuriyning “Tafsirlar ko‘zlari”dan parcha”);

10. )8 () el paida (Muxtasar tafsir ibn
Kasir, ““Tafsiri ibn Kasir’ga muxtasar”);

11. bl judi yaisa (Muxtasar tafsir Tabariy,
““Tafsiri Tabariy”ga muxtasar”);

12. g sl Ol 755 sl (e GV
(Tanviru al-azhan min tafsir “Ruh al-bayan”
li Burusaviy, “Burusaviyning “Ruh al-bayon”
tafsiridan zehnlarni yoritish”);

13. s obaid Ol Al (8 Guily Lo Sy lea ) 28
(Fathu ar-rohman bikashfi ma yaltabisu fi al-Qur’an
li al-Ansoriy, “Ansoriyning “Rohmanning fosh
qilish bilan Qur’ondagi noaniq narsalarni ochishi”);

14, 2280 Ol AN (4 Sl g 1Y) (Al-Ibda’u al-
bayaniy fi al-Qur’an al-karim, “Qur’oni karimda
ijjodiy bayon”);

15. H‘)SM o all ‘_g bl il seall s (Tafsiru
ad-da’avat al-mubarokat fi al-Qur’an al-karim,
“Qur’ondagi muborak duolarning tafsiri”);

16. O asle & (Luill(At-Tibyan fi al-ulumi
al-Qur’an, “Qur’on ilmlarining ifodasi”). [1;13-15]

Mazkur tafsir asarlarining har biri o‘ziga
x0s bo‘lib, alohida uslubga ega. Ular orasida
turli yo‘nalishda ta’lif etilganlari bor. Jumladan,
“Sofvatu at-tafosir”, “at-Tafsiru al-vazih al-
muyassar” hamda “Rovai’u al-bayan fi tafsir
ayat al-ahkam” kabi asarlarlar muallifga tegishli
tafsir asarlari bo‘lsa, “Muxtasar tafsir ibn Kasir”,
“Muxtasar tafsir Tabariy” asarlari esa 0‘z nomi
bilan mo‘tabar tafsirlarning qisqartmalaridir.
Bulardan “Ma’oni al-Qur’an li an-Nahhos” asari
tadqiqot bo‘lib, alloma uni “Ummu al-quro”
universitetiga garashli “Islom merosini ilmiy
tadqiq qilish va qayta tiklash” markazida ishlash
chog‘ida ta’lif qilgan. Muallifning “At-Tibyan
fi al-ulumi al-Qur’an” asari esa Qur’on ilmlari
haqida yozilgan bo‘lib, Sobuniy kitobida ushbu
ilmlardan sanaluvchi sababi nuzul, yetti harf,
tafsir va ta’vilning farqi, Qur’ondagi e’joz kabi
masalalarni oson va sodda til bilan tushuntirib
bergan. Mavzuni yoritishda barcha mashhur
fikrlarni keltirib o‘tib, so‘ng o‘zi magbulroq deb
bilgan fikrni ham ko‘rsatgan. Asarda “Tafsir va
mufassirlar” nomli alohida qism ham bo‘lib, unda
tafsir va ta’vilning izohi, ular orasidagi farqlar
hamda mufassirlarning bu boradagi garashlari
ganday bo‘lgani haqida ma’lumotlar berib o‘tilgan.
Ushbu tafsir asarlarning aksariyati islom ilmlarini
o‘rgatuvchi bir qator bilim yurtlarida tafsir ilmini
o‘qitishda foydalanib kelinadi.

ISSN 2181-9572




NATIJA VA MUHOKAMALAR

“Sofvatu at-tafosir” (“Tafsirlar sarasi”) asari
Muhammad Ali Sobuniy tomonidan ta’lif etilgan
asarlar orasida eng mashhuridir. Asar uslubining
osonligi va tilining soddaligi bilan ushbu sohada
yozilgan boshqa asarlardan ajralib turadi. Asar
o‘zining oson uslubi hamda keng ma’nolarni o‘zida
jamlagani bilan talabalar orasida shuhrat qozongan.
Ushbu tafsirning yozilishidan asosiy maqgsad ham
aynan talabalar hamda tafsirga qiziquvchilar uchun
mutaqaddim va mutaaxxir olimlarning tafsirlaridagi
qarashlarning eng muhimlarini zamonaviy tafsir
namoyondalarining qarashlari bilan jamlagan holda
qisqa hamda oson tarzda yetkazib berishdir.

Mazkur asar 1979-yilda yozib tugatilgan
bo‘lib, besh yil davomida yozilgan. “Sofvatu at-
tafosir” asari o‘zining yengil uslubi va sodda tili
tufayli ahli ilmlar orasida shuhrat qozonish bilan
birga nafaqat arab olamida, balki Yevropada ham
o‘z kitobxonlariga ega bo‘lgan. Jumladan, asar
Germaniyada chop etilib, musulmonlarga tekinga
tarqatilgan. Birinchi nashridan yigirma yil o‘tib,
muallif ushbu tafsir kitobiga qayta to‘ldirishlar
kiritgan va tafsirda vorid bo‘lgan hadislarni
taxrij qilishga hamda sababi nuzulni yoritishga
ko‘proq ahamiyat bergan. “Sofvatu at-tafosir”
o‘zida rivoyat yo‘li bilan tafsir qilish hamda
ra’y yo‘li bilan tafsir qilishni jamlagan. Shunday
bo‘lsa-da, muallif tafsir kitobida ko‘proq naqliy
tafsirga tayangan. Tafsirdagi har bir ma’lumotga
asarlardan dalil topishga harakat gilgan. “Sofvatu
at-tafosir’ni yozishda qadimda yashab o‘tgan
mashhur mufassirlarning mo‘tabar tafsirlarini
asos qilib olgan. Faqatgina ma’sur xabar topilmay
golgan mavzular yoki tafsirdagi balog‘iy o‘rinlar,
suralar va oyatlararo munosabat ilmi, shu bilan
birga voqe’likdagi masalalar borasidagina ijtithodga
tayanib, aqliy tafsirga murojaat qilgan.

Muhammad Ali Sobuniyning asarlari
zamonaviy davrda ta’lif qilingan bo‘lsa ham, ilm
o‘rganuvchilar orasida shuhrat topib, turli tillarga
tarjima qilinishga ulgurgan. Tafsir sohasiga oid
asarlaridan “Sofvatu at-tafosir” asari 1990-yilda
Sadriddin Gumush va Nedim Yilmaz (Sadreddin
Glimiis, Nedim Yilmaz) tomonidan turk tiliga
tarjima qilingan va yetti jildli kitob holida nashr
etilgan bo‘lib, ushbu kitob aslida uch jilddan iborat.
Muallifning “Rovai’u al-bayan fi tafsir ayat al-
ahkam” nomli yana bir asari Mazhar Tashkesenli
o‘g‘li (Mazhar Taskesenlioglu) tomonidan
“Qur’oni karimning ahkom tafsiri” (“Kur’an’1
Kerim’in Ahkam Tefsiri”) nomi bilan turk tiliga
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ikki jildda tarjima qilingan. Ushbu tafsir bir gancha
ta’lim dargohlarida darslik sifatida o‘qitiladigan
asarlardan bo‘lib, O‘zbekistonning Imom Buxoriy
nomidagi Toshkent islom instituti bu asarni darslik
sifatida o‘qitishni boshlab bergan ilk bilim yurti
hisoblanadi va hozirgacha talabalarga o‘qitib
kelinadi.

Asardagi uslubga ko‘ra, dastlab suraning
gisgacha mazmuni, so‘ng munosabat, lug‘at, sababi
nuzul, balog‘at ilmi va sura o‘zida mujassam qilgan
foyda-xususiyatlar bayon qilingan. “Sofvatu at-
tafosir” ham naqlni, ham aqlni o‘zida jamlagan
tafsir bo‘lib, Muhammad Ali Sobuniy rivoyatlarga
suyangan, hech ganday rivoyat kelmagan o‘rinlarda
va balog‘atga doir o‘ziga xosliklarni zikr qilishda
ijtihodga tayangan. “Sofvatu at-tafosir” Qur’oni
karim tafsiri sohasiga bag‘ishlangan mataqaddim
va mataaxxir mufassirlarning tafsirlari ma’nolarini
o‘zida jamlagan hamda ushbu tafsir o‘ziga xos
uslubi va oson iborasi bilan boshqa tafsirlardan
ajralib turadi.

“Rovai’u al-bayan fi tafsir ayat al-ahkam”
asari “Sofvatu at-tafosir’dan so‘ng allomaning
ikkinchi eng mashhur asari sanaladi. “Rovai’u al-
bayan fi tafsir ayat al-ahkam” asari ahli sunna va
al-jamoaga rioya qilingan holda mutagaddim va
mutaaxxir mufassirlarning qarashlari jamlangan
fighiy tafsirdir. U ahkom tafsiri bo‘lib, ma’ruzalar
shaklida jamlangan. Fighiy oyatlarni tafsir qilishda
mazhablararo Qur’ondan hukm olish yoritilgan va
har bir dalil yuzasidan mufassirlarning qarashlari
keltirilgan. Mazkur tafsir asari Sobuniy tomonidan
yozilgan eng so‘nggi asar hisoblanib, uni ta’lif
qilishda alloma yigirmadan ortiq asarlarga murojaat
qilgan. Ular orasida hadis kitoblari, mutagaddim
ulamolarga tegishli mo‘tabar tafsirlar va zamonaviy
olimlar qalamiga mansub tafsirlar, lug‘at ilmiga
oid asrlar va arab adabiyotiga oid she’rlar mavjud.
Asarning asl nomi “Rovai’u al-bayan fi tafsir ayat
al-ahkam min al-Qur’an” bo‘lib, “Rovai’u al-
bayan fi tafsir ayat al-ahkam” hamda qisqa shaklda
“Rovai’u al-bayan” deb ham nomlanadi. Ushbu
tafsir alloma umrining so‘nggida yozgan asar
bo‘lib, unda Qur’onda kelgan hukmiy oyatlar tafsiri
gadimgi va zamonaviy mufassirlarning qarashlari
mazhablar doirasida keltirilgan. Hukmiy oyatlarning
umumiy tafsirida esa “Sofvatu at-tafosir” asarida
berilgan tafsirdan foydalanilgan. Ushbu tafsirda
mufassir Makkadagi “Islom huquqi” fakultetidagi
shogirdlariga bergan darslarini birlashtirgan holda
ta’lif qilgan. O‘zida mutaqaddim ulamolarning
fighiy tafsirlarining ma’nolarini jamlagan bu tafsir
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barcha hukmiy oyatlarni gamrab olgan. “Rovai’u
al-bayan fi tafsir ayat al-ahkam” asari ahli sunna
va al-jamoa yo‘nalishida yozilgan asar hisoblanib,
ushbu hukmiy tafsir tartibli va sodda uslubga ega.

Muhammad Ali Sobuniy “Rovai’u al-bayan
fi tafsir ayat al-ahkam” asarini umumiy yetmishta
ma’ruza sifatida keltirgan va unga doir suradagi
hukmiy oyatlarni alohida nomlangan sarlavhalar
ostida bayon qilgan. Tafsir “Fotiha” surasi bilan
boshlanib, “Muzzammil” surasi bilan tugaydi.
Asarda faqatgina hukmiy oyatlar keltirilgan, shu
jihatdan “Rovai’u al-bayan fi tafsir ayat al-ahkam”
Qur’onning to‘liq tafsiri hisoblanmaydi. Asardagi
suralar tafsiri ham faqat hukmi bor oyatlar bilan
cheklangan bo‘lib, hukmiy bo‘lmagan oyatlar
tark gilingan. Ushbu tafsirni alloma mavzularga
bo‘lib chiggan hamda mavzularning nomini
tafsir gilinayotgan oyatlarda kelgan hukmlarga
ko‘ra nomlagan. “Rovai’u al-bayon fi tafsir ayat
al-ahkam” asari jami yetmishta mavzudan iborat
bo‘lib, birinchi jildda qirqta, ikkinchi jildda esa
o‘ttizta mavzu keltirilgan. Muhammad Sodiq
Muhammad Yusuf Sobuniyning meros ilmi
borasidagi asariga qilgan tarjimasining mugaddima
gismida olimning “Rovai’u al-bayan fi tafsir ayat
al-ahkam” asarini Toshkent Islom instituti o‘quv
rejasiga kiritganini va birinchi bo‘lib mazkur
kitobdan dars berishga muvaffaq bo‘lganini bayon
qilgan. [2;7]

Muhammad Ali Sobuniy asarlaridan bo‘lgan
“At-Tibyan fi ulumi al-Qur’an” asari bir jilddan
iborat kitob bo‘lib, muallif uni 1986-yilda Makka
universiteti “Ummu al-quro”da o‘qituvchilik
qilayotgan vaqtida ta’lif qilgan. Ushbu kitob
mazkur bilim yurtida darslik sifatida o‘qitilgan.
Asarda Sobuniy Qur’on ilmlariga oid bo‘lgan
sababi nuzul ilmi, yetti harf va qiroatlar masalasi,
Qur’on e’jozi va Qur’on mo‘jizalari, tafsir va
mufassirlar hamda ushbu mavzuga doir masalalarni
yoritgan. Asar 1996-yildayoq “Qur’on ilmlari”
(“Kur’an Ilimleri”) nomi bilan Zaynal Abidin Tatli
o‘g‘li (Zeynel Abidin Tatlilioglu) tomonidan turk
tiliga tarjima qilingan.

Muhammad Ali Sobuniy ta’lif etgan “Qobsun
min nur al-Qur’an al-karim” asari diroyat yo‘li
bilan qilingan tafsirdir. Tafsir, aslida, o‘n olti
juzdan iborat bo‘lib, har ikki juz bir jildga jamlanib,
sakkiz jildda nashr gilingan. Mufassir ushbu tafsir
asarida har surani alohida bob sifatida berib,
oyatlarni ketma-ket keltirib, tafsir qilgan. Muayyan
sura yoritilgan bobga sarlavha qo‘yish orqali tafsir
gilinayotgan suraning ma’nosini yanada boyitgan.
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Tafsir 1998-yilda yozilgan va qisqa muddatda
turli tillarga tarjima qilingan. Jumladan, asar
2000-yilda turk tilida nashr etilgan.

Muhammad Ali Sobuniy tafsir ilmidagi
xizmatlari bilan shuhrat topganiga garamay,
tanqidlarga ham uchragan. Mana shunday
tanqidlardan biri Muhammad ibn Zayno va
Solih ibn Abdulloh ibn Fuzanning “Tanbihatun
hammatun ala kitab “Sofvatu at-tafosir” 1i Shayx
Muhammad Ali Sobuniy” nomli asari bo‘lib,
Muhammad Ali Sobuniyga o‘n sakkiz masalada
raddiya keltirilgan. Ushbu raddiyalarga qarshi
Sobuniy “Kashfu al-iftiroat fi risala at-tanbihat
havla “Sofvati at-tafosir” asarini yozgan. Ushbu
asar nomi o‘zbek tilida “‘Sofvatu at-tafosir”
borasidagi tanbehlar risolasidagi tuhmatlarni fosh
qilish” degan ma’noni anglatadi. Muallif bu asarida
o‘ziga berilgan raddiyalarni ochiqlab, ushbu
iddaolarga javob bergan.

Alloma qalamiga mansub tafsirlardan biri
— “at-Tafsiru al-vazih al-muyassar” ham ijmoliy
tafsirdir. Mazkur tafsir asari ham naqliy, ham aqliy
tafsir bo‘lib, unda ham mutaqaddim va zamonaviy
olimlarning tafsirlari uyg‘unlashtirilgan holda
keltirilgan. Sura va oyatlarni tafsir qilishda uning
nozil bo‘lish sabablari bayon etilgan va unga doir
nabaviy hadislar dalil sifatida keltirilgan. “Tafsir
al-vazih al-muyassar” asari ham ijmoliy tafsir
sifatida yozilgan. Muallif uni ta’lif qilishda shu
sohada mutaxassis bo‘lganlar uchun ham, omma
foydalanishi uchun ham o‘ta qisqa, faqatgina
oyatlarning ma’nolarini ochib beradigan qilib
yozgan. Ushbu asar ham Muhammad Ali
Sobuniyning boshqa asarlari kabi oson uslub
va yengil ifodalar bilan ta’lif etilgandir. Asarda
aksariyat omma bexabar bo‘lgan masalalar zikr
qilinmagan, balki har bir musulmon bilishi lozim
bo‘lgan asosiy jihatlarni qisqa va sodda til bilan
bayon qilgan.

XULOSA

Yuqorida keltirilgan ma’lumotlardan xulosa
qilinsa, Muhammad Ali Sobuniy ilmiy faoliyati
davomida tafsir asarlari orqali Qur’on ma’nolarini
insonlarga yetkazishga qattiq harakat gilgan. Ta’lif
etgan asarlarini nafaqat shu soha vakillari uchun,
balki har qanday inson o‘qishi uchun sodda til va
yengil uslubda yozgan. Uning tafsirlari orasida juda
ixcham qilib yozilgan tafsir asari ham bor (“at-
Tafsir al-vazih al-muyassar”), o‘rta hajmda, tafsir
ilmiga kirish uchun muqgaddima sifatida yozilgan
tafsir asari ham bor (“Sofvatu at-tafosir””) hamda
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Qur’on oyatlarining ma’nolari mufassal tarzda
keltirilgan tafsir asari ham bor (“Qobsun min nur
al-Qur’an al-karim”).

Muahammad Ali Sobuniy soni ellikka yaqin
asarlaridan o‘n oltitasini tafsir ilmiga bag‘ishlagan.
U ta’lif etgan tafsir asarlari orasida mo‘tabar
tafsirlardan bo‘lgan “Tafsiri Tabariy”’ga yozgan
muxtasari ham mavjud. Alloma ahkom tafsiri,
ijmoliy tafsir va mufassal tafsirlar ta’lif qilgan
bo‘lib, ularning barchasi mutagaddim va mutaaxxir
ulamolarning tafsirlarini o‘zida jamlagan. U yozgan
tafsir kitoblari uslubining soddaligi va tilining
yengilligi bilan ajralib turadi. Ushbu tafsirga oid
asarlar ham naqlni, ham aqlni o‘zida mujassam
qilgan. Ularni ta’lif qilishda muallif hadislar va
rivoyatlardan, shuningdek, ijtihoddan ham birdek
foydalangan.

Ilk davrlarda yozilgan tafsirlar o‘zida juda
katta ma’lumotlarni jamlagan va katta hajmli
bo‘lgan. Talabalar ularni o‘qish natijasida ko‘plab
foydalarga ega bo‘lsalar-da, kitoblarning keng
gamrovli va katta hajmli bo‘lgani sababidan
sanoqlilargina ularni to‘liq o‘qiy olgan. Hozirgi
zamonda esa bu tafsirlardan to‘liq istifoda olish
yanada qiyinlashgan. Tilning murakkabligi va
ularni mutolaa qilish ko‘p vaqt talab qilishi
kabi omillar bunga to‘siq bo‘luvchi asosiy
sabablardan sanaladi. Shu sababdan, Muhammad
Ali Sobuniyning zamonaviy tafsir ilmiga qo‘shgan
hissasi uning an’anaviy metodologiyalarni qayta
tiklashi, turli islom ilmlarini integratsiyalashuvi,
kontekst tahliliga urg‘u berishi, ilmiy nashrlar va
tarbiyaviy ta’sirga ega ekanligi bilan ajralib turadi.
U zamonaviy islomshunoslikda Qur’onni o‘rganish
va talqin qilishni shakllantirishda davom etayotgan
muhim shaxslardan hisoblanadi.

Muhammad Ali Sobuniy o‘zidan juda katta
ilmiy asarlarni meros qilib qoldirgan. Ushbu ilmiy
asarlar ichida Qur’on ilmlari va tafsir, siyrat va
islom tarixi, figh, hadis va aqida ilmi, astronomiya
hamda mazkur ilmlar tarkibidagi muayyan
mavzuga xoslangan asarlarni uchratish mumbkin.
Uning ellikka yaqin asarlari orasidan o‘ndan ortig‘i
tafsirlardan, o‘nga yaqini esa hadislar va siyrat
asarlaridan iborat. Allomaning asarlaridan katta
qismini tafsir sohasidagi asarlar egallagan. Uning
“Sofvatu at-tafosir” va “Rovai’u al-bayan fi tafsir
ayat al-ahkam” asarlari eng mashhur zamonaviy
tafsir sifatida alohida ahamiyatga ega. Muhammad
Ali Sobuniy tafsir ilmi sohasidagi faoliyatining
asosini Qur’onning ko‘zlangan ma’nolarini salaf
olimlarining eng rojih qavllari va xalaf olimlarining
qarashlari bilan birlashtirgan holatda insonlarga
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yetkazishdan iborat bo‘lgan. Bunda u ko‘plab
tafsirlar o‘zida jamlagan ulkan ma’nolarni sodda
jumlalar bilan qisqa qilib keltirishni va yengil
uslublardan foydalanishni asos qilib olgan.
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SADRUSHSHARIA UBAYDULLOH
IBN MAS’UD HAYOTI VA
FAOLIYATI

ZAKU3Hb U AEATEJIBHOCTD
CAJIPYIIIIAPUU YBAUIYJIIIAXA
NBH MACYJIA

LIFE AND WORK OF
SADRUSHSHARIA UBAYDULLAH
IBN MAS’UD

Annotasiya. Ushbu maqola Ubaydulloh ibn
Mas udning hayoti va ijodiga oid bo‘lib, unda
olimning ilm yo'li va islom olamida tutgan o ‘rni
hagida ma lumotlar keltiriladi. Shu bilan birga, ushbu
magqolada allomaning asarlari hagida ham qisqacha
ma’lumotlar beriladi.

Kalit so‘zlar: Ubaydulloh ibn Mas ud, Buxoro,
Sadrushsharia, “Ta dil al-ulum fi-I-kalom”, “Muxtasar
al-vigoya”, faqih, mutakallim, kalom.

Annomayusa. Oma cmamovs noceéauwena
JicusHu u meopuecmsy Yoauioyiiaxa ubn Mac’yoa,
6 KOMOPOUl co0epicumcs ungopmayus o e2o nymu
Hayke u poau 6 uciamckom mupe. Taxoce 6 cmamoe
KPAmMKO paccKa3vleaemcs o HAYYHOM HAcaeouu u
NPOU38EOEeHUSIX IMO020 YueHo20. YOauoyiiox ubu
Mac’yo 6vin uzgecmuvlm Bakuxom u MymakaiiumMom.
Ezo pabomei, maxue kax “Ta’ounv an-yaym Qu-i-
kanam” u “Myxmacap an-6ukas’”, oyeHUBarOMcs Kaxk
BAXCHOE OOCTUINICEHUE 8 UCTAMCKOL HAYKe.

Knrwuesvte cnoea: Yoaiuoynnox ubn Mac'yo,
byxapa, Caopywwapus, “Ta’ournv an-yiym pu-i-
kanam”, “Myxmacap an-euxys’’, haxux, mymaxauiium,
KAIAM.

Annotation. This article is dedicated to the life and
work of Ubaydullah ibn Mas 'ud, providing information
about his academic path and his role in the Islamic world.
The article also briefly discusses the scholarly legacy
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and works of this scholar. Ubaydulloh ibn Mas 'ud was
a prominent faqih and mutakallim. His works, such as
“Ta’dil al-ulum fi-I-kalam” and “Muxtasar al-viqoya,”
are considered major contributions to Islamic science.

Keywords: Ubaydullah ibn Mas ud, Bukhara,
Sadrushsharia, “Ta’ dil al-ulum fi-I-kalam,” “Muxtasar
al-vigaya,” faqih, mutakallim, kalam.

KIRISH

Mavarounnahr diyori ko‘plab alloma va
mutafakkirlarni yetishtirib chiqqan diyor sifatida
tilga olinadi. Bu o‘lkada dunyo tamadduniga o‘z
hissasini qo‘shgan ko‘plab allomalar yashab ijod
qilganlar. Bu olimlar nafaqat dunyo olamida balki
islom olamida ham e’zozlanadilar.

Islom ilmlarining taraqqiyotida figh va
kalom ilmi muhim o‘rin tutadi. Ushbu fanlarning
shakllanishi, rivojlanishi va nazariy asoslarini
mustahkamlashda ko‘plab allomalar xizmat qilgan.
Ana shunday yetuk ulamolardan biri Sadrushsharia
Ubaydulloh ibn Mas’ud bo‘lib, u hanafiy fighining
yirik namoyandalaridan sanaladi. Uning ilmiy
merosi islom fighi, kalom va usul ilmlariga ulkan
ta’sir ko‘rsatgan.

Ubaydulloh ibn Mas’ud XIV asrda yashab,
hanafiy mazhabi doirasida figh va usul ilmini
chuqur o‘rgangan, o‘zining fundamental asarlari
bilan islom huquqshunosligi rivojiga ulkan hissa
go‘shgan. Ayniqgsa, uning “Ta’dil al-ulum fi-
I-kalom” asari figh va kalom munosabatlarini
tahlil qilishda muhim manba bo‘lib xizmat qiladi.
Uning “Tangih fi usulul figh” va “Tavzih sharhut
tanqih” asarlari esa usul al-figh ilmining asosiy
manbalaridan biri sifatida hanuzgacha o‘rganiladi.

ASOSIY QISM

Bu imomning to‘liq ismi Sadrushsharia al-
Asg‘ar Ubaydulloh ibn Mas’ud ibn Tojushsharia
Mahmud ibn Sadrushsharia Ahmad ibn Jamoluddin
Ubaydulloh al Mahbubiy al-Buxoriydir.

Unga “Sadrushsharia al-Asg‘ar” laqabi
berilgan. Olimning katta bobolarining lagabi
ham “Sadrushsharia” bo‘lganligi uning nasablari
yuqoriligiga dalolat qiladi. Shuning uchun,
katta bobo “Sadrushsharia al-Akbar” (Katta
Sadrushsharia), nabira esa, “Sadrushsharia al
Asg‘ar” (Kichik Sadrushsharia) deb atalgan. Ba’zi
manbalarda ikkovlari “Sadrushsharia birinchi”
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va “Sadrushsharia ikkinchi” deb ham farqlangan
[4:65].

Ammo, “Sadrushsharia” lagabi asosan
Ubaydulloh ibn Mas’udga nisbatan ishlatilgan.

Imom Sadrushsharia Ubaydulloh ibn Mas’ud
Buxoro shahrida, ota-bobolaridan boshlab barcha
avlodlari ilm va figh ulamolari bo‘lib kelayotgan
oilada tug‘ilib, voyaga yetdilar.

Ubaydulloh ibn Mas’udning nasabi haqida
hindistonlik mashhur olim Abdulhay Laknaviyning
yozishicha, Sayyid Ahmad at-Tahoviyning shogirdi
al-Mavlo Abdulmo‘min ad-Dimyotiy “Taoliqul-
anvor ala durril-muxtor” (“Durrul-muxtor kitobiga
yorqin hoshiyalar’’) nomli asarida, uning nasabini
sahoba Uboda ibn Somitga bog‘laydi. Shu
o‘rinda bu zot: “Men shayximiz Sayyid Murtazo
Husaynining silsilarida Sadrushsharianing nasabi
zikr qilinganini ko‘rdim. U esa, quydagichadir:
Mas’udning o‘g‘li Ubaydulloh, u Tojushsharia
Mahmudning o‘g‘lidir, u katta Sadrushsharia
bo‘lgan Ahmadning o‘g‘li, u dinning jamoli hamda
go‘zal xulqlar otasi sanalmish Ubaydullohning
o‘g‘li, u esa, Ibrohimning o‘g‘li, Ibrohim esa,
Ahmadning o‘g‘li u Abdulmalikning o‘g‘li, u
Amsarning o‘g‘li, u esa, Abdullazizning o‘g‘li, u
Muhammadning o‘g‘li, u Ja’farning o‘g‘li, Ja’far
Xolafning o°g‘li, u esa Horunning o°g‘li, Horun
esa Muhammadning o°g‘li, u Mahbubning o‘g‘li,
u Validning o‘g‘li Valid esa mashhur sahoba
Uboda ibn Somit (r.a) ning o‘g‘li bo‘lgan. Sayyid
Murtazo Husayniy Ubaydullohning nasabini
Buxoro tarixida ko‘rdim. U zot o‘z shajarasini
bobosi bo‘lmish Mahmuddan, u otasi Ahmaddan,
u Jamoluddin Ubaydullohdan, u Ibrohim Al-
Mahbubiydan olganligini aytganlar. Al-Kufiy,
Mulla Ali al-Qori va Zahabiylar tomonidan taqdim
etilgan Jamoliddin Ubaydullohning tarjimai holi,
hamda al-Kufiydan katta Sadrushsharia Ahmad
ibn Ubaydulloh ibn Ibrohim haqida jamlangan
ma’lumot, Tojushsharia ota tomonidan kichik
Sadrushsharia, ya’ni “Sharhul-viqoya” kitobi
muallifining bobosi ekani ma’lum bo‘ladi [1:97].

Ubaydulloh ibn Mas’ud bobolari imom
Tojushsharia Mahmud ibn Sadrushsharianing
tarbiyalari natijasida mashhur alloma bo‘lib
yetishdilar. Alloma Buxoro figh maktabiga mansub
fagihlardan hisoblangan [3:23].

Imom Sadrushsharia Ubaydulloh ibn Mas’ud
Buxoriyning ustozlar silsilasi jihatidan Abu Hanifa
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(r.a) ga etib boradi. Quyidagi tartibda:

1. Bobolari Tojushsharia Mahmud ibn
Sadrushsharia.

2. Katta bobolari Ahmad ibn Jamoluddin.
Jamoluddin Ubaydulloh al Mahbubiy.
Shayx imom Muftiy Imomzoda.

Shayx Imoduddin.
Shamsulaimma Zaranjariy.
Imom Saraxsiy.

Imom Halvoniy.

9. Abu Ali Nasafiy.

10. Imom Mahmud ibn Fazl.

11. Imom Subazmuniy.

12. Abdulloh ibn Abu Hafs Kabir.

13. Imom Muhammad ibn Hasan Shayboniy.

14. Imom Abu Hanifa.

Ustozlar silsilasidan ko‘rinib turibdiki,
Imom Sadrushsharia Ubaydulloh ibn Mas’ud
zamonasining ko‘zga ko‘ringan allomalaridan
bo‘lib, ayniqsa usulul figh, furu’ul figh, xilof, jadal,
hadis, nahv, lug‘at, adabiyot, ilmi kalom, mantiq
kabi ilmlarda peshqadam bo‘lganlar [5].

Ubaydulloh ibn Mas’ud ko‘plab asarlar
muallifi bo‘lib, ulardan quyidagilarni zikr qilish
mumkin:

1. “Al-Vishoh”.

“Ta’dil al-ulum fi-l-kalom”.
“Sharhul viqoya”.

. “Muxtasarul vigoya”.

. “Tangqih fi usulul figh”

. “Tavzih sharhut tanqih”
“Al-Muqoddimatul arba’a”.
“Ash-Shurut val-Mahozir”.

Imomning deyarli har bir kitobi birlamchi
manbalarga tayanganligi, o‘zidan yuqori turuvchi
olimlar garashlariga asoslanganligi va bayon
qilish uslubi osonligi ularni 0‘z zamonasidayoq
mashhur bo‘lib, keyinchalik ko‘plab sharhlar
yozilishiga sabab bo‘lgan. Olimlar Ubaydulloh ibn
Mas’udning birgina “Muqgaddimatul-arba’a” nomli
asariga ko‘plab sharh va hoshiyalar yozishishgan.

Bundan tashqari usulul figh ilmining yanada
rivoj topishida Sadrushsharialar sulolasining
davomchisi Ubaydulloh ibn Mas’udning “at-Tavzih
fi halli g‘ovomizit-tanqih” asari alohida o‘rin
egallaydi. Muhaqqiq olim Abdulhay Laknaviy
Ubaydulloh ibn Mas’udni “shariat qonunlarining
soqchisi, asliy va far’iy ilmlar ustozi, aqliy va
nagqliy fanlar faqihi va usulul figh bilimdoni” deya
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yuksak baho beradi. Shunisi alohida e’tiborga
sazovorki, ushbu asarda uchinchi darajadagi
mujtahidlar, xususan imom Pazdaviyning usulul
fighga oid qarashlari asos qilib olingan. Ubaydulloh
ibn Mas’ud bobosi Mahmud ibn Sadrushsharia
tomonlaridan figh sohasi bo‘yicha yozilgan
“Viqoyatur-rivoya” asarini to‘liq yod olib, usulul
fighga oid “Usul as-Saraxsiy”, “Usul al-Karxiy” va
“Usul al-Pazdaviy” asarlarini ana shu bobosidan
o‘rgangan. Figh va usulul figh ilmlariga nisbatan
o‘zida katta qiziqish va salohiyatni anglagan
Ubaydulloh Burhonuddin Marg‘inoniyning
“Hidoya” asarida uchraydigan masalalar borasidagi
bobosining “Viqoyatur-rivoya” kitobiga dastlab
sharh yozib, uni “Sharhul viqoya” deb nomlagan
bo‘lsa, keyinchalik uni yanada ixchamlashtirib,
“Muxtasarul viqoya” nomli alohida kitob ta’lif
etgan. Bunday iqtidor sohibining at-Tanqih” nomli
asari hajmining ixchamligi, mazmun-mohiyatining
ilmiyligi va manba muallifini xalq yaxshi tanigani
bois, tez orada butun Buxoroda katta qiziqish
uyg‘otdi. Shundan so‘ng, mohir xattotlar mazkur
asardan minglab nusxalar ko‘chirdilar. Shu tariqa,
u turli o‘lkalardagi olimlarga va madrasalarning
talabalariga yetkazildi. Usulul figh bilan
shug‘ullangan ko‘plab olimlar unga sharh, hoshiya
va ta’liglar yozishga kirishdilar. Ba’zi hollarda
muallifning asar matnidan ko‘zda tutgan maqsadi
to‘g‘ri anglanmasdan boshqa ma’nolarni ifodalovchi
sharhlar ham bitilib, ixtilofli fikrlar ham paydo
bo‘ldi. Bu asarni tushunish va tushuntirishdagi
ayrim noaniqlik va chigalliklarni bartaraf etish
maqsadida muallif o‘zining tasarrufida bo‘lgan asl
matnni alohida sharhlashga kirishib, uni “at-Tavzih
fi halli g‘ovomizit tanqih” (at-Tanqihning noaniq
o‘rinlarini tushuntirish), deb nomladi. Asarning ana
shunday nomlanishi ham fikrning to‘g‘riligidan
dalolat qgiladi. Ubaydulloh ibn Mas’ud “at-Tavzih
fi halli g‘ovomizit tanqih” asarining muqaddima
gismida bu xususida to‘xtalib, mazkur asarni
tushuntirishda yo‘l qo‘yilgan xato va nugsonlarni
bartaraf etish magsadida ushbu ishga qo‘l urganini
0‘zi ham e’tirof etadi. Mazkur asar asrlar davomida
usulul figh fani bo‘yicha asosiy darslik sifatida
o‘qitilib, qayta-qayta nashr etilmoqda. Shu bilan
birga, Sadrushsharia kalom ilmida ham asarlar
yozib qoldirgan. Bu esa, uning qomusiy olim
ekanini ham ifoda etadi.

Ubaydulloh ibn Mas’udning “Sharhul
viqoya” kitobiga ham olimlar tomonidan ko‘plab

48

Islom tafakkuri (1-son) 2025

hoshiyalar yozilgan. Abdulhay Laknaviy “Umdatur
rioya” nomli asarida oltmishdan ortiq hoshiyalar
yozilganini zikr gilgan. Quyida ulardan ayrimlari
keltiriladi:

1. Musannifak nomi bilan mashhur bo‘lgan
Ali ibn Majduddin Muhammad ibn Muhammad ibn
Mas’ud ibn Mahmud ibn Muhammad ibn Imom
Faxriddin Bistomiy Hiraviy “Sharhul vigoya”
asariga hoshiya yozgan.

2. Yusuf ibn Junayd Tuqotiy Chalabiy
“Zaxiratul ugbo” nomli hoshiya yozgan.

3. Hasan Chalabiy ibn Shahmasuddin
Muhammad Shoh ibn Shamsuddin Muhammad
ibn Hamza Rumiy Fannoriy hoshiya yozgan.

4. Mavlo Ahmad Hayoliy (vaf.860/1455)
“Sharhul viqoya” asariga hoshiya yozgan.

5. “Mavlo Xusrav va Mulla Xusrav Rumiy”
nomi bilan mashhur bo‘lgan Muhammad ibn
Faromuz (vaf. 885/1480) “Sharhul viqoya” asariga
hoshiya yozgan.

6. Ya’qub Poshsho ibn Xuzariybek ibn
Jaloluddin Rumiy (vaf. 891/1486) “Sharhul
viqoya” asariga hoshiya yozgan.

7. “Xatibzoda Rumiy” nomi bilan
mashhur bo‘lgan mavlo Muhiuddin Muhammad
(vaf.901/1495) “Sharhul viqoya” asariga hoshiya
yozgan, lekin u tugal emas.

8. “Husomzoda” nomi bilan mashhur
bo‘lgan Muslihiddin Mustafo ibn Husomiddin
(vaf. 1010/1601) “Sharhul viqoya” asariga hoshiya
yozgan.

9. Muhiuddin Muhammad Shoh ibn Ali
ibn Yusuf Boliy ibn Shamsiddin Muhammad ibn
Hamza Fannoriy (vaf. 929/1522) “Sharhul viqoya”
asari avvalgi qismlariga hoshiya yozgan.

10. Muhyuddin Chalabiy Muhammad ibn
Ali ibn Yusuf Fannaoriy (vaf. 954/1547) “Sharhul
viqoya” asari avvalgi qismlariga hoshiya yozgan.

11. “Arabzoda Rumiy” nomi bilan mashhur
bo‘lgan Mavlo Muhammad (vaf. 966/1561) yozgan
hoshiyasi ham bor.

12. “Qozizoda Rumiy” nomi bilan mashhur
bo‘lgan Mavlo Shamsuddin Ahmad ibn Mavlo
Badruddin (vaf. 988/1580) “Sharhul Viqoya” asari
avvalgi qismlariga hoshiya yozgan.

13. Shayxulislom Ahmad ibn Yahyo ibn
Muhammad ibn Sa’duddin Taftazoniy (vaf.
916/1510) yozgan hoshiyasi.

14. Mavlo Isomuddin Ibrohim ibn Muhammad
Isfiroiyniy (vaf. 944/1537)
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15. Abdulhay Laknaviy avval “Xusnul viloya
fi tahshiyati sharhil Viqoya”, so‘ng “As-Sioya fi
kashfi ma fi sharhil Vigoya” nomli hoshiya yozadi,
lekin u oxiriga yetmaydi. So‘ng “Umdatur rioya”
nomli hoshiya yozadi. Lekin u ham oxiriga yetmay
qoladi. Allomaning ukasi Abdulhamid Laknaviy
“Zubdatun nihoya fi tahshiyati sharhil Viqoya”
nomi bilan, “Umdatur rioyani oxiriga yetkazadi.
Mazkur uch asar ham nashr qilingan [2:208].

Mana bu ishlarning barchasi imom Ubaydulloh
ibn Mas’udning martabasi ulamolarning nazdida
ganchalik yuqori baholanganligini ifodalaydi.

Imom Sadrushsharia Ubaydulloh ibn Mas’ud
Buxoriy 747/1346 yili Buxoro shahrida vafot
etdi. U, ota-onasi, farzandlari, bobokalonlarining
qabrlari Buxoroning Sherobod shahridadir [4:61].
Faqat otasining otasi, ya’ni bobolari Tojushsharia
va onasining otasi Burhonuddin Kirmon tomonda
vafot etib, o‘sha yerda dafn etilgan [1:99].

“Kashfuz-zunun” kitobining muallifi Mulla
Kotib Chalabiy “Ta’dil al-ulum” nomli asarida
Ubaydulloh ibn Ma’sudning vafotini yetti yuz
qirq yettinchi yilda bo‘lganini aytib o‘tgan. Ammo
“al-Viqoya” va “an-Niqoya” kitoblarida esa, uning
vafoti yetti yuz qirq beshinchi yilda bo‘lganligi
zikr qilingan.

XULOSA

Xulosa qilib shuni aytish mumkinki, alloma
Ubaydulloh ibn Mas’ud Buxoro figh maktabidan
yetishib chiqgan eng mashhur olimlardan biri
hisoblanadi. U deyarli barcha ilm sohalarida
asarlar yozgan bo‘lib, ular islom olamida yuksak
baholanadi. Ubaydulloh ibn Mas’ud figh ilmiga
katta hissa qo‘shgan. Shu bilan birgalikda islom
ilmlarining boshqa tarmogqlarida ham ko‘plab
kitoblar yozgan. Xususan, olimning “Ta’dil al-
ulum fi-l-kalom” asari kalom ilmi bo‘yicha muhim
manbalardan biridir.
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T'A®YPOBA Hponaxon MyxrapoBHa
V3bexucmon xankapo uciom axademuscu
Hcnom mapuxu éa manbauiynocauu
IRCICA xagheopacu

kamma ykumysuucu, PhD

TYPKUCTOH NCJIOM
OBUJAJIAPU TAPUXH
MAHBAJIAPJIA

NCTOPUA UCJTAMCKHUX
ITAMSATHHUKOB TYPKECTAHA B
NCTOYHUKAX

HISTORY OF ISLAMIC
MONUMENTS OF TURKESTAN IN
SOURCES

Annomayusn: Aneunanaémean Y36exucmonoa
onub 6opunaémean OUHUU-MABPUPUU coxaza Ouo
UCTIOXOMAAD HAMUNCACUOA aAANCO0ONAp APAMeaH
MAOAHUSIMHY XAp MOMOHIAMA YYKYp VYpeanuud
6a mapeub smuwied, YIapHUHe 3aMOH pyxued Moc
eosnapuoan Eul agioOHu MyHocub eopuciap mub
mapouanawea oud MAadAHU-MABHABUL MepOCUHU
MAOKUK MUl UMKOHUAMU KEeHeatlou.

Kanum cysnap: maopaca, makmao, macaicuo,
Typrxucmon, Byxopo, Camapkano, Xusa.

Annomayusn: B pesyromame npoooumvix
6 MoOepHU3Upyrujemca Ysbexucmane pegopm 8
PeNUSUOZHO-NPOCBEMUMENbCKOU chepe PaACUUPUTUCH
BO3MONCHOCTNU UZVHUEHUsL KYIbIMYPHO20 U OYXOBHO20
Hacnedus npeodKkos, BCECMOPOHHE20 U3YYEHUS.
U nponaeamovl Ux Kyibmypwsl, GOCHUMAHUSA
noopacmaioujeco NoOKoaAeHUus O00CMOUHbIMU
NnPOOOAACAMENAMUY UX UOell 8 OYXe BPeMEHU.

Kniouesvie cnosa: medpece, wikona, meuems,
Typrxecman, Byxapa, Camaprano, Xuaa.

Abstract: As a result of the reforms carried out
in the modernizing Uzbekistan in the religious and
educational sphere, the opportunities for studying
the cultural and spiritual heritage of ancestors,
comprehensively studying and promoting their culture,
educating the younger generation as worthy successors
of their ideas in the spirit of the times have expanded.

Keywords: madrasah, school, mosque, Turkestan,
Bukhara, Samarkand, Khiva.

KUPHUILI

TypkucToH XyAyauaaru yJIKaH HCIOM
MEBMOpHUH oOmmamapu — 0O6ebGaxo Mepoc,
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aXJ0JJIapUMU3 spaTral UUBUIU3ALUA
HaMyHalapu, yJIapHUHT WIMUH Kamduériapu
Ba TapakKKUETra KyIIraH XU3MaTJIapuHu €iiap
OHTHTa CHHTAMPUII, yIapja MIJUIUNA Fypyp Ba
UPTUXOp TYHFyJIApUHU KyYaHTHPHILNTA aloXuaa
pTHOOp Oepuia Oounanau. “berakpop Ba HOEO
UIIMUA-MabHABHH Mepoc OW3 y4yH ITOUMUMH
XapakaTaaru Xxa€Tui jgactypra ailjlaHuIlIM Kepak.
By ynmac mepoc xamuia éHuMuzaa 6ynmo, Ousra
JIOMMO Ky4-KyBBaT Ba WJIXOM OaruIIITIALIN JIO3UM.
...DYHUHT y4yH OJIUM Ba MyTaxacCHCIapUMM3,
XypMAaTIIi yJaMoJapuMu3 Oy MabHABUI Xa3MHAHH
OyryHTW apjojjiapra cojajaa, TYIIyHapJu,
o3ubany mwakiaa etkasud Oepuin 3apyp” [1,
224]. by 6opana ucIoM MEbMOpPHI 00U TATAPUTHIHT
YIAYFBOPJIMK MOXHUSITHHH TapFUO ATYBYU TapUXH
HETM31/1a MIaKJITaHTaH KOHCTPYKTHUB FOSUTAPHU Xap
TOMOHJIaMa WIMHK-HA3apUH TaIKUK STHII MyXUM
axaMusT Kaco ATaiu.

ACOCHI KUCM

TypKUCTOH XyayauJard Tapuxuii-mMmaJaHui
énropnukiiapra Kuzukum XIX acp ypranapuaa yop
Poccusicu uctmiiocuian 6onutanras. Yop Poccusicu
JaBPUHUHT MaxaJUTUi TaIKUKOTYUIAPUAAH: OJINM,
¢aiuracyd Ba maBnat apboom Axman Jlornm [2]
(1827-1897), bByxopo aMUpIUTH TapUXHABUCH
Ba 1oupu Mup3o Adaynazum Combe bycronwmii
[3] (1839-1908), Byxopo amMupiuru Tapux4UCcH
Mupszo Camumbex [4] (1850-1930)mapHuUHT
WIMHNA M3JaHUIUIapuaa byxopo aMupaurugaru
MCJIOM MEBMOpPHI obuaanapu, TapuxHaBuc A0y
Toxup Xoxa CamapKaHIMHHUHT acapiapuia sca
[5], Camapkanmmaru MycyaMOH 3U€paTroxjapy Ba
0o0WaNapUHUHT TYIUK PYHXaTH KeITHPUITaH.

XIX-XX acp 6ommapuna Typkucrtonza,
xycycaH, byxopo Ba XuBa xonnuknapuna (Poccus
HMIIEPUSICUHHUHT MPOTEKTOpaTiaapu cudaruma),
Oyaran pyc Ba OOIIKA XOPMXKUH DITYUIIHK
MHCCHsIIApU ab3oiapujaH ['Bapaus reHepaln
mrabc-karmTann E.K. Metieanopd [6] (1795-1863)
V3 acapuja Vpra Ocné XOHTHKIapHHIHT KYITHHA
maxapijapu xakujaa 6aradcuia MabiIyMOT OepHIIl
Ounan Oupra, yJapHHUHT TeorpaduK KOHIalryBH,
TaOMUH IapouTH, CyB pecypciiapu, OOIIKa
JaBiatiap OwiaH OOFIaiiuTan Wyiapu XaKkuia,
KymilaZiaH, byXopo XOHIUTHHHHT OOIIKapyBH,
Iraxap Ba KHIUIOKJIApH XaKuja KeHT TYXTajraH.

Mappacanap mabpudart Mackangapu OYIuiI
Omnan Oupra TypKHCTOH Xynyauaa CakJIaHUO
KoJTaH Oapya KaJuMHUUA TapuUXUH-MEbMOPHUM
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€IrOpIIMKIIAPHUHT SIPMUTA SIKAHUHH TAILIKUIT 3Ta,TH.
Xap ¥nnu MUHTIa0 XOPIKHN caiéxiap yiapHu
KYpHuIl, y30eK KyXHa 3aMOHJIapra TyTalu0 KeTraH
MWUIMA MaJaHUsITH, MabpudaTuaan OaxpaMaHs
OYTHII MIMEKAIA Y 30€KHCTOHTa KelTaIu.

Typkuctonna XX acp Oomumapuga 353
Mazpaca Ba 6 000 ra TKMH aHbaHABUI OONIIaHFUY
MakTtabsap Oyiras [7].

K.E.benapukoB xaM TypkucToH Xalik
TapauMHUTa Oarumnimanran acapuaa Kaydman
JaBpUJard MYCYJIMOH MakTablapu, 3CKH
MakTabiap Ba Majjpacanap, KeHHHYAIUK OYMITaH
KaJu]l MaKkTadJiapy HUCOATaH TYIIUK EPUTHIITaH
[8].

Axanemuk B.B.bapronsn acapiapuna gop
Poccusicu TypkuctoHHN 60CH0 ONTaHUIaH KEHUH
MaJipacaJapHUHT aXxBOJIH, BaK() MyJIKIapUHUHT
TaJOH-TApOX KHJIMHUIIM, MYTaBajjlH Ba
My IappUCIapHUHT MyHOCca0aTH EpuTHO Oepuiraln
[9].

[Ipodeccop A.B.CaBuukuii acapnapuia sca,
1886 Hnnmaru Poccust mmmeparopun TOMOHUAAH
TacAuKIaHral “TypKUCTOH YIKacHHH OOIIKAPHUIII
TYFpPUCHUIATH HU30M ™, aMalijla TOPTUO OJIMHTaH
Bak(ap, IMHUN TaNIKWIOTIAp, Majpacanap,
MakTabiap, Mo3oplap, MyAxappuciap,
tanadanxap cCOHM OYiNYa CTATHCTHK MabIyMOTIIap
kentupuirat [10].

X¥yxanag maxpuna (CupmapEHUHT dUam
coxununa) 1897 iungaru pyiixarra oaumiad ory
MabyM Oynranku, 144 macxun Ba 4 Ta Majapaca
oynran. Xa3pat06000 Ba Xasparxyxka Kamon
Mackumapu X1V acpuuHr Oomma Kypuiras [ 11].

1899 #tnnna TypKUCTOHHUMHT y4Ta BUJIOSATH/IA,
sspbHn Cuppapé, Camapkany Ba @apronana 4632
ta MakTab Oynran. byryn Typkuctonmaru
MakTabnapna 44 773 tonub Taxcuy OJNraH.
TabnuMHUHT UIK naBpuna XapTusik, KeHUH
YopkuToOaH caBo/ YMKApWITaH. YHIaH KEHWUH
aca Cydu Omnoép Ba Xyxa Xohus mebpnapu &x
onmuuras [11, 32].

1911 #iun 18 sHBapmaru xucoO Oyiinua
Typkucton ynkacuma 476 ta makrab 6yica, 29 944
Ta YKyBYH YKuran o0yica, 1920 WHIHUHT oXupura
kenn6 2022 Ta maktabma 165 122 Ta yKyBUH
Vxuran [12, 153].

1896 iinnna TomkeHTHArn rUMHA3USIAPAA
Taxcui onaérrannapHuHr 3% YFun Oonajapu Ba
2,6% Ku3iapu MaxaJuiui Ty0 axoiu ap3aHiapu
oynran. 1879-1904 i#unnapna yKuTyBUYHIAD
CEeMHUHApHIAPUHU KyHJIaraH 415 GutupyBunaan

ISSN 2181-9572

65 nadapu Maxauuil axonu Bakwiiapu Oynran
[11, 68-70].

1884 #innu OWpwHYM pyc-Ty3eM MakTabwu
ounnral 0yica, XIX acp oxupura kenud ynapHur
COHHU 03/1aH OILH.

XIX acp oxupuna TypkuctoH ynkacuga—313
ta, byxopona — 103 ta, XuBana — 8 Ta mazapaca
oynran [13, 30]. 1913 #imnaa Typkuctorga 7 290
Ta 3CKH MakTad Mapxkyn O0ynuoO, yinapaa 70 864
TomO wim onraH [ 14]. XX acp Ooruiapuia Maxcyc
aénmap mMakTabnapu — oTuHXoHanapna Paprona
sunosituaa 33 000 nadap, Tomkentaa 6 400 Hadap
Ku3map Taxcui onrad [15, 19].

1895 #tnn 12 utonaru TypKUCTOH YiKacH YKyB
FOpTIIapHu OOII HHCTIEKTOPH XucoOoTraa TormkeHT
nraxpu Kykua naxacu MKKM KaBamiu, HyQy3Jin
oHr Kaaumru HlykypXoH Majpacacupa aapc
YTUIMAETraHn Ba SCKUPraHu 0axoHa KUIMHHUO,
TypkucToH reHepan-ryoepHaTopu KypcaraMmacura
OuHOaH Oy3u0 FOOPUITraHU TabKUIA0 YTHIITaH.
YHuHr Bakdu Oyiaran kapBoHcapoii sca, Ce030p
naxacuparu My myOopak Magpacacura
Oepuirand Kaij sTwirad. Ep conuk KoMuCCHICH
aca ymoly Majjpacara Kapamuii Bakd MyJIKIapuHu
HOKOHYHWUI1 1e0 TOnuO, TaBJIaT XMcoOura yTKasran
Ba MajJpaca JapoMaJCcu3 KoJraH. Xap HKKaia
Manpacaan Oump maxc Kymbern Mwup3aaxman
Mup3amyxammag AMHHOB KypAHpraH Ba Bak®d
TabCHUC KWITaH 5au. BakQHUHT MyTaBaanucu
Mynna bokn Myxamman Mymna Mcamyxamenos
Oy3wiraH Majpaca YpHHUTa sSTHTH Majpaca OYHIInTa
pyxcat cyparagga Cupmapé BmIOSTH XapOuit
rybepHaTopu paji xxaBoou oepras [ 16]. bymapaunr
Oapuacu yop PoccusicuHuHT cuécaru Oapua MakTad
Ba MaJpacajlapHU Ba Bak(IapHH HYK KHIAIITA
KapaTHITaHJINTHHU KYPCcaTMOK/A.

Camapkannnaru Tumnakopu Ba lepmop
MaapacaitapuHu Kypaupran Camapkana Oeru
Snmanrtymouii ymly Maapacagapra Ky MAKIOpIa
epiapHu Bakd KuiraH. AMUPHHHT 12 Ta Myxpu
Oynummra kapamaii, 1814 iunga byxopo amupu
XalgapHuHTr OyWpyFu OmiaH Bak(HOMa KaiTa
é3unramury 0axona KwiauauO, 1901 #inn 14
(despanga CamapkaHJ BHJIOATH OOIIKapMacH
Kapopu OWiIaH JaBliaT Xa3WHAcUra YTKa3ujiraH
[17, 16].

Byxoponaru Magpacanapra Kencax, yJIapHHHT
Hy(py31 Ba WIMHIA calOXUATH I0Kopu O6yiran. [y
cababaH oMMa opacua Typiii MUHTaKajaapiaH Oy
epra KeauO TabIuM OJMILITa KH3UKUII KaTTa M.
Myappux A0y Caba AGmynkapum nOH Myxammay
Cambonnii (1113-1167) «Kurab an-ancod»
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(Hacabnoma) acapupa yHUHT uiaM-Mabpudar
MapKa3d SKaHUHU Kyhuparuda Tabpudaaigu:
«Byx0po 1OH-1IIyXpaT MaKOHH, CaJITaHAT KabOacu
Ba 3aMOHACUHUHT 3UENWIAPU KamilaHr Ep ro3u
aauONapUHUHT IOJAy3Japy IopiaraH Xxamja
¢do3mwutapra naHox Oyiran Mackan >0u» byxopo
MaJIpacajapuia AUHUNA WIMIAapAaH TallKapu
HaxB Ba cap¢ (Mopdonorus Ba rpaMmaruka),
anab (agabuér), xato0a (HOTHUKIHUK), pUE3UET
(maremaruka), xanjgaca (reoMeTpus), Kyrpod
(reorpadms), ancada xabu danmap YKuTHITaH.
A¥WpUM MXTUCOCHAIITaH MajJpacaiapia aHuK Ba
Tabuunii gannap maxcyc ypratuirad. XycycaH,
THOOMETra MXTHUCOCHAIIraH Majpacanapia
A0y NOH Cuno, Aby bakp Poswuit kabu Oyrok
AJUIOMAJIAPHUHT acapiapy YpraHWIraH.

Tapkurynoc I1.1. Jlemeszon [ 18, 30] 1834 iumm
MajipacajJapHUHT OMpHIary YKyB xkapaéHuaa Oup
OWJIaH OIIMK MINTHPOK TN YHTA SIKUH Myayutid
XamJa KUTOO HOMUHH caHal yTraH.

CoBeT Tapuxuu-mapkKiyHocu, Mapkasuii
Ocué manGamyHocnuru Oyiinya MyTaxaccuc
O.UexoBuu (1912-1982) 1940 iimnmapna
Byxopora yroomrupunran Tapuxui-3THOTpaduK
KCOEIUIMAAA UIITUPOK ITraH. Y HUHT WIMHUU
TaJAKUKOTJIapHu S"pTa Ocuéuunr XIII-XIX
acpriapzaru TapuXUHUHT OUp KaTop MacaslanapH,
Ty )KyMJTaJIaH, MyJIK9MINK HIaKIUIapy, €pra 3rajliKk
KHWJIUII XyKyK/Tapy, Bakduapra Oarunuianras [19].

Vpra Ocué MebMopHii 06U IaTapHHUHT GapIIo
STWINII TAPUXUHHU YPraHraH CaHbaTIIYHOC OJIMMa,
apxuTekTop, akagemuk ['annna IlyraueHkoBa
(1915-2007) Tomounaan Ypra Ocué canbaTH Ba
MaJIaHUATH XyCYCH/Ia CY3 IOpUTHII OmilaH Oupra,
YHHUHTI aXUTEKTYPAcH, XyCycaH, Tapuxuii oounanap,
YJIAPHUHT KypHIIUII yCIyOu, Oe3akaapura 3THOOop
Kapartras [20].

XIX-XX acp Gommapu Ypra Ocué Ba
KO30FHCTOH MEBMOpPYMIUTHHUHI KYy3Ta
KYpUHTaH HaMOSIHJACH, COBET TaJKHKOTYHCH,
CaHBAaTIIyHOCIHK ¢aHnapu noktopu Jles
ManbkoBckas (1932-1988) mypakkad Ba Kam
Ypranuiaran Vpra Ocué HCIoM MEbMOPYIITHTHHH
KaTTa KW3WKHUIN OuiaH ypranud, Oup KaTop
MoHorpadusimap vom >tau [21]. Iy Ounan
oupra y, Xoxa Axman Slccasuii, bByxopo Ba
XWBa MEBMOPYHIIUTHTA OaFUIIIaHTaH OUp KaTop
anb6oM-MoHOrpadusap, Y30eKHCTOHHHHT
KaauMIH maxapiapu Oyinad HyiakypcaTkud,
1037120 MaKonazap Myauidu Xamaup.

ynanaraex, apxeonor C.b. Jlyauna (1932)
HUHT yIKara foup OWp Karop TaJKUKOT HILIApH
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XaM ¥3 (QakTHUK Marepuaiapu OuiaH axpanuod
Typazy.

Kyraitba nbn Mycnum xmxpuii 94 #mmn
(713) byxopo Kkamrpacu HYKApHUCHAA >KOME
MaCKUIU Kypaupaan. Y Xap )kyma KyHH arpogra
xKapuu Kynno: «Kyma nHamosura xo3up Oynran
Xap OWp KHIIWTa WKKH JUpXaMm OepamMan», —
ned wakupTupap >au. Mycynmoumnap cadu
TUHUMCH3 opTa Ooprau, XypocoH amupu daszn
nbH fx¢é non Xomun bapmakuii xmxpuit 154
vimm (771) yHE KeHTalTHpHuO KaiiTa Kypaupra.
Tapuxna Macxkuan Kanon HoMu OuiiaH Mamxyp
Oynran Oy MebMOpuU 00HMIa yHIaH KEHUH XaM
KeHralTUpWIraH Ba MyHTa3aM TabMHPJIaHHO
TypUJITaH.

VIII acpmaéx byxopona stHa Xoxka AGy Xadc
capoiiu €énuna xoinamrad banu Xan3ana, banu
Cang, banu Acan, Xoxxa Aby Xadc, Kypaiimmitnap
MaC)KHJTapH OyITaH.

Tapuxuii manbamapna akc 3Trad yma
JlaBp BOKeajlapura Hasap Talljacak, XOoXKujap
Kabbara untunrannapuzaex, [X—X acprapna
UM uctoBumiiap byxopoHu Kuampub iynra
TymaérranuHu kypamus. Iy naBpnapra xanap
KyxHa IyHE TaMaaIyHUHUHT Mapka3u Oynrax
Byxopo kucka ¢ypcatna UCIOM OJaMU HIM
Kanbacwura aiinmanu® ynryprasuy.

VIII acpaa MoBapoyHHaxpaa OyHE YTHITaH
Mac)KHJUIap Ba TAHUKJIM aJuloMaliap XOBIUIapuaa
VKUTUII WOUTapU yYyH Maxcyc aXpaTHJIraH
XOHanap WJIK WIM MacKaHJapu Ba3udacuHU
yraran. byxopona macxkujnap, ogaria, KUIIKU
Ba €3rM KUCMJIaH nOopaT KHiIHO KypHiraH.

MoBapoyHHaxpaa uiak macxugnap VIII
acp Oommapmaa Kaja Kyrtapa OomnraraHura
ryBox Oymmuk. Apal® Ba axkaM MamJakaTiapuia
Oynranu kabu, kku napé opaimru/a Xam 1actiiad
Mac)KHJJIap Ba YHUHI XOBJIHMCHIA, KEHHHYAIUK
XOBIM aTpodura KypuiIraH XyxKpajapna
UCIIOM TabJIMUMOTH Taprubd KuwiuHAM. XyIId
my macanaga Myxamman lapud maxaym
Kyhduparmnapuu €3aan: «Kamadon byxopoHunr
9H KaJMMHUK MajapacanapujaHaup. Tapux axjiu:
«Kamabon xagumuiimu Fapubus?» — ned xanys
uxtunoduanup. Kanabox manpacacu y4 mapra
TUKJIaHTaH. MackuanapaaH anoxuaa axpaTuino,
dakaT YKUTHII WUILIapUTa MyJDKaJJIaHTaH Maxc
VKyB Ounonapu Kypwmim VIII acpauHT oxXupru
yoparura Tyrpu kenaétup. bynara A0y Xadc an-
Kabup byxopuii manpacacu xya Moc kenaau [22].

A0y bakp Myxamman HapmaxuidHUHT
«byxopo Tapuxm» acapuaa antud yrunran 937
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Hwry EHFuH A 3apap Kyprad «Dopxaxy Maapacacu
Vpra Ocuénaru mactinabku MajgpacanapiaHIup
[23].

Kamumru maxapiapia Mackuayiap Maxauia
MapKa3ura, Kys3ra KypuHraH »Koira KypuiraH.
Mapxkasuit Ocuéna VMcinom auau KaOyIn KHITHHTad,
MacKHJIap KOMITO3UIFSIIApH/Ia MUHOpAIap KeHT
Kyprita Oonuianrad. MuHopasnap maxapaard SHT
Oananj umopatinap Oynran. Kyxna Ypranugaru
muHopa 61 M, byxopomarn MuHopau KaioH
46,5 m, Xupanaru Hcinom Xyxa MUHOpacu
44,5 M OanaHmyIMKKa 3ra. Acocuil BazuphacuHu
Hamo3ra 4yopyioB Oysiranu Ownan 30-50 metp
IOKOpHUra TOop, OamaHj 3WHaIaplaH 5 Maxalnl
YUKW Mya33WHTa KHAUHIAIUK TyFauprad. Hly
cababiu MUHOpaJIap/aH acocaH Kyma Ba Xauur
HaMo3Japura yopiyiosra Qoiinananunras [24, 9].

XVJI0CA

Nunnap naBoMuaa oqmMiuap TOMOHHIAH
XYIyAdard Tapuxuii-MaJaHUNl Mepoc, HCIOM
obuanapu, KaauMru EIropiimkiapra KA3UKUIIm
omu® Oopran. TypKUCTOHIArH Macxujjap,
Majapaca Ba MaKTaO0JapHUHT KypHUJIHIIH,
TabMHUPJAHUIIN Ba CAKJANl KOJTHMHUIIN YIYH
KWIWMHTaH Oapua HINJIap HaTHXacu YIapok,
XO03UPTY KyH/1a yII0y MyKaiac KaJlaM»KOJIapHUHT
KYTUTapH KaJi pOCcTiiad TypuOan.
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YPTA ACP MAPKA3HUM OCHL
BOIIIKAPYBUTA OUJI MAHBAJIAP
TAXJIMIN

ANALYSIS OF SOURCES RELATED
TO THE ADMINISTRATION OF
MEDIEVAL CENTRAL ASIA

AHAJIN3 UCTOYHUKOB
IO TOCYIAPCTBEHHOMY
IMPABJIEHUIO CPEJJHEBEKOBOW
CPEJIHEU A3BUEMN

Annomayusn: Maxoraoa IX-XII acprapoa
Maprasuu Ocuéda Xykm cypearn COMOHUULAPD,
2A3HABUUNAD, KOPAXOHUUNAD, CANICYKUULAD 64
Xopasmwioxiap Kabu 0asiamidpuHuHe Mmapuxu,
Maoanuamu, OUHU, XYKMOOPIAPU, UNCMUMOUL 8d
uKmucooutl xonamu, 60wKapys musumu, nya-mouus
cuécamu, Xupoxc uueUMu 6a OOWKA Mdacaiaiap
xakuoazu KumMmamiu Maviymomuap oOepysuu
oupramyu manbaraprHune E3unuul mapuxu, yciyou,
MA3MYHU, KYIEIMANAPU, MAPHCUMATAPU 8d 3AMOHABUU
HAWPIAPUHUNS MAHOAULYHOCIUK MAXAUIU aManed
owUpUnaH.

Kanum cysznap: Maimype, Xypocon, Pywm,
HUcmanbyn, Texporn éa Cankm-Ilemepbype, Toxupuiinap,
Cappgopuiinap, Comonuiinap, Faznasuiinap,
Cancykuiinap, Kopaxonutinap.

Abstract: The article presents a source analysis
of the history, style, content, manuscripts, translations,
and modern editions of primary sources that provide
valuable information about the history, culture, religion,
rulers, social and economic situation, governance
system, monetary and financial policy, tax collection, and
other issues of the Samanids, Ghaznavids, Karakhanids,
Seljuks, and Khwarazmshahs that ruled Central Asia in
the 9th-12th centuries.

Key Words: Maimurg, Khurasan, Rome, Istanbul,
Tehran and St. Petersburg, Tahirids, Saffaris, Samanids,
Ghaznavids, Seljuks, Karakhanids.

Annomauyun: B cmamve oanbl yeHuvie c8e0eHsl
00 ucmopuu, Kyibmype, peiucuu, Npasumensix,
COYUATLHO-IKOHOMUYECKOM NOJIO0NCEHUU, CUCmeMe
VIPasieHust, OCHENCHOU U PUCKATbHOU noumuxe, coope
Hanozos u opyeux eonpocax Camanuoos, I asnesudos,
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Kapaxanuoos, Cenvoocyxkose u Xopesmuiaxos,
npasuswiux Cpeoneu Asueii. 6 IX-XII 8. IIposeden
UCMOYHUKOBEOUECKULl AHANU3 UCMOPUU, CIUILL,
cooepoicanist, pyKonucetl, nepeeodos U CO8PEMeHHbIX
U30aHULl NEPEOUCOYHUKOS.

Knrueswvre cnosa: Maiimype, Xopacan, Pym,
Cmambyn, Tecepan u Cankm-Ilemepoype, Taxupuosi,
Cagppapuovl, Camanuouvl, I'asneeuowvi, Cenboxcyxu,
Kapaxanuowr.

Kupui

Mapxkaszuit Ocué€ xaaumagaH Kynnad
O0ockuHmapra pybapy KeiaraH MHHTaKamgup.
Kanumru naspaa Axamonuiinap, cyur FOHoH-
MakenoHJap OOCKHWHHTA ydparaH ymoy Xymymd
ypTa acpiapaa xaM KU3FUH CUECU >kapaéHiap
Mapkasuna Oynub xonau. Apabmap kupubd
KeJIFraHUAaH CYHT Ma3Kyp Viaka MoBapoyHHaxp
neb arama Oomuiamm Ba YpTa acpiiap CYHTHTa
Kajap my HoM OwiaH roputHiau. Mcinom kupud
Kenrad Oy epha KeuraH WKTHUMOWM-CUECHUH,
MKTUCOIUH Ba MagaHuil xkapaéniap apa0, ¢popc Ba
MaxaJUIMii TapuxXHaBUCIIAP acapiapuia EPUTHITaH.
Vmly TaAKUKOTHUHT MaB3yCH — HCIIOM JaBpuia
MUHTaKaJard OOIKapyB TU3UMHIA COAUP OYIran
y3rapunuiapra ouji MabIyMOTIap XaM yinapaa ¥3
AKCHHU TOITaH.

Acocui KHCM

Maskyp maBpra oua apald Twinaa €3uIran
WJK acapiapaaH Oupu “Dyrtyx an-0yiagon”
[1] (“Mamnakatnapauar ¢arx stunumun’) [X
acpaa smaras reorpad Ba Tapuxuu onuMm A0y
baxp Axman non Sx& XKoobup bamosypwii (Bad.
278/892-93 #1.) ToMOHUJAH Tabiud STHITaH.
“@ytyx an-OyngoH” apabiapHUHT OpULLIAPU
XaKHJard MabIyMOTIapHH Y3uJa MyXKaccam
9TraH KUMMATIH acapjiap KaTOpWUra KHpPajaH.
VYupa Oomka MaHOalapjaa HYK MablyMoTiap
KeJATHpWIraH. YcMoH uoH Addon (pa, 644-656)
Ba XypOoCOH HOMOU AOIymiox HOH AMp AaBpuia
apabmapHrHT MOBapoyHHaxXpra amaira Omupral
xapOuii ropunuiapy Ba MaiiMyprau sraniad, cCyHT
OpTra KalTranjaapy XaKuaard MabaymoTiap (akar
Iy acapja KeJITHPHITaHU XaM YHUHT ajJoxuia
axaMUsATIM MaHOa SKaHUJaH Aajonar oepanu.

“@DyTyx an-OyJJOHHUHT UKKUHYM KHCMUA
apabiap TOMOHMAAH IIapKJa Ba IIMMOJIHU-LIapKAa
om0 Oopriran xapouii Xxapakatiaap TaQCcuioTiapu
0aéH »Trran. Acapaa (haTx STHITaH XyIyIJIapHIHT
MaJaHUATH, AUHHU, XYyKMIOpPJIapu, WKTHUMOUN
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Ba WMKTHCOAMH XOJaTH, OOMIKApYB TH3UMHU,
MyJA-MONHsl cuécatu, XUPOXK HUFUMHU Ba OOIIKa
Macajajgap Xakuaarua KUMMAaTid MabiyMoTiap
TaAKUKOT OJAWra KyHuiaraH BasudajapHUHT
WKPOCHUIA MyXUM POJT YitHau. ACApHUHT FOKCAK
WIMUH aXaMUSITH XaKuAa YHUHT KUCKapTUPUITaH
Taxpupaaru apadua marau Muxasn Su ne [yite
(1839-1909 iiii.) Tomonunan 1866 iumm Jleiinen
(Tommanaus)aa!, uarmsda tapskumacu ILK. Xurtu
(1916 #twn 1 xxung) Ba . K.Myprorren (1924
vun 11 sxung) tapadupan amanra OMIMPHITAH.
Pyc tununaru XypocoH KUCMHUTa OUJT TapKUMacu
I"Tou6osra Terumugup. “Kutod dyryx an-
oynaon” II.KamonuaauH TOMOHHUIAaH Y30€K
tunura xaMm yrupunu6, 2011 #iunga mapx Ba
n30XJ1ap Onan OOMUTHIIraH X0J11a HALIP ATUIITaH
[2].

Apab xanudaTUTHHUHT WIK TaBPU TapUXH
OWJIaH IIyFyJUIaHYBYM MYTaXaccuc yuyH KOMYCHI
onum A0y Xawvbap Myxamman uou XKapup
Tabapwuitnuar (839-923) “Tapux ap-pycyn Ba-
n-mynyk” [3] (“IlaitramOapnap Ba momoxJap
Tapuxu’’) acapy MyXuUM MaHOAIapIaH XUCOOTaHAIH.
Acapma 912-913 #innnapraga Apaducron, Pym
(Kuunk Ocwué), Dpon Ba apab® xanudanuru
TOMOHHUJAH 3a0T ATWJITaH MamJilakaTiap OwiaH
oup karopma, MoBapoyHHaxpaa Oynmub yTran
WKTUMOUI-CUECH BOKeaap XpOHOJIOTUK KeTMa-
KeTIUKAa WuimMa-iimn 6aén stwiran. Tabapuii ¥3
acapua IXyauinap Ba XpUCTHAHJIAPHUHT HaKJ Ba
puBosiTiaapu (ncpounuér), Coconuitnap (224-651
.) conmaomacu “XBamaii Hamak” (“TlommoxHoma’),
MagonauiHUHT (Bad. IX acpHHHT UKKHHYH
spmn) “Tapuxu xynago” (“Xanudanap tapuxu’),
Boxkuauitnunr (747-823 i1.) “Kuto6 an-maro3uit”
(“VYpymuap xakuaa xkuto0”’), Non TandypruHT
(819-893 i1.) “Tapuxu barnon” (“barmozn Tapuxu’)
Kabuap/aH KeHr (oijananraH.

“Tapux ap-pycys Ba-I-MYJIYK HHUHI TYIUK
Ba KUCKapTUPWITaH Taxpupiuapu O0ynran. bupok
Ousraua (pakaT KUCKapTHPWJITraH MaTHTHHA [4]
eTU0 KenraH. YHHM TOJUIAHIUSUIMK IIApKUIYHOC
Muxasn Su ge T'yite 1879-1901 #unnapna
15 xunnma "Hamp dtrad. OpaHmy3 TUIUIATU
tapkuMacu [.3oTenbepr ToMmoHWman 1867-
1874 ¥unnapna aManra OMpPWIraH. AcCapHUHT
¢dopc Ba TYypK THILIAPUIATH TapKUMallaph Xam
MaBxyJ OYyiu0, ymapHUHT Kyia€3Ma Hycxajlapu
Cankr-lletepOypr Ba TomkeHnT KyTyOXoHaIapuaa

! BanmazypuHuHT acapu 4on stwiran: Liber expugnationis
regionum. ed. M.J. de Goeje, Pt 1—2. Lugduni Batavorum,
1866. — 232 p.
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caknanagu. Kymnanan, A0y Paiixon bepynuii
HoMugaru [llapkurynocnuk nacturyTuaa “Tapux
ap-pycya Ba-JI-MyJIyK HUHT apald THITUIard TYpTTa
kyné3smacu xamaa ¢opc (uHB. Nel2593, No7322,
Ne7466, Ne831, Ne9317), yitryp (Ne 9470) Ba
¥30eK TWimapuiard TapXuMalapd MaBxXKyI.
AcapHHMHI PyC THJIMIArM KHCKApTHUPUITraH
tapxxumacu B.W.bensie Tomonnnan 1987 fimnna
“Ucropust Tabapu” Homu Ounan TomkeHTAA YOIl
stunrad [5]. YmOy manOazga ucioMm naBpuua
aMas Kwirad OOmKapyB TH3WMH, YHUHT apad
xanudanuru nepudepusicu, xKymiaanan, Mapkasuit
Ocuéra TpaHcIsIUsACH Kapa€Hapu XaKuaaru
MabJIyMOTIIAp XaM JKOM ONTaHU YHH TaAKUKOTIa
a0 ITUILIHM TaK030 3TAU.

Mapxkazuit Ocu€HIHT uciIoMrada gaBpiaru
KaJIUMI' IMHJIApY Ba YJIIAPHUHT WKTUMOUN Xaétaa
TYTraH YpHHHHU 04n0O OepyBUM KUMMATIN MaHOa
Aby Paiixon bepynuitnunr “an-Ocop an-00Kus
aH an-KypyH an-xonus” (“Kamgumru xamkiapman
KoJran éaropaukiap”) acapuaup. Yana bepynuit
y3ura mMabiayMm OYyiran Xxajikjap — IOHOHJAp,
PYMJIMKIAp, 3POHJIHUKIAP, XOpa3MIMKIap,
CyFuiiiap, COOMUIAIAp, XpUCTUAHIIAD, AXYAUIIap,
KUOTHIIap, MCIOMIAaH OJAMHTH apabimap Ba
MYCYJIMOHJIADHUHT TaKBUMIApH, Oailpamiapu
Ba MalIXyp KyHJIapuHHM My(daccasl TacBHpJIaraH.
Kuro6uunr Mapxkaszuit Ocué xaiaxinapu, yIapHUHT
MaJaHUATH, ypd-0JaTH Ba TapUXUra OHUJ
MabJIyMOTIapH KaTTa axaMHuATra sraaup. Maskyp
MaHOa/aH ymdy TagKUKOT MIIHHUHT UCIoMTada
o0ynran nqaBpmaru Mapkasuit Ocué XaaKIapuHUHT
JUHUN 3bTUKOJJIAPU Ba YJIAPHUHI MKTHUMOMUM-
cuécuil xaérmaru YpHUHH 0uuO Oepumra
OarnmuianraH Oanauma (o TaTaHUIIIN.

“Ocopyn OoKHsI” acapuHH OHPUHUYH
0ynu6 EBpomara TaHWIITHpPraH OJIMM MAaIIXyp
MIAPKIIYHOC Ba OCPYHUHLIYHOC OJUM Oayapn
3axay (1845-1930) 6y1m0, y 18761878 iimmnapaa
Jleinuur (I'epmanus)na acapHUHT apabua
HYCXacWUHHU WIK Oop Hamp 3TraH. YHuUHT 1879
UM Gaskapuirad MHIVIM3 THIIMAATH Tap>KuMacu
XaM 3axayra TerMIUIMINAp. 3axay Hallp STTUPraH
apabua mycxamas 1943 i Texponna Axbap [loHo
Cupuiut yHu ¢opc THIUTa YyTUpPTraH. AcapHUHT
pyc Tuiura Tapxkumacu 1957 iunga apaduryHoc
oM M. A.Canbe Tapaduaad aMmaira OIIHpHITaH.
Maskyp man6anuHr A.PacynoB myammdmuruaaru
y30ekua Tapxkumacu 1968 imnga TomikeHTna
Haup 3twiras [6]. bepynuit acapuanar XI11-XIII
acpriapra ouq Kynésmanapu McranOyn, Texpon Ba
Cankr-IletepOypr mraxapiaapujia cakianamy [7].
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Viapuunr dporonycxamapu V3P @A Afy Paiixon
bepynuit Homunaru HlapkiryHocnuk HHCTUTYTHIA
MaBxya [8]. YmapHu ypranu® YUKW TaAKUKOT
MaB3yCHHHUHI TETHIIUTHA OYIMMIIapH yayH horaanu
MaTepuaiap oepu.

TagkukoT MaB3ycura ouja alpum
MabJIyMOTJIAp ¥3 aKCUHM TONTaH sHA OUp HOAUD
MaHOa apab Tapuxuncu M33ynnun AOynxacan
Amn n6H Myxammazn (1160-1233) tomoHunan
sipatwiral “an-Komun ¢ur-tapux” (“Mykamman
tTapux’) acapunup. ¥ MoBapOyHHaxp XaJKJIapu
TapuxH, KyMmiaagad ymoly Xyayaaard OOIIKapys
aHbaHaJApUHK YPraHWIIa KaTTa axaMusT kacO
9Taau. Acap Ty3WINIINTA KYpa, YH UKKH XKUIAJIaH
nbopar 0ynno, yHaa TYHEHUHT IPATHIIHIITUIAH TO
1231 #unra kagap [lapk mamitakatiapuaa 0yau0
YTraH HKTUMOUN-CUECUI KapaéHIIap XPOHOIOTUK
KeTMa-KeTnKaa 6acH stuirad. Myamumg y3uraga
spaTHJITaH MaHOajapmaH KeHT ¢oigamaHTaH.
XycycaH, “an-Komuin ¢put-rapux”’HUHT OUpHHYH
kucmu (I-1V xunpmapu) aBBan smal yTran
onumiiap — banosypwit, Tabapwuii, 16n MuckaBaiix,
Cynamwuii Ba OOMIKIApHUHT acapiapura TasHuO
ésmnran. Acapna AOGOocuiinap xanudanurura
Kapmu KapaTHiraH XaJK KY3FOJOHJIapH,
MoBapoyHHaxp Ba XypOCOHJIaru MKTHUMOMHIi-
cuécuil BasMAT XaMmAa WYKM MYCTAKUUIMKHU
KyJara KApPUTraH MaxaJUluid cynojanap —
Toxupuiinap, Caddopuitnap, Comonuiinap,
Fasnasuitnap, Camxykuiinap, Kopaxonuiinap
Ba XOpa3MIIOXJIAPHUHT OOIIKapyBH XaKUIaru
KHUMMAaTIH MabIyMOTIAp KENTHPUIITaH.

“An-Komun ¢ur-tapux”HUHT TYIHK
TaHKUIUI MaTHU Ou3rada eTuo KeiraH Oup KaH4ya
Kynésmanapu acocunga 1851-1876 lunnapaa
eBpontasiik mapkiryrnoc C.Topabepr TomoHugaH
TYPT KUJIJAA HAILP dTHITaH. ACApHUHT OMp KaH4a
apabua Hawpnapu MaBxyn 0ynuO, ymapHHHT
oxuprmiapunan oupu 1987 vinnu baitpytna vom
srunrad. “An-Komun ¢ut-tapux”HuUHT y30eK
TuMra Tynuk tapskuMacu 1901-1907 imnnapaa
XwuBa xoHun Myxamman Paxmmxon II (1282—
1328/1865—-1910) Oyiipyrura kypa 12 xunmaiuk
Mucp Hampu acocujaa amalra OIIMPHUJITaH.
Maskyp Tap)KHMaHHHT HJIK HyCXacH Ba yHJAaH
Ky4HpHIraH Gup Heua Hycxamap Y3P MDA Aby
Paiixon bepynuil Homuaaru HlapKuryHocauk
WHCTUTYTHIA caKjaHamu [9].

“An-Komun ¢ut-rapux” acapuaunr Marpu0
Ba lcmaHus Mamllakatiapu TapuUXHTa OHJ
kucMuHM 1901 Mumina xazoupiauk oinum ParHOH
dbpaHIy3 THIMra HM30XJHM Tap)KUMa KHIJITaH.
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1904 iinnga nanusMk mapkmynoc M.0urcoepr
ACapUHMHT OUp KUCMUHM Ypranu6 unkkas. 1904—
1905 #unnapaa typkx omumu U.lllapadunnnn
acapHUHT MyryJutaprada Oyrad gaBpu xamuaa Vo
a’1-ACUPHUHT OWJIACH Ba YHUHT WJIMHHA MEpOCH
XaKHUJIard TaJIKHKOTUHU HaIIp 3TOU. ACapHUHT
pyc tunugaru Tapxkumacu 1939 iunna pyc
mapkmyHocnapu W.H.JlemanoB Ba C.Bonunnap
TOMOHM/aH amaira ommprad [ 10]. V36exuctonna
“an-Komun ¢ut-rapux’vuar Mapkasuii Ocuéra
OWJT KHCMHUHH WIMHAH Iapxjiap OWIaH pyc THIATA
Tap)KuMa KHITaH oluM, (Guionorus ¢aHiapu
nokropu, npodeccop [1.I.bynrakos xucodmanay.
Jlexun ymly JOHWXaHU HHUXOSCUTA €TKAa3WIIra
ynrypmarad. buHoOapuH, Tap)KuMa OIMUMHUHT
HIOTUPIH — TapHuX (PaHIapH TOKTOPH, podeccop
HI.KamonuaauH TOMOHHUJAAH SKyHJIaHTaH
XaMmja mapx Ba u3oxJiap OwiaH OOWHTHITaH
xonga 2006 wimnga mamp stuiarad [11]. Ymby
Tap>KUMa-TaAKUKOT MoBapoyHHaXpHUHTI VIII-
XIII acpnapaaru Tapuxu OwiaH IIyFyiiaHaéTran
TaAKUKOTYUIIAD Ba TApUXYHM MyTaxXacCHCIAp
YUyH KU3UKAPIIA MabJIyMOTIap Xam/ia u3oxjapra
Oolimuru OWJIaH XaM aloXula aXaMUSITIUIUP.
Viap TaIKMKOT OuiaH OOFJIHMK KYTIad caBoyuiapra
’kaBoO TomUINTa épram Oepu.

TankukoT maBpura OuJ KHMMATIH
MaHOanapaan oupu AOy bakp Myxamman uOH
Kapup Hapmaxuii (899-960)nunr “Byxopo
Tapuxu”’ acapuaup. YHAa byxopo Ba yHHMHT
arpodunaru maxapiaapauar VII-X acpmapaaru
WUKTUCOJIUI, MaJIaHUI, MOKTUMOUU-CUECUM TapuXura
ouja MabiymoTiap 0a€u stunrad. lyHuHTIeK,
acapzaa apabimapHUHT MoBapoyHHaxXp Xyaydura
aMaira OIIMpTraH WIK XapOuW Xapakariapu,
KelMHYanuKk MUHTaKaHuHT Kyrtaiiba wuOH
Mycnum Ooruuauruaa 3a0T STUIHIIHT, XyAyara
MCJIOMI'a acocllaHraH OOUIKapyB TU3MMHUHHUHT
KupuO Kenumm, MoBapOyHHaxp/lard 1acTia0Ku
MYCyAMOH cynona O0ynran CoMOHUMJIApHUHT
KeTUO YMKWUIIM Ba ylIap JNaBIaTHHHHT TaIlKHII
TOIHIIY, OOIIKAPYB TH3UMHU, KYIITHH MUHTaKaIap
OunaH kedran cuécuii xapaéumap, MykaHHa
Oomuunurugarun xanudanukka kKapmu “OK
KUHUMIIHIap” KY3FajloHU Ba OOmKa MyXUM
BOKeasap XaKu/a XUKosl KAJIMHATH.

Ym0y TanKuKOTHUHT MaHOanmapuigaH Oupu
cudaruna Qoitmananmiran “byxopo tapuxu”
acapMHUHT apald THJIUJArd aci HycxXacu Ousradya
etu0 kenmarad. busrasa ynunr 1128 iumina
Ky6o maxpunan 6ynran A0y Hacp Axman non
Myxamman n6H Hacp Kyb6osuii (Bad. XII acp)
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TOMOHHUJAH (OpC THINTa YTHPUITAH HYCXacH
etn6 kenrad. 1178-1179 wmmnmapna Myxamman
n6H 3ydap ubH YMap yHU KaiTa TaxXpup KHINO,
KUCKapTupuiran OaéHWHU sparraH. “byxopo
tapuxu HuHT 1819-1820 #iunnapaa byxopona
Kyunpunran Hycxacu Y3P ®A A6y Paiixon
bepynuit Homunaru HlapKiryHOCIUK HHCTUTYTHIA
cakmaamoxaa. lllyHuHTAEK, )KaXOHHUHT TYpId
maxapiapuna, xycycan, Cankrt-IletepOypr
Ba JlymanOe [12] na xam acapHUHTr KYyiné3ma
HyCXaJapH CakiIaHaIu.

Hapmaxwitauar “Byxopo Tapuxn™ acapuHUHT
Oup KaH4Ya KyJié3Mmanapu acocujia TanépiiaHran
MaTHU Oup Hewya 6op — 1892 #mnum mapkuyHoc
oM Ilapnas Yedep (1820-1898) tomonnman
[Mapmxnaa, 1904 #inmu Mymio CynToH TOMOHHIAH
byxopona, 1939 itunu Mynappuc Pusasuii
ToMOHHUAaH TexpoHaa Hawp STHiIradH. ACapHUHT
pycua tapxxumacuuu H.JIeikommu 1897 iiun
TowkeHTna Hamp Kwirad. P.@pailHUHT HHITIM3Ya
n30xJju Tapxkumacu 1954 vinnu KemOpuxna don
stwirad [13].

“Byxopo Tapuxm’HHHT ¥30€K THIUIATH
tapxumacu A.PacyrioB TOMOHHIAaH amalra
omupwirad 0ynuo, 1966 iun TomkeHTna HaUIp
stuirad. by nmra acapuunr Cankr-IlerepOypr,
[Mapwx, Byxopo, [lyman6e Ba TexpoH Kynézmanapu
MaTHIapu xanbd ostunran. Kynésmamapuu
¥3apo Takkocnall HaTukacuja TexXpoH Halpu
TapXMMa y4yH acoc Kuinb onunras. KelinHuanuk
A.PacymnoBHuHT ymly Tapxumacu Oup Heda Oop
KaiiTta Hamp stuiau [14].

Mapxasuit OcuéHuHr ypra acpiap AaBpu
TapuXu, )KyMJIaJaH, YHUHT XyAyAuaari OomKapys
TU3UMHUTA OMJI MyXUM MaHOamapaaH sHa Oupu —
A0y Caujg AOynxaih nOH 3axxok nOH Maxmyn
lapnusuii (X1 acp, Bad. 1061 i.)aunr “aiiHyn
axoop” (“Xabapnap O6e3aru’) acapu 0ynm0, yHaa
JHCCepTaLUs MaB3yCcUIa OUJl ailpuM MabIyMOTIIap
XaM ¥3 akcuHu TomraH. Acap XypOCOH Ba
MoBapoyHHaXpHHHT apabnap KUpHO KeIHIIHIaH
to Xl acp ypranapuraua 6ynran qaBpaaru CUECHMA
Ba 3THUK TAPUXUHM YPraHUIIAA KaTTa axaMHATIa
ora. ['apausuii ymby acapuna XKaliXxOHHHHUHT
“Asxonu0yn Oynnon”, CamnomuitHuHT “Kutod
¢u ax0op BuiosITH XYpOCOH”, HIYHUHITIEK, HOH
XamnmukoH, noH MyxkaddaHuHT acapimapuaan
(dhoitnamanran.

“3aiinyn axbop” Oem KucmaaH ubopar
0ynub, ynapHUHT OCIIMHYMCH apaliapHUHT
XypocoHaru BOJHMAIapu OONIKAPYBH IaBpH,
myHuHraek, Toxupuiinap Ba Caddopuiinap
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xamaa MosapoynHaxpaaru CoMmoHuinap Ba
FasnaBuiinap (1042 iinnrava) naBiaTiapuHUHT
YMyMUH Tapuxura OarunuiaHTaH. YHIa TaJKUKOT
MaB3ycH OwJiaH OOFJIMK KHMMATIU MablIyMOTIap
XaM ¥3 akcuHu TtomnraH. JKymmnagaH, maskyp
kucmaa Mapkasuit Ocuénunr VIII-XI acpnapaaru
cuécuil OOmKapyBH Ba YHIArd HCIOXOTUMIIUK
JKapa€HIapyu XaKuJard KUMMAaTJId MabJIyMOTIap
V3 akcuHU TomraH. “3aiiHyna axoop”’na XypocoH
Ba MoBapoyHHaXpHHUHT VII acpHUHTI MKKMHYH
spmuiad XI OupuHYM sipMuTada OynraH Tapuxu
aHYarmHa KeHT EPUTHIITaH.

“3aiiHyn axOOp”HHHT IOKCaK HIMHH
KUAMaTHAAH Kenud YMKUO, YHUHT Typiu
KUCMJIapy OMp Heda THIIapra TapsKuMa KWINHTaH.
Kymnanan, B.B.bapTonb acapHUHT TypKJap
XaKuaaru 0OOMHM MaTHHM Ba pycya TapKHUMacu
Oounan 1897 Hmnna Hamp STTUPrad. Xyaau Ly
000HM 1903 innu Benrep ommmu l'e3a Kyn acn
MaTH Ba BEHTEp THWIMAArH TapXKUMacu OWiaH
Oxkcdopa kynéamacu acocuja 4ol ITTUPTaH.
TapausuitHuHr XUHAUCTOH XaKUAa KeATUpraH
MabJIyMOTJApPUHHU HWHIIM3 MMAaPKIIYHOCH
B.MuHopckuii wHrIU3 TUiaura yrupud, 1948
iunu Jlonnon yHuBepcuteruna “lllapk Ba
Adpuxa. Vrmum Ba XO3UPIrH TAIKUKOTIAP” HOMIIU
TYIUIaM/1a 9bJI0OH KWIrad. AcapHuHr Toxupuiinap,
Caddopuiinap, Comonuitnap Ba FasnaBuitnap
Tapuxura terunuin Qopcuya mMatHu 1928 fiun
Myxamman Ho3um tomonunan bepnunnpa, 1937
Hnnu sponnuk Mup3zo Myxamman Ka3zpunuii Ba
1954 i Canpg Hadwcwii, Tynuk Mathu oca, 1984
i A. Xa0ubuii Tapaduaan amaira OMIMpUITaH.
“3aiiHyn axO0p " HUHT TaJKUKOTUMH3 YIYH MYXUM
oynran Mapkaszuii Ocuéra amoxkagop KHCMH
A.K.Arepc TOMOHHIAH aMajira OIITUPHUITAH
tapxxumacu 1991 #unu JI.M.Enudanoa
TOMOHU/IaH Halpra Taiépnann0, TomkeHTaa YOI
stuiras [15].

[Tapx MyCyJIMOH MaJAHUSATHHH, CAJDKYKUIIAp
TapuXU Ba CUECUNM XAETHMHU YPraHUIIJATH JHT
UIIOHYIM MaHOa — HuzomMynMmynk TaxajaryCHUHH
OmnaH mMamxyp 0ynran A0y Anu Xacan uoH Ann
n6H Mcxok Tycwit (1018—1092)nunr “Cuécatnoma’
éxu “Cusp yn-mynyk” (“Ilogmoxnap Typmyma’)
acapuzaup. Y yTTH3 TYKKU3 0001an nbopar 6yiuno,
yHZ2 ¥30€K AaBIaTYWINTH TAPUXHUTa Ol KAMMATIH
MabIyMoTiap Xxam 0op. Xycycan, CoMoHuUNIap
JaBpuaa Typk Fyiaomiapu [16]HUHT MKTUMOUH-
cuécuil xaétna tytraH ypHu, Kopaxonuiinap
capoiuaa Xxu3MaT KWIraH XOAUMIAPHUHT Maullun
axBosn, CoMOHUINAp JaBiIaTUAArd yHBOHIAD,
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Xopaszmmoxiaap (OnatuHTOWMKNAp) Ouian
Fasnapuiinap ypracuparu €3uimimanap xakuaa
JIUKKATIra Ca30BOP MabIyMOTIIAap yupaiau.

“CuécaTHoMa” acapyHM OJIMMIIAp CaDKyKUH-
JIApHUHT cUECHii NacTypu cudaruia 6axonaraniap.
YHuHT 6011 FOsicH aay MHCO(), CYIX Ba MypyBBar,
OKHUJIOHA OOIIKApyB, COFJIOM KOHWJa Ba TapTuOra
acoclaHral XaJK (papoOBOHJHIH Ba OCOMMIL-
TAJUTHHUA TabMHUHJAII Taprubotuaup. Ymoy
acapiard KynruHa rosiap OyryHradya Y3WHUHT
Xa8TUIJTMIMHY CaK1a0 KOMaETraHy TaJIKUKOTYHIap
TOMOHUaH Tabkuananaau [17:10].

“CuécaTtHomMa” acapwWHHUHT JHT KaJIUMTH
1168 — 1169 innu Ypmus mwaxpuia aMupH X0KHO
[18] Ann XKXamomuaauH ¢apmoHura OMHOAH
Kyuupuiaral Hycxanapu bputanus myseilin Ba
beprmunna caxmanamy [19]. 1291 iinnm xyaupunran
O0omka Hycxa acocuja wmapkmyHoc Yapn3
eddep acapuu ¢panity3 tuiaura yrupuod, 1893
innu Hawmp 3Trad. “CuécarHoma” Kyn HHJIITHK
tankukotiaapaad cyar b.H.3axomep Tomonumgan
pyc THaHra Tapskuma KuiauHuo, 1949 innm Hamp
atrirad. 1960 iy y MHITIN3 THIIH/IA YOTT KHJTFH/TH.
Acap 1989 iiunu A.JleBOHAKYy10B TOMOHHAAH
TOXHMK THJIHra yrupunu6, Jynranbena Hamp
sTrarad. bupok Oy Hamp 6ab3u KaMYMIUKIapIaH
xoiu sMac. JKymanad, yHUHT Oab3u 0o01apu
Tymupu6 Konaupuirad [17:14]. “Cuécarnoma”
ACApUHHMHT ¥30€eK THIINAArH Tap)KUMaCcH Cy3001In
Ba u3oxJiap Omnan [llommon Boxua Ba AQronann
OpKUHOBIap TOMOHUAAH aMmanra omupuimo, 2008
vinn TomkeHtna Hamp stuarad [20]. Maskyp
HamIpJapHu KypuO YWKHIUIIN HaTHXKacuia
TaIKUKOT yuyH (poiganu MabiayMmMoTiaap Kyira
KUPUTHIIIH.

V36ek nasnaruymnuruauir [X—XII acpnapnaru
TApPUXHUHU aKC ITTUPYBYU STHA OMp MYXHUM MaHOa
Abyndazn Myxamman nOH an-XycaiH aja-koTuo an-
baiixakuit (995-1077)uunr “Tapuxu Macbynuii”
(“Macbyn Tapuxu”) acapuaup. “Tapuxm
Macpynuii”’HUHT yHTradya OynraH acapiapaaH
¢dapkun — Myamnud ¥3u KypraH Ba HIIOHYIH
KHIIIJIapAaH aHUKJIaraH MabIyMOTIAPHHA XyKyMaT
MaxKamayapyusia cakiaHa&TraH pacMuil XyxoKatiap
acocua 0aéH atraH. Acapja acocaH Fasnasuiinap
nasnatuHnuHr CyntoH Macbhyn naBpuaaru
mwxTuMoui-cuécut xonaru, Caddopuiinap,
Comonnitnap, Camkykuitnap Ba Kopaxonuitnap
JIaBiaTH ypTacuaarud xajlkapo MyHocabariap
TapuxH, yaapaaru 00IKapyB TH3MMHUHUHT alipuM
KHppaJlapy akc 3TraH.

“Tapuxu Macpyauii”’HUHT ¢opcya MaTHU
1862 iunn ¥Y.Mopneit Tomonunan Kankyrrana,
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1887 itunu Axman Ilemosapuii, 1941-1954
nwnapaa Caun Haducuit, 1946 iun Kocum Fanu
Ba Anmn AxOap Daézmap Tapaduman Texponma gomn
STWITAH. YHUHT apad Tuiumaru rapxumacu 1960
v Koxupana SIx€ Xammo6 Ba Coauk Humror
TOMOHHJIaH HAaIIp KWIMHTaH. ACapHUHT pycda
Tap)XKUMacu TAJAKWKOT Ba 3apyp H30XJjap OuiaH
mapknryHoc onuM A.K.Apenac Tomoruman 1962
vmnu Tomkentna Ba 1969 iunu MockBajga 4ol
sTuiras [21].

XyJs10oca Ba TakaudJiap

Mapxkasuit Ocuénunr VIII-XII acpnapnaru
0OIIKAapyB TH3MMH XaKHAAard MabIyMOTIap
yupaiauran OupiamMuu Manoanap ymoy TaJKUuKOT
oJIIUra KyHuiaran BazuQanapHuHT Oa)KapHiInInaa
acocuil pon yiiHaau. YnapHUHT MaHOAIIYHOCIIUK
TaxXJIWJIUIAH YHKaJUraH MAaHTUKUH Xysl0canapiaH
OupH IIyHIaH MOOPATKU, UCIOM KHPUO Kemrad,
Mapxkasuit Ocuénarst yMyMuii FOKCaIMITHUHT COIUP
Oynummaa ssHC AUH Tanalnapura MocHalran
MWJUTHH OOIIKApYB TU3WMH MYXUM POJT YHAHAIM.
V3 naGarusa, Oy JaBpJa MUHTAaKaa Ky3aTHIraH
WKTUMOUN-UKTUCOANM PUBOYKIIAHUII HATHKACH 1a
MUCIU KypUJIMaral WJIMHH-MaJaHUN FOKCAIUII
YUyH 3apyp 3aMMH Wakuianau. bynapaunr Gapuacu
UCJIOM Tajabiapura Moclalral MapKa3iamraHn
MaxaJutiii OOIIKaPyB TH3MMUHUHT IAKJTAHHIINATA
TYPTKH Oepau.

Apab® xanudanuru Ba YyHTa Kapamuiu
Xyayaiiapiard MXTUMOUN-CUECHUA MYXWUT,
CaBJ0-COTUKHHHI PUBOXJIAHUIIN Ba OOMIKapyB
TU3UMUHUHT XYCyCHATIIapH yIlla AaBpAa sllaral
cuécuit apOobnap, TapuxHaABHUCIAp, caréxiap
Xam/Ia JaBiaT XU3MaTIWIapUHUHT YBTHOOpHIaH
yeTJa KoJMaraH. YJapHHUHI acapiapu Ba
9CIAIMKIAPU OPKAIM 3UKpP 3TUJITAH COXalapliaru
Y3rapuiuiap Xakuaa KAMMaTiId MabJIyMOTIapra 3ra
o6yamus. Typim Man6amapHu ¥3apo COMUIITHPHUIIT
Ba TaKKOCJAll 3Ca, TapUX XaKMKATHUHH fo3ara
yuKapuIura Epaam oepam.

Mapxkazuit Ocuénunr VIII-XII acpnapaaru
Tapuxura OuWJl KHMMAaTIW acapiap spaTrad
banosypuii, Tabapuii, bepynnii, 1ou Acup,
Hapmaxwuii, l'apausnii, Husomynmynk, baiixakuit
KaOu MyappHUXJapHHMHT acapiiapyd opaJaH Heda
acpiap yrcaja Y3MHUHT WIMHHA aXxaMUATHHU
HyKOoTMaraH. Ynapnaa €puUTHIraH Macajajap
KaTopua UCiIoM TadakKypH LapouTuaa Mapkasuii
Ocuéna 601KapyB TH3UMUHUHT PUBOXKIIAHUIINTA
OM/JI KUMMAaTJIM MabIIyMOTJIap Ba TUKKATTa Ca30BOP
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Mylioxazajiap Oopiauru ymoy TaJIKUKOT Y4yH
OCHUX0S1 MYXUMIND.

10.

®ONJTAJTAHUITAH MAHBA BA
AJJABUETJIAP:

Banosypuii. A0y-n-‘A66oc Axman ubH xé
n6u XKobup an-banozypuit. dyryx an-Oynmon /
‘Abmynnox Anuc at-Ta660° Ba ‘Ymap AHwHC at-
Ta660° nampu. Baitpyt: My’accacar aji-ma‘opud,
1407/1987.

AbGynt Abboc Axman noH SIx¢ an-banozypuit. DyTyx
an-OynnoH. XypocoHHHUHT (arx v / C¥3
Oo1iry, apad TUIHIAH Tap)KUMa, HIapXJap, U30xJiap
Ba kypcarkuwiap myaumudu L.C.Kamonmnamun. —
Tomkent: Tom/IIIH, 2017. — 439 ©.

N6H Kapup ar-Tabapwmit. Tapux at-Tabapwuit. — Ap-
Puén: baiit an-adxop ag-nasmus, 2005. 2260 6.
Annales quos scripsit Abu Djafar ibn Djarir at-
Tabari cum aliis edidit M. J. de Goegje, ser. I, III.
Lugduni Batavorum, 1901. 422 p.

At-Tabapu. Hctopus ar-TabGapu. M30panubie
orpeieku / [1ep. ¢ apab. B.M.bensesa. JlononHenus
k nepesoxy O.I'bonbmakoBa n A.b.Xanugosa. —
Tamxent: ®an, 1987. — 445 6.

A0y Paiixon Bepynwmii. Ocop yna-00Kus aH ai-
KypyH an-xonusi. (KaguMru xanknapiaH Koira
énropmukinap). /Tapxumon A.PacymoB. Macbyn
myxappupnap: M. A6aynnaeB Ba O.Daiizymiaes/.
— Tomkent: ®an, 1968. — 486 6.

HWcranbyn xank kytyoxonacu (MHB. Ne 4667), Poccust
¢annap akanemusicy, LLlapKIryHOCIMK HHCTUTYTH
(mudp J-58). Maskyp uacturyt 1818 iinn CaHkT-
Ilerepbypraa Mmnepatop danmap akaaeMUsICH,
Ocué mMy3eiirt HoMH OMJIaH TaIIKWI STUITaH 0Yano,
1960-1970 itunnapna Ocué xankiaapu UHCTUTYTH,
XO3UPIH KyHJa 3ca, Poccust annap akagemMusc,
HTapkmrynociauk HHCTUTYTH (Cankt-IletepOypr
¢bunman) HoMu OMIIaH IOPUTHIMOK/IA.

V3PDA A6y Paiixon Bepynmii HOMmmaru
[MapKmyHOCAMK HMHCTUTYTHAA CaKJIaHAETraH
Cankr-IlerepOypr ¢oronycxacu (uuB. Ne 355),
Ucraubyn dotonycxacu (uHB. Ne 341), Texpon
¢doronycxacu (nHB. Ne 69).

Abyn ®uno Abnymrox an-Koszu (I-11I xunm) Ba
Myxammazn FHOcyd an-Jlakkaka (IV-X xumn).
BaiipyT: 1987. — 316 6.; Y3PDA A6y Paiixon
Bepynuit Homunaru lapKITyHOCINK MHCTUTYTH.
Toukent, 1954. Wns. Ne 10-18., V3P ®A A6y
Paiixon bepynuii Homuparu IllapkmyHocauk
uHcTuTyTH. TomikeHT, 1954. MuB. No 824, 825,
6679 - 6802, 7290 - 7294, 7423 -7425.

N6H an-Acup. an-Kamun ¢u-t-rapux. I[lepeBon
¢ apabckoro M.H.Aemanosa u C.Boauna //
Marepuaisl 10 UCTOpUU TypkMeH U TypKMeHHH.
T.1.VII— XV BB. A paOGckue n nepcuackue
ncroganku. Mocksa: 1939. 409 c.
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I1.

12.

13.

14.

15.

16.

17.

18.

19.
20.

21.

Wo6H an-Acup. An-kamun ¢ut-tapux. [lepeBon ¢
apabCKoro s3bIKa, IPUMEYaHHUs U KOMMEHTApHU
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Acapuunr XIX acp UKKHHYHY sIpMUJIA KYIUPHITaH
Kynésmanapu xam Masxya. Mus. Ne 2212/1, 4355/
II1.; Poccus danmap akagemusicu, LllapkuryHocwk
uHctuTyTH (Cankr-IletepOypr dpummanm). “Byxopo
Tapuxu”’ acapuHuHr 1599-1600 itunnapaa
kyunpunran Hycxacu. MuB. Ne 675.; Toxxukucton
®Dannap akanemusicu, [lapk kyné3manap Gpouan.
Acapuusr 1650 #nnna kyaupuirad Hycxacu. MHB.
Ne 513/11.
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Aby bakp Myxamman nbn Kadap an-Haprmaxwii.
Byxopo tapuxu. -Tomkent: Kamanak, 1991. — 335
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lapausu. 3aiin an-ax6ap — A6y Ca‘un 'apnusm.
3aitn am-axOap. YkpameHne uszBecTuid. Paszmen
00 ucropuu Xopacana / IlepeBoa ¢ mepCHICKOrO
a3pika A.K. Apenzca. Beenenue, kommeHTapun
n ykazarenu JI.M. Enudanosoii. Tamkent: dan,
1991. - 176 c.

Typk rynomsapu — Typk XOKOHJIUTU JaBpuiaru
“qokap” — “IIaxCHii TaH COKYM™ TU3UMH KEHHUHYAIINK
coMOHMINap Tapaduaal y3namtupuinod, Memonn
CamoHUil naBpuaa MyHTa3aM KYIIHHTa acoc
CONMHTAH. YmOy KYIIMH acKapjapu “Typk
ryaomnapu” 1e0 arairan. Keiinnuanuk abdocuiiinap
xaM Oy TH3UMHH Y3JalTupraniap.
Huszomynmynk. Cuécatnoma (Cusip ya-mynyk) /
®Dopc TWINAAH TapXKUMa, CY300IIH Ba M30XJIap
myautupaapu logmon Boxwua, Adronmaun
OpkuHoB. Maceyn myxappup Hlapud Xommypon.
-TowkenT: Sluru acp asnoau, 2008. — b. 10.
Amupu x0knb — (“amup an-xoxuod”’) “xoxud”
xapOuii OynuHMa OOLUTUFU. “AMUpPU XOKHO™ 3ca,
Gapua xokuOIap ycruaaH OOIUTHK.

Bpuranus myseiin (uaB. AJIJ] 23516)
Huzomynmynk. Cuécarnoma (Cusip yn-myinyk) /
dopc TuaunaH TapxKuma, cy300mK Ba U30XJap
myaunpnapu Hlogmon Boxwma, Adrormaun
OpxuHOB. Macwyn myxappup Hlapud Xommypon.
-TomkenT: Slaru acp aBnoau, 2008. — 239. 6.
AOy-n-®a3n baiixaku. Ucropus Macyna (1030-
1041) / IlepeBon ¢ niepc., BBeACHNE, KOMMEHTapHU
u npunoxenust A. K. Apenzaca. — 2-e uznanue. —
Mocksa: Hayka, 1969. (IlamsSTHHKM THCEMEHHOCTH
Bocroxka). — 1008 c.
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HUCJIOM XYKYKHUJIA
MOKAPA INAPTHOMACHUHU
TYTATULIIHUHT GUKXUI

ACOCJIAPH

INPABOBBIE OCHOBbI
HPEKPAIHIEHUSA JOI'OBOPA
APEH/IbI B UCJIAMCKOM IIPABE

LEGAL BASIS FOR TERMINATION
OF LEASE AGREEMENT IN
ISLAMIC LAW

Annomayusn. Yuwoy maxonada uciom XyKyKuod
udxcapa wapmHoOMAacuHune mMyoo0amudan OJI0UH
Myeamuauunune QUKXULl acociapu, dCyMiaodan,
wapmuoma yyyH beircuianean mMyo0o0amHuHe myauiil,
MOMOHAAPOAH Oupu EKu Xap UKKUCUHUHE manadu,
WaApmMHOMA My3uiiea Onud Keiean OMUIHUHS MAICYO
oyamacaueu, uxcapaea OnUHeaH HApCaHuHe uyxK oyauo
Kemuuiu, moMOHAAPOaH OUPUHUHS 6apom 3muiii,
uscapaza ONuHean Hapcaza Gotoaianud OyImauouean
dapaxcada ailb emuwiu, dowka y3piu cababrapea
Kypa, KO3UHUHE Kapopu acocuoa 6ekop KUIUHumU Kaou
MAs3ynap MyXoKama KUIUHSaH.

Kanum cyznap: usxcapa, mydzscup, mycmavaicup,
Vokcpa, axNcpu MUci, ako, 36ds.

Aunnomayun. B oannou cmamve paccmampu-
8aIOMCA NPABOBbIE OCHOBHI OOCPOYHO20 NPEKPAUYCHUS.
APEHOHBIX COTAUICHUL 6 UCTIAMCKOU OPUCTIPYOCHYUU,
6 mom uucie 006CYxHCOeHbl MmakKue ONpochHl, KAK
3aeepuienue OnpedeieHno20 cpoka 6 002080pe,
mpebosanus, npeovssiiemvle ¢ 0OHOU UIU 0Deux
CcmMopoH, omcymemeue Gaxmopa 0ai CoCmasieHus.
002060pa, UCYE3HOBEHUE APEHOHO20 MO08apd, CMEPmb
00H020 U3 CMOPOH, NpusedeHue K He200HOCMmU
apenHoHo020 mosapa u no OpyeuM YeadcumenbHulM
NPULUHAM, KOMOPble CHUMAIOMCS He0eliCMEUMeTbHbIMU
10 peuenuIo Kasol.

Kntrouegwle cnosa: uosxcapa (apenoa), myoxrcip,
MYCmaoxicip, yoxcpa, aoxcp-u Muci, ‘ako, uUsao
(603meuyenue).

Annotation. This article discusses the legal basis
for early termination of lease agreements in Islamic
Jurisprudence, including such issues as the completion
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of a certain period in the contract, requirements
presented by one or both parties, the absence of a factor
for drawing up the contract, the disappearance of the
rental goods, the death of one of the parties, rendering
the rental goods unusable and for other valid reasons
that are considered invalid by decision of the gadi.

The key words: ijara (lease), mujir, musta jir, ujra,
ajr-1 mithl, ‘aqd, ‘iwad (compensation).

KNP

Hcnom XykyKuia MK THMOHIA MyHOCabaTiapra
OWJI IIAPTHOMAJIAPHUHT OMp HEYa TypIIapy MaBKy/l.
Bapua Typnaru mapTHOManapHu BAaKTHHYAINK EKU
aKCH YIapoK MKKH Typra OyJIHII MyMKHH. YIap:

— Fallpu MyBakkaT (amaj KWIHII MyJIIaTH
OenruiaHMalinraH) MapTHOMAAp; HUKOX, CaBJ0
[IapTHOMAIapH Ba OoIIKamap.

— MyBakkaT (amManl KHJIHII MYAIaTH
OedTwIIaHTaH) MapTHOMAaap; Wxkapa, Opus Ba
Oomkanap.

MyBakkaT mapTHOMAJIAPHUHT TYTall BaKTH
mapTHOMaa KypcaTwiiaand. YHra amasi KAJTUII
Xap UKKW TapaHUHT 3UMMacUIarud MaxOypHsT
xucoOnanaau. benrmmaHraH mMyanat Tyrarad
IapTHOMA Y3 KYYMHHU HYKOTHILN XaMMara MabiyM.
AMMO TapTHOMaHU My IIaTH/IAH OJITUH TYTaTHII
MacaJlacuia yliaMmoJiap UXTUI0(]) KUIUINTaH.

Xanaduii Ma3xabuma mwxapa MIapTHOMACH
MO3UMIUKHN wudoaa Kuiaau. YHU y3pIiHU
cababnapcu3 OEKOp KIJIHMII MYMKHH 3Mac [5,
36; 14, 2], neran yMyMuil Kouaa MaBxKy..
“Jlo3um” nmeraHga mapTHOMaaa OeNTUJIaHTaH
MaXOypusITIapHA Oakapulll TOMOHIAPHUHT
3UMMacH/Ia JKaHW XaMJa Iapbuid acoc OyimMaca,
YHH MYyAAATHAAH OJAWUH TYXTAaTHUIl MYMKHH
OMAaCIUTH TYITyHHUJIA/IH.

XaHOanuiiapHUHT Ha3quJa MKapa XyIIu
CaBIIO aKIM KaOu J1o3uM. Y y3piu cabab ro3ara
kenuO KoJraH Takaupnaa xam (MyAdaTHaH
omauH) tyratunMaiiau [13. 456; 1, 130]. by
X0JIaT/Ia yjiap Wkapa IIapTHOMacHHHU caBIoTa
yxmaTtuO, yH/Ia TOMOHJIAp ypTacuaa OJAH-COTIU
[IAPTHOMACH TY3HJITa4, YHU OEKOP KHJIHII MyMKHH
OyaMaraHuaeKk, Wkapa MAapTHOMAaCHHH XaM
MyIJaTHIaH OJIMH OEKOp KHIIUII MyMKHH dMac,
ned xucoOaraim.

ACOCHUI KUCM

Hcnom xyKykuaa mxapa mapTHOMaCHHUHT
TyraTWINIINTa KyWHard OMUAIap acoc 0yaau:
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— OenrunaHral MyJJIaTHUHT TyTalllu;

— TOMOHJIapJaH Oupu EKU Xap MKKUCHHUHT
Taaou;

— [IapTHOMA TY3HILIra OO KeJIraH OMUIHUHT
WYK Oymurm;

— ¥Kapara OJIMHTaH HapCaHWHT UYK OYIno
KETHILY;

— TOMOHJIapJaH OMPUHUHT BaOT ITHUILIH;

— WKapara OJIMHTraH Hapcara Qoiinasanuo
OynmMaiuran napaxasna aild eTumy;

— Oomka y3piu cababiapra Kypa;

— KO3MHUHT KapopH acocuaa.

Bearunanran MyOOaTHUHT Tyramu; Oy
XoJlaTAa Mas3xald yJaMOJIApUHUHT UTTH(OKHUTra
Kypa mapTHOMa Tyratujaiu. Mbkapara oquHrax
HapcazaH Qoipananranu €ku Qoinananmaranu,
ITyHUHTACK, KY3/IaHTaH MaKcaa XOCHJ OyIraHu
€ku OYyIMaraHMHUHT axaMHsITH HYK. “Mkapa
IapTHOMAcCH OeNTHIIaHTaH MyIaT TyTally OriiaH
oexop Oynaau’[7, 507; 4, 447]. llly myHocabar
OnJ1aH Mwxapara oJIyBUM HapcaaaH (oiaanaHUIIHNA
TYXTaTULIM XaMJa YHU MYJKAOpPra KalTapuiun
YopaJIapuHU KYPUIIH JIO3UM.

AwMMo alipum cababiapra Kypa, IapTHOMaH!
TYTraTUIIHUHT UMKOHHU OyiMaca, MacaiaH, SKHH
9KMII Y4YyH HKapara OJIMHTaH epJard XOCHII
eTUMaraH Oyica, MmyaaaT OenaruiaHraH Oyica-
na, tTyratunmainu [2, 544; 10, 271]. banku
apTHOMara KylMmua Ba Y3rapTUpUIIT KUPUTHUIIT
OpKaJIM JaBOM TTUPHIIAIIH.

Ucnom Xxykykupma alpuMmM wuxapa
IapTHOMasIapuaa Myajar oenrwinanmaian. bynra
MHCOJI KUITHO % “oi” CY3MHM KYJIanl OpKajiu
Ty3WJITAH WXXapa IapTHOMAaJapUHU KEITHPHUII
MyMKUH. Macanan, “YHUHTU3HU MeHra Oup
oiira mkapara OepuHTr”, neca, mwkapara 0epyBIn
Ma3Kyp TakiupHU KalOyn Kuica, mapTHOMa
Kaiicu of yuyH amajl KWJIuIIM xakaa “MyxuTyi-
Bypxonwmit” acapuna Kyhugarnda 6aéH KUIHHTaH:
“MasKyp Macanaza Je< “oit” Cy31 HOAHUK LIAKIIIA
KYJUTaHWUJITaH! OOWC, IMIAPTHOMAHWHT KaliCH OfIaH
OOLUIAaHWIIM Ba TYTaTHJIMIIM HOMAabJIyM OYnuO
koniraH. Kownna 6yiinda, Xomar Tako3ocura Kypa
miapTHOMa TY3WITaH KyHJIaH Oomuiad Oup oi
Hazapnaa TytwiraH o0ynamu” [7, 406]. Ulynmxan
XyJaoca Kuiau0, Ma3Kyp XoJaria mapTHOMa OHHUHT
KaliCl KyHWa Ty3wirad 0yica, KeHMHIY OMHHUHT
allHaH 11y KyHU TyTaTUIaIy.

lynunrgex, “xap ol y4yyH myH4YajmaH’
JeraH Macajnaga Masxabnap ypracuaa uXTuiaod
KunuHrad. by xakaa “Myxutyn-bypxonuii”
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acapuna 0aén kunuHuimnya: “IllaprHoma dakat
Oup olf yuyH Ty3miraH Oynaau. Arap OUpUHYH
oiia Qoiiananca, KoJIraH oinapaa xap UKKH
Tapad IapTHOMaHU TYyTraTUIIIapU MYMKHH
O0ymamu”. by Xomatma Oup ol aHWK, OOIIKaIapu
3ca HOAHWUK, J1ed ybpTrdopra onuurad. lly Gowuc,
aHUK OW y4yH IIapTHOMA amall KWJaJu, HOaHUK
oiylap yuyH xou3 OyimMaiau. Ma3kyp mMacajaaHu
modepuitnap Kyhugarnda O0aéH KUIIHINTAH:
“Mynnat Ounad OOFJIHK MKapa IapTHOMaIapuaa
YHUHT OOIIJIAHWII Ba TYraTUJIUII BAaKTH aHUK
oymumu no3uM. “by yitHu Xap Oup ol yIyH y4
JUpxamra wxapa Oepaum”, JeraH macalajaa
wxapa ootminup” [15, 271]. lemak, ynapHUHT
Ha3UIa MapTHOMA TY3WITaH XHCOOIaHMaiIu.
“Xap Oup oif yuyH” neranma 6apua oil HOAHUK,
nie6 ypTHOOpra ONMMHTaH. AMMO modebrii Mazxadu
umominapunan A0y A66oc non Cypaiix barmoauii
(Bag. 306/919): “dakar bupuHUM ON YUYH MKapa
sxom3 Oymamu™ [15,271], neran. Y ma3kyp Macajiaia
xaHadwuitnap Omnan xampukp Oynran. Jlemak, xap
MKKH Ma3XaOHHUHT (PUKpHra Kypa, mapTHoMa Oup
OMJIaH CYHT TyraTHJIaaH.

K¥puuu6 Typuaukn, aifpuM XoJiapaa mwkapa
HIAPTHOMACHUHUHT MYAJATUHUHT SKyHHI'a €TUIIN
VHHUHT TYTaTHJIMIIN y9yH acoc OYyimaciiuru
mymkuH. [llaprHOomara amokacu OyiamaraH
OMMJITIAp, IIYHUHTIEK, YHHA TY3HII KapaéHuaa
BIIUIIAHTaH HOOpaIap XaM TyTaTHIIUIIATA TAbCUP
KypcaTajiH.

TomoHmapaan OMPUHUHT EKU Xap NKKUCHHUHT
taknudu; Oy caBo MyHocabaTiapuja “ukosa’”
nevirnam. Mkona — xap MKKM TOMOHHUHT XaKKHIa
caBno Oysumaup [6, 45]. Mxapa mapTHoMacu
CaBJOHHUHI OMp TypH dKaHHUJAH KeJuO 4ukKuo,
yrmaMonap: “Oy Komja mXkapaaa XaMm JKOHu3
oymamu” [9, 271], nevinmran. By Xonatna wkapa
IAPTHOMACHHU Ty3yBYWJIAp YHNAa OeNrujiaHTaH
MaXXOypusTIapHu OaxkapuiigaH OOl TOPTHII
OpKaJld UKKWHYH TOMOHHUHI PO3HJIMTH OMIIaH
o0ynmaau. by xomataa Kacaman sMac OaJIKu CYHBHI
VIOIITHPUIIAAH, 160 XyJloca KUINHA Y.

[IlapTHOMa Ty3uIITa OTHO KENTaH OMUITHUHT
Hyk Oynumm; Oynra “Myxwuryn-Bypxonuit”
acapuja KyHuaaru macaiia MHUCOJI TapUKacuaa
kentupwirad: “KopacoH kacaaiurd €K TUIIA
orpuétran Oemopiyiapaa TycaTnaH Ty3alHII
aJoMatiiapu Ky3aTuiica €Ku OFpHK OyTyHIai
HyKonno, THOOMI aMaIMETHN amMalra OIIMPHILTa
3apypatr Oyiamaca, mapTHoMa Y3-y3ujaaH
tyraau” [11, 489; 13, 456]. llyHuHnraexk,
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“@artaBon XMHIUAX acapujia Kylumaru macana
kentupwirad: “Kap3mopHuHr osigura 60puod
KeJNHII YYyH HIapTHOMAa TY3WJICA, YHUHT V3H
Kap3HU 0Jub kemub Oepca, MaKcal XOCHIT Oy araHu
yayH maptaoMa tyratmiann’[11, 489]. Maskyp
XO0JIaTAa TOMOHJIAPHUHT 3MMMacHa apTHOMa1a
OenruiaHraH MaxOypuUSATIapHH OaKapull
J03uM OyaManu. DbTUOOPIN KUXATH, UCIOM
XYKyKHJa Ma3Kyp IIapTHOMAaJlapHHU TyTaTHII
Y4IyH TOMOHJIApJaH OupH “mapTHOMaHU OEKop
KuJlaMaH” KaOu CY3JIapHU alTHIOM IIapT 3Mac,
OaJTKH IIIapTHOMA Y3-Y3UIaH Tyraral XHcoOIaHa Ix.
Hlynunnek, Ma3kyp Macanaaa modebuiiinap xam
xaHaduiinap OmiraH XaM(QUKpP dKaHU MabIyM
(101178

Wxapara oJlMHraH HapCaHUHT YK OYIuIy;
Oy Oopana xanadwuii Ba modebnii Ma3xadiaapura
o MaHOanap Kyiuga 6aéH kunuHrad. Moxapa
mapTHOMAcH YWHWHT Oy3uian0 KeTHINH OWiaH
tyratunaau [6, 499; 13, 458]. Cababu, yHaaH
(ol janaHUIIHUHT UMKOHU KOJIMaraHuaup. Arap
YHHHUHT OWp KUCMU Oy3WUiau0 KOJTraH KHCMUIAH
¢oiinananuil MMKOHHM O¥ica, mapTHOMa
tyratmiMmaian. Aoy FOcyd: “bynmait xomatna
mKapa XaKMHUHT MUKIOPHM KaMmaWTHpuianu’,
neras. Cababu, mkapara oJyBYH y4uyH (horgamaHuIn
uMKoHuATU Kamaiiau. [y 6ouc, mwxapa XakMHUHT
MUKAOPUHU KaMaWTHpHUII ajojaTaaH Oymanu.
[oderpuitnap: “Uxxapara oryBUH IMapTHOMAHHU
OeKop KWIMII I03acuaaH uXTuépra sra oynaam”,
nevimmran. lO3ara kenraH HYKCOH Tydailinn
wKapara OJIyBYM LIapTHOMA MYyAJaTHAAH OJAMH
TYraTUII XyKyKHra sra 0yiaau.

Tomounapaan OWpUHHHT BadOT ITHIIH;
Oy xakna xaHaduinap Kyiunaru (QuUKpHU
omnmupumran. Mykapara 6epyBunm €Kku mkapara
oJIyBUMJApJaH Oupu BadoT 3TCa, HMIApTHOMA
tyratunaau [8, 273; 6, 509]. UyHKkU UHCOH
BadoTu €ababi YHHHT MOJI-MYJIKKA 3TaJUK
KWJIMII XYKYKH, OIYHUHTJEK, TUPUKIUK YOFUIa
Ty3raH MIapTHOMAajlapu amajl KUJIUIIAAH
TyxTaiigu. Papaszan, mlapTHOMa TyraTUiIMaca,
nxapara OJIyBUMHMHI MEpOCXypiapu HapcalaH
(oliaanaHUIIHK 1aBOM STTUPHILH XaM/Ia WKapara
OepYBUMHUHI MEpPOCXYpJapH 3ca, MKapa Xakura
SraJiuK KWIKIIH J103uM 0Yinb komaau. Hatmwkana
LIApTHOMAHM TY3HUII YOFHJa WIITUPOK 3TMaraf
maxcjapra 3rajuk KUl XYKYKH Oepuiras
O0yu0 Kosaau. By XoyaT MCIOM XyKyKUaa KOu3
smac. Badot stran maxc mepocxypnapura Oupon
HapcajaH (Goiananno TypHITHNA EKU MabyM OUp
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yIIyIITa BAKTHHYAIUK 3TAIHK KHJIUII XyKyKHHH
KOJITUPUIITMHA TaCaBBYp KWIHO OYiMain .
HlodepuitnapHuHr Ha3AMAa arap MyausH
HapcaHW MKapara oJica, Xap MKKM TOMOH EKH
ynapnan OupuHUHT BadoTn cabadiau mapTHOMa
TyratunMaiiau. banku Oenrunanran mynnat
TyraryHraKajap [apTHOMa y3 Ky4uHU HYKOTMal 1.
[lapTHOMa N03UMIIMKHU H(oaa Kuiaau [6, 499;
13, 457]. Hdemak, modebuiiIapHUHT Ha3IH]IA,
nrapTHoMaja OelruiaHraH MyJaT Tyramaranu
ca0abmu mwxapara OJIMHTaH HapCaHU MEpPOCXypiiap
Vpracuma TakcuMIIaMacaH, yHA Tacappyd KAIHII
EKM MKapa XaKura drajiK KWini OuiaH OOFJINK
Macaanap TyFpuIaH-TyFpu Mepocxypapra yTaau.
By Mepoc TakcuMOoTH OMitaH OOFIIMK MacanaiapHu
yXxapa IIapTHOMAaCHHUHI MYAJAaTH TYraryHra
Kamap TYXTaTuO TypuITHH UoIa dTaIM.
Wxxapara onuHran Hapcara ¢oiiganaHu0
Oynmmaiinuran gapaxanga aild eTWInH; Ma3Kyp
nrapTHOMa MYJJAaTHIaH OJJWH TYyTraTHIWLINTa
Ma3xab ymamonapu UTTU(OK KuiumraH [9,
275]. “Myxuryn-bypxonuii” acapuma 6aéu
KMJIMHUIINYA: “Arap vkapara ojIMHIaH Hapcaja
an6 maiimo 6YnuO yHmaH ¢oiigamaHuTa Xajal
Oepca, Mxapara oJlyBYM LIAPTHOMAHH TYTaTHII
XyKyKura sra Oymanu. Arap xamnan Oepmaca,
VHH MYyJIATAJIAH OJIMH TYTaTHII XyKyKWTa dra
oynmaiian” [6, 499]. emak, mwxapara Oepuiran
Hapcama maijgo Oynrad ait0 mkapara 6epyBuu
TOMOHHUJAH y3 BaTKuja Oaprapad sTHIiCa,
yKapara oJTyBYH/ia IIAPTHOMAHHU TYTaTHII XyKyKH
KoJMau. Arap Oaprapad 3TuiMaca, Ba3uATIaH
KeNno YMKNO MKapa XaKid MUKIOPUHN KaMalTHPHUIIT
OpKaJIY MApPTHOMAHH CaKJIad KOJMIIA MyMKHH.
VY3pau cababaapra kypa; xanaduii Mma3xabuna
Kapa MapTHOMACH Y3piu cabab ro3ara KenraHu
Oouc MyniaTuaaH ojauH TyraTunanu. by xakna
“Myxuryn-bypxouuit” acapupa: “bBU3HHUHT
Ha3MMU3/a Kapa MapTHOMACH y3piu cabadmapra
Kypa (MyamatugaH oiaguH) tyratuinanum’ [12,
269; 11, 519], netiunagu. Manbanapnaa: “ban3u
puBOsiTAapAa, mapTHOMa Yy3piu cabalra
Kypa tyratunamannn” [12, 269; 11, 519], ned
alTuiran. AMMO Kalicu (akuxJjapra Teruiuiu
PUBOSAT DKaHWTAa aHUKIUK KHPHUTHIMaraH. by
xoJlaTna Xanaduitnap y3piu cabad ro3ara Kenran
BaKTJa XapaHU JaBOM ATTHPHII TOMOHJIApAaH
Oupura XUIIUN 3apap KEeATHPHII dXTUMOJIAH
xonu smac. Uy Gouc mapTHoMa MyIJaTHAAH
OJITUH TYTaTWJIAQJH, JeTaH XyJiocara KelUIITraH.
DakuxJapHUHT Ma3Kyp macanara oujJ Kapama-
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NCNIOM XYKYKH

Kapiin QUKpIapu 4yKyp YraHWwiraH Ba yMyMHH
Kouja uiuiad YMKWITaH. YHra Kypa, arap y3piau
cabab wkapa MapTHOMACUHH JTaBOM STTUPHIITA
xanan Oepca, IIapTHOMA Y3-Y3WIaH Tyrara, /e
9BTUOOPTA ONMHAAW. ATap MIAPTHOMAHU JaBOM
STTUPHUINTA Xanai OepmMaca-10, aMMO TOMOHJIAp/IaH
Oupura €xku Wxapara OJIMHTaH Hapcara 3apap
STHILN YXTUMOJH OYIica, IIapTHOMA MY IaTUIaH
oJIIuH Tyratunanu [6, 498]. Mkapa mapTHomacu
OmiaH OOFIIMK Xap KaHIal y3piau cabad MasKyp
KoHuJa acocuma taptubra comuHraH. “bamoeyc
caHoeb” acapuja: ““Y3p 103ara KejiraH BaKT/a YHU
9BTUOOPIa OJIMACIIHK IIapUaT Ba aKj JOMpacHIaH
gyukunn” [5, 29; 9, 272], neiiunran. Macanas,
CYB TETHPMOHHU OWp MynajaTra mwkapara OJWHIH,
opajiaH OMpO3 BaKT yTrady, CyB OyTyHJIAl TYXTaIu.
[MaptaHOMa ¥3-¥3uman Tyraiau. Arap dapazan
mapTHOMa TyraTuiMmaca Ba Oup HuijgaH CYHT
Ma3Kyp MyAjaT yuyH OelTHiaHTaH MKapa XaKd
Tanald KWIMHCA, aJ[0JIaTAaH OyiIManIu.

[Hodewrnit mazxabu ymamollapu 3ca
“Mxapa maptHOMacu y3piau cababra xypa
(Mymgmatugan onauH) Tyratuiamanan’ [13, 456;
15, 309], neran ¢ukp Oounaupuiirad. FOkopuma
alTUATAHUIEK, M)XKapa MIapTHOMAacu CaBllo
MyHoca0aTiapura Ku€cianral Ba TOMOHJIApJaH
OWMpH YHU MyAJATHIAH OJJIUH TYTaTUIIIA MYMKHH
aMac, JleTaH Xyliocara KeJWHTaH. YJjap ro3ara
KenraH y3piau cababuu Gaprapad dTHII OpKaIu
mIapTHOMaHH J[aBOM JTTUPUII MYMKHH, J1¢0
xucobnamran. Y3pau cabab Gaprapad stuirad,
0aJIK¥ SIHTY MIAPTHOMA TY3HUII TAaK030 KWJIMHUIIIH
mymkuH. [y Oouc, xaHaduiimapHUHT MapTHOMA
TyraTHJIaau, AeraH (UKpIapuHN MabKyJIaml
Makcaara MyBohukK. AMMO O6aprapad ITHITHHHT
MMKOHH OYJIMaiiuran xoJjatiapaa modebuiiiap
XaM xaHaguinap KaOu mapTHOMa TyraTHIaaH,
nedumany. MacanaH, IOKOpU/Ia aliTHITAH THII
OJIAMPUII KaOu Macajanap/a.

Wxapa mapTHOMacuga to3ara KeJWIIH
MYMKHH O¥yraH y3piau cababmap y4 Typra 0ymmo
Ypranunauu:

Wixapara GepyBumnnaru y3piu caba0; y karra
MHKJIOpAa Kap3ra KUpuO, Ba3UsATHHU MKapara
OepuiraH HapcaHW COTHII €KW aJIMAaIlTHPHII
OpKalld YHTIIamaaH OOIIKa Jopacu KoJiMaca,
SHATaHMHT Kacaj EKM XOMHUIaa0p OYIn0 KOMMIIH,
V3UHH Wkapara OepraH HIaXCHUHT MeEXHAT
dbaonmaTura sApamail Koaumu yp3iau cabald
XucoOJIaHaIu.
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Wxapara onyBuniaru y3piu cadba0; y 0aHKpoT
X0JlaTUTa TYyMmHO KOJNHIIHU, eTapinya Japoman
manOaura sra Oynmacauru, cadapra uukub
KOJIMIIU, KaCOMHM Y3rapTHPUIIU y3piu cadbad
XHUCOOJIaHAIN.

Wokapara onuHran Hapcaja maiijgo OyiaraH
y3pIu cabab; yHra HyKCOH €THIIH EKU Oy TyHIIal UK
0ynn6 KeTuIH, IapTHOMa/ia KypcaTHiTraH Hapca
0Y110 YMKMaCIIUTH, FoKapara &JilaHraH OOJTaHUHT
OayioraTra €THINH, MabllyM MXTHUCOCIHMKKA 3Ta
Oynran maxc umra é&nnaHcaio, Taxpubacu
eTMaranu ca6a0 rokiaTwiral Basudanu Oaxapa
OJIMACJIUTH y3pJin cabab caHamau.

VY3pau cababd KuMra TErUILIN OYIUIINIAH
KaTbWil Ha3zap TOMOHJapAaH Oupura E€Ku Xap
MKKHCHTa 3apap KeATHPHUIIH dXTHUMOJJIAH XOJIN
amac. Uy Gouc, maprHoMa MyIAaTuaH OJIJUH
TyraTUIaJIH.

Ko3ununr kapopu; 0y xakga “Myxuryi-
Bypxopuii” acapuna Kyiingarnua 6aéH KHIMHTaH:
“Arap mapTHOMaHM amajra OIIMpHUIIAa o3ara
Kenran y3piaum cababd ouuk-oWnuH OYiuo,
TOMOHJIApJa X€4 KaHJail myoOxa y#rormaca,
HIapTHOMa KO3MHUHI KapOPUCH3, TOMOHJIAPHUHT
¥3apo po3uauru OWiaH MyAJaTHAAH OJIJIHH
Tyratuinagud. Arap y3apo uxTuioHH ro3ara
KeJITUpCca, IIapTHOMA (aKaT KO3UHUHT Xal KUITyB
Kapopu OwnaH Tyratwiaau’ [6, 498; 9, 273].
Jlemak, mwxapa mapTHOMAcH TY3WITaH/IaH CYHT YHH
MYAJaTUIAH OJIMH TYTaTHII KU JaBOM STTUPHII
TY3YBUMJIAPHUHT UXTUEPUIA OYnaan. Xap UKKUCH
po3u 6¥1ica, FOKOpUIa Al TUITaHUICK, ITAPTHOMAHU
MyIaTHAaH OJIIMH TYTaTUIll MyMKUH. By XonaTHu
HYKCOH €TraHy ca0alu TyraTuirad mapTHoMara
yxmatui MyMKUH. KO3HHUHT Kapopu TOMOHIIAp
ypTacujaa ro3ara KejiraH uxTuioGHu OGaprapad
sranu. llly Ounan Oupra, mxapara OepyBuH,
ONlyBYM XaM/ia WXKapa OJIMHTaH Hapcara eTUIIN
MYMKHUH OYJIraH 3apapHUHT OJJUHH ONaau €Ku
YHU KUCMaH KaMalTHPaJId.

XVJIOCA

WMoxapa mapTHOMacu MKTUMOMM-XYKYKHI
MyHOca0aTIapHu TapTHOTa COJUIIN, MAabIyM
MHKIOpJIarun sBa3 Oapobapura Ty3WIHIIH,
IIYHUHTJEK, ¢$akaT OedarumimaHraH MyaaaT
JTABOMHMJIa aMaJl KWUTHIIHA OWJIaH YbTHOOPIHIHD.
Iy 6ouc, Oenruinanran MyAjaaT Tyramy OWIaH
(hoiimamaHUITHU TYXTATHUII JIO3UM Oyianu. Arap
(doligasaHUIIHK AaBOM 3TTUpPCA, MAPTHOMANAA
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y3aUTUpHWITaH XUcoOMaHa i. Y HUHT aMall KWJIAI
BaKTH OJIZIMHTH IIAPTHOMA/IA KYpCaTHIraH MyJIaT
MUKJIOpH OVIasm.

[laprHOMaHu MyaJaaTUIaH OJJAUH
TYXTATHJINIINA TOMOHIAPHUHT Xap HKKHCHUHU
po3uiury mapT. By xonarna xap MKKA TOMOH
MapTHOMaHU OEKOp KHJIMHHIIHUTA KapIilu
OynmMacinuru Kepak. AKC XOJaa ImapTHoMa Oup
tapadHUHT Taja0u OUIaH TYXTaTHIMANIH.

Wxapara onuHran MynkaaH (GoiganraHuin
ykapaéHu1a aHUKJIaHTaH HYKCOHJIap, IITyHUHTICK,
MYCTahXUPHUHT TabCUPUCU3, MacajaH TaOMUi
odataap cababmm eTraH HyKCOHIap MapTHOMaHHHT
tTyrarunuimra oiu6 kenanu. lynnaii 6yna-ca,
HMKOH Kajap (oiijanaHull MyCTabXHUPHHHT
V3UHU UXTUEPUJA.

TomoHnapan OUPUHUHT EKU Xap UKKHCUHHHT
BaoTH MyHOCA0aTH OMITaH MIAPTHOMA TYXTATHIIHII
Macanaja XxaHauiiapHuHT (paTBOJIapH MaKcara
myBoukaup. UyHKH Mepocxypiap Oup KUIIH
Oyimaciuru, GoNgaJaHUII Ba 3TAIMK KUITHII
XYKYKH OCpUIHINKIA YJIAapHUHT YpTacuaa
y¥3apo MyaMMmolap ro3ara KeJIUIIH 3XTUMOJH
iyk smac. Iy Oouc, mapTHOMaHK TYXTaTHII Ba
Mepocxypiap ypracuia Mepocard yiyluiapu TEHT
TaKCHMJIAaHTaHUJaH CYHT WXKapa IapTHOMACUHU
Ty3ull €KM Ty3MAacCJIUK Macajacuja MXTHEPIH
Oymaguap.
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Annotatsiya. Mazkur maqola Mahmud az-
Zamaxshariyning mashhur asari “al-Mustagso fi-
l-amsol "ning umumiy mazmuni, tuzilishi va unda
keltirilgan magollar migdori hagida ma’lumot beradi.
Asar qadimiy arab adabiyotida keng tarqalgan
magqollarni o ‘zida jamlab, ularning semantik va stilistik
Jihatlarini ochib beradi. Maqolada Zamaxshariyning
asarni yozish magsadi, maqollarning boblarga
tagsimlanish tartibi masalalari yoritilgan. Shuningdek,
magolada “al-Mustagso fi-I-Amsol” asarining hozirga
qadar saqlanib qolgan qo ‘lyozmalari haqida batafsil
ma’lumot beriladi.

Kalit so ‘zlar: Mahmud Zamaxshariy, “al-Mustagso
fi-I-Amsol”, “Asosu-I-Balog ‘a”, arab she riyati, maqol,
matal, bob, fasl.

Annomayusn. [Jannas cmamos npeocmasgisiem
ungopmayuio 06 odugem cooeprcanuu, cmpykmype u
Koauuecmee nociosuy, npuGeo0eHHblX 8 3HAMEHUMOM
mpyde Maxmyoda asz-3amaxwapu «Anv-Mycmakca
Gu anv-Amcanvy. dmom mpyo cobupaem wupoxo
pacnpocmpaHnennvie nocio8uysl OpesHeapadcKoll
PAcCKpbuleas ux cemanmuyeckue
U cmurucmuveckue acnekmol. B

aumepamypbol,
cmamobe
paccmampugaromes yeiu HAnucaHus npou36edeHus
3amaxwapu, nopsaooxk pacnpedeieHus NOCLO8UY
no enasam. Kpome moco, npusooumcs demanbHas
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uHopmayuss 0 COXpanusuiuxcs 00 HAwux OHel
pykonucsx «Ane-Mycmarxca ¢u anv-Amcaney.
Knrouesoie cnosa: Maxmyo 3amaxwapu, «Ane-
Mycmaxca ¢u anv-Amcanvy, «Acac anv-Banaeay,
apabckas nod3ust, NOCI08UYA, NO20BOPKA, 21A6d, PA30el.

Abstract. This article provides information on the
general content, structure, and number of proverbs
presented in Mahmud az-Zamakhsharis famous
work “al-Mustaqsa fi al-amthal”. The book compiles
widely known proverbs from ancient Arabic literature,
analyzing their semantic and stylistic aspects. The
article explores Zamakhshari'’s purpose in writing the
work and the arrangement of proverbs into chapters.
Additionally, it provides detailed information about the
surviving manuscripts of “al-Mustaqsa fi al-amthal”.

Keywords: Mahmud Zamakhshari, “al-Mustaqsa ft
al-amthal”, Asas al-Balaghah, arabic poetry, proverb,
saying, chapter, section.

KIRISH

Mahmud ibn Umar az-Zamaxshariy o‘z
davrining yetuk olimlaridan biri bo‘lib, u turli
fanlarga oid yetmishga yaqin asar yozgan, deb
e’tirof etiladi. Uning qalamiga mansub asarlar
soni hagida manbalarda turlicha ma’lumotlar
uchraydi. Jumladan, nemis shargshunos olimi
Karl Brokkelman uning 31 asarini qayd etgan
bo‘lsa, doktor Ahmad Muhammad Xufiy 48 ta
asarn mavjudligini aytadi. Aliybeg Rustamovning
tadqiqotlarida esa 39 ta, Boqi Zakiyevich
Xolidovning magqolasida esa 55 ta asar sanab
o‘tilgan. Muhammad Bosil Uyun Sud “Asosu-
1-Balog‘a” asarining 1998-yilda Bayrutda chop
etilgan nashrida Zamaxshariyning 65 ta asari
mavjudligini aytib, ularning ro‘yxatini keltirgan
[3:5]. Xulosa qilinganda bizning davrimizgacha
yetib kelgan asarlarining soni ellikdan ortiq, deb
hisoblanadi.

Allomaning ilmiy merosi orasida tilshunoslikka
oid “al-Mufassal”, “Sharhu abyati kitabi
Sibavayhi”, “al-Unmuzaj” kabi asarlar alohida
o‘rin tutadi. Bundan tashqari, “Asosu-1-Balog‘a”,
“al-Foiq fi g‘aribi-l-hadis”, “Muqaddimatu-I-
Adab” va “al-Mu’jamu-l-arabiy va-l-forsiy” kabi
mashhur lug‘atlar tuzgan. Qur’oni karim tafsiriga
bag‘ishlangan “al-Kashshof” asari esa islom
olamida eng mukammal filologik tafsirlardan biri
sifatida e’tirof etilgan.
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Mazkur asarlarning qo‘lyozma va toshbosma
nusxalari dunyoning eng yirik fondlarida
saglanmoqda va hozirgacha asosiy manba sifatida
foydalaniladi. Zamaxshariy merosi sharqshunos
olimlar tomonidan yuqori baholangan. Shuning
uchun bu asarlarga sharhlar yozilgan. Tadqiqotchilar
Zamaxshariyning asarlarini har tomonlama
o‘rganishda davom etmogda. Mazkur maqolada
“al-Mustagso fi-l-amsol” asari haqidagi dastlabki
ilmiy izlanishlar natijasi keltiriladi.

ASOSIY QISM

“Al-Mustagso fi-I-amsol” — Mahmud ibn
Umar az-Zamaxshariy tomonidan yaratilgan
mashhur asarlardan biri. Ushbu kitob johiliya
davridan Zamaxshariy yashagan davrgacha mavjud
bo‘lgan arab maqol va matallarini to*plash, ularning
lug‘aviy va ma’noviy jihatlarini ochib berishga
bag‘ishlangan. Zamaxshariy arab madaniyati, tili
va adabiyoti bo‘yicha keng bilimga ega bo‘lgani
uchun asardagi magqollarni leksik, grammatik,
semantik, stilistik jihatdan tahlil qilgan. Tahlillari
mukammal chigqaniga uning og‘zaki ijod tarixini,
xalqlarning madaniyatini mukammal bilgani,
mantiqiy fikrlashi sababdir. Tahlil jarayonida
magqollarning nasriy va she’riy uslublarini ham
ko‘rsatib bergan.

Zamaxshariy mazkur asarni 1106-yil (hijriy
499-yil)da yozgan. Unda taxminan 3500 ga yaqin
magqol va matalni jamlagan. Ular alifbo tartibida
joylangan bo‘lib, har birining kelib chiqish tarixi,
qo‘llanishi va matni batafsil yoritilgan. Matal
va maqollar ma’nosini chuqurroq ochib berish
magsadida muallif ko‘pincha nasriy va she’riy
parchalar ham keltirgan. Muallif maqollarni
tahlil qgilar ekan lug‘at boyligi, uslubiy xilma-
xilligi, fasohat va balog‘at talablariga mos yuksak
darajadagi namuna ekanini ko‘rsatib beradi vas hu
bilan asarning qadrini oshiradi.

Bugungi kunda “al-Mustaqgso fi-l-amsol”
asarining qo‘lyozma nusxalari quyidagi joylarda
saglanmoqda:

1. Turkiyaning Istanbul shahrida ushbu
kitobning eng ko‘p nusxalari saqlanadi. Bular:
“Ashir Afandi” (Ne907), “Bashir Og‘a” (Ne553),
“Damadzoda” (Ne1557), “Lolali” (Ne715, 1671,
1925, 1926), “Salim Og‘a” (Ne991), “Topikapi
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saroy-muzeyi” (Ne2290), “Fayzulloh” (Nel1756),
“Fotih” (Ne4088, 4089), “an-Nur al-Usmoniyya”
(Ned4249, 4250), “Kopriili” (Nel388, 1389)
kutubxonalari .

“Al-Mustaqgso fi-l-amsol” asarining “Bashir
Og‘a” kutubxonasida saqlanayotgan nusxasi hijriy
1076-yilda; “Fayzulloh” kutubxonasidagi nusxasi
esa hijriy 559-yilda ko‘chirilgan.

2. Bursa: “Husayn Chalabiy” kutubxonasi
(Nel7)

3. Bag‘dod: “Mosul” kutubxonasi (Ne27, 329)

4. Haydarobod: “al-Asfiya” kutubxonasi
(Ne3/607)

5. Leyden kutubxonasi (Ne394)

6. Vena kutubxonasi (Ne338)

7. Vatikan kutubxonasi (Ne1177)

8. Rampur kutubxonasi (Ne1/616)

9. Tehron: “Majlis” kutubxonasi (Ne2/301)

10. Qohira: “Daru-1-kutubi-I-misriyya”
kutubxonasi (Ne355)

11. Britaniya muzeyi (Ne730, 1426, 1002)
[1:43].

“Al-Mustaqso fi-lI-amsol” asari 1962-yilda
Haydarobodda ikki jildda nashr etilgan bo‘lib, uning
bir nusxasi Garvard universiteti kutubxonasida
(Ne22423.15) saqlanmoqda [2:37]. 1977-yilda
Bayrutdagi «Daru-I-kutubi-l-ilmiyya» nashriyotida
ham chop etilgan. Bu nashr ikki jilddan iborat
bo‘lib, jami 3761 ta maqolni o‘z ichiga oladi. “Al-
Mustagso fi-l-amsol” kitobi arab alifbosiga muvofiq
28 harfga bo‘lingan. Muallif har bir harf qismini
“bob” deb nomlagan. Boblar esa o‘z navbatida
“fasl”’larga ajratilgan. Asarning birinchi jildida
“hamza” harfi va alifdan boshlanadigan 1917 ta
maqol jamlangan. “Hamza” bobi tugagach atoqli
otlar va qabila nomlari mundarijasi va birinchi
gismning umumiy mundarijasi keltirilgan. Mazkur
jild hajmi 452 betni tashkil etadi.

Ikkinchi jildi “ba” harfidan boshlab, “ya” harfi
bilan tugaydi va shu harflar bilan boshlanuvchi
1544 ta maqolni o‘z ichiga olgan. Asarning bu
jildi oxirida asarni ko‘chirgan xattotning xulosasi
ham keltirilgan. Ushbu jild boblar, mundarija va
xulosalar bilan birgalikda jami 431 betdan iborat.
Boblarning joylashish ketma-ketligi hamda har bir
bobdagi maqollar miqdorini quyidagi jadval orqali
ko‘rish mumkin:
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1-jadval
“Al-Mustaqso fi-l-amsol” asari umumiy tuzilishi
Magqollar Magqollar

No Boblar . Ne Boblar .

soni soni
1. 5 gl s hamza bobi 1917 15. Ll b dad bobi 15
2. Ll b ba bobi 61 16. slall b td bobi 12
3. Ul b ta bobi 53 17. sUall b dha bobi 4
4. Ul b tha bobi 6 18. ol b ‘ayn bobi 75
5. anll L Jjim bobi 81 19. ol b ghayn bobi 10
6. slall b ha bobi 51 20. Sl b fa bobi 21
7. slall b kha bobi 33 21. el b qaf bobi 52
8. Jall b dal bobi 17 22. el b kaf bobi 119
9. JA b dhal bobi 16 23. 22 b lam bobi 302
10. sl b ra bobi 67 24. el Gl mim bobi 247
11. sl b zay bobi 9 25. sl b niin bobi 20
12. Opnd) L sin bobi 36 26. shsl b waw bobi 46
13. ol b shin bobi 35 27. sledl b ha bobi 89
14. SLall b sad bobi 23 28. Ll il ya bobi 44

JAMI: 3461

Jadvalda berilgan ma’lumotlarni tahlil qilib
shuni aytish mumkinki, hajm jihatdan eng katta bob
“hamza bobi” bo‘lib, unda 1917 ta maqol tahlil
qilingan. Eng kichik bob esa “dha bobi” bo‘lib,
unda 4 ta maqol mavjud.

“Al-Mustagso fi-l-amsol” asarida maqollarni
joylashtirishda oxirgi to‘rt harf bobida alifbo tartibi
o‘zgargan, ya’ni avval niin, keyin waw, undan keyin
ha va ya harflariga oid boblar keltirilgan. Xuddi shu
holat boblar tarkibidagi fasllarda ham kuzatiladi.
Masalan, “hamza bobi”da avval “hamza bilan
nin”, keyin “hamza bilan waw”, undan keyin
“hamza bilan ha”, oxirida esa “hamza bilan ya”
fasllari berilgan. Ular quyidagichadir:

[5:398] Ameall (e () 2053 pea B Jagd) 2l

Tarjimasi: “Hamza bilan nin” bobi: Ko ‘z
yoshlaridan ham toza.

5:4277] 368 e sl 1981 ga B 3agd)

Tarjimasi: “Hamza bilan waw” bobi:
Geparddan ham chaqqonroq.

.5:443]] 45h Jaidll Jal 1elgd) aa 3 Jagdl i

Tarjimasi: “Hamza bilan ha”
Marhumning oilasi uning yonida.

bobi:
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5:448]] Gt e ol 1oLl g Begd) Gl

Tarjimasi: “hamza bilan ya” bobi:
Cho ‘kayotgan odamdan-da umidsizroq.

Shunisi e’tiborga molikki, muallifning
lug“atshunoslikka bag‘ishlangan “Asosu-1-
Balog‘a” asarida ham harflar tartibi “al-Mustaqso
fi-l-amsol” kitobidagi tartib bilan bir xil. “Al-
Mustagso fi-lI-amsol”da fasllardagi maqollarni
joylashtirishda birinchi so‘zning harflari, undan
keyin ikkinchi, uchinchi, to‘rtinchi, beshinchi
so‘zlar tarkibidagi harflarni alifbo tartibida
berishda ham yuqoridagi tartib saqlangan, ammo
“Asosu-1-Balog‘a”da esa bir harfdan boshlanuvchi
lug‘at magqolalari tarkibidagi harflar alifboga mos
ravishda joylashtirilgan.

Asarning ikkinchi jildi “ba” harfidan
boshlangan maqollar sharhi bilan boshlanib, asar
xotimasi, atoqli otlar, qabila nomlari mundarijasi
va ikkinchi qismning umumiy mundarijasi bilan
yakunlangan.

Quyidagi jadvalda “al-Mustaqgso fi-l-amsol”
asaridagi “Hamza bobi” misolida asardagi
boblar tarkibiga kiruvchi fasllar qay tartibda
joylashtirilganligi namoyon bo‘ladi:
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2-jadval

Hamza bobidagi fasllarning joylashish tartibi
Ne Fasllar Ne Fasllar
1 V) a3 3agll Hamza bilan alif 15 | bl aas gl Hamza bilan Dad
2 Ll aa 3 3egll Hamza bilan ba 16 sl e b 3agll Hamza bilan Ta
3 Ul a3 agl) Hamza bilan ta 17 Ll ae 5 3agll Hamza bilan DHa
4 Ul aa 3 gl Hamza bilan tha 18 ) aa B el Hamza bilan ‘ayn
5 PEENI PRl Hamza bilan jim 19 ) aa B el Hamza bilan ghayn
6 clall aa 8 Hagll Hamza bilan ha 20 cLall xa 3 ag]! Hamza bilan fa
7 Al aa & hagll Hamza bilan kha 21 alall a3 el Hamza bilan qaf
8 JIall a8 agl) Hamza bilan dal 22 | alsll g s gl Hamza bilan kaf
9 JIA ae 3 gl Hamza bilan dhal 23 AU aa 3 gl Hamza bilan lam
10 el aa 8 3agll Hamza bilan ra 24 sl 2a 3 3agll Hamza bilan mim
11 IOV aa 3 gl Hamza bilan zay 25 Ol ae 3 3agl) Hamza bilan niin
12 | Ol 2e 3 3egl) Hamza bilan sin 26 S5l an B agll Hamza bilan waw
13 | Ol pa 8 el Hamza bilan shin 27 slell aa B agl) Hamza bilan ha
14 | lall xas gl Hamza bilan Sad 28 Ll 2a 3 gl Hamza bilan ya

Asarning har bir bobi tarkibidagi fasllarda
quyidagi tarkibiy qismlar mavjud:

a) maqgol matni.

Zamaxshariy har bir maqolni aniq va tushunarli
shaklda keltiradi. Qolaversa, kitobda jamlangan
magqollar ragamlab chiqilgan. Bu kitobxonga asarda
jami nechta maqol va matallar borligini; boblardagi,
fasllardagi maqollar miqdorini aniqlashda yordam
beradi.

b) ma’nosi va izohi.

Ushbu magqollar zamonaviy o‘quvchilarga
tushunarli bo‘lishi uchun batafsil izohlar bilan
ta’minlangan. Zamaxshariy ba’zan maqolning
ma’nosini ko‘chma ma’noda va asl ma’nosida
tahlil qiladi. Maqollarga she’riyatdan misol
keltirishda ham Zamaxshariy faqatgina shu maqol
ishlatilgan qasidalargagina emas, maqol ma’nosini
tushuntirish uchun yordam beradigan, maqolning
kelib chiqish sababi, qanday vaziyatda aytilishini
tushuntiruvchi baytlardan ham misollar keltiradi.
Bu esa o‘quvchida maqolni to‘g‘ri qo‘llash
ko‘nikmasini shakllantiradi.
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c) kontekst va qo‘llanilishi.

Magqollarni qanday holatlarda ishlatilishini
misollar yordamida tushuntirib beradi. Misol
tariqasida, ko‘pincha arab she’riyatiga murojaat
etgan. Bu arab adabiyoti va kundalik hayotdagi
nutq madaniyatini tushunishga yordam beradi.
Zamaxshariy mazkur asarda Imrul Qays, Zuhayr
ibn Abi Salma, al-Farazdaq, Yazid ibn Amr ibn
Qays, Molik ibn Zayd, Jarir, al-Axtal, Ajaj ibn
Ru’ba, Kusayyir ibn Abdurahmon, an-Nabig‘a,
Abu Hayya an-Numayriy, al-Qatahiy, az-Zahhok
ibn Said al-Hamadoniy, al-Kumayt ibn Sa’laba,
Solim ibn Dora, al-A’sha va boshqa ko‘plab
shoirlarning qasidalaridan misol keltirgan. Shuni
alohida ta’kidlash joizki, muallif maqol ma’nosini
izohlashda qasidalardan misol keltirganda ushbu
qasida aruzning qaysi bahrida yozilganligini ham
zikr etgan. Asarda aruzning rajaz, ramal, komil,
tavil, mutaqorib, xafif, basit, vofir, sari’ vaznlariga
xo0s bo‘lgan she’riyat namunalarini uchratish
mumbkin. Masalan, asarning birinchi jildi “Hamza”
bobidagi “hamza bilan tha” faslidan o‘rin olgan
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sl (e 81 (Tarjimasi: Shamom tog ‘idan ham
og ‘irroq) maqolining ma’nosini sharhlashda
muallif aruzning vofir bahrida yozilgan quyidagi
she’rga murojaat qiladi:

|y diad) & jall il

[5:42] olad (s J& o) jrill e

Tarjimasi: al-Horis al-Hunfiy o ‘qimoqchi
she’r

Shoirlardan oldida Shamomdan og ‘ir.

d) Fon va manbalar.

Ba’zi maqollarning qanday paydo bo‘lganligi,
gachon, kim tomonidan va kimga qarata aytilganligi
yoki tarixiy ahamiyati haqida ma’lumot beradi.
Masalan, asarning ikkinchi jildidan o‘rin olgan
“Ba” bobidagi “ba bilan kaf™ faslida keltirilgan
maqolga quyidagicha izoh beriladi:

e g olia Ja y4l8 ; AdaS Ga 8 215 080 - AT
G Al Gy ¢ @lld Jlad Liayl o sind a8 ) agie s
[6:13] 4ash ol un Yk

Tarjimasi:

39— Har bir vodiyda Sa’labaning izi bor: Buni
Banu Sa’laba qabilasidan quvg ‘in qilingan bir
kishi aytgan. U bu gavmdan qochib boshqa bir
qgavmga boradi. U gavm ham bu kishini haydab
soladi. Keyin bu gavmdan ham jo ‘nab qoladi. Bu
magqol qayerga bormasin, o ‘zi xohlamaydigan
narsaga duchor bo ‘ladigan kishiga nisbatan
aytiladi.

XULOSA

Mahmud Zamaxshariyning “al-Mustaqso fi-1-
amsol” asari arab maqollari va matallarining muhim
manbalaridan biri bo‘lib, nafaqat lingvistik, balki
madaniy va tarixiy jihatdan ham katta ahamiyat
kasb etadi. Ushbu asarda arab xalqining asrlar
davomida shakllangan hikmatli so‘zlari jamlanib,
ularning kelib chiqishi, semantik hamda stilistik
jihatlari tahlil gilingan. Muallif maqollarni alifbo
tartibida joylashtirib, ularning lug‘aviy, kontekstual
va badiiy xususiyatlarini keng yoritgan.

Kodifikatsiya va tahlil usuli jihatidan “al-
Mustagso fi-l-amsol” arab magqollari bo‘yicha
yozilgan eng muhim asarlardan biri hisoblanadi.
Qo‘lyozma nusxalarining turli kutubxonalarda
saqlanib qolishi, asarning ilmiy ahamiyatini
yana-da oshirib, zamonaviy tadqiqotchilar uchun
muhim material sifatida xizmat qilishini ko‘rsatadi.
Zamaxshariy o‘zining chuqur bilim va tahliliy
yondashuvi bilan maqollarning fagatgina lug‘aviy
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izohlarini emas, balki ularning ijtimoiy va adabiy
kontekstdagi o‘rnini ham ochib bergan.

Xulosa qilib aytganda, “al-Mustaqso fi-1-
amsol” arab tilining boy ifoda imkoniyatlarini,
magqollar va matallar orqali milliy tafakkurni
o‘rganish uchun beqiyos manba bo‘lib xizmat
qiladi. Ushbu asarning kodikologik jihatdan tahlil
qilinishi, uning tarixiy taraqqiyotini o‘rganish va
keyingi avlodlarga yetkazishda muhim ahamiyatga
ega.
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Annotasiya. Maqgolada Imom Buxoriy asaridagi
“Fitnalar” bobining mazmuni va uning bugungi zamon
uchun ahamiyati tahlil gilinadi. Fitna tushunchasi Qur’on
va Hadisdagi yoritilishi asosida o 'rganilib, fitnalarning oldini
olish yo’llari sharhlangan. Shuningdek, Islom olamining
mashhur olimlari, jumladan, Abu Mansur Moturudiy, Mahmud
Zamaxshariy va Muhammad ibn Ismoil al-Buxoriylarning
qarashlari bayon etilgan. Maqgolada “Fitnalar” bobidagi
hadislarning zamonaviy jamiyatdagi ijtimoiy va axlogiy
barqarorlikni saqlashdagi o 'rni xususida fikr yuritiladi.

Kalit so‘zlar: Islom, din, hadislar, Imom Buxoriy,
Sahihul Buxoriy, fitnalar.

Abstract. The article analyzes the content of the chapter
“Fitnas” in the work of Imam Bukhari and its significance
for the present time. The concept of fitna is explained in the
Quran and Hadith, and the interpretation of fitna is based on
the Hadith. The views of famous scholars and leaders of the
Islamic world, Abu Mansur Maturi, Mahmud Zamakhshai and
Muhammad ibn Ismail al-Bukhari are presented. The article
discusses the role of the hadiths in the chapter “Fitnas” in
maintaining social and moral security in modern society.
Keywords: Islam, religion, ahadith, imam Bukhari,
fitnas.
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KIRISH

Islom dini, undagi mugaddas manbalarga ko‘ra
barcha insonlarni tinch va osuda hayot kechirish,
jamiyatni farovon bo‘lishi uchun da’vat etadi.
Qur’onda butun insoniyatga murojaat bilan, ular
bir erkak (Odam) va ayol (Havvo)dan yaratilgani,
o‘zaro tanishishlari uchun xalqlar va gabilalar qilib
go‘yilgani, so‘ngra Allohning nazdida eng azizu
mukarram inson — taqvodor bo‘lgan kishi ekani
aytiladi. - )

B 4 e 2

“Albatta, Allohning huzurida eng hurmat-
ligingiz eng taqvodoringizdir”

(Hujurot surasi, 13-oyat) [16; 233]. Har bir
asrning fikr yurituvchi, mushohada etuvchi kishilari
borki, ular Islom dinining sof, tinchlikparvar va
mukammal din ekani, musulmonlarning muruvvatli
hamda barchaga nisbatan bag‘rikeng ekanliklarini
e’tirof etganliklarini manbalardan ko ‘rish mumkin.

“Fitna” deganda biz buzg‘unchilik, maxfiy
ravishda zarar yetkazishga urinish, fasod
go‘zg‘ashni tushunamiz. To‘g ri, fitna so‘zida shu
ma’no ustun. Ammo bu so‘zning asl kelib chiqish
mazmuni yanada kengroqdir. Lug‘atshunoslarning
ta’kidlashicha, “fitna” so‘zi arablarda aslida oltinni
o‘tga tutib, yot moddalardan tozalashni anglatar
ekan. Shundan kelib chiqib, “fitna” so‘zi imtihon,
sinov degan ma’nolarda ham ishlatiladigan bo‘Igan.
Qur’oni karimda bu so‘z aynan shu mazmunda ham
keladi.

Darhaqiqat, fitna yomon, ko‘ngilsiz holat
bo‘lish bilan birga, u insonlarni imtihon qiladi,
saragini sarakka, puchagini puchakka ajratadi. Bu
ham ilohiy iroda, imtihon dunyosining qonuni.
Fitna paytida odamlarning asl holati oshkor bo‘ladi,
qalbida yashirinib yotgan cho‘kindilari yuzaga
qalqiydi, bor surati namoyon bo‘ladi. Buni har bir
holatda kuzatish mumkin.

Dunyoning bir chekkasida o‘zini musulmon
deb tanishtirgan bir kimsa qandaydir qo‘poruvchilik
qildi. Aslida Islomda uning hech qanday o‘rni
yo‘q, uning bu ishini birorta musulmon oqlagani
yo‘q, bu kimsaga o‘sha qilmishni ham kimdir
buyurtma bergan yoki uni shunga majbur qilgan
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bo‘lishi ehtimoli katta [15; 132]. Ammo ushbu
hodisa fitna o‘laroq odamlarda turlicha aks sado
beradi: kimdir bundan Islom va musulmonlarning
sha’niga dog* tushishidan tashvishlansa, kimdir
befarq, kimdir esa shu narsa tufayli Islom va
musulmonlardan nafratlana boshlaydi, kimdir
dindan gaytishgacha boradi, yana qaysidir kimsa
Islom va musulmonlarni haqorat qilishgacha,
zolimlarni qo‘llab-quvvatlashgacha jur’at giladi.
Bularning barchasi fitnaning imtihon qiluvchi omil
ekaniga misol bo‘ladi.

ASOSIY QISM

“Fitna” so‘zi arabcha “sinash”, “imtihon qilish”,
“olovda toblanish” ma’nolarini bildiradi. Qur’oni
karim hamda hadisi shariflarda bu so‘z “imtihon”,
“haq yo‘ldan to‘sish”, “olovda azoblash”, “shirk,
kufr keltirish”, “botilni haq qilib ko‘rsatish™,
“zalolatga ketkazish”, “odamlarni gatl qilish va
asr olish”, odamlar orasidagi kelishmovchilik”
kabi ma’nolarda ham qo‘llanilgan. Hozirgi kunda
musulmonlar o‘rtasidagi o‘zaro kelishmovchiliklar,
ularni bir-biriga gij-gijlash, musulmon yurtlarda
urush chiqarib, odamlarni qatl va qirg‘in qilish ham
katta fitna hisoblanadi .

Azhariy aytadi : “Arablarning kalomida
fitna so‘zi “sinov, imtihon” degan ma’nolarni
bildiradi. Bu aslida “fatantul fizzota vaz zahaba”
degan so‘zdan olingan bo‘lib, “oltin va kumushni
yaxshisini yomonidan ajratish uchun olovda
eritdim”, deganini bildiradi. Alloh taoloning
“Yavma hum alan naari yaftanun” degan so‘zi ham
mana shu ma’nodadir”.

Ibnul Arabiy fitnaning ma’nolarini o‘zlarining
quyidagi so‘zlari bilan xoslaydilar: “Fitna bu -
sinov, fitna bu - mashaqqat, fitna bu - mol, fitna bu
-farzandlar, fitna bu - kuft, fitna bu - insonlarning
fikrlari bilan ixtilof qgilishlari, fitna bu - olov bilan
yondirish”.

Alloh taolo aytadi: o N

T (e Al Al

“Fitna qotillikdan ham yomonroqdir”
(Baqara, 191).

Bu oyatda fitnaning odam o‘ldirishdan
ham yomonroq deb hisoblanishi uning xatarlari
bir kishining o‘ldirilishidan ko‘ra ancha keng
ko‘lamdagi zararga ega ekanligi bilan izohlanadi.
Albatta, mol ilinjida, g‘azab sababli yoki boshqa
har qanday omil tufayli bir jonning hayotiga
nuqta qo‘yish katta jinoyat. Biroq jamiyat
a’zolari o‘rtasida fitna chiqarish, odamlarni
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bir-biriga qarshi qayrash, nizo chiqarish orqali
kelib chiqqan millatlararo urushlar butun boshli
millatni taraqqiyotdan o‘nlab yillar ortga surib
yuboruvchi vayronagarchiliklarga sabab bo‘lishini
inobatga olsak, jamiyat uchun bundan ortiq talafot
bo‘lmasligini anglaymiz.

Fitnaning eng ko‘p ishlatiladigan ma’nosi
buzg‘unchilik, fisqu-fasod qo‘zg‘ash, jamiyatda
turli asossiz mish-mishlar tarqatish, xalqni
0‘zi yashab turgan mamlakatiga qarshi
go‘yishdir.“Ya’ni: sizni fitnaga solmoqchi bo‘lgan
fitna, ya’ni: insonning fitna tufayli kufrga qaytishi
biror jonni gatl gilishdan ham og‘irroqdir, deyilgan.
“Fitna deganda, insonning o°zi, boyligida, oilasida
bo‘ladigan sinovdir. Fitna degani, mushriklarning
shirkidir, chunki ular Masjidul Haromda o‘ldirishni
ulug‘ ish hisoblaganlar, shuning uchun Alloh taolo
ularga qilgan shirklari ular ulug‘lagan narsadan ham
yomonroq ekanini aytdi. Ularning sizlarni Masjidul
Haromdan to‘sishlari bilan sizlarga qarshi fitnalari
sizning ularni Masjidul Haromda o‘ldirishingizdan
yoki sizni o‘ldirsalar sizni o°ldirishingizdan ko‘ra
qattiqroqdir, deyilgan edi. Har qanday sabab bilan
dinda fitna qilish qotillikdan ham qattiqroqdir”

Fitna bu — imtihon oltinning imtihonidir. Ya’ni
uning sifatini bilish uchun olovga olib kirsangizdagi
holatdir. Alloh taolo aytadi: ] )

i 24081585 4 2 i3l Gl 1588 0l )
Gl e il dea

“Albatta, mo‘min va mo‘minalarni fitna
qilib, so‘ngra tavba qilmaganlarga, ana
o‘shalarga jahannam azobi va kuydiruvchi azob
bor” (Buruj surasi 10-oyat)

Fitna insonning ahvolini yaxshilik va
yomonlikdan tozalaydigan narsa” dedilar: “Fitna
degani, podshohlikka intilishdagi ixtilofdan kelib
chiqadigan narsadir, bunda to‘g‘ri odam noto‘g‘ri
odamdan bilinmaydi”’[4; 455].

Imom Buxoriyning “Sahihul Buxoriy”
asaridagi “Fitnalar” bobida keltirilgan hadislar,
nafagat o‘sha davr musulmon jamiyati uchun,
balki bugungi zamon uchun ham dolzarbdir. Ushbu
hadislar jamiyatni barqarorlikka, insonlarni esa
tinchlikka chaqiruvchi asosiy manbalardan biridir.

Imom Buxoriyning “Sahihul Buxoriy”
asaridagi “Fitnalar” bobida jami 80 ta hadis
o’rin olgan bo‘lib bu hadislar fitnaning turli xil
ko’rinishlarini, u sodir bo‘lganda musulmon
insonning pozitsiyasini aks ettirgan.

Fitnalar bobida hadislar 45 nafar roviydan
olingan. Ushbu roviylar orasida Abu Hurayra, Ibn
Umar, Anas ibn Molik kabi taniqli sahobalar ham
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bor. Imom Buxoriy hadislarni yig‘ishda isnodlar
zanjirining uzviyligiga va roviylarning adolatli,
xotirasi kuchli hamda ishonchli bo‘lishiga alohida
e’tibor bergan. Bobdagi roviylarning aksariyati
bir necha isnod zanjirlari orqali kelgan, bu esa
hadislarning qat’iyligini tasdiqlaydi. [1; 355].

MUHOKAMA

Imom Buxoriy oz asaridagi fitnalar bobini
Alloh taoloning quyidagi oyati bilan boshlaydi :
G sale) 3 ald &0 1 salls Gall (sl VA8 ) 615

sl S

“Sizlardan faqat zolimlargagina xos
bo‘lmagan (balki hammalaringizga ommaviy
bo‘ladigan) fitna (azob)dan saqlaningiz va
bilib qo‘yingizki, Alloh jazosi qattiq (zot)dir”.
(“Anfol” surasi 25-oyat)

“Fitna” deganda dinda fitnaga tushishni
ko‘zda tutishgan. Ya’ni fitnani imon haqigatlariga,
islom xislatlari, sifatlari va farzlariga beparvo
bo‘lishdan saqlanish, deb talqin qilishgan [3;
454]. Ayrim ulamolar esa Alloh taoloning kitobi
va Rasulullohning (s.a.v) sunnatiga xilofishlarning
vujudga kelishi eng katta fitna deb aytadi.
Shuning uchun ham barcha muhaqqiq ulamolar
musulmonlarni fitnalardan saqglanish, Alloh taolo
belgilab qo‘ygan chegaralardan chigmaslik hagida
ogohlantiradi.

Jen (e B oy ale dl) oo il 2 pee 0l 00
L Lyl Ul e

Ibn Umar (r.a.) rivoyat qiladi: Nabiy (s.a.v)
shunday dedilar: “Kim bizga qarshi qurol ko‘tarsa,
bas, bizdan emas” (Imom Buxoriy rivoyati). Bu
hadisda islom ahliga qarshi qurol ko‘tarishdan hazir
bo‘lishga chorlov va u gunohi kabiralardan biri
ekani bayon qgilinmoqda. “Kim bizga qarshi qurol
ko‘tarsa, bas, bizdan emas”, dedilar. Ma’lumki,
yurtga va xalqqa xiyonat eng katta xiyonatlardan
hisoblanadi. Hadisdan ko‘rinib turibdiki, xalqiga
dindoshlariga qarshi qurol ko‘tarishni harom
qilgan islomni niqob qilib olib, turli yurtlardagi
jangarilarga qo‘shilib ketayotganlarga Payg‘ambar
(s.a.v) “bizlardan emas”, demoqda [6;221].

Abdulloh ibn Mas’ud rivoyat qiladilar:
“Rasululloh sallallohu alayhi vasallam bizga
qarata: “Men vafot qgilganimdan keyin asara, ya’ni
mol-dunyo to‘plab manmanlik gilmogning hamda
o‘zlaringiz nafratlanadigan boshqa ishlarning
guvohi bo‘lasizlar”, dedilar. Sahobalar: “Yo
Rasululloh, bizga nima deb amr qilasiz?”. U zot
alayhissalom: “Amirlaringizning farmoyishlariga
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itoat eting va Alloh taolo oldidagi burchingizni bajo
keltiring!” dedilar (Imom Buxoriy rivoyati).

Rasululloh (s.a.v) bizga garata: “Men vafot
gilganimdan keyin asaraning hamda o‘zlaringiz
nafratlanadigan boshqa ishlarning guvohi
bo‘lasizlar”, dedilar.

Mol-dunyo fitnasi ham boshqa fitnalar kabi
juda xatarli bo‘lib, 0‘z sohibini turli balolarga
va oxiratda alamli azobga mubtalo etuvchidir.
Shuning uchun Rasuli akram sollallohu alayhi
vasallam sahobalarini hamda butun ummatni
fitnalardan ogoh bo‘lishga chaqirib, zamonlar kelib
mol-dunyo bilan fitnalangan manman, mutakabbir
kishilarni va Islom diniga nomuvofiq ishlarga
guvohi bo‘lishlarini bashorat qildilar.

Sahobalar: “Yo Rasululloh sollallohu alayhi
vasallam bizga nima deb amr qilasiz?” dedilar.
Sahobalarning odatlaridan biri dunyo va oxirat
ishlarini barchasini Rasululloh sollallohu alayhi
vasallam bilan maslahatlashib bajarish bo‘lgan.
Shuning uchun sahobalar oz odatlariga binoan,
vagqti kelib ana shunday fitnalarga duch bo‘lganda
musulmon kishilar qanday yo‘l tutishsalar
najot topishlari mumkinligini so‘radilar. U zot
alayhissalom: “Amirlaringizning farmoyishlariga
itoat etinglar va Alloh taolo oldidagi burchingizni
bajo keltiringlar!” [5; 322].

Rasululloh (s.a.v) musulmonlar jamiyati
orasida turli fitnalar boshlanganda ummat uchun
eng to‘g‘ri yo‘l — yurt rahbariga, hokimlarga
itoat etish, farmonlarini bajarishga buyurdilar.
Chunki bunday vaqtda ganday qilib bo‘lsa ham
mamlakatda fuqarolarga tinchlikni ta’minlab berish
va fuqarolarning farovon hayot kechirishi uchun
boshqgalarga nisbatan juda qattiq qayg‘uradigan,
mana shunga intilib yashaydigan inson faqat yurt
rahbari bo‘lar ekan. Shuning uchun turli fitnalarning
oldini olishda musulmonlar suyanadigan eng
ishonchli kishi faqat yurt rahbari bo‘lishi mumbkin.
Shu bilan birga musulmon kishi oz zimmasidagi
Alloh taoloning haqlarini, farz ibodatlarni bajarishi
lozim ekanligini uqtirdilarki, boshqa manbalarda
keltirilishicha Rasululoh (s.a.v) : “Fitna va
qatl ko‘paygandagi ibodat xuddi menga hijrat
gilgan kabidir”, deb o‘sha vaqtdagi ibodatning
savobini Rasulga bo‘lgan muhabbat va hijratga
tenglashtirgan ekanlar [5; 398].

Fitnalar boshlanganda musulmon kishining
bu ikki narsa — itoat va ibodatga chorlanishini
buyuk hikmati bordir. Inson yurt rahbariga itoat
qilish bilan jismi-jonini jismoniy fitnalardan
himoya qilsa, ibodat bilan o‘z qalbini mafkuraviy
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fitnalardan himoya qiladi. [9; 311] Zero, dunyo
fitnalarga aralashib turgan davrda oxirat saodatiga
yetaman degan kishi uchun eng maqbul va so‘ngi
yo‘l shudir.

Hadisdan olinadigan foydalar:

Fitnalarga to‘lgan zamonlar Rasululloh (s.a.v)
vafotlaridan keyin kelishi;

Mol-davlat insonni dunyoning turli fitnalariga
solishi;

Musulmonlar orasida ham din-diyonatdan
ko‘ra bu dunyo boyliklariga ko‘proq e’tibor
beradigan kishilar paydo bo‘lishi;

Musulmonlarni nafratlantiradigan ishlarni
ko‘payishi;

Dunyo va din ishlarini olim kishilardan
maslahat so‘rab bajarish;

Musulmon kishilar yurt amiriga, podshohiga
itoat qilishi lozim ekanligi;

Bilmagan ishning hikmatini rahbardan
so‘rashning joizligi;

Fitnali zamonlar kelganda ham musulmonlar
o°‘z zimmalaridagi Allohning haqlarni unutmasligi;

Inson yurt rahbariga itoat qilish bilan jismi-
jonini jismoniy fitnalardan himoya qilsa, ibodat
bilan o‘z qalbini mafkuraviy fitnalardan himoya
qilishi.

Hadisi sharifda jamiyat fuqarolarini o‘zaro
ittifoglikka chaqirib, fitnalardan ehtiyot bo‘lishga
buyuriladi. Ibn Abbos roziyallohu anhu rivoyat
qiladilar: “Payg‘ambar sollallohu alayhi vasallam:
“Kimki oz amirining biror ishidan nafratlansa,
sabr qilsin. Chunki sultonning itoatidan bir qarich
bo‘lsa ham chiqqan kishi johiliyat, ya’ni Islom
dinidan bexabar, johillar o‘limini topadi!” dedilar.

NATIJA

Inson ogoh bo‘lsagina o‘zining kelajagiga
aql bilan teran nazar tashlaydi, kelishi yoki sodir
bo‘lishi mumkin bo‘lgan fitna-fasod, xavf-xatarni
oldini olish va bartaraf qilish harakatida bo‘ladi.
Aksincha, g‘ofil, beparvo va logayd bo‘lgan kimsa
esa atrofida nimalar bo‘layotganiga ham e’tibor
bermay, oxir oqibat turli balo va musibatlarga
duchor bo‘ladi.

Har bir musulmon turli fitna, fasod ishlardan,
buzg‘unchilik, dinda fitnaga tushish, xususan bir
jamiyatda yashovchi insonlar o‘rtasida tafriqa
solish, buzg‘unchi fikr va botil g‘oyalarni tarqatish
kabi noshar’iy amallardan ehtiyot bo‘lishi zarur.
Bu borada Payg‘ambar Muhammad (s.a.v) hayot
vagqtlarida aslo vujudga kelmagan, ammo kelajak
asrlarda vujudga kelishi mumkin bo‘lgan, xalq va
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millatlar birligi va osoyishtaligiga tahdid soluvchi
fitna-fasod, buzg‘unchiliklar haqida xabar berib,
ogoh etgan edilar:

“Ummatimdan qaysi biri ummatimga qarshi
chigsa, uning yaxshi va yomonini farqiga bormasa,
mo‘miniga ziyon tegishidan o°zini tiymasa, bergan
va’dasiga vafo gilmasa, u mening ummatim emas!”
[2; 212].

Nofe’ roziyallohu anhudan rivoyat qilinadi:
“Ibn Zubayr fitnasi paytida ikki kishi Ibn Umar
oldiga kelib: “Odamlar nima ishlar gilishyapti, siz
bo‘lsangiz Payg‘ambarimizning yaqin sahobalari
bo‘laturib indamay o‘tiribsiz, ularga qarshi
kurashishingizga nima mone’lik qiladi?”” deyishdi.
Ibn Umar: “Alloh taoloning o°z birodarlarim qonini
to‘kishdan qaytargani mone’lik qiladi”, dedilar.
Boyagilar: “Axir, Alloh taolo: “Fitna bosilib,
butun din Allohgagina bo‘lmagunicha ular bilan
urushinglar” demaganmidi?!” deyishdi. Ibn Umar:
“Biz fitna qolmagunicha va Alloh taolo dini qoim
bo‘lgunicha urushdik. Nima, endi sizlar yana
fitna sodir bo‘lib, Alloh taoloning dini barbod
bo‘lgunicha urush gilmoqchimisizlar?!” dedilar”
(Imom Buxoriy rivoyati).

Hozirgi paytda yana bir fitna hagida gapirmaslik
ham din va millatga xiyonat sanaladi. Bu ham
bo‘lsa, dunyodagi mustamlakachi kuchlarning
ma’naviy bo‘shligdan foydalanib yurtimiz yoshlari
ongiga ma’naviyatimiz va axloqimizga butunlay
yot bo‘lgan va eng xatarli illatlarni o‘z ichiga
olgan “ommaviy madaniyat™ni singdirishga katta
fitnalarga sabab bo‘lmoqda.

Abu Hurayra roziyallohu anhudan rivoyat
qilingdij.‘ Rasululloh (s.a.v) : )

Oe S5 GIR GRY gladl Al 8 G Sy
V3 cahlly a0 (oS5l Wy o 1 saald ol L cudlaYl
RESP R SRR

“Oxir zamonda dajjollar, (firibgarlar)
yolg‘onchilar (jamoasi) bo‘ladi. Ular sizlar
ham ota-bobolaringiz ham eshitmagan gaplarni
gapiradilar. Bas, sizlar ulardan o‘zlaringizni
uzoq qilinglar va o‘zlaringizdan ham ularni
uzoq qilinglar. Sizlarni adashtirib va aldab
fitnaga (shirkka) solib qo‘ymasin”, dedilar
(Imom Muslim rivoyati).

Yoshlarni xudbin va loqayd kimsalarga
aylantirish, axloqiy buzuqlik va zo‘ravonlikni
targ‘ib qilish, bir jinslar nikohi, zino, giyohvandlik,
buzugqlik, nima qilib bo‘lsa ham, ganday yo‘l bilan
bo‘lsa ham faqat boylik orttirishga intilish, oilani
tan olmaslik, ko‘ngil istagan ishlarni qilish orqali
“erkin bo‘lish” kabi zararli illatlarni yoyishni asosiy
magsad qilib olgan bu “madaniyat” jamiyatdagi

73

MAHBALUYHOCJ/IUK BA TUWILLYHOC/UK



MAHBALUYHOC/IUK BA TUWILLYHOC/UK

ma’naviy hayotni izdan chiqaradi, yoshlar axlogiga
jiddiy salbiy ta’sir ko‘rsatadi [10; 197]. Bundan
bir asr muqaddam atoqli o‘zbek ma’rifatparvari
Abdurauf Fitrat: “Kimki badaxloq bolalarni tarbiya
etsa, insoniyatga katta dushmanlik qilgan bo‘ladi”,
degan edi. Bunday fitnalardan mamlakatimiz
musulmonlari ham nihoyatda ogoh bo‘lishlari
lozim.

Bugun insoniyat g‘oyaviy urushlar, ma’naviy
ziddiyatlar, bir hovuch zo‘ravon g‘oyalarning
dunyoni gayta taqsimlashga qaratilgan o‘yinlari
avj olgan bir vaziyatda yashayapti. Hozir zulm va
istibdod, terror va buzg‘unchiliklar, axlogsizlik va
ma’naviy inqirozlar har qachongidan xatarli tus
olmoqda. Musulmonlar bunday sharoitlarda har
gachongidan hushyor va ogoh bo‘lishlari, do‘st
kimu, dushman kimligini yaxshi ajrata olishlari,
g‘animlar fitnasiga uchmasliklari, yovuz kuchlar
go‘lidan qo‘g‘irchoq bo‘lib qolib, dindoshlari va
millatdoshlari qotiliga aylanmasliklari zarur.

XULOSA

Imom Buxoriyning “Sahihul Buxoriy”
asaridagi “Fitnalar” bobida jamiyatning asosiy
muammolarini o‘rganish orqali musulmon
jamiyatining ijtimoiy barqarorligi va ahloqiy
gadriyatlarini saqlash yo‘llari ochib berilgan.
Ushbu bobda fitna tushunchasi nafaqat sinov va
balo sifatida, balki jamiyatni izdan chiqaruvchi
asosiy omillar sifatida yoritiladi. Hadislar orqali
fitnalarning oldini olish, ijtimoiy birdamlikni
saglash va axloqiy qadriyatlarni targ‘ib qilish
asosily maqsad sifatida belgilangan.

Bugungi globallashuv va axborot urushlari
davrida ushbu hadislar nafagat musulmonlar, balki
butun insoniyat uchun dolzarb bo‘lib, tinchlik va
birdamlikni saqlashda yo‘l-yo‘riq bo‘lib xizmat
giladi. Masalan, Rasululloh (s.a.v) hadislarida:
«Kim fitnadan uzoqlashsa, u dunyo va oxiratda
yutuqqa erishadi», degan o‘gitlar zamonaviy
muammolarning yechimi uchun asosiy mezon
sifatida talqin qilinishi mumkin.

Imom Buxoriy tomonidan keltirilgan
hadislar jamiyatni fitnalardan saqlash uchun sabr,
bag‘rikenglik, ilm va adolat kabi tamoyillarni
ilgari suradi. Ulamolar, xususan, Abu Mansur
Moturudiy va Mahmud Zamaxshariy kabi buyuk
mutafakkirlar, bu tamoyillarni chuqur tahlil qilib,
ularning hayotiy ahamiyatini belgilab bergan.

Xulosa qilib aytganda, “Fitnalar” bobidagi
hadislar nafaqat diniy o‘git sifatida, balki jamiyatni
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barqaror saqlash va insonlar o‘rtasida tinchlikni
ta’minlashda muhim manba hisoblanadi. Bu
hadislarni o‘rganish va ulardan saboq olish bugungi
zamonaviy jamiyatni muammolardan xoli qilishga
qaratilgan amaliy qadamdir. Shunday ekan, ushbu
hadislarni o‘rganish bugungi kunda namoyon
bo‘layotgan ayrim din niqobidagi fitnalarning
oldini olishda muhim ahamiyat kasb etadi.
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ARIFDJANOYV Zokir Toxirovich
O zbekiston xalqaro islom akademiyasi
katta o ‘gituvchi

FORS TILINI O‘QITISHDA
TEXNOLOGIYANING ROLI:
TILNI O‘RGANISH DASTURLARI,
INTERFAOL ONLAYN O‘QUV
PLATFORMALARI

POJIb TEXHOJIOT 1A
B ITIPENNIOJIABAHUM
MNEPCUJICKOTIO SI3BIKA:
MPOTPAMMBI 1JISI UB3YUYEHUS
SA3bIKA, UTHTEPAKTUBHBIE
OHJIAUH-TIJIAT®OPMBbI
OBYYEHUS

THE ROLE OF TECHNOLOGY IN
TEACHING PERSIAN: LANGUAGE
LEARNING PROGRAMS,
INTERACTIVE ONLINE
LEARNING PLATFORMS

Annotatsiya: Ushbu maqolada fors tilini o ‘qitishda
zamonaviy texnologiyalar, xususan, tilni o ‘rganish
dasturlari va interfaol onlayn platformalarning
ahamiyati tahlil qilinadi. Maqolada texnologik
vositalarning til o ‘rganish jarayonidagi samaradorligi,
afzalliklari va chekloviari muhokama qilinib, ularni
ta’lim jarayoniga integratsiya qilish masalalari ko ‘rib
chigiladi.

Kalit so“zlar: fors tili, til o ‘qitish texnologiyalari,
onlayn ta’lim platformalari, til o ‘rganish dasturlari,
raqamli ta’lim resurslari.

Annomayus: B 0annoli cmamee ananuzupyemcs
3HAYeHUe COBPEMEHHbIX MEXHON02Ul, 8 YACMHOCU,
npocpamm Onis U3y4eHus A3bIKa U UHMepaKmueHvlX
OHNAUH-nIAMPOpM, 8 NPenodasanull nepcuodcKo2o
sa3bika. B cmamuve obcysicoaromes s¢pgpexkmugnocmo,
npeumywecmea u 02paHudeHus mexHonr02UYecKux
cpedcme 8 mpoyecce usydeHus A3bIKA, A MAKHCE
paccmMampusaiomcs 8onpocyl ux unmezpayuu 6
obpasosamenvHblil npoyecc.

Knrouesvie crosa: nepcudckuil A3viK, mexHoa02uu
00yueHUs A3bIKAM, NAAM@POPMbl OHIAUH-00YUeHUs.,
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NPULOdCEeHUsL 05l UZYYUEHUs S3bIKOS, YUPposvie
0bpasosameinvhbie pecypcbl.

Abstract: This article analyzes the importance of
modern technologies in teaching Persian, in particular
language learning programs and interactive online
platforms. The article discusses the effectiveness,
advantages and limitations of technological tools in the
process of language learning and considers the issues of
their integration into the educational process.

Keywords: Persian language, language teaching
technologies, online educational platforms, language
learning programs, digital educational resources.

KIRISH

Globallashuv va ragamli texnologiyalar
jadal rivojlanayotgan hozirgi davrda chet tillarini
o‘qitish metodikasi tubdan o‘zgarmoqda. Axborot-
kommunikatsiya texnologiyalarining rivojlanishi
ta’lim tizimiga, jumladan til o‘rganish jarayoniga
sezilarli ta’sir ko‘rsatmoqda. Fors tilini o‘qitishda
zamonaviy texnologiyalardan foydalanish zarurati
kundan-kunga ortib bormoqda [1:45]. Bugungi
kunda fors tili o‘qituvchilari va o‘rganuvchilari
uchun ko‘plab texnologik imkoniyatlar mavjud
bo‘lib, ular til o‘rganish samaradorligini oshirishga
xizmat qilmogqda.

Zamonaviy texnologiyalar, xususan, maxsus til
o‘rganish dasturlari va interfaol onlayn platformalar
fors tilini o‘rganish jarayonini yanada samarali va
qiziqarli qilish imkonini bermoqda. Bu vositalar
nafaqat an’anaviy ta’lim metodlarini to‘ldiradi,
balki masofaviy ta’lim imkoniyatlarini ham
kengaytiradi [2:156]. Shu bilan birga, texnologik
vositalardan foydalanish o‘qituvchi va o‘quvchilar
oldiga yangi talablar qo‘ymoqda.

Tadqiqotning maqsadi fors tilini
o‘qitishda zamonaviy texnologik vositalarning
samaradorligini o‘rganish va ularning amaliy
ahamiyatini tahlil qilishdan iborat. Asosiy
muammo sifatida an’anaviy ta’lim metodlari bilan
zamonaviy texnologik yondashuvlarni optimal
nisbatda qo‘llash masalasi ko‘rib chigiladi. Bundan
tashqgari, mavjud texnologik resurslarning sifati,
ulardan foydalanish imkoniyatlari va cheklovlari
ham tadqiqot doirasiga kiritilgan.

Ta’lim jarayoniga texnologiyalarni joriy etish
bir qator muhim masalalarni hal qilish imkonini

75

Islom tafakkuri (1-son) 2025

MAHBALUYHOCJ/IUK BA TUWILLYHOC/UK



MAHBALUYHOC/IUK BA TUWILLYHOC/UK

beradi: o‘quv materiallarining yangilanishi
va boyitilishi, talabalarning mustaqil ishlash
imkoniyatlarining kengayishi, til muhitini yaratish
va amaliy mashg‘ulotlar samaradorligining oshishi
[3:82]. Biroq, bu jarayonda texnologiyalardan
oqilona foydalanish, ularning pedagogik magsadga
muvofigligi va samaradorligini ta’minlash muhim
ahamiyat kasb etadi.

METODOLOGIYA VA ADABIYOTLAR
TAHLILI

Zamonaviy texnologiyalarning til o°qitishdagi
roli bo‘yicha bir qator mahalliy va xorijiy
olimlar tomonidan tadqiqotlar olib borilgan.
Aliyev o‘zining “Zamonaviy ta’limda axborot
texnologiyalari” asarida ta’lim jarayonida raqamli
texnologiyalarning ahamiyatini tahlil qilib,
ularning afzalliklari va kamchiliklarini batafsil
yoritib bergan [1:45]. Muallif ta’kidlaganidek,
zamonaviy texnologiyalar til o‘rganuvchilarning
motivatsiyasini oshirish va individual yondashuvni
ta’minlashda muhim rol o‘ynaydi.

Rahimov tomonidan olib borilgan
tadgiqotlarda chet tillarini o‘qitishda innovatsion
yondashuvlar tahlil gilingan. Uning xulosalariga
ko‘ra, zamonaviy texnologiyalar til o‘rganish
jarayonini 40-50% ga samaraliroq qilishi mumkin
[2:156]. Karimova esa o°z tadqiqotlarida mavjud
til o‘rganish platformalarining qiyosiy tahlilini
amalga oshirgan. Uning fikricha, platformalarning
samaradorligi ularning interaktivlik darajasi va
foydalanuvchi interfeysi sifatiga bevosita bog‘liq
[3:82].

Xorijiy tadqiqotchilardan Smit va Jons
texnologiyalarning til o‘rganishdagi rolini
o‘rganib, mobil ilovalar va onlayn platformalarning
samaradorligini statistik ma’lumotlar asosida
isbotlab berganlar [4:234]. Petrov o‘z asarida
zamonaviy texnologiyalarning an’anaviy o‘qitish
metodlari bilan uyg‘unlashuvini tadqiq qilgan va
amaliy tavsiyalar ishlab chiqqan [5:167].

Rasulov fors tilini o‘qitish metodikasiga
bag‘ishlangan asarida zamonaviy texnologik
vositalarning ahamiyatini alohida ta’kidlab,
ularni dars jarayoniga integratsiya qilish bo‘yicha
metodologik tavsiyalar bergan [6:92]. Yang o‘z
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tadqiqotlarida ragamli ta’lim vositalarining
samaradorligini o‘rganib, ularning til
o‘zlashtirishdagi rolini statistik ma’lumotlar bilan
asoslagan [7:123].

Azimov tomonidan olib borilgan tadqiqotlar
natijasida til ta’limida raqamli texnologiyalardan
foydalanishning kompleks tizimi ishlab chiqilgan.
Muallif ta’kidlaganidek, texnologik vositalar til
o‘rganish jarayonining barcha bosqichlarida
samarali qo‘llanilishi mumkin [8:178].

Adabiyotlar tahlili shuni ko‘rsatadiki,
zamonaviy texnologiyalarning til o‘qitishdagi roli
kundan-kunga ortib bormoqda. Tadqiqotchilarning
umumiy xulosalariga ko‘ra, texnologik vositalar:

v" til o‘rganish jarayonini individuallashtirish;

v' talabalarning mustaqil ishlash qobiliyatini
oshirish;

v' real til muhitini yaratish;

v" til ko‘nikmalarini kompleks rivojlantirish
imkonini beradi.

Shu bilan birga, tadqiqotchilar texnologik
vositalardan foydalanishda me’yorni saqlash va
an’anaviy metodlar bilan optimal muvozanatni
ta’minlash zarurligini ta’kidlaydilar.

NATIJALAR VA MUHOKAMA

Fors tilini o°‘qitishda zamonaviy
texnologiyalarning qo‘llanilishi ta’lim jarayonining
samaradorligini sezilarli darajada oshirmoqda.
Xususan, maxsus ishlab chiqilgan til o‘rganish
dasturlari va onlayn platformalar talabalarning
mustagqil ishlash imkoniyatlarini kengaytirmoqda
[6:92]. Bu esa o‘z navbatida o‘qituvchi va
talaba o‘rtasidagi an’anaviy munosabatlarning
o‘zgarishiga olib kelmoqda. O‘qituvchi ko‘proq
yo‘naltiruvchi va maslahatchi rolini bajarmoqda.

Texnologik vositalarning eng muhim
afzalliklaridan biri - bu til o‘rganish jarayonini
individuallashtirishdir. Har bir talaba oz sur’ati va
gobiliyatiga mos ravishda materialni o°zlashtirish
imkoniyatiga ega bo‘lmoqda [7:123]. Zamonaviy
dasturlar talabaning bilim darajasini doimiy
monitoring qilib borish va shunga mos topshiriglar
tagdim etish imkonini beradi. Bu esa ta’lim

samaradorligini oshirishga xizmat qgiladi.
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Interfaol platformalar fors tilining barcha
aspektlarini - tinglab tushunish, gapirish, o‘qish
va yozish ko‘nikmalarini rivojlantirishga yordam
bermoqda [3:82]. Virtual muhitda yaratilgan
autentik materiallar, audio va video resurslar
talabalarga real til muhitini his qilish imkonini
beradi. Bu aynigsa, til muhiti mavjud bo‘lmagan
sharoitlarda muhim ahamiyat kasb etadi.

Tadqgiqotlar shuni ko‘rsatmoqdaki, mobil
ilovalar va onlayn platformalar talabalarning til
o‘rganishga bo‘lgan motivatsiyasini oshirmoqda
[4:234]. Zamonaviy texnologiyalar ta’lim
jarayonini qiziqarli va interaktiv qilish bilan birga,
talabalarga darhol qayta aloga olish imkonini
beradi. Bu esa 0°z navbatida o‘qish samaradorligini
oshiradi.

Biroq, texnologik vositalardan foydalanishda
bir gator muammolar ham kuzatilmoqda. Jumladan,
sifatli dasturiy ta’minotlarning yetishmasligi,
internet tezligi bilan bog‘liq muammolar,
o‘qituvchilarning ragamli kompetensiyasi darajasi
pastligi kabi masalalar hal etilishi zarur. Bundan
tashqari, ba’zi hollarda texnologiyaga haddan
tashqgari bog‘lanib qolish xavfi ham mavjud.

Zamonaviy texnologiyalar jonli muloqotning
o‘rnini to‘liq bosa olmasligi aniglangan. Fors tili
o‘qituvchilari bilan o‘tkazilgan so‘rovlar shuni
ko‘rsatmoqdaki, texnologik vositalar an’anaviy
o‘qitish metodlarining to‘ldiruvchisi sifatida eng
yaxshi natija beradi [8:178]. Shuning uchun ularni
ta’lim jarayoniga integratsiya qilishda muvozanatni
saglash muhim ahamiyat kasb etadi.

Texnologik vositalarning samaradorligi
ko‘p jihatdan ularning pedagogik magqgsadga
muvofiqgligi va to‘g‘ri qo‘llanilishiga bog‘liq.
Tadqiqotlar natijasida aniqlangan eng samarali
yondashuv - bu an’anaviy va zamonaviy metodlarni
optimal nisbatda qo‘llashdir. Bu yondashuv
texnologiyalarning afzalliklaridan foydalangan
holda, jonli muloqot va amaliy mashg‘ulotlarning
ahamiyatini saglab qolish imkonini beradi.

Shuningdek, texnologik vositalarning ta’lim
jarayoniga ta’sirini baholashning aniq mezonlarini
ishlab chiqish zarurati mavjud. Bu fors tili o°qgitishda
qo‘llanilayotgan dasturlar va platformalarning
samaradorligini ob’ektiv baholash va ularni
takomillashtirish imkonini beradi.
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Fors tilini o‘qitishda texnologik vositalarning
go‘llanilishi bo‘yicha o‘tkazilgan keng qamrovli
tahlil natijasida quyidagi ma’lumotlar aniglandi.

1-jadval.
Zamonaviy til o‘rganish dasturlarining asosiy
turlari va xususiyatlari

. . O
Dasturlar turi Asosq.' ‘ Qo llan‘lhsh
xususiyatlari sohalari
Moslashuvchan
interfeys Endi DG
Erkli . g
foydalanish oA
Mobil ilovalar 4 # Kundali mash-
Offlayn rejim X
g‘ulotlar
Personallash- 1A ish
tirilgan & y
mashqlar

Keng qamrovli

content Guruhlarda
Onlayn muloqot |ishlash
Veb- imkoniyati Masofaviy
platformalar Progress ta’lim
monitoring Kompleks
Interaktiv o‘rganish
topshiriqlar
Real .Vaqtdagl Nutq
tuzatishlar ot A
.« ... |ko‘nikmalarini
Adaptiv o‘qitish g
Al-asoslangan ) Talaffuzni
So‘zlashuv .
dasturlar IS D). yaxshilash
amaliyoti =N .
\ Grammatikani
Grammatik A\ A
tahlil R

Nurmatov o‘z tadqiqotlarida ta’kidlaganidek,
ragamli texnologiyalarning qo‘llanilishi
talabalarning til o‘zlashtirish tezligini sezilarli
darajada oshirgan [9:145]. Uning kuzatishlariga
ko‘ra, an’anaviy metodlar bilan solishtirganda,
zamonaviy texnologiyalar yordamida o‘qitish
yugqori samara bergan.
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2-jadval.
Fors tili o¢qitishda qo‘llaniladigan
zamonaviy texnologiyalarning afzalliklari va

kamchiliklari
Tex.nologlya Afzalliklari Kamchiliklari
turi
Internet
I e bogligligi
Material xilma-xilligi .
Onlayn . s Jonli muloqot
Doimiy yangilanish
platformalar Qulaylik cheklangan
4 Texnik
muammolar
Qimmat
Toliq immersiya uskunalar
Virtual 4 Hmmersy Cheklangan
. Amaliy tajriba
reallik Hissiv bos‘lanish kontent
Y bog Texnik
murakkablik
Chuqur organish
Mobil Tezkor kirish : qiyinligi ‘
. Moslashuvchanlik Ekran cheklovlari
ilovalar y .
Ofﬂayn rejim Kontentnlng
cheklanganligi

Zaripova va Mahmudovning kuzatishlariga
ko‘ra, zamonaviy texnologiyalar yordamida
o‘qitishda talabalarning kommunikativ
kompetensiyasi sezilarli darajada rivojlangan
[10:178]. Wilson va Chen o‘z tadqiqotlarida mobil
ilovalarning til o‘rganishdagi rolini o‘rganib,
ularning samaradorligini bir qator mezonlar
bo‘yicha baholashgan [11:234].

Yusupova o°‘zining tadqiqotlarida fors tilini
o‘qitishda qo‘llanilayotgan zamonaviy dasturiy
vositalarning pedagogik-psixologik jihatlarini
tahlil qilgan [12:92]. Uning xulosalariga ko‘ra,
ragamli texnologiyalar talabalarning kognitiv
qobiliyatlarini rivojlantirish bilan birga, ularning
emotsional intellektini ham shakllantirmoqda.

Yangi tahlillar natijasida aniqlangan
muhim jihatlardan biri - bu sun’iy intellekt
texnologiyalarining til o‘qitish jarayoniga
integratsiyasi masalasidir. Zamonaviy Al-
asoslangan dasturlar fors tilini o‘rganuvchilarning
individual xususiyatlarini hisobga olgan holda,
adaptiv ta’lim muhitini yaratish imkonini
bermoqda.

Shuningdek, virtual va kengaytirilgan reallik
(VR/AR) texnologiyalarining til ta’limidagi roli
ham alohida e’tiborga loyiq. Bu texnologiyalar
talabalarni virtual til muhitiga «sho‘ng‘ish»

78

Islom tafakkuri (1-son) 2025

imkoniyatini beradi, bu esa aynigsa nutq
ko‘nikmalarini rivojlantirishda muhim ahamiyat
kasb etadi.

Fors tilini o‘qitishda texnologik vositalarning
o‘rni va ahamiyati haqida so‘z yuritganda, yana bir
muhim jihatlarga e’tibor qaratish lozim. Zamonaviy
ta’limda gibrid yondashuvning roli tobora ortib
bormoqda. Bu yondashuv an’anaviy ta’lim
metodlari bilan ragamli texnologiyalarni optimal
tarzda birlashtirish imkonini beradi. Masalan, fors
tili darslarida o‘qituvchi tomonidan beriladigan
nazariy bilimlar onlayn platformalardagi amaliy
mashg‘ulotlar bilan mustahkamlanishi mumkin.

Shuningdek, texnologik vositalar talabalar
o‘rtasidagi hamkorlik va o‘zaro ta’limni ham
kuchaytirmoqda. Onlayn muhitda tashkil etiladigan
guruh loyihalari, hamkorlikdagi topshiriqlar
va munozaralar talabalarning kommunikativ
ko‘nikmalarini rivojlantirishga yordam bermoqda.
Bu aynigsa pandanli ta’lim sharoitida oz
samaradorligini ko ‘rsatdi.

Zamonaviy texnologiyalar yordamida
yaratilgan autentik o‘quv materiallari ham alohida
e’tiborga loyiq. Videodarslar, podkastlar, interaktiv
mashglar va o‘yinlar talabalarga fors tilini real
hayotiy vaziyatlarda qo‘llash imkoniyatini
bermoqda. Bu esa oz navbatida tilni o‘zlashtirish
jarayonini yanada samaraliroq gilmoqda.

Texnologik vositalar talabalarning mustagqil
ishlash ko‘nikmalarini rivojlantirishda ham
muhim rol o‘ynamoqda. Ular 0z bilim darajalarini
muntazam baholab borish, kuchli va zaif tomonlarini
aniglash hamda o‘z ta’lim yo‘nalishlarini belgilash
imkoniyatiga ega bo‘lmoqdalar. Bu esa uzluksiz
ta’lim tamoyillarining amalga oshirilishiga xizmat
gilmoqda.

Shu bilan birga, ta’lim jarayonida axborot
xavfsizligi masalalariga ham alohida e’tibor
qaratilishi lozim. O‘quv platformalari va dasturlarni
tanlashda ularning xavfsizlik darajasi, ma’lumotlar
himoyasi va shaxsiy maxfiylik masalalari inobatga
olinishi kerak. Bu ayniqgsa bolalar va o‘smirlar
uchun mo‘ljallangan ta’lim resurslarida muhim
ahamiyat kasb etadi.

Kelajakda fors tili o‘qitishda texnologik
vositalarning roli yanada ortishi kutilmoqda.
Xususan, sun’iy intellekt va mashinali o‘rganish
texnologiyalari tilni o‘rganish jarayonini
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yanada individuallashtirish va samarali qilish
imkonini beradi. Virtual va kengaytirilgan reallik
texnologiyalari esa til muhitini yanada realistik
tarzda yaratish imkonini beradi.

XULOSA

Tadqiqot natijalariga ko‘ra, fors tilini o‘qitishda
zamonaviy texnologiyalardan foydalanish ta’lim
samaradorligini sezilarli darajada oshiradi.
Texnologik vositalar talabalarning mustaqil ishlash
qobiliyatini rivojlantirish, til muhitini yaratish va
amaliy ko‘nikmalarni shakllantirish uchun keng
imkoniyatlar yaratadi. Biroq, shuni ta’kidlash
joizki, texnologik vositalar an’anaviy o‘qitish
metodlarining o‘rnini to‘liq bosa olmaydi, balki
ularni to‘ldiradi va boyitadi.

Zamonaviy til o‘rganish dasturlari va
interfaol platformalar fors tilini o‘rganishda
qo‘shimcha resurs sifatida muhim rol o‘ynaydi.
Ular talabalarning individual ehtiyojlariga
moslashish, o‘z sur’atida ishlash va mustaqil
o‘rganish imkoniyatini beradi. Shu bilan birga,
o‘qituvchining roli ham o‘zgarib, u ko‘proq
yo‘naltiruvchi va maslahatchi vazifasini bajaradi.

Kelajakda fors tilini o‘qitishda texnologik
vositalardan yanada samarali foydalanish uchun
quyidagi tavsiyalar muhim ahamiyat kasb etadi:
o‘qituvchilarning raqamli kompetensiyasini
oshirish, sifatli va magsadga muvofiq dasturiy
ta’minotlarni tanlash, an’anaviy va zamonaviy
metodlarni optimal nisbatda qo‘llash, hamda
texnologik resurslardan foydalanishning aniq
mezonlarini ishlab chiqish. Bu esa 0‘z navbatida
fors tili ta’limining sifatini yanada oshirishga
xizmat qiladi.
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MUMPFUECOBA Mymro3a Illyxpar Ku3m,
Tawkenmcexuti 20cy0apcmeeHuvlil yHUugepcumem
60CMOKOBEOCHUS

cmyoeHmKa 2-Kypca KopeucKo-aHeIUulicKoll 2pynnul
Hncmumym A361K08 U aumepamypul

Hapooos Bocmoxa

Boicwas wkona Kopeesedenus
mumtoza0754@gmail.com

Aunomayun: B cmamve paccmampueaemcs
JICU3H U HAYUHAS 0eSMENbHOCIb YUEH020-HAB0UBE0a
Cytiumor I'anuegoll 6 oonacmu aumepamypogeoeHus,
B0CMOKOBEOEH UL, UCTNOYHUKOBEOCHUSL U TNEKCMONLO2UU.
B cmamve makoce uoém peuv o eé compyonuuecmee
€ 3apy0excHbIMU YUEHbIMU U 0 e€ pabomax, Komopble
NOJYYUNU GbICOKYIO OYEHKY U NPUSHAHUE KaK 6 Haulell
cmpane, max u 3a pyoe’icom.

Knroueswvie cnosa: Anuwep Hasou, ysdekckas
Kaiaccuueckas Jaumepamypd, 60CMOKoGedeHuUe,
aumepamypogeoenue.

Annotatsiya: Ushbu maqolada navoiyshunos
olim Suyuma Ganiyevaning adabiyot, shargshunoslik,
manbashunoslik va tekstologiya sohalaridagi ilmiy
faoliyati va hayoti haqida so z yuritilgan. Shuningdek,
magqolada uning xorijlik olimlar bilan hamkorligi,
xorijda nashr etilgan asarlari va adabiy yutuqlari
hagqida so ‘z yuritiladi, ular nafagat mamlakatimizda,
balki xorijda ham yuqori baholangan va tan olingan.

Tayanch so‘zlar: Alisher Navoi, o ‘zbek mumtoz
adabiyoti,adabiyotshunoslik, tarjimashunoslik.

Abstract: The article discusses the life and scientific
work of the scholar-specialist in Navoi studies, Suyuma
Ganieva, in the fields of literature, oriental studies,
source studies, and textology. The article also highlights
her collaboration with foreign scholars, the works
published abroad, and her literary achievements, which
have received high recognition both in our country and
abroad.

Keywords: Alisher Navoi, Uzbek classical
literature, oriental studies translation.

BBEJIEHHWE

B nauvane 60-x romos XX Beka Hadala
(hopMHpPOBATHCSI UCTOPHS Y3OCKCKOU JTUTEPATYPhI
HOBOTO BpeMeHU. OHa OXBATHIBACT MPAKTHUCCKU
Becb XX Bek. JlJIsi JaHHOTO 3Tana XapaKTEepHbI
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B3JICTBI M TIaJACHHUA, TBOPUYCCKHUEC IOHUCKHU
U 3apOXJICHUE HOBBIX J>XKAaHPOB Y30EKCKOM
nureparypbl. M 3TOT nepros B pa3BuTHE y30SKCKOH
KJIACCUYECKOH JIUTEpaTyphbl ChIrpain OOJIBIIYIO
POJIb TPYZABI MHOTHX YYEHBIX HABOHMBEIIOB, B TOM
qHciie W ydeHas-JIuTeparypoBen, mpodeccop,
I'epoii Y30ekucrana Cyitnma ['anuesa.

OCHOBHAS YACTD

Cyiiuma I'anmeBa pogunacs B 1932 roxy
B ropoje TamkeHTe B MHTEJUIMTEHTHOW CEMbe
cnyxkamux. C panHero Bospacta CyHmnma
yJaBJIMBaJla CIOBA U3 CTHXOB, MIECEH, CTapaaach
WX 3aroMuHarh. Kpome Toro, oHa caMoCTOSATENNFHO
y4HIIach Y€TKO NMPOU3HOCHUTH CIIOKHBIE Ta3eiu
KJIacCUKOB, ocobeHHo Anumepa Hasou. Crycts
TO/IBI JIETCKas YBJICYEHHOCTh BBIPOCIIA B JKEJIaHUE
3aHATHCA TBOpuecTBOM. Ilocie okoHuaHus
cenpMoro kmacca Cy#HmMa mocTymaeT Ha
MOJITOTOBUTENBHOE oTAeTeHne CpeHea3naTcKoro
TOCYIapCTBEHHOTO YHHWBEPCHUTETA, OKOHYUB
KOTOpoe, oHa 0e3 ’K3aMEHOB IMOCTYIHJIA Ha
upaHo-apraHCKOE OTAENCHHE BOCTOYHOTO
¢axynpTeTa nanHoro By3a. Ilocime oxoHwaHus
YHHUBEpPCUTETA, ObljIa HAIIPaBJICHA B aCIIUPAHTYPY
JlenuHnrpajackoro rocyHuBepcurera. Tam
Mo/l PYKOBOJACTBOM Y4YEHOTO-BOCTOKOBEJaA
A.H. bonasipeBa npogomkuiaa CBOM HAay4YHBIE
M3bICKaHMsI, HadaTkle eme B Tamkente [1.4]. B 24
To/ia 3allUTHIIa KaHIUAATCKYIO TUCCEPTALUIO Ha
Temy «HayuHo-kpuTnueckuid Tekct «Maxoiyc
yH-Hadoucy Anmmepa HaBon u ero mcropuko-
JTUTEpaTypHOE 3HAYEHUE», BHICOKO OIICHCHHYIO
CIeIMaJIu3UpPOBAHHBIM HAay4YHBIM COBETOM.
HNuTepecHo, 4TO cocTaBieHUE KPUTHUYECKOTO
TekcTa «Maxkomyc yH-Hadouc» ObUIO Hadara B
bepnune u 3akonueno B Tamkente. [lepBoii Hauana
ee Hemenkuit huimonor Mpmrapa Durenpke [2.23].
[TpuexaB ogHax bl B TallIKEHT, OHA TO3HAKOMUJIACH
¢ kKaHuaaToM (ustonorudeckux Hayk ['anueBoii C.
I'., koTopas Tak)ke B TOT MOMEHT 3aHUMaJIaCh ITON
pabotoii. Upmrapa DHreibke MoapyKUBIIUCH C
HEeW, pellniia, 4To NpeacraBuTesbHulia Bocroka
MOXKET JIy4llle CIIPABUTKCS C JIEJIOM, U IIPEATIOKUIIA
C.I'. 'anueBo#i BOCTIOIH30BATHCS COOPaHHBIMU €10
PYKOTIMCHBIMU criickaMu aHTosorun. Takxke C. I
T'anueBa mpu cocTaBIeHUH KPUTHUECKOTO TEKCTA
WCTIONIb30BaJIa OY€HB OJM3KUIT K BEHCKOMY CITHCOK,
XpaHAIUACS B OHJaX BOCTOUHBIX PYKOMHCEH
TamkenTa, pykonucu u3 ¢ounos baky, [lapmxa
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u apyrue. E€ nznanue Mpmrapa DHrenbke mosxke
repesesia Ha HEMEUKUH SI3bIK.

bnaromapst cBonM TIIyOOKHM HCCIICIOBAHUSIM
OHa co3/aja YHHUKAJbHYI0 HAy4YHYIO IIKOJIY
HaBouBeneHUs. Takue ee HayuyHbIe TPYAbl, KaK
«Xu3up u TBOpuecTBO Anumepa Hapour,
«OCHOBHBIE MNPUHIMIIBI H3YUYEHHS MPO3bI
Anumepa Hasown», «TBopueckoe Hacienue
BEJIMKOTO Mo3Ta-rymanucTa Anumepa HaBowny,
«Asrorpad HaBon» cTanu HacTOAIINM HayYHBIM
OTKPBITHEM B OTCUYECTBEHHOM U 3apyOeXKHOM
nuTeparypoBeacHu [3.4].

C.'anmeBa Hamna u onyo0JIMKOBaa
OCTaBaBllIeeCs J0ITKUE roJbl HEU3BECTHBIM HayKe
yHUKaJbHOE Tpou3BeaeHune Anumepa Hasowu
«MyHOIKOT». pacKpbIBA€T BHYTPEHHUH MHP
aBTopa, IlpomsBenenne «MyHOIKOT» OBIIO
BKJIIOUEHO B COCTaB KyJUIHATa «Xa3zauH Yylb-
MaoHM» (COKPOBHIIHHUIICH CMBICTIOB) H CIUTAIOCH
ero npeaucinosueM. C.l'aHneBa nokazana, 4To
«MyHOI)KOT» SIBASETCSI CAMOCTOSTEIbHBIM
MPOW3BEAECHUEM W HANMCAaHO MOJA BIUSHUEM
Tpyaa Leiixa A6aymisl Ancapu «naxuitnamey.
C.l'aameBa cmpaBemIMBO MOJYEpPKHUBANa, 9TO
«Mynomxor» Anumiepa HaBou u «MyHOIKOTY
Xomxku Abmymnaxa AHcapy MMeeT Kak CXOJCTBa
0 A3BIKY, CTHJIIO U HAMEPEHHSIM aBTOPOB, TakK U
cBOe0Opa3us.

Takxe Tpyn HaBou «Mynmaor» cTan
OJTHUM M3 CEpPbE3HBIX UCTOUHUKOB HCCIIEIOBAaHNS
yueHoro. «ITocpenctBom nucem HaBou Cyituma
['anueBa nccneayeT HeM3BeaHHBIE CTOPOHBI MUPa
MBICJIUTENS U AYLIU TOCYAAPCTBEHHOIO AESITENs,
0OBSICHSIET JYXOBHOE 3HAUEHHUE €ro MHCEeM, MX
BJIMSHUE HA OOLIECTBO M €ro NpeICTaBUTENCH, a
TAaK)Ke€ poJib MUCbMA B COLMAIBHOM IPOLECCE»
[9.8].

O6mnacTp ns3bickannii C. ['aHueBoil Ha peIKOCTh
obmmpHa. Ha doHe nposBistomnielics B HAIM THU
y3KOHM CHenuaan3aliy HayYHbBIX HCClIeOBaHUI
Pa3HOCTOPOHHOCTh YYEHOU JI0CTOMHA YBaKEHUSI.
Kpome Texcronmornueckoro u3ydeHus pykonucei
BOCTOYHOU KJIACCUKH, UCTOYHUKOBEAECHUE, OHA
Tak)Ke XOpollla B JUTEPATypPHO-KPUTHUUECKOMH,
MEPEBOJUECKON PENaKTOPCKON NEsTEIbHOCTH.
Nmenno Onaronapsi mpekpacHOMY 3HaHUIO
MEPCUACKOIO U PYCCKOTO SI3bIKOB YBHUJEIH CBET
Takue npousBeneHus Anuiiepa HaBou, kak
«Mamxonuc ya-aadouncy (CoOpaHue yTOHUSHHBIX ),
«Xomnoru [TaxmaBon Myxammam (JKuzHeorncanme
[TaxnaBana Myxammana), «Xomotu Caitiing Xacan
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Apnamep» (PKuszneonucanue Caiinpa Xacana
Apnamepa), «MyHomkot» (OOpamenue k 60ry)
Ha PYCCKOM SI3BIKE, a TaK)Ke 00pasIlbl TBOPUECTBA
MHOTHX TTO3TOB MEPCUACKO-TaKHUKCKON KIIACCUKH
Ha y30ekckoM. Cpenu HUX TakoOd BCEMHPHO
U3BECTHBIN wwieneBp, kak «Kanuna u JumnHay.
IlepeBomueckas mestenpHOCTh C. [NanmeBoi
HE TOJIBKO CIOCOOCTBOBalla O3HAKOMIICHHIO
PYCCKOA3BIUHON ayJUTOPUU C TBOPUYECTBOM
HaBou, HO W mocCiyXuia MIKOJIOW MacTepcTBa
JUTSI TIOCJIEYIONIUX TIEPEBOIOB TPYAOB BEIHKOTO
MBICTTUTETIS.

Pe3ynbraroM TEKCTOJIOTMYECKOH pabOThI
HaJ JAPEBHUMH PYKONHCSIMH, [EHHEUIINMH
MCTOYHHKAMH KIJIACCUYECKOU JTUTEPATyPHhI SIBIITHCH
COBpPEMEHHBIE M3AaHUs psAJa IMPOU3BENCHUH O
JKU3HU U TBOpUECTBE HE Tosbko Anniepa Hasow,
HO W TIOPTOB, TaKWUX Kak AOmypaxman J[>xamm,
Xycetin baiikapa, Masnsaa Jlyrdu, MasnsHa
I'amam, Cakkaku.

Kaura C.'anueBoil B COaBTOPCTBE
«Abnypaxman Jlxamu um Anumep Hasowny,
ee TpaktaT «MaBmana A6mypaxman Jlxammuy»
U pAJA CcTaTel HampaBleHbl Ha OCBEUICHHUE
JUTEPaTypHOro COTpyIHHYECTBA Mexay HaBoun
u Jxamu. «Cyiiuma ['anueBa m3yuana XU3Hb U
TBOpUYECTBO AbaypaxmaHa JlkamMu dyepes mpru3My
JIUTEPaTYPHBIX KOHTAKTOB, TO €CTh B HAIIPABIEHUHI
Hagowu u Jlrxamu» [11.158].

B crarbe «HaBou u Xyceiin baiikapa»
C.I'anuesa paccmarpuBaia poib Xyceiina baiikapa
B COIIMAJIHO-TTOJIUTHYECKON JKU3HHU, €r0 3aCIyTH
B DKOHOMHYECKOM M KYJIBTYPHOM pa3BUTUHU
CTpaHbl, HY, H pa3yMeeTCs, ero OTHOIIEHHE K
Hasou. C.I"anueBa cMoIv1a [10Ka3aTh BAXKHOE MECTO
XyceiH1 B UCTOPUHN Y30EKCKOI JINTEPaTypsl B TO
BpeMs1, KOTIa B HAYYHOM JIUTEeparype, yueOHuKax
U MOCOOMAX Ha JIHYHOCTh XYCEeHHH OBLIO
HaJIO)KEHO KJeHMOo (peoqaabHO-KIEPUKAIHHOTO
Y TPHUJBOPHOTO TO3Ta U €ro TBOPYECTBO OBLIO
HenooneHeHo. Hecmotpsa Ha TO, uto Cylinma
l'anueBa 3aHMManach M3y4YeHHEM TBOPUYECTBA
MEePCUACKO-TAIKUKCKIUX M TIOPKOSA3BIYHBIX H
MHOTHX JIpyTuX 1mo3toB. Ho TaBHBIM 00BEKTOM
npeKJoHeHus, Jd00Bu u wucciaempoBanus C.
l'anmesoit 6pT0 TBOpuecTBO Anmmiepa Hasowu.
«MOKHO ¢ YBEpEHHOCTRIO CKa3aTh, uTo C.I'annena-
€IMHCTBEHHAsI B peCITyOJINKe KeHIIIMHA-HABOMBEI,
KOTOpasi 10 KOHIIa CBOMX JTHEH )KM3HU 3aHMMaJach
npoOiemMaMu HaBOWBeNeHUs. 1 3HaunTENbHYIO
4acTh €€ UCCIIeIOBAaHUI COCTABIISIET IPO3aMIECKOe
Hacleaue mostay [1.4].
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C.I'anueBy Tak)Xe HHTepecoBala
npoOaeMbl COBPEMEHHOTO M 3apyOeKHOTO
nuteparypoBenenus. Croqa MOXKHO OTHECTH €e
paboter o X.Anummxkane, C.Adnymre, Xamse,
Pymu, Jlomonocose, A.C.Ilymxkune u apyrux. Ee
TPYZBbI XOPOILIO U3BECTHBI HE TOJIBKO B HAYYHBIX
Kpyrax WJIA COBETaX HE TOJbKO Y30eKucTaHa,
Ho u Poccuu, Typuuu, Mpana, TampxukucTana,
Azep0Oaiipkana, UexocaoBakuu.

Cyiiuma [l'anmeBa cBoed Hay4yHOH
NEesITeNbHOCTBIO HE TOJNBKO oOoraruia
KJIACCHYECKYIO JINTepaTypy, HO ¥ BHeCIIa OOBIION
BKJIAJ] B y30CKCKYIO KynbTypy. | stHBaps 1991 roga
C.I'anmnena yuactBoBasia BoO BcemupHom KoHrpecce,
nocesmeHaoM 1000-netnro «Illaxaame». U tam,
oHa rocetuia Mmy3el «Koxu I'ynucTon», 3HakoMsICh
C pyKonmucHbIM (poHAOM yueHasi oOHapyKHBaeT
YepHOBUK 2-T0 oduumansHoro qusana «Hasonup
YH-HHUXO0SD», COOCTBEHHOPYYHO HAITUCAHHBIN CaMUM
Amumepom HaBowm, comepskamieit Ha 1 cTpanuie
«XoTs 3TO YEPHOBUK MOEro BTOPOTO AMBAHA, HA
HEro MajaroT cBeTble Tyun Co3aarens, U B CTUXax
€ro TaKKe eCTh OarofaTHeIe Ty4m». U 3akperuieHo
9TO OBIJIO TUYHOHM TEeYaThio MO3TA. YBHUJIEB JTY
reyark, yyeHas pemuia Kk 550-netHeMy roouieto
HaBou momaputh y30ekckoMy Hapony. YdeHas
JOOWBaeTCs ayJUeHIINN MUHICTpa KyIbTypbl MpaHna
U TIPOCHUT pa3pelieHusi MUKPOQUIbMHPOBATH
asrorpad HaBon. Bckope MUKpO(HIIEM BETHKOTO
1oTa ObUI MOJTy4YeH B3aMEH MUKPO(DUIbMa OAHOM
n3 M03M XocpoBa JlexnaBu, Xpansimelics B poHme
WnuctutyTa BocrokoBenenus A. H. Y3beknucrana.

B 2011 rony oHa mpuHsja akTUBHOE y4acTHe
B MOATOTOBKE K M3AaHMI0 20-TOMHOTO coOpaHus
n30paHHbIX counHeHM Anwimrepa HaBon. Taxoke
Omaromaps Macrtepckomy nepeBoxy C. ['anneBs
YBUJIETIU CBET MHOTHe mpou3BeneHus HaBou B
10-TOMHOM HM3/1aHUM 1103TA HA PYCCKOM SI3BIKE.

CamooTBepKeHHas y4deHas, oOiajaBiias
APKAM TAJAaHTOM U OTPOMHBIM HAay4HBIM
MOTEHIMAJIOM, CKOHYAIach Ha 86-TOy KU3HU.
C.I'anueBa BoCIHTana MHOXECTBO YUYEHHUKOB.
Ilon ee HEMOCPEICTBEHHBIM PYKOBOJICTBOM OBLITH
3aIUIIEHBI IECATKN JOKTOPCKUX M KaHAUIATCKAX
JiiccepTaiui.

3a cBow mnoutu 60-JI€THIO Hay4HO-
negarornyeckyr aestenbHocts C.I'anuena
ormybiukoBana 14 MmoHorpaduwii, Harucaa CBhIIIE
350 Hay4YHO-TEOPETUUYCCKUX CTAaTEH U SABISLIACH
aBTopoM Ooisiee yeM 20 y4eOHO-METOANYECKHUX
nocoOuii. Ee MHOTONMETHHIT TPy, 0COOBIH BKIIaL
B Pa3BUTHE HAYKH M JINTEPATypPbl OBLIN BBICOKO
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orieHeHsl rocynapctBoM. «B 1999 roay Cyitnma
I"anneBa HarpakieHa OpAEHOM «N-FOPT XU3MaTh»,
B 2008-M — opaeHom «byrok xuzmaTiapu
yayH». Kpome Toro, ObUT CHAT JOKYMEHTAIbHBIH
¢wuieMm o Cyiinme [anmeBoit «lopora». B 2015
rony C.I'anmeBoii mpucBoeHOo 3BaHue «lepos
V36ekucrana» [10.51].

3AK/IIOYEHHUE

Cyituma ['aHneBa — BBIIAIOIIMICS YUEHBIH,
MOCBSITUBILIAS CBOIO )KM3Hb U3YUEHUIO TBOPUECTBA
Amumepa HaBow m Kiraccmaeckoil y30eKCKOM
nutepatypbl. Ee nedaTenbHOCTh OXBaThIBAET
OOIIMPHBIN CHEKTp HAay4YHbIX HaINpaBJICHUH,
BKJIKOYAsl JIMTEPATypOBEAECHHUE, TEKCTOJOTHIO,
BOCTOKOBEJCHHE U IEPEBOAUYECKYIO padoTy.
Omna BHecJ1a 3HAUYUTENbHBIN BKJIAJ B U3y4YEHHUE U
MONyJIsIpu3aluio TBopuecTBa HaBou He TOIBKO
B Y30ekucraHe, HO W 3a ero mnpenenamu. Eé
paboThI cirykaT (ByHIAMEHTOM JIJIsl JaTbHEHIIIEro
M3yUdeHHS Y30eKCKOW KITACCHYECKOH JINTepaTyphl U
COXPAHSIOT CBOE 3HAUEHUE KaK B HAy4YHOM, Tak U B
KYJIBTYpPHOU cpeze.

CIIUCOK UCIIOJb30BAHHOM
JIMTEPATYPBI

1. Tapnwuesa I". XKenmuna, napsimas sonsm Haowu /
Yuurens Y3oexkucrana, 2002.

2. Hocos B. IIpunagnexxut camomy Anuinepy HaBou
// TlpaBna Boctoka, 1963.

3. FammeBa C. Xycaitn boiikapo acapimapuHHHT
Kyné3ma Ba Hamprapy // Y36k Ty Ba anaGuéT,
1969. — Ne 1.

4. Tanwmesa C. XKu3np u TBOpuecTBO Asnmmepa Hasown.
—T.: ®an, 1962.

5. TanumeBa C. OCHOBHBIC NMPUHIHUIB H3yUCHUS
npo3sl Anmmepa Hason // @onbkiop nmuteparypa
u ucropust Bocroka — T.: ®an, 1984.

6. T'anmeBa C. TBopueckoe Hacleare BETMKOTO M03Ta-
rymanucra Amumiepa Hasown // TIpaBna Bocrtoka.
—1991.

7. Tanmera C. Asrorpad Hasou // Cupau omnam. —
1991. Ne 2.

8. HMoparmmor H. BocrokoBensr Y3oekucrana. — T.:
TALIN. 2005.

9. XKymaxyxa Hycparynmo. Haduc maxmucmap
Myxubacu / Baranmapsap, 2008.

10. Mupsuées I11., Uynnomes H., Ucmonnos H.,
Apunos A., Hynnomes B., Kapumos H. T'epoit
V36ekucrana Cyiimma ['aHuesa. V36ekucron
oBo3H, 2018, 4 ceHTAOpS.

11. VYmapona C. Cyitnma ['anneBaHUHT WIIMAH-a 020w
MEpOCH: TAIKUKOT yCyJulapy Ba Me3oHaapu. @.¢.1.
...gucc.—T.2021 r.

ISSN 2181-9572



PAXMATXOHOB Awo6xon JKaxourup yrim
V3bexucmon xankapo uciom axademusci
Tapux (ucnom mapuxu 6a MaHOAULYHOCTUSY)
uyHanuwu 2-Kypce manadacu

E-mail: ayubxonrahmatxonov@gmail.com
ORCID: 0009-0002-8051-5110

Annomayun. Maxonaoa IX acpoa abbocuiirap
xanughanueuea Kapauiiu oyiean Mucpoa awab, usxi#coo
amean A6oypaxmon ubn A6oynnox ubn Aboynxaxammumne
Xaému, acapnapu, Mauwxyp mapuxduiapHune y Yaxuoasu
Guxpnapu wy dasp manbanapu éa urmuil adabuémuap
acocuda épumunea. LLynuneoex, uon Aboyixakamuune
“@ymyxu Mucp ea axbopyxo” (“Mucpnune gpamx
smuauwy 8a yHune xabapiapu’’) HOMAU acapuHune
MA3MYHU, MApKUOULL My3uIul, UIMUll axamusmu
xakuoa myxmanub ymuiean. Yuby Hooup acapHuwne
xo3upeu KyHOa Maeducyo KYaésma Hycxaiapu 8d
3aMonaAsUll Hawpaapu myepucuoa MaviyMOmiap
KeNMUpuiean.

Kanum cysnap: Mucp, ¢pamx,ubn Ad6oynxakam,
xanuga, “D@ymyxu Mucp éa axbopyxo”, caxoba, gpaxuy,
Ko3u, KY1é3ama.

Aunnomayusn. B cmamve paccmampueaemcs
JHCUZHB, MPYObL U MHEHUS. U3GECTHBIX UCTOPUKOE O
Ab6oypaxmane uon Aboynnax ubn Abdynxaxam, komopulil
orcun u meopunt 8 Ecunme npu Abbacudckom xanugpame
6 IX gexe. Cmambsi OCHOBAHA HA UCTOPUYECKUX
UCMOYHUKAX U HAYYHOU JTUMEPAmype mo2o 8PeMeHu.
Kpome moeco, eénumanue yoeneno cooepaicanuio,
cmpykmype u HAY4HOU 3HAYUMOCMU e20 pabomul
“@ymyxu Mucp ea Axbapyxa” (“3asoesanue Ecunma
u eco coobwenusn”). Taxoce npueedena ungopmayus
0 cywecmeylowux MAHYCKPUNMHBIX KORUAX U
COBPEMEHHBIX UBOAHUSX IMO20 PeOK020 Mpyod.

Kniouesvte cnosa: Ecunem, 3asoesanue, udH
Ab6oynxaxam, xanugp, “D@ymyxu Mucp ea Axbapyxa”,
CHOOBUIICHUK, (DAKUX, KAOU, MAHYCKPUNII.

Annotation. This article discusses the life, works,
and the views of famous historians on Abdurahman ibn
Abdullah ibn Abd al-Hakam, who lived and worked in
Egypt under the Abbasid Caliphate in the 9th century.
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The article is based on the historical sources and
scientific literature of the time. Additionally, it focuses
on the content, structure, and scholarly significance of
his work “Futuh Misr va Akhbaruha” (“The Conquest of
Egypt and Its Reports”). Information about the existing
manuscript copies and modern publications of this rare
work is also provided.

Keywords: Egypt, conquest, Ibn Abd al-Hakam,
caliph, “Futuh Misr va Akhbaruha”, companion, faqih,
qadi, manuscript.

Knpui

Xwxpuit 1I-11I (munomuit VIII-IX) acprapna
€3unraH acapiap WIK HCIOM TapUXUHHU
Vypranumnina gactiaabku Ba acocuii MaHOa OYinO
xu3Mmar kuinaau. VIII-IX acpnapna mycynmon
TapuXJIriIapy Ky1urad acapiap sparran 0yano, nry
nmaBpaa Apad xanmudamuruaa E3miraH acapiIapHIHT
Oup KuCMH XapOWi Xapakariap TapHXHHHU
€puTHILra KapaTuiraH. yYiapjaa Tapuxuid Bokea-
xojucanap Ouian Oupra FOPUII KAJIMHTAH [axap
Ba MUHTAaKaHUHT apadyiap KeIUIIUJaH OJIUHTH
TapuxH, JaBjaT OOLIKAPYBHU IIAKIW, aXOJHCH,
TabuaTH, MUHTaKa axOJHCUHHUHT >BTUKOIH,
ypd-onaTu Ba aHbaHAJIAPU XaKHUIa MAabIyMOTIAP
KeNTHPWITaH.

Maszkyp #yHanumuga acap &3um I1X-X
acpiapaa puBOXIaHAH. Myxamman nOH Ywmap
anm-Bokunnit (747-823), Myxamman u6bu Ous
an-umamkuii (767-847), Axman ubu SxE
an-bamosypuit (Bad. 892), Axmaa uOH Abcam
an-Kydwuit (Bad. 926) Ba Oomkanap xapOui
xapakaminap Xakujaa kKutod &é3mmiap[8:123].
Mynpait myammuduapaad sHa OUPU MHCPIUK
myappux - Uon Abaynxakam (802-871) 6yauo,
OupuHumnapaan O0ynuO apabmapHUHT ¢darx
IOpULITIAPU TYFPUCHIA KUTOO €3raH.

ACOCHI KUCM

N6H AOnynxakaMHHUHT TYIUK HCMHU
Abynkocum AOIypaxMoH MOH AOIy/UIOX HOH
AGnynxakaM (46 O 4 3 ¢ aall 2o anldl) gl
asall) 6ym6, 6060cH Mcmura Gepuirad HUCOAT,
abpun OH AGaynxakam (asad) e () cmu Ontan
Mamxyp Oynran. OH AOmynxakaM XUKpUH
187 (Mumommit 802)-nunma TyFUINO, XMDKPHMA
257 (munomuit 871)-finnma dycrorma BadoT
orrad. Tyrunran #unu Typiau ManOamapaa 798,
801, 802, 803 me6 xam k¥ypcarmmamu|[7:13].
Non AOmynxakaMHUHI OoTacu AOAyJLIOX HOH
Aolnynxakam (155/772-214/829-iinnnap) Mamxyp
MYXaJJIMC Ba MOJNHUKHH (pakuxaapaan 0yiauo MoH
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an-Hanumuauur “An-Ouxpuct”[6:281], umom
3axabuitHuHr “Cuspy abiaMm aH-HyOano” kadu
MaHOaIapaa HIMOHWIN MyXaaIuc cudarnia Tuira
onunrad. Xymnanan, 3axabuit y xakuaa: “Mucp
OUEPUHUHT MUMOMH, (Qakuxu Ba MyQpTHHAR”
neran[4:220]. Yaunr xanmuga Ymap uos Adaynaszus
(717-719) Tapxkumam xonu OaéH KHJIWHTAH
“Manokubu Ymap ubH AOmyna3zus” (“Ne (n e
ilie 3 3211y pomum acapu Maskyn[4:222].

AbnypaxMoH HOH AONYNTIOXHHHT ydTa aKa-
yKallapu XaM MaIixyp MOJUKHUH (pakuxjapaan
Oynumran, TYHFUY akacu Myxamman Hmom
[lodebuiinan TabauM oiiran 0yica-/1a, MOJIUKHIA
Maszxabu Oyimua etyk ¢akux Oyiran. Y oracu
BadOTHIaH CYHT MUCp MOIHKAMIAPUTA OOTITIHITHK
KHJITaH.

AbnypaxMoH EUIIUTHA OTacHIAH TabJIUM-
Tap6us onub ymraiiran. Y3 aBpMHHHT Ky3ra
KYPUHIaH POBUMUIApUAAaH XaJHUCIAp PHUBOST
Kwirad. AOaypaxMoH HOH AOTYITOXHUHT OIIACH
TYFPUCHIA MaBIyMOTIIAp KyJda Kam. AOyTKOCHM
KyHsSICUIaH KarTa YrIMHUHT ucMu KocuM Oynran
JEHUIIMMU3 MyMKUH.

833-fiunna xanudpa Mabmyn (813-833)
JaBpuaa Oomnanrad Ba aespiu 20 iun qaBom
9TraH ‘MHuxHa” CHHOBJIapuaa Oy ouia Xxam AXJIH
CyHHa BaJI ’KaMOAHWHT HHPHK yiaMonapu cudarna
Ta3WMKKa yuparad. AOmTypaxMOH Ba UKKH aKacH 3
9BTUKOUIApUAA COOUT Typranjapu y4uyH xaiuda
an-Bocuk (842-847) TOMOHUIaH KaTaroHTa
yuparas[5:18]. Xamda Myraaxkun (847-861)
JaBpuia 3ca COOMK MUCp BOJTMACHHUHT Mycoapa
KWIMHTaH MOJ-MYyIKH capduald robopuiranu
aHMKJIaHUO, OyH/a aka-yKanap aidmop cudaruaa
Kapanaau. Harmxana »xaBoOrapivkKa TOpTHITaAH
aKa-ykajapmad Oupu KUHHOKIAp ocTtuaa BadoT
ataau, AOIypaxMoH HOH AOAYJUIOXHUHT YHU 3ca
Mycozaapa KHIMHHO, 1 spuM MUILTHOH
quHop yHaupuinaau. Hlynnail cuHoBIM 1aBpiapaa
XaM Y3WUHUHT cO0¢ IBTUKOIUJA KOJTaHW HOH
AOaynTXakaMHUHT acapjapd HIIOHUYJIHTHUTa
Jamunaup[9].

WN6H Abpynxakamuuar “@yTyxm Mucp Ba
ax6opyxo” (“Mucp ¢darxu Ba yHUHT Xabaprapu’)
acapy SHT MalIXyp acapiapaan 0yiaud, Typiu
HOMJIAp OWIiaH MaHOamapaa yupanau. AcapHUHT
sHa “@yTyxu Mucp Banm Marpub Ban Angamyc”
(“oda¥ly rdly pas 7 887) “Dyryxu Mucp”
(“rae z5%’) HOMIAPH XaM MaBXyd. Acap 7
KucMaaH ubopar 0ynuo, ynap Kyluaaruiap:

1. Myammmdpaan aBBan Amad yTraH Ba ¥3
JlaBpUIard poBUilNIap Kuccalapu acocuaa Mucp
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OUEPUHUHT (aszuiariapd Ba YHUHT KaJUMTIH
TapUXH 3UKPH;

2. ApabmapHuHr MucpHu (aTx STHIIH
3UKpPH;

3. ApaGnap Mucpna OyHEnN Kuirax
maxapJiap, Iaxapyaliap Ba acKaproxXJapHHHT
KYPHJIUII peXKaapy 3UKPH;

4. Avmp ubu Oc po3WsIIIOXY aHXy Ba
Aoysiox noH Cab/l pO3HUSIUIOKY aHXY BOJIHUIIUTH
naBpuaa Mucpaa O0mIKapyB 3UKpH;

5. Kangait kunmu6 Mucp ymapauHT (AMDp
nou Oc Ba AOmymiox mOH Cabll pO3ULILIOXY
aHxymo) OomkapyBu pgaspupa lllumonuii
WUdpukus, Anganycus Ba HyOusga Mcimom Ba
apab xa30pacHHUHT ([IUBIJIN3AIINS ) TAPKATHIIHAIA
TasH4 OYNTaHu 3UKPH;

6. Mucp darxunas To XKpuil 246/Munonuit
859-860-itmnraua Mucpaa KO3WIUK KUJIraHiaap
3UKPH;

7. Mucpra kenras caxob6asap puBOAT KWITaH
Xanuciap 3uKpH.

UOH AOpynxakam ¥3 mapriapura kxypa
HCHOJUIapHM >KamJjiaraH Ba Tafkukoruu K.3o0xunos
(GuKpUYa YHUHT akcapusT UCHOAJApU TYFpH Ba
nmoHwin[5:18]. on AOxynxakaMm acapuHUHT
WIMHI KHMMAaTH IIyHAa-Kd, acap Mucp Ba yHUHT
¢darxy Tapuxura OardWIIJIaHTaH apad THIHAATH
SHT KaauMTu MaHOa xucoOmananu[7:13]. Acapra
Ousraua etu0 kenmaraH €3Ma MaHOajap Xxam,
OF3aKM pUBOATIAp XaM MaHOa Oynu0O xu3mar
kmwirad. MOH AOnynxakaMm ¥3 KUTOOMIA XyIIH
marmxyp tapuxan Vou Kapup Tabapwuii (224/839-
310/923) xabu MaB3yra ouz 6apya MabIyMOTIapHU
nuruo, Tankuanii Gukpiap 6epmaran. [y cababin
MyamuHU 0ab3u YpUHIapa XaKuKaTra TYFpH
KeJIMalIuTaH MabJIyMOTIAPHU KEJITHUPHINJIA
aiOomam xaro. Myamnud Caxpoiin Kabupnan
JKaHyOIaru Xyayaiap Xakuaa Kyaa KaM MabIyMOT
Oepran. AmMMo mOH AOnmynxakam apaOmap Ba
HyOusnukiIap ypracumaru MyHocabartiap,
JKymilaJlaH apa0nap Ba HyOUsUIMKIap ypracujaa
TY3WJITAaH KEJHIIYB TYFPUCHAA MabIyMOT
Oepran OmpuwHYHM Tapuxduaup. An-bamazypwii
Ba an-Kumgwmitmap Oup Xua WcHON Owmiaan
ymly MabayMmMOTIapHH Y3 KuToOmapuaa
kenaTupuirad[7:14].

“@yTtyxu Mucp Ba axOopyxo”’ acapWHUHT
XO3WUpru KyHJa 4 Ta Kyné3Ma HyCcXacu MabIyM.
butra Hycxa bputanus myseinaa, 2 Ta Hycxa
[Mapmwxk Munnmii KyTyOXxoHacuaa Ba sitHa OMTTa
Hycxa JleliieH yHuBepcuTeTuaa cakinanaau[2:8].
Kyitnna xap Oup HycxaHu Kypubd 4nKaMu3:
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1. DbpuraHus My3eina cakIaHa€Irad Hycxa
uHB. 520 pakamra sra 6ynmm0, TaxmuHaH X1 acpaa
Hacx Xaruja €3mnrad. AifHaH 1Ty HycxXana KuToo
HoMu “DyTyxu Mucp Ba ax60pyxo” ned €3uiraH.
By Hycxa maBxyn acap Kyné€sMaiapu Mauja SHT
KaIUMHUNA Ba SHT TYIWK XucoOmanamgu. Kutood
XOUIMSICHAA Ty3aTULLIap, TyIIYHTHPUILIAD EKH
TaHKUJIWA W30XJ1ap MaBxkyl. by kyné€sma oupop
MyTaxaccuc TOMOHHJIAH KY4YHpUITAaHUAAH
namoiar[1:320].

2. Tapmwx Mumnuii KyryoxoHacu QoHIUA
cakyranaérrad uHB. 1686 pakamii Hycxa bpuranus
My3elnaaru Hycxa Ounan Oup Xuin (HOMH Xam Oup
xui). CapnaBxanap Ba 6001ap HOMH KU3WJI PAaHT
owmnan é3unran. Kynésma oxupmma xmwxpuit 585
(munommit 1190) 3ynxmxka olin Tyrammura 3 KyH
KoJraHuaa Kyuupub OynuHranu €3unran[1:321;
2:11].

3. Tlapwx Mummii kytyOxoHacu GoHanaa
cakyiaHaétrad uHB. 1687 pakamiiu Hycxa XUKpHUi
776 (munonuii 1375) &3unran. Komodonma Axman
nbH Myxamman nbH Mopoxum an-Asxapwuii an-
XaHaduii n1e6 xkoTuO McMU €3M0 KyWHWITaH.
Kynésmama 600 capraBxanapu KU3WI paHT OMiaH
&3mnran[2:12].

4. Jlelinen ynuBepcuteTuaa uHB. 705 pakam
oCTHAA CakjaHa&TraH Hycxa OoIIKamapuian
(dapkiu. Y Oomika kutoO OuiiaH Oup KU
O0ym0, yauHT 159-313 GeTnapuHN TAIIKWIT STAH.
Komodonma xmwxpuit 973 (Munmomauit 1566) canacu
&wmran[2:13].

AcapHUHT XO03UPTH KyHTra Kajaap OoInka
TUJUIApra TapXKUMacH, WIIMHUN-TaHKUUI MaTHIapu
9BJIOH KWJIMHTaH. KUTOOHMHT HKKUHYM KHUCMH
xucoOnanyBun Aunanycus Ba Marpu6 (Mapoxarir)
(harxyrapura GarumUIaHTaH OYIMMH KyJa KHACKA.
Aitnan mry kucMuu uHrmn3 XKou Xappuc Konc
“Ibn Abd al-Hakam’s History of the Conquest of
Spain” (“Non AbmynxakaMHUHT “VIcTIaHUSTHUHT
SraJUTAHUII TApUXU~ acapu’) HOMU OUJIaH MHIVIN3
THIIUTA TapKuMa Ko, 1858-imnna ['ortuareHa
ajoxuaa KUToO KWiIMO Hamip 3TraH. AcapHUHT
apal TuiIuaard KUECHil TYJIMK MaTHHUHH WHIJIN3
UY.Toppei#t 1922-fimnna “Yale University Press”
Hampuéruaa Hamp dTrad. Acap 1985-timnma
C.b.IleB3Hep TOMOHUAAH PyC TUIUTa TapKUMa
kmnHnO, “3aBoeBanne Erunta, an-Marpuba u
an-AHnmanyca” HoMu OmitaH “Hayka” Hampuéruaa
Hamp KuinHrad[3].

XVJOCA BA TAKJIUDJIIAP

Xynoca xkunub adtranma, UOH AOmynxa-
kaMHUHT “DyTyxm Mucp Ba axOopyxo” acapu
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HOJMp acap xucoOnaHaau. byHu xeiimHru maBp
tapuxuniapu uoH 3ynak, Kynowuii, an-Kunnuii,
an-bamazypwuii, non Jyxmok, Makpusuii, nOH
Tarpubepau Ba CyroTuiinap apabrapHUHT
Mumonuii AQpukaHu drajjamy TYFPUCUAATH
MabJIyMOTJIAPHU aiiHaH MOH AOmynxakam Ouian
OMp XM MCHOAIA KEeNTHpraHu ncoborinanan[9].
Ilynunraek, ubH AOayinxakam 0ab3u
MaJyMOTJIapHU OepraH OUPHHYHM TapUXUHU
xucobnaHanu (Macajas apabnap Ba HyOHSITHKIIAD
Yypracumaru MyHocadariapra oua MablIiyMoOTap).
Iy cababnu Kyiumaru TakiudiapHd amanra
OLIMPHII MYXUM J1e0 XuCoOmaiMus:

— “NU6m AOnpynxakaMm acapJlapUHUHT
MaHOanapn” Ba “MOH AOmynxakaM acapiapuiara
WCHOMJIAP TaXJIWIW~ MaB3yJapHHU MarucTpIUK
JHCCepTalMsICh Iapakacuaa YpraHui;

— WoH AOmynxakam xaétu, (haoiusaTH, OUIach
Ba MEPOCHHU YPTraHHUITHA OUTHPYB MaJIaKaBHA HIII
Jlapakacuia ypraHuill,

— W6n AbpynxakamauHT “®yTyxu Mucp Ba
ax0opyx0” aCapMHHUHT Y30€K TUIINTa TAPKUMACHHN
Taiéprad, YOI ITHIIL;

— MO AOmynxakaM Ba YHUHT acapy XaKu1aru
MabJIyMOTIIAPHH HCIIOM MaHOAITYHOCIIUTY Oy inya
JapcIUMKIapra KAPUTHILL.
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RO‘ZIMURODOVA Sohiba
O ‘zbekiston xalgaro islom akademiyasi
2-bosqich talabasi

1Imiy rahbar: MADAYEVA Mu’tabarxon
Arab tili va adabiyoti al-Azhar
kafedrasi katta o ‘qituvchisi

Annotatsiya: Ushbu magqolada til o ‘rganishning
bugungi kundagi ahamiyati va texnologiyalar asrida
yoshlarga zamonaviy usul va metodlarni qo ‘llagan holda
chet tilini o ‘rgatish hagida so ‘z yuritiladi. Shuningdek,
maqolada eng ommalashib borayotgan onlayn
platformalar hamda ularning qanday imkoniyatlarga
ega ekanligi haqida ham ma’lumotlar keltirib o ‘tildi. Shu
bilan birga, yurtimizda so ‘nggi yillarda til o ‘rganishga
qaratilgan e tiborning sezilarli darajada oshganligi bir
nechta misollar orqali hikoya gilinadi.

Kalit so‘zlar: Chet tili, til bilish darajasini
belgilovchi sertifikat, chet tilini o‘rganish va
o ‘rgatish, videoselektr, Hellotalk, Duolingo, FluentU,
globalizatsiya.

Aunomauyusn: B oOannoit cmamve
pacemampueaemcs AKmydajibHOCHb U3YUEHUS.
SAZbIKOG 8 COBPEMEHHOM MUpe U 00yYeHUe MOL00eNCU
UHOCMPAHHBIM A3bIKAM C NPUMEHEHUEM COBPEMEHHBIX
Memo0os 1 mexHono2uil 6 snoxy yugposuzayuu. Taxice
npueooumcs ungopmayus o Hauboiee NONYIAPHLLX
ounaun-niamgopmax u ux gosmodxcnocmsax. Kpome
moeo, 8 cmamve 00CYHCOAemes 3HAYUMENbHBLI POCM
BHUMAHUSL K U3YYEHUIO UHOCMPAHHBIX SI3bIKOG 6 Haulell
cmpane 3a nocieonue 200bl, RPUBOOSINCIL KOHKPEMHbLE
npuMepbi.

Knwuesvie cnosea: unocmpamnHnuvlii A30blK,
cepmughuxam, onpeoensiouull ypo8eHsb GLA0EHUs.
A3LIKOM, U3YUeHUe U NPenooasanue UHOCMPAHHbIX
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sa3v1k08, sudeonexkyuu, Hellotalk, Duolingo, FluentU,
anobanuzayusi.

Annotation: This article discusses the importance
of language learning in today s world and the teaching
of foreign languages to young people using modern
methods and technologies in the digital era. It also
provides information about the most popular online
platforms and their capabilities. Additionally, the
article highlights the significant increase in attention
to language learning in our country in recent years,
supported by specific examples.

Keywords: foreign language, language proficiency
certification, language learning and teaching, video
lectures, Hellotalk, Duolingo, FluentU, globalization.

KIRISH

Hozirgi kunda jamiyatga nazar solsak, uning
juda tez sur’atlarda rivojlanayotganligi, har kuni
yangidan yangi texnologiyalarning hayotimizga
kirib kelayotganligiga guvoh bo’lamiz. Bu esa
siz-u bizni kun sayin taraqqiy etib borayotgan
zamon bilan hamnafas bo‘lishga undaydi. Yer yuzi
yaratilgandan beri insoniyat turli davrlarni boshidan
o‘tkazdi. Kishilarning bir-birini qul qilib bozorlarda
sotganidan tortib, ayollarning o‘qishiga ruxsat
berilmaganligigacha tarix sahifalarida muhrlangan.
Ammo hozirgi paytga kelib har bir insondan
jamiyatda o‘z o‘rniga ega bo‘lishi, fikrlashi va
dunyoqarashini kengaytirishi uchun o‘z ona
tilidan tashqari kamida bitta chet tilini bilishi talab
qilinmoqda. Hatto ko‘plab ish beruvchi xususiy
tashkilotlar ishga olish jarayonida talabgordan oliy
ta’lim muassasasini tugatganligini tasdiglovchi
hujjatlaridan ko‘ra uning til bilish darajasini
belgilovchi sertifikatini ustun qo‘yishayotganligi
barchamizga birdek ma’lum. Shu bois qaysi
tarafga qaramaylik, hozirgi paytda jahon tillari
qatoriga kirib ulgurgan rus, ingliz, arab, koreys,
xitoy tillarini o‘rgatishga ixtisoslashtirilgan o‘quv
markazlari hamda maktablarning ko‘payganligini
ko‘ramiz. Bundan qariyb bir asr oldin yashagan
ajdodlarimizning bu boradagi firklari esa til
o‘rganishga bo‘lgan e’tiborning ancha ilgari
boshlanganligini ko‘rsatadi. Xususan, Abdulla
Avloniy tilni o‘z asarlarida “xalqning yuragi va
ruhi” deya ta’riflagan edi [1].

O‘zbekistonning jahon bozoriga kirib
borayotganligi va rivojlangan davlatlar bilan
hamkorlik aloqalarini yo‘lga qo‘yayotganligi
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yurtimizda chet tilini o‘rganish va o‘rgatishning
hozirgi kunda ahamiyati ancha yuqori darajaga
ko‘tarilganligini ko‘rsatadi. Davlatimiz rahbari
2021-yil 6-may kuni chet tillarini oqitish tizimini
takomillashtirish chora-tadbirlari yuzasidan
o‘tkazgan videoselektrda buni ta’kidlab: “Biz
raqobatbardosh davlat qurishni o‘z oldimizga
magsad qilib qo‘ygan ekanmiz, bundan buyon
maktab, litsey, kollej va oliy o’quv yurti
bitiruvchilari kamida 2 ta chet tilini mukammal
bilishlari shart. Bu qat’iy talab har bir ta’lim
muassasasi rahbari faoliyatining asosiy mezoniga
aylanishi lozim™,- degan.

ASOSIY QISM

Zamon talablarini hisobga olgan holda
mamlakatimizda so‘nggi yillarda yoshlarning chet
tilini bilish darajasini oshirishga qaratilgan qator
chora-tadbirlar amalga oshirilganligini qgonunchilik
hujjatlari va atrofimizdagi islohotlarda ko‘rishimiz
mumkin. O‘zbekiston Respublikasi Vazirlar
Mahkamasining “Xorijiy tillarni o‘rganishni
takomillashtirish chora-tadbirlari to‘g‘risida”
gi qaroriga muvofiq Xorijiy tillarni o’rganishni
ommalashtirish agentligining budjetdan tashqari
jamg‘armasiga Xalq ta’limi vazirligiga Xalq ta’limi
sohasidagi islohotlarga ko‘maklashish jamg‘armasi
uchun ajratiladigan mablag‘lar hisobidan bir
martalik 15,0 mlrd so‘m miqdoridagi moliyaviy
ko‘mak mablag‘larini ajratish haqidagi taklifga
rozilik berilishi bunga misoldir. Ushbu qarorga
muvofiq, Jamg’armaga Davlat budjetidan ajratilgan
mablag‘lar dunyo bo‘yicha samarali natija bergan
metod va darsliklarni yurtimizdagi maktab, litsey
hamda oliy ta’lim muassasalarida joriy etish,
xorijiy davlatlarda chop etilgan adabiyotlarni
xarid qilish, xorijiy tillarni puxta o‘zlashtirishga
ko‘maklashuvchi videorolik, o‘yinlar yaratish
va boshqa chet tillarini omma orasida yoyishga
qaratilgan dasturlarni ishlab chiqish uchun
sarflanadi [6].

Bugungi kunda globalizatsiya va
texnologiyalarning tez rivojlanishi til o‘rganishni
tobora muhim bo‘lib borayotganligini ko‘rsatadi.
Chunki hozirgi paytda xorijiy universitetlarda ta’lim
olish yoki xalqaro ilmiy tadqiqotlarda ishtirok etish
uchun ko’pincha xalqaro til, xususan, ingliz tilini
bilish talab etiladi. Taniqli nemis tadqiqotchisi
T.Bastianning ta’kidlashicha, chet tilini o‘rganish
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insonning intellektual imkoniyatlarini oshiradi
va miya faoliyatini faollashtiradi. The Times
Higher Education tashkilotining 2024-yil uchun
dunyodagi top universitetlar reytingida kuchli
10 talikni AQSH (7 ta) va Buyuk Britaniya (3
ta) oliygohlari egallaganligi ham fikrimizning
isbotidir. Aksariyat ilmiy tadqiqotlar va maqolalar
ham ingliz tilida yozilgan va bu ilmiy rivojlanish
uchun chet tilini o‘rganishni shart qilib qo‘yadi.
Bularga qo‘shimcha sifatida shuni aytishimiz
mumkinki, ingliz tilida yozilgan maqolalar dunyo
miqyosidagi ilmiy axborotning 70 foizini tashkil
qiladi [3]. Albatta, har bir inson 0z dunyoqarashini
kengaytirishni, turli xalqlarning madaniyati va urf-
odatlarini o‘rganishni hamda ularning tarixi bilan
yaqindan tanishishni istaydi. Shunday boy tarix
va o‘ziga xos an’analarga ega xalglardan biri rus
millati bo‘lib, ularning ona tilisi XX asr o‘rtalarida
jahon tili sifatida tan olingan. Rus tili bugungi
kunda dunyoda tarqalishi bo‘yicha uchinchi o‘rinda
turadi.

Bu tilni jahonning yuzdan ortiq mamlakatlarida
o‘rganishadi. Uni chet tili sifatida dunyo aholisining
har sakkizinchi kishisi o‘rganadi”’[7]. Fors ko‘rfazi,
Hind okeani, Arab dengizi, Qizil dengiz, O‘rta Yer
dengizi, Atlantika okeani sohillariga joylashgan,
Osiyo qit’asining janubi g*arbiy, Afrika qit’asining
shimoliy mintaqalarini egallagan, aholisining
umumiy soni 250 milliondan ortadigan 20ta
mustaqil davlatning rasmiy tili bo‘lgan arab tili
ham hozirgi kunda eng ommalashgan tillar sirasiga
kiradi. Bu tilda muloqot qilish esa bizga islom
tarixini chuqurroq o‘rganish va tahlil qilish, o‘ziga
xos turmush tarziga ega badaviy arablar hayoti
bilan yaqindan tanishish hamda o‘z davrida eng
yuqori cho‘qqilarga chiqgan arab adabiyotining
nozik durdonalaridan bahramand bo‘lish imkonini
beradi [2]. Shu bois nafaqat turizm, balki xalqaro
kompaniyalar, IT, tibbiyot, adabiyot kabi sohalarda
ham til bilish zarur omil sifatida garalmoqda.
Globallashuv jarayoni xalqaro igtisodiy va siyosiy
hamkorlikni jadallashtirganligi sababli, ingliz tili
xalqaro biznesning asosiy tili sifatida tan olingan
bo‘lsa, xitoy, nemis va fransuz tillariga bo‘lgan
qiziqish ham yildan yilga ortib bormoqda. Chunki
ayni damda zamonaviy innovatsiyalar hamda ishlab
chigarishning katta qismiga yuqorida nomi zikr
etilgan tillarda so‘zlashuvchi davlatlarda homiylik
qilmoqdalar. Yurtimizdan yetishib chiqgan olim A.
Jo‘rayev o‘z tadqiqotida shunday yozadi: “Chet

87

Islom tafakkuri (1-son) 2025

MAHBALUYHOCJ/IUK BA TUWILLYHOC/UK



MAHBALUYHOC/IUK BA TUWILLYHOC/UK

tillarini bilish nafaqat iqtisodiy imkoniyatlarni
kengaytiradi, balki xorijiy investorlar bilan
samarali hamkorlik qilishga xizmat qiladi” [4].
Abdulla Avloniy “Til o‘rganish orqali inson o°zini
va boshqa madaniyatlarni anglaydi”, - degan
fikrlari orqali qanchalik haqiqatni aytganligini
kundan kunga jamiyatda til bilish zaruriy omilga
aylanib borayotganligi misolida ham ko’rishimiz
mumkin [1].

Yer yuzidagi aksariyat davlatlarning
rasmiy tili bo‘lib, aholining katta qismi
tomonidan so‘zlashiladigan til tabiiy ravishda
jahon tillaridan biriga aylanadi. Bunday tilni
o‘rganishni istagan har bir kishi esa samarali
metodikalar va qo‘llanmalarga ehtiyoj sezadi.
Shu sababli, tilshunos olimlar zamon talablariga
javob beradigan, til o‘rganishni osonlashtiruvchi
usullarni ishlab chigmoqgda. Bugungi kunda esa
o‘quvchilarga chet tilini o‘rgatishda ularning yoshi
va qiziqishlari ham muhim omillardan biri sifatida
e’tiborga olinmoqgda. Olimlar tomonidan bolaning
jismoniy va psixik kamoloti quyidagi davrlarga
bo‘linadi:

Go‘daklik davri (0-1 yosh);

Bog‘chagacha bo‘lgan yosh davri (1-3 yosh);

Maktabgacha bo‘lgan yosh davri (3-7 yosh);

Kichik maktab yoshdagi o‘quvchilar (7-11,
12 yosh);

O‘rta va katta maktab yoshidagi o‘quvchilar
(12-17 yosh) [5].

Maktabgacha ta’lim muassasasidagi bolalarga
ham o‘zlarining yoshlariga va ruhiyatlariga mos
bo’lgan o‘qitish metodikalari orqali chet tillarini
o‘rgatish jarayonlari ancha oldin o‘z samarasini
bergan. Darslarni turli o“yinlar, zamonaviy usullar
orqali tashkil qilish o‘quvchining tilni tezroq
o‘zlashtirishiga yordam beradi.

Har bir til o‘rganuvchi kishi eng avvalo
intizomli bo‘lishi kerak. Chunki tilni o°zlashtirish
uchun insondan tug‘ma qobiliyat talab etilmaydi,
balki doimiy ravishda mehnat va harakat
bo‘lishining o°zi yetarlidir. Hozirgi paytda ko’plab
o‘quvchilarning yo‘l qo‘yadigan xatolaridan biri
ularning diqqatini faqat grammatik qoidalarni
o‘rganishga qaratishi va lug‘at yodlash uchun
soatlab vaqt sarflashidir. Inson bir tilni o‘rganar
ekan butun hayot tarzini o‘sha tilga hamohang
tarzda olib borishi kerak. Shu bois, chet tilini
o‘rganishda tabiiy til muhitini shakllantirish muhim
ahamiyat kasb etadi. Bu usul o‘quvchilarga tilni
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real hayotiy vaziyatlarda qo‘llash ko‘nikmalarini
rivojlantirishga yordam beradi va ularning
muloqotga bo‘lgan ishonchini oshiradi.

Til muhitini shakllantirishda xorijiy
o‘qituvchilar bilan mashg‘ulotlar olib borish juda
foydalidir, chunki bu tilni ona tiliga tayanmasdan
bevosita o‘rganish imkonini beradi. Ingliz tilini
o‘rganmoqchi bo‘lgan kishi ushbu tilga oid
audio materiallarni tinglash, video va multfilmlar
tomosha qilish orqali ma’lumotlarning muayyan
gismini sensor xotirasida saqlab qoladi. Tadqiqotlar
shuni ko‘rsatadiki, bunday tabiiy usul soatlab lug‘at
yodlashdan ko‘ra ancha samaraliroq.

Bundan tashqari, chet tilida ravon va to‘g‘ri
so‘zlashni istagan shaxslar o‘z qiziqishlariga
mos materiallardan foydalanishga moyil bo‘lib,
til o‘rganish jarayonida his-tuyg‘ulariga e’tibor
qaratadilar. Bu esa ijobiy hissiyotlar orqali
o‘rganish samaradorligini oshiradi va tilni tezroq
o‘zlashtirishga yordam beradi. Zero, ko‘tarinki
kayfiyat, o‘ziga ishonch tuyg‘usi ravon va dadil
so‘zlashni ta‘minlovchi omillardir [7].

Hozirda til o‘rgatuvchi onlayn platformalar
va dasturlar juda keng tarqaldi. Ulardan eng
ommalashganlari sifatida Hellotalk, FluentU,
Duolingo kabilarni misol sifatida keltirishimiz
mumkin.

Duolingo dasturini yuklab olgan
foydalanuvchilarning umumiy soni butun dunyo
bo‘yicha 500 mlIn. ga yetadi. Uning afzallik tomoni
shundaki, unda har bir ishtirokchi ball to‘plashi va
yangi bosqichga o‘tish uchun dastur tomonidan
belgilangan vazifalarni bajarishi kerak bo‘ladi.

Hellotalk asosan to‘g‘ri muloqot qilish ko‘nik-
malarini oshirishga qaratilgan ilova bo‘lib, u orqali
o‘rganmoqchi bo‘lgan tilingizda so‘zlashuvchi
insonlar bilan muloqot qilishingiz, o‘zaro ovozli va
videoxabarlar orqali suhbatlashishingiz mumkin.

FluentU- bu til o‘rganishni videolar orqali
o‘rganmoqchi bo‘lganlar uchun juda foydali dastur.
U musiqiy kliplar, yangiliklar, suhbatlar va film
traulerlari orqali tilni o‘rgatishga mo‘ljallangan.

Yugqorida sanab o‘tilgan online platformalar
juda keng tarqalgan va ular mustaqil shug‘ullanish
orqali til o‘rganishni istaganlar uchun ishlab
chiqilgan. Ammo olimlar o‘rganuvchining yoshi
va fikrlash qobiliyatidan kelib chiqib turli metodlar
ustida ham izlanishlar olib bormoqdalar. Xususan,
ko’plab o‘quvchilarda o‘z samarasini bergan
usullardan biri bu kommunikativ yondashuvdir.
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Ushbu metod talabalarni faol suhbatga jalb giladi
va ularni o‘z fikrlarini ifoda etishga o‘rgatadi. Bu
usul muloqot ko‘nikmalarini rivojlantirishi va
o‘quvchilarni tilni amaliy qo‘llashga o‘rgatishi bilan
boshqga metodlardan ajralib turadi. Til o‘rganishda
kommunikativ yondashuvning samarali ekanligi
mabhalliy tajribalar orqali ham isbotlangan.

Xuddi shunday samarali metodlar qatoriga
differensiyalashgan o‘qitish usulini ham kiritish
mumkin. Ushbu yondashuv o‘quvchilarning
individual xususiyatlari va o‘ziga xos qobiliyatlarini
inobatga olgan holda ishlab chiqilgan bo‘lib,
uning asosiy maqsadi har bir til o‘rganuvchi bilan
individual ishlashdir. Bu usul dars jarayonini
o‘quvchining qiziqishlariga mos keladigan
materiallar asosida tashkil etishga yordam berib,
til o‘zlashtirish jarayonini yanada samarali va
qiziqarli giladi.

XULOSA

Xulosa qilib aytganda, XXI asrda til o‘rganish
va o‘rgatish jarayonlari butun dunyoda sezilarli
darajada o‘zgarib, yangicha yondashuvlar
asosida rivojlanmoqda. Texnologiyalarning jadal
rivojlanishi, kommunikatsiya vositalarining
kengayishi va globalizatsiya ta’sirida til o‘rganish
jarayoni endilikda faqat lug‘at yodlash va
grammatik qoidalarni o‘zlashtirish bilan cheklanib
qgolmaydi. Aksincha, u o‘quvchilarga samarali
muloqot qilish, turli madaniyatlarni anglash va
globallashgan jamiyatda erkin faoliyat yuritish
imkoniyatini beradi.

Til o‘rgatish jarayonining samaradorligi
zamonaviy pedagogik yondashuvlarga, innovatsion
metod va usullarning qo‘llanishiga bog‘liq.
Yurtimizning ko‘plab ta’lim muassasalarida
chet tilini o‘rgatishda zamonaviy texnologiyalar
an’anaviy ta’lim metodlari bilan uyg‘unlashtirilgan
holda qo‘llanilmoqda. Bu esa ta’lim sifatining
oshishiga hamda til o‘zlashtirish jarayonining
tezlashishiga ijobiy ta’sir ko‘rsatmoqda.

Bugungi kunda har qanday sohaning
mutaxassisi bo‘lish uchun inson, avvalo, 0°z ona tilini
mukammal bilishi, shuningdek, rivojlanayotgan
mamlakatlarda keng qo‘llaniladigan tillarda
muloqot qila olish ko‘nikmalarini shakllantirishi
zarur. Bu esa nafaqat shaxsiy rivojlanishga, balki
jamiyat taraqqiyotiga ham bevosita ta’sir giladi.
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Bir tilni puxta egallagan inson ushbu tilda
so‘zlashuvchilarning madaniyati va tarixini
chuqurroq o‘rganish imkoniyatiga ega bo‘ladi.
Bu esa o°z xalqiga yangi bilimlarni yetkazish,
madaniyatlararo muloqotni rivojlantirish va ilmiy-
tarixiy tadqiqotlarni kengaytirishga xizmat qiladi.
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MYPATOB Jdouuép

Vsbexucmon xankapo uciom axademusci,
HcnomuyHocaux 8a uciom Yyusuiu3ayusacuHu
ypeanuuwt ICESCO raghedpacu ooyenmu,
mapux gannapu Hom300u
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Annomayusa: Maskyp makonaoa uciom uimuod
uyKyp u3 Konoupearn Camapkanoaux Mawxyp myxaoouc
Ab6oynnox ubn A6oypaxmon [Jopumuiinune xaému ea
unmuil gpaonusmu ypeanunean. Myannug yHuue xaouc
UIMUOGSY YPHUHU, POSUILTAD UUWOHYUAULUSU XaAKUOa2U
Quxprapunu xamoa €3eam acaprapu, XycCycaH,
“Cynan” acapuHuHe axamusmuHu maxiuil Kuiaou.
LIynuneoex, uMoMHUHE MAK8OOOpIUSU, XODusnuzu 8a
Ko3u cugpamuoacu paorusmu XaKuoazu Maviymomiap
MmaKoum dSMuean.

Taanu cysznap: Xaouc, Hopumuii, Cynawn,
myxaoouc, CamapyaHo, posuil.

Annomauyusa: B daunnoli cmamoee ucciedyemcs
JICU3Hb U HAYYHAS 0eAMeNbHOCMb 8bl0AWe20C s
xaoucoseda u3z Camaprxamda A60yrraxa ubH
Aboyppaxmana [Japumu. Aemop aumanusupyem eco
BKIAO 8 HAYKY XAOUCO8, 832150bl HA OOCMOBEPHOCHIb
nepeoamyuKos i 3HaveHue e2o npou3ee0eHul, 0COOEeHHO
mpyoa «Cynauy. Taxowce npusooamcs ceedenus o
€20 brazouecmuu, cmamyce XpaHuIuwa xaoucos u
0eamenbHOCMuU 8 Kauecmeae cyobl.

Knwuesvie cnosa: Xaouc, Japumu, CyHaH,
xaoucosed, Camapkano, nepedamuux.

Annotation: This article explores the life and
scholarly contributions of the renowned hadith scholar
from Samarkand, Abdullah ibn Abdurrahman Darimi.
The author examines his role in hadith science, views
on the reliability of transmitters, and the significance of
his works, particularly “Sunan.” Insights into his piety,
expertise as a hadith memorizer, and judicial activities
are also provided.

Keywords: Hadith, Darimi, Sunan, hadith scholar,
Samarkand, transmitter:
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KNP

Xaanc WIMHM Tapuxuia YaMmac u3 KOJIUpraH
ajuioManapuMus Kyaa kym. Alinukca, CaMapKany
V3uHUHT Kymiad mydaccup, Gakux, TacaBBy(]
OJINMJIAPU KAaTOPH MYyXaJAuciapu OWIaH Xam
TaHuiTraH. by epaa uciom Tapkaiaumu OuitaH
MCIIOMHUH WJIMJIAp XaM pUBOXKJIaHa OOIIJIaHTaH.
Hlynap KaTopu Xaauc WIMH PUBOXKIAHHO, Oy
OyiinJa onMMIIap XaM eTHINO YHK/IH.

Hcnom onaMMHUHT MIMHMKA PUBOMKIJIAHHUILINTA
0ebaxo xucca KYITraH yiIyF aJmloManapian Oupu
umoM lopumuii xucobnananu. Y wiM-mMabpudarra
YyKyp OOFNIaHraH, MyCyJIMOH YMMAaTH Y4UyH TypJH
coxanapza KaJipiy OWImMIIapuHi KOJLAUpraH OyoK
Myxanauc Ba ¢akux cudaruna taHuiarad. imom
JlopuMUIHUHT UMUK (AOTHATH XaIUC HIIMH,
¢$UKX Ba TapuxX HIMIIApHIA MyXUM YpHUH TYTHO,
y KOJIIUPTaH acapiap yjJaMoJiap TOMOHHIaH KEHT
Ypranud KeIMHMOKIA.

Yuaunr xaétu, unmuil cadapiapu Ba
morupaiapu OuyaH OYnraH MyJIOKOTJIapH
UCJIOM MAM-(aHMHUHT MIAKJIJIAHWIINTA KOO
Tabcup Kypcarrad. lynunraek, umom lopumuit
XaJIUuC WIMHUJArd IOKCaK CaBHUsICH OWIIaH Xam
ajoxuaa axpanud Typaau. YHUHT acapiiapu,
xyminagad, “Cynan Jlopumuii” KUTOOIApH HCIIOM
TabJIMMOTHHHMHI aci MaHOau cudaruga Karra
axaMmusTra sra. YHHMHT MIMHH Mepocu Hadakat
YT™MuIaru, 0aaky X03Upry 3aMOH HIIM axJIi YIyH
XaM WYIT9u FoITy3 0YIu0 KOJIMOK/IA.

ACOCHUI KUCM

CamMapKaHIHUHT SHT MaIIXyp MyXaTUCTapIaH
oupu Aoaysutox uoH AGaypaxmoH JJopumuiiaup.
YHuHr TYnuK ucMu AOmyiox uoH A6aypaxMoH
noH ®asn ubu baxpom ubH AGmycoman A0y
Myxamman Tamumuii Camapkanauii Jlopummit
0ynu0, xaauc xohusu, MANXya UciIoM OYiud
taHwiran. ManOanapja uMoM AOIyJUIOX HOH
My6opak Mapsasuii Badot 3tran 181/797 innu
TYFUJTAHU y49yH yHra AOAyJIOX JeraH HcM
KYHWITaHU XaKuja puBostiap kenrad. mom
3axabwuit [13:99] Ba umom Cyrotuii [14:239]
Ma3Kyp OJIUMHH ¥3 acapiapuaa MyXaITUCIIAPHIHT
TYKKU3UHYU TabaKacuaa SKaHWHH KYPCATHUIITaH.

Nmom [Jopumuii EnUIMK 4OFUJIAH Y3MHUHT
VTKUP 3€XHM Ba XU(3U KydId dKaHU OWJIaH
Oomkanapjaan axpanud typraH. ManOamnapaa
OJTMMHUHT OWJIACHU XaKHJa KYI MabJIyMOTJIap
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yapamaiinn. YHuHT Toracu AOy Ycoma Axman
nbH Myosus Ba xusau A0y Axmajn dazn ubH
Myxamman JlopuMUHIIApHUHT XaAUC PUBOSIT
KWITaHJIApUJIaH OJIUM 3UENUIIap OWIacuia YCcran
JeHUI MyMKHUH.

Nmom [lopuMuWHHHT uIAMH Oopacuma
KyHugara puBosiTAa KypuHaau. Y Xax cadapu
nmaBomuaa Kydama tixTab, Sx& non Admymxamu
Xammonuii (Bad. 842 ii.) Ba OolIKa MyXauciiap
ouman cyxOarna Oynran. CyxOartmap Oaxc-
MyHO3apaap maxiuaa 6o, Xaauc poBUAIapH,
WCHO/UIAPHUHT UIIOHWIWIUTU yCTUIa OYIuo
yrran [15:123]. Harmwxkana, Umom [dopummuii
SAx€ XaMMOHUMHHMHI aaoJiaT/id, HUIIOHYIHN
poBHiMTHTa MyOXaNaHUO, Y3U yHIAH XaIauc
pHUBOST KWJIMaraH, Oomrkajgapra XaM YHJIaH
XaJIMC OJIMIIHU MaciaxaTr Oepmarad. JKymuanaH,
Abnyccaman nou Cynaitmon bamxwuit (Bad. 860 i.)
OyroK Myxamauc Axmaja MOH XaHOasl XaM UMOM
Hopummuitan “VmMom”™ e yiyriaraHu Ba YHHHT
cy3ura tasiHrad xoJja fIxé XaMMOHHUIIaH Xaauc
KaOyJ KWIMO OIMaraHWHU TabKUNIalian. AHa 11y
xoJjat uMoM JlopuMHIHUHT poBHiATap O6opacuaa
OWJIMMHU, YHHHT MaBKCH FOKOPU OYITaHIUTHIAaH
nmapak 6epaan. borrka Tomonman Xatub barmo it
KEJITUPraH MabJIyMOTIapAard CyX0aTAOILIApHHHT
Xa€T HUTapUHU aHUKIA OpKaiau uMoM Jlopumuit
taxmuHaH 40 émmapuna xax cadapura 6opranu,
cadap 4ormaa xaM XajJuciap jKamiiail yCTHaa
TUHMAaH M3JIaHTaHd OOpacHIaryu XyJjaocara KeJIuIl
MyMKHH [3:54].

Nmom [Jopumuii CamapkaHjna TabJIuM
oJMimHMA Oomnaiau. bynaan ramkapu, Mucp,
Upoxk, lom, Xuxo03 Ba XypOCOHHUHI TYypiu
axapiapy/a OJIuMIIap/iaH TabJIuM OO KalTaiu.

Jlopumuiira 3aMOHACHHUHT KYIiaab Ky3ra
KYpUHTAH OJNHWMJIApW TabJIUM Oepraniap.
VYnapnau fA3un uobn Xopys 3oauii (Bad. 206/822
i.), Myxamman noH bammop bynmop (Bad.
252/866 ii.), Myxamman uon HOcyd Dapéownii
(Bad. 212/827 #.), Ucmoun nbn A6on Bappok
Asznuit (Bad. 216/831 #.), AOGnymiox wubH
Conux XXyxanuit (Bad. 222/837 i1.), Axmaa uOH
A6nymnox Tamumuit (Bad. 227/842), SAxE ubH
Maun Faradonwuii (Bad. 233/847 ii.), Myxamman
nboH AxMan nOH A0y Xamad (Bad. 237/852 i),
Ao6aymnox non Caun Kunauii (Bad. 257/871 i),
A0 nbn Xymaiin Kemnii (Bad. 249/863 ii.) Ba
OOMIKAapHU KENTHPUIIT MyMKHH.

OnuMIaH Ky1u1ad norupajiap TabiIuM OJIraH.
Ynapaan umom Mycnum, A6y [loByx, Tepmusuii,
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A0y 3ypwa (Bad. 281/894 i1.), XKabdpap uoH
Myxamman @apéouii (Bad. 301/914 i.), AOaymnox
noH Axman uoH Myxamman ubn Xauoan (Bad.
296/909 i.), Adnymiox uoH Yoaiinymiox AOy
Abnypaxmon byxopwmit (Bad. 307/922 #.), Ymap
u6H Byxaiip, XKabdap nuon Axman Uchaxonui,
Hco nbn Ymap Camapkanguit (Bad. 320/932 i.),
baku nbH Maxmnaa Ba OOIIKaJIapHU KEITUPHUO
yrum ypunnu. Umom byxopuii Ba Hacouiinap
V3JIapuHUHT acocHil acapiapuigaH Oomka
VpuHIapaa yHIaH PUBOSTIIAP KSJITHUPraHiap.

Nwmom Jlopummiinan mvmoM Myciaum “Caxux’’
acapuna 72 ta, umoM Tepmusuii 63 Ta, umoM AOyY
HoByn “Cynan” acapnapuja 3 Ta Xaauc puUBOSIT
kunrannap [4:33-78]. Kyunu myxagnuciap
uMoM JlOpUMHITHUHT acapuiaH Xaauciap pUBOST
KWJIUIIY OJIMMHUHT WJIMH Hakaaap OeKuéc sKaHH
KYpUHaHU.

3aMOHACUHUHT MalIXyp OJUMIIApH HUMOM
Jopumuii xakuaa sximd (Gukp Owiguprasiap.
Myxangauc Aox mbn Xymaij IIyHIaid JeraH:
«AOnymnox (opumuii) OGM3HUHT YCTOZUMU3IUD.
Hynéna yHuHrIeK MaBxkyn smac». iMom AOy
Xotum: «Y3 3aMOHACHHHHT HIMOMHY», JI€TaH.

Onum N6H Xaiién urynnaii neran: « TakBogop
xohwu3napnan Oynran. XanuciapHu €miiaras,
TY1uiarad, GUKXHU YpranraH, Kutoonap €sras,
XalUC PUBOST KUIraH. Y3 IOpPTUAA CyHHATHH
éiirany.

Xatub barmoamii: «Xodus Ba
JKaxOHTaITalapaan OWpH, WINOHYIHUINTH,
3yXJlM, TAKBOAOPJIUTH OUJIaH akpaiud TypajH.
Camapkasiia K031 OVIras, yHIa Oup MapTa XykMm
yukapu0 ucredora ynkkan» [7:7], neras.

Mamxyp myxamgauc Axman uOH XaHOan
MyHIal neraH: « YHTa Moi-AyHE Oepuiaranma
KaOyJ1 KHJIMaraHy.

Onum Paxo ubH Mypxu: «YHIaH Kypa
XaJUCHU SXIIUPOK OuJIraH OUpPOp KHUIIHHHU
ounmaiimany [7:8], neras.

Onmmm Myxamman woH bammop: «JyHé
xoduznapu Typrra: Paiina AGy 3yppa, Humonypaa
Mycnum n6H Xaxokoxk, Camapkaamaa AOTymiox
nbH AOnypaxmoH Ba Byxopoxa Myxammaa ubH
Hcmowny [8:226], neraH.

Omum 255/869 tivnu 74 €mna Mapsia BagoT
3TraH.

Nmom Jopumuil xaauc WiMujia TaHWITAH
Oyicana, y myappux xam Oynran. UyHku Xap
Oup MyxaJauc y3u ypraHraH Oapuya XaJuCHH,
YHH KUTOOWTA KUPUTATUMU €KW KUPUTMANINMHU,
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pOBUICHMHU YpraHumM 3apyp HIMIapaaH
xpcoOnana . PoBuitHH YpraHui Xaauc HiIMAHIUHT
aXpanMac KUCMH 0YIr0, aXJTi WIIMHUHT MyXa/ITHC
Ba ¢akuxjapu TOMOHUIAH WHIIJIAp AaBOMHJIA
amaJra OIMUPWITaH WIMHANA (PAOTUATHUHT MyXHM
WyHanunuiapugan Oupugup [5:6]. By nnmuii
TaJKAKOTIAP XaAUCIAPHHUHT Xap OUp POBUICHHIHT
xaétu, (hazunaTiapu, HIMOHWIHIUTH Ba PUBOSIT
KHJIHII yCYJUTAPHHU TaX M KUJIUIITa KapaTHITaH.
Xanuc uaMua pOBUMIApHU YPraHUIIIHUHT aCOCHIA
MaKcaJ — XaKuKuil, TYFpu Ba aHUK XaJIUCIapHU
TaxJ I KWIAII Ba (oiganmanumaap. Myxaaanc
POBHHHMHI XaéT WYNWUHU TYIUK YpraHuiura
Xapakat KHIn0, XaIMCHA KUMJIaH, KAa4OH Ba Kaep/a
SIIMTTaHWHU OMJIUINK 3apyp OynraH. AifHaH MaHa
my cabad Myxaaaauciap TOMOHUJAH TapUXHU
Yyprauumra TypTku 6eprad. Mmom lopumuii xam
XaJIUCIAPUHUHT UITOHYWINIUTUHU TabMHUHIIAII
yayH Xap Oup poBuiiHU TapuxuHu omnran. Typau
JKOMNIap/iaru pOBUIIIAPHUHT TAPUXWHU OWITUII
VIra KOMIapHUHT TaApUXUHHU OWUITUIITa Xam iy
ouanu. Hatmxana y3m umonunu aed Ouiran
poBHilIapuHUHT Xxanucinapunu “CyHaH” acapura
kuputrad. lOxopumarumapaan kKeanbd 4YUKUO
“MOM JIOpUMUIHN TapuX OJIUM ACHMII MaKCaaAra
MyBO(HK OYIrasm.

Nmom [lopumuii pakux xam Oynran. YHHHT
dbakuxnaurn “CyHaH”HU QUKXUH yciayOna
JKaMJIaTaHW XaMJa KO3WJIWK JJABO3MMHIa OUpo3
MyAJAaT UIUIaraHuAaH Kypuil MyMKuH. MmMom
Jopummuii Oup kanga myyiat CamapKas/ia maixysn
UCJIOM JIaBO3MMHAA XaM (aolusT Kypcarras.
[ynannarnex, HacaguitHuHT TapKuiammya, ...
y TabmaraH Ba3MUH, aJ[0J1aTIapBap Ba XaKUKaTIyii,
nacod Ba nu€Hatm OapkaMoll, Xap KaHJai
BasMAT/IA aKJI-UIPOK, UyKyp TapaKkKyp Ba MyJioxasza
OwIaH WI PUTTaHU OOUC XOKUM TOMOHHJIAH
CamapkanaauHT born ko3ucu JaBo3umura Takimd
KWJIMHAIU. AJJIOMa aBBaJIATa pajl )kaBOOUHU Oepca
XaM, JIKWH XOKUM V3 QUKpHIa KaThHii TypHO oJray,
po3u Oymaau. bupok Ko3WxoHama aTWru OWTTA
WIN KYpuirad, y Y3uHU ymiOy JTaBO3UMJIaH 030]]
STUIIIAPUHHU HIATHMOC KWJIaIi. YHUHT WITUMOCH
KOHIUPWINO, ucTeh(hora yukapuiaran Oyicana,
xanmupa MybTa33 brmoxaan KO3WIHK EpiauFruHu
(“Kuro6 yn-Kazo”- ¢ladll LSy onran”. Hlynnait
9KkaH, IMom JlopuMHUHUHT OO KO3H JIABO3HMHUTA
Takau(] KWTMHUIINA Ba YHTA FOOOPWIITAH EPITHK
YMPHHUHT OXUPTH HWLtapuaa pyit 6epran [3:56].

YyHoHun umoMm [lopumuii duiarad gaBpaa
XaJluC WIMH PUBOXKJIAHTaH OYJAraH. AMMO OJIMM
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Japc Oepuiira KaTTHK YbTHOOp KapaTraHUAaH
YHUHT acapJiapy COHU KYII 3Mac. YHra uyxpar
KEeJITHpPraH SHr acocuii acapu «ac-CyHan»'
xucoOnananu. by acapau 6ab3unap «an-MycHaa?
nie0 xam ataiiunap. XKymnanan, Xaru6 barnonui,
N6nu Canox, Kypryowuii, 3axaduii, 1on Xaxap
Ackanonuii kabu katta Mmyxaaauciap “MycHan”’
ne6 ararannap. XKamomupaun Cyroruid, Xo0xu
Xanmuda, Karronuir xabu myxamauciap 3ca
“Cynan” neb6 ararannmap. Arap KHUTOOHUHT
TY3WJIMIIM Ba Xajauciap MyalssH MaB3ylap
acocH/a JkamJIaHTaH O0yiica, yHU “CyHaH” TYIiaMu
JISHUII TYFPUPOK OYau. SU/pHI/I KEJraH/1a auTHILl
MYMKWHKHU, XWxkpuid 5/12 acpraya myxaJauciap
Oapua xaauc TYIUIaMJIapUHU CaHaJra acocliaHuo
ésnmran. Ulynnan kenu6d yukub yma naBpaaru
Oapuya iyHanumga €3uNraH acapjapHd MyCHaJ
Jeinin xato 6ynMmaiinu. By nmom JlopuMuitHUHT
“Cynan’’ura xam oujl. [1ly Ounan Oupra acapHuHT
WYHJATH XaJUCIAPHUHT TapTUOJNIAHUIIN HYKTau
HazapuaaH yJapHH Typiapra aKpaTHil Makca/ra
myBopuK. Imom opumuitnunr “CyHan” acapu
dakuxjap ycynura kypa pukxuit 606map acocua
taptubnanrad [9:46]. LLlyHuHT yuyH yHU CyHaH
nerunim acocaupok Oyianu. Umom AOy JloByn,
Tepmusuii, U6H Moxa kabu oJMMIAPHUHT
CYHaHJIapu Xam Iy taptudnaa &3wirad. “CyHan”
KkuTOOMapra, KuTobaap ¥3 HaBOaTuaa O0obsapra
oymunran. imom JlopiMUIHUHT acapy MyKaJiuMa
Ba M0O/IaT, MyOMaJIOT, YKyOar Ba 0OIIIKa Macaaiap
Ounan OOFIMK kamu 23 Ta KUTOOHM Y3ujaa
>kamutaras [3:91].

Non Moxa y3 kutoOuma EnroH OuiiaH
all0yaHraH KUIIMJIAp Ba XAaJUC YFpHJIapuIaH
PHBOSIT KWJIMHTaH XaJICHI KUPUTIaHH YUyH 0ab3H
yiamoJiap «OJTH caxux» Katopura MOH Moxa
CyHaHWHHU 5Mac, JlopuMuil KUTOOMHM KYUIHMII

! «Taxopar» 600u1aH «BacusTIap» 6o0urada GUKX TapTHOH

Oyitmya XyKMmra Ouj XaJucliap TYIUIaHTaH KHTOOJIap
«Cynan» 1e6 HoMmnanaw. By 6¥iinda é3mran acapiap xxyna
Kyn 0YnuO, ymapHHHT Mamxypriapura umom AOy Jloy,
umoM Tepmusuii, umom Jlopumuii Ba nmom HacouiHuHT
«CyHan» acapIapyHH MHUCOJI KEJTUTHPHII MyMKHH.

Canamapra acociaHraH XOJIJa >KaMJIaHTaH XaJaHcC
TYraamiaapura MycHaja Tyruiamiap neinnanu. MycHan
ycmyOmaa E3maraH Xa e TYIIaMIapUHAHT TypH acOCaH yd
xun 6ymazan: 1. CaxobamapHuHT HOMITapy anud0o Tap3uga
KOUTAIITHPHING, OUp caxoOwil puBOAT KwiraH Oapua
Xazuciap Omp Koiaa KeNTHPHIAaAn, YHIaH KeiinH Oomka
caxo0uit Ba Xxoka30; 2. Xap Oup caxoOaHWHT (a3uiarura
kapab tysmunanu; 3. CaxoOMHIAPHUHT HCIOMTa KHPHII
Tapuxura kypa, onnua A0y bakp (p.a.) HUKH KeITupuimo,
YHIaH KeiinH Oommkanap OuiIaH TaBOM STTHPHIIAJIL.
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JIO3UMJIMTUHH aiTrannap [2:43]. Yynkwu, Jopumuit
KUTOOWIa, arapum Mypcaia, MaBKy(d Xamguciap
Oyica xam, 3aud poBUiIap Ba MyHKap Xaguciap
KyJia 03.

yan xaM anoxuga TabKUAJALI >KOU3KH,
“CyHaH”HHUHT ¥3ura Xoc kuxariaapu 6op. mom
Hopumuii umoM byxopuiinan OJAUHPOK sIIIaraHu
yuyH “CyHaH”7maru XaJauclIapHUHT HCHOJIMJA
poBHUITIAp COHM KaMpOK OYIraH pUBOATIAP KYII.
Kymnanan, umom Jlopumuiinunar “CyHan’unaru
cynocuér’, pybouér* xaaucmap amaagd UMOM
byxopuitnuur “Caxux” acapuparujad Kypa
kympok [9:44]. by xonat “CyHan”HUHT OJIHMIIap
Ha3AuJard AapaxacCuHU OlIMpaau, YyHKH OyHaai
MCHOJJIM PUBOSTIIAP OJHMi® caHaxra sra OynraH
XpcoOnaHa . Xaauc NCHOATIAPHHN OJIH KMJIHIITa
Xapaxar xap Oup MyxaJJAUCHUHT aCOCHI MaKcaau
oynran. imom Jlopumuiinunr “Cynan’ naa pyoouér
xanuciaap xam kyn. XKymuanaH, TaaKUKOTYHU
Abonynxakum Ao6x Myxamman Haxokop pyOoouér
xaaucnap 6opacuia TaTKUKOT oird Ooprad. YHIa
Kyiugaru xyjocanapuu Oepras [1:317]:

1. Jopumuitauar “Cynan”una 3503 Ta xaguc
6op;

2. JlopuMHU# caxuX JTH3aTHXH®, caxux
JTUFOUPHXY’, XaCaH JIM3aTUXHU®, XaCaH JTUFOUPUXH’

CynocnéT — Xaanuc NCHOAUAA POBHMIAP afaan yd KHIIH
OynraH puBosiTra aiTHwiIany, ssbHU [laiiramGap (a.c.) Ba
MYXaJJIHC Opacua yd KUK Oymaan.

PyGounér — Xxaauc ucHOmMAa poBUIIAp amaan TYPT KUIIU
OynraH puBosiTra aifTwiIany, sbHU [laiiramGap (a.c.) Ba
MYXaJJHC Opacuia TYPT KN OyIaau.

Onuit ICHOZ — UCHOM/IA POBUILIApH KaM OYIITaH Xaancra
aiitmnany, seHU [laitramOap (a.c.) Ba MyXaaauc opacuaa
poBuiinap kam Oy umIm.

XaIUCHYHT CaxyX SKaHUTra KyWHIITaH 5 Ta mapT (ACHOXHHHT
MYTTacwI OYIIUIIN, POBUIIAp a0NaTIH Ba 3a0TIH OYITHO,
1103 Ba WJIIATAAH XOJHM OYIITUILIMK) 0apuacu MaBXKy[
OynraH Xaauc caxux JM30THX (Y3UAaru XyCyCHSTIapura
Kypa caxux) XucoOIaHa/IN.

XacaH y3unan 00mKa KywIHpoK Eku 6apodap xawc Ornan
KyBBaTJIaHTaH Xa/IUC CaxHX JUFaipux (0orka cabab OmmaH
caxux) 6ymanu. By Typaaru xaanuc HCHOUTapHHY aJloXU 1a-
aNoXuaa Xouaa Kypud YMKHITAaHAa, YIapHUHT OapyacH
CaxXHXJIUK Taabapura xaBod OepMaciuru MyMKAH. AMMO,
WCHOMJIAPHUHT 0AapYacHHU KaMilaraH XOoJJa KapajaraHsia,
yMyMui#t Tap3na caHaj Kywin Oymaan. Caxux auraipux
OyaraH Xaguciap CaxXUXJIHMKHUHT PHT TacT Japa)xacH
XHCco0IaHN0, CaxyX JIM30THXIAH [TacT Ba XacaH JTM30THXIAaH
OayaH TapakauIup.

XaMCHUHT caHa i MyTTacHJI OYIHO, OiIT Ba 300TH OHPO3
SHTHJIPOK POBHI/IaH HAKJT KWITMHT aH, MIITATIIN XaM/a [1033
OyMaraH xacaH JTM3aTUXHU OY1ajIi.

PuBosT xunwHTaH Hynmapu kyn 0ynub, Oup-OupuHU
KyBBaTJIaraH 3au( XaJIuc XacaH TUFOHPHUXU JeHUITa .
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TYNJIaMHUHT aCOCUN KUCMHUHHU TAaIlIKUJI 3TaaH.
AMMo acappa 3aud xaauciap 0yicana yiap xKyzaa
Kam;

3. Hopumuithunar “Cynan”uga mapdy'®
XaJuciap pUBOSITIAPHUHT KYTTHHU TAIIKWII 9Ta IH.
Ulynunraex, maBkyd'', makry'? xamgucnap xam
6yn0, oup 03 Mmypcan'® xamucaap yuapaiiam [9:46].

4. PyOouért xaguciap xaMm OJIMH HCHOJIU
XaJIUCIapaaH XUCcoOIaHa u;

5. “Cynan”na cynocu€T xaauciap xam 0op;

6. “CyHan”na pyOOHET XaUCIIaPHUHT aJlalH
730 TaHM TAIIKWUII 9TaAU. YIapHUHT aKCapH caxux,
XaJucIapanp;

7. “CyHan”na pyOouérinapHuHr 72 Tacu
myTTadaKyH anaixu'* xamuciap;

Nmom Jloprmuii “CyHan MHUHT siHa KyHHUIaru
XYCYCHUSTIAPUHH KEITUPUII MYMKHUH:

1. Acap 57 600ra sra 6yiran MykaiuMa OuiaH
Oomnanrad. by umom Mycnum “Caxux’MHUHT
MYKaJJIMacura yXmanan. AMMO y nairaMOapink
Ba Pacynynnox (c.a.B.)HHHT cHipaTiapu,
(hasunatnapu, cudariapu xaM EpUTHIITaH.

2. bab3u ypunnapaa 6061apHu OouniamaaH
onauH KypboHHU KapuM OSTIIApUHH KEITPaIu.

3. Arap Gupop rapub an-xaauc'’ kenca yHu
0aéH kO YrraH [9:47]. MyXaiIuCIapHUHT X3 1
MaTHUAATH FapyuO Cy3MapHU MapxJiad YTUIIN KaM
ydpaiiiuran xonarinapaaH xucoOnanagu. imom
JlopuMuitHUHT Fapulb cy3napHu mapxjad 0acH
KHJIUO YTHINU KUTOOAArd XaJuclapHH YKyBUH
YUyH T€3pOK TyIIyHUIIUra épuam oepanu. Omum
aBBaJI XaJMCHU KEITHPAJU, YHUHT KeTuaH “AQy
Myxamman aeau”, ned rapud CY3HU H30XMHU
Kentupaau. Macanan, “Anomar an-HyOysBa”
kutobuna “Coduii” cy3unu “cytu kyn”, “Puxkok”
kuToOuaa “Xoma” cy3uHu “3aud” ned Oepaau
[12:121].

10 Xanuc ucuonu Paciymiox (c.a.B.)ra etu® GopraH prBOST.
Pacirynnox (c.a.B.) mryHaait nenuiap, KWIAWIap KaOu.
Xamuc ucHonu caxobara etud Gopran puBosT. Caxo0wmii
HIyHIAN JeId, KA KaOu.

Xamuc ucHOMU TOOMMiiTa eTnd GopraH puBoAT. ToOwmii
IIyHIAN JeIH, KAIIH KaOw.

ToOuuii XaauCHU PHUBOATHAA CaxXxOOWITHU KeJITHpMail
«Pacymynnox myHmai neaunapy, «OyHnail Kuiauinapy Eku
«Xy3yprapuaa OyHaai Oynan» ne6 y KHIIWHK TYE Y3 Ky3u
OwiaH Kyprauaek KWimb aifTuim Mypcai O0ynaau.

bup xagucuu xam nmom byxopuii, xam umom Mycnum
PHBOAT KWITaH OyIca, y «MyTTadakyH anaiixm» («IryHra
KeJIUIIWITany) 1e0 HOMIIaHaTH.

Fapu6 an-xagmc xagmcnapaa ydpaianran, OHpoOK Kam
WIUIATUITaHU Y4yH H30XTanab cy3mapra HucbOaran
WIUTATHIAIUTaH aTaMa.

11

12
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4. bab3u ukxuii QoitganmapHu UCTUHOOT
KWJIUII Y9yH XaIMCTIAPHU KalTa 3UKp KWITUO YTa .

5. ABBan mapdy, KelnmH MaBKy(] Ba MakTy
PHUBOSITIAPHH KEITUPAIH.

[y 6mman Oupra ucHOmMAA 3aud poBHUiLIap
COHHM KaM. MyHKap Ba 11103 PUBOSATIIAP XaM KaMITUTH
OunaH OomIKa XaJuC TyIiamjapujaH axpad
Typagu. AXKOM TypUJaru Xajauciap acapHUHT
aKcapusAT KUCMUHH TAlTKUII TAJIH.

XVJIO0CA

Xynoca kunu6 aitranma, CaMapKaHIIUK
Mamxyp myxaaauc A6mymmox non AoxypaxMoH
JoprMuitHUHT Xa€TH Ba WIMHHA (aoNUATH KYT
oJIuMIIap TOMOHUIaH ypranwirad. Mimom Jlopumuii
WCJIOM WJIMIIAPH, alHUKCA, XaIUC MIIMHTA KyIITaH
MYyXHUM XUCCAacU OWJIaH TaHWIraH. Y HUHT acOCUi
acapu “CyHan” 71e0 arajaay Ba y XaJAUCIapHUHT
HAMTOHWIMJINTUTA KaTTa Y5THOOP KapaTraH.

Nmowm ¥3 acapuna Gpukxuii MacanamapHu Xam
€puTrad. YHUHT WIMHA MEPOCH XaauC WIMHIA
IOXH/Ia axaMuATra 3ra 0YIu0, YHUHT CyHHATHH
élnil, pOBUIIAPHU YPTraHUII Ba XaJAUCIAPHU
Tymnamra OaFWIIIaHTaH MEXHAaTH HOKOpHU
OaxoyaHraH.

Makonana Mmom JJopuMuilHUHT XaéTH,
y OWllaH uMnutarad yjamoliap Ba HIOTHPJJIapH,
IIYHUHTJICK, YHUHT UIIOHTaH POBUIIApUTa OUJ
tadcunornap kearupuwirad. Y Camapkanjana
KO3WJIMK jaBo3uMuaa (aojusT KypcaTrraH Ba
CYHHaTHU &hnmga etakyu Oynaran. OTUMHIHT
“CyHaH” acapya IOKOPH CaHaIIu Xaaucaap Ky
O0ynmO0, y Xaauc WiIMHIATH MyXUM MaHOanapaaH
Oupu XucoOIaHaIH.

Nmowm [lopumuii Hahakat myxaauuc, Oanku
Myappux Ba (pakux XaMmup.
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“AS-SIHOHU-S-SITTA”
HADIS TO‘PLAMLARIDAGI
FITNALAR BOBLARINING

MANBASHUBOSLIK TAHLILI VA
UNING AHAMIYATI

SOURCE STUDY ANALYSIS
OF THE CHAPTERS ON
CONSPIRACIES IN THE HADITH
COLLECTIONS “AL-SIHAH AL-
SITTA” AND ITS SIGNIFICANCE

MCTOYHUKOBEJTUECKHM
AHAJIM3 IJIAB O CMYTAX B
CBOPHHUKE XA/INCOB «AC-

CUXAX AC-CUTTA» U EI'O

SHAYEHUE

Annotatsiya. Ushbu maqolada “as-Sihohu-s-sitta”
hadis to ‘plamlarida keltirilgan Fitna boblari chuqur
tahlil qilinib, ularning ijtimoiy va axlogiy bargarorlikni
ta’'minlashdagi o ‘rni o ‘rganilgan. Fitna, nafaqgat diniy
nizolar, balki ijtimoiy, siyosiy va iqtisodiy masalalarda
ham yuzaga keladigan murakkabliklar bilan bog ‘liq
bo‘lgan hodisa sifatida ko ‘rib chiqilgan. Imom
Buxoriy, Imom Muslim, Imom Termiziy va boshqga hadis
olimlarining Fitna boblariga kiritgan hadislarining
ahamiyati ochib berilgan. Magola Fitna boblarining
diniy va axlogiy hayotga ta sirini o ‘rganish istagida
bo ‘lgan tadqiqotchilar va talabalar uchun muhim
manba bo ‘lib xizmat giladi.

Kalit so‘zlar: Fitna, hadis, ijtimoiy bargarorlik,
iymon, “as-Sihohu-s-sitta”, sahih hadislar, Imom
Buxoriy, Imom Muslim, Imom Termiziy, Abu Dovud,
diniy bag rinkenglik

Abstract. This article provides an in-depth analysis

of the chapters on Fitna in the “as-Sihohu-s-sitta” hadith
collections and examines their role in ensuring social
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and moral stability. Fitna is considered a phenomenon
related not only to religious conflicts, but also to the
complexities that arise in social, political, and economic
issues. The significance of the hadiths included in the
Fitna chapters by Imam Bukhari, Imam Muslim, Imam
Tirmidhi, and other hadith scholars is revealed. The
article serves as an important source for researchers
and students who wish to study the impact of the Fitna
chapters on religious and moral life.

Keywords: Fitna, hadith, “al-Sihah as-sitta”,
authentic hadiths, Imam Bukhari, Imam Muslim, Imam
Tirmidhi, Abu Dawud, religious toleranceKeywords:
Fitna, Hadith, social stability, justice, patience, faith,
“al-Sihah as-sitta”, authentic Hadiths, Imam Bukhari,
Imam Muslim, Imam Tirmidhi, Abu Dawood, ethical
values, religious tolerance.

Annomauyus. B cmamve Oaemcs yanyOneHHbill
aHanus 2nae o pumue, coOePHCAUxXcs 6 cOOPHUKAX
xaoucos «Cuxoxu Cummay, u ucciedyemcs ux pois 6
obecneyenuy CoyUarbHOU U MOPAILHOU CMAOUTLHOCTIU.
Tloocmpexamenscmeo K MSmedcy paccmampusailoch
KaK sieleHue, C6A3aHHOe He MONbKO ¢ PenucUO3HbIMU
KOH@IUKMAMU, HO U CO CLOACHOCMAMU, BOSHUKAIOWUMU 8
COYUATLHBIX, NOTUMUYECKUX U IKOHOMUYECKUX BONPOCAX.
ObvsicHsemes 3HaYeHue Xa0ucos, KIOUEeHHbIX 6 21A6bl
«@umnay umamom byxapu, umamom Mycaumonm,
umamom Tupmusu u Opyeumu yueHbMu-xaoucogeoamu.
Cmamusi 1615€MCsL AIHCHLIM UCTIOYHUKOM UHGpOpMayuu
oA uccnedosamenell U CMYOeHMO8, IHCELAOUJUX
uzyuums eauanue 2nae « Dummuvly Ha perusuo3HyIo u
HPABCBEHHYIO JHCU3HD.

Knruesvie cnosa: @umna, xaouc, coyuarvhas
cmabunvrocmy, eepa, Caxux Cumma, 0ocmogepHvie
xaoucwt, Umam Byxapu, Umam Mycaum, Umam Tupmusu,
A6y /layo, penucuosnas monepanmHocme

KIRISH

Islom dinida Qur’oni Karim bilan bir gatorda
hadislar ham asosiy manba sifatida qabul qgilinadi.
Hadis ilmi, Payg‘ambarimiz Muhammad (s.a.v.)
ning so‘zlari, amallari va roziliklarini o‘rganish
orqali musulmonlarning diniy hayotida muhim
o‘rin egallaydi. Bu ilm Qur’onning hukmlarini
to‘ldiradi, uning noaniq joylarini sharhlaydi
va insonlar hayotining barcha jabhalarida
aniq yo‘nalish beradi. Shuning uchun hadislar
musulmonlar uchun shariat qoidalarini, axloqiy
tamoyillarni va kundalik hayotda amal qilish lozim
bo‘lgan qadriyatlarni belgilovchi muhim manbadir.

Hadis ilmi tarixiy jarayonlarda nafaqat
musulmonlar hayotini tartibga soluvchi asosiy
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manba bo‘lib qolgan, balki ijtimoiy barqarorlik
va adolatni saqlashda ham muhim rol o‘ynagan.
Aynigsa, “as-Sihohu-s-sitta” — olti ishonchli hadis
to‘plamida keltirilgan Fitnalar boblari musulmonlar
uchun alohida ahamiyatga ega. Ushbu boblarda
jamiyatda yuzaga kelishi mumkin bo‘lgan ijtimoiy
ziddiyatlar, diniy nizolar, siyosiy va iqtisodiy
fitnalar hagida ogohlantiruvchi hadislar jamlangan.
Fitna boblari musulmonlarni fitnadan saglanishga,
uning salbiy oqibatlarini oldini olishga va shaxsiy
hamda jamoat hayotida iymonli, adolatli bo‘lishga
undaydi.

Fitna tushunchasi Qur’on va hadislarda
keng o‘rin egallagan bo‘lib, uning mazmuni turli
davrlarda yangicha talgin qilingan. Islom ilmlarida
fitna atamasi diniy nizolar bilan cheklanmay,
insonlar orasidagi ijtimoiy muammolar, siyosiy
beqarorlik, igtisodiy tanglik va boshqa masalalarni
ham gamrab oladi. Payg‘ambarimiz (s.a.v.) va
sahobalar fitna paytida sabr qilish, ziddiyatlardan
uzoq yurish va adolatli yo‘l tutish kabi qadriyatlarni
targ‘ib qilganlar. Shu bois, Fitnalar bobidagi
hadislar nafagat o‘sha davr musulmonlari uchun,
balki bugungi kunda ham o‘z dolzarbligini
yo‘qotmagan.

Bugungi zamon globalizatsiya, axborot
texnologiyalari va ijtimoiy o‘zgarishlar davri bo‘lib,
turli fitnalar yuzaga kelmoqda. Axborot urushlari,
diniy va etnik mojarolar, siyosiy nizolar va iqtisodiy
beqarorlik kabi masalalar jamiyatlar o‘rtasida katta
ijtimoiy sinovlar keltirib chigarmoqda. Shu nuqtai
nazardan, “as-Sihohu-s-sitta”dagi Fitnalar boblari
zamonaviy jamiyat uchun muhim yo‘l-yo‘riqdir.
Ushbu boblar insonlarni fitnalar davrida qanday
yo‘l tutish kerakligi, qaysi axloqiy tamoyillarni
saqlash lozimligi haqida ogohlantiradi va aniq
ko‘rsatmalar beradi.[11; 120]

Fitna boblaridagi hadislarning ijtimoiy
bargarorlikni ta’minlashdagi ahamiyati beqiyosdir.
Ushbu hadislar insonlarni fitnalardan saqlanish,
sabr qilish, adolatli bo‘lish, shuningdek, tinchlikni
asrashga undaydi. Aynigsa, jamiyatda turli
guruhlar va gqatlamlar o‘rtasidagi nizolarni bartaraf
qilish, diniy bag‘rikenglikni mustahkamlash va
insoniyatning birligini ta’minlash borasida bu
hadislar ulkan ahamiyatga ega. Bag‘rikenglik
Islomning muhim tamoyillaridan biri bo‘lib,
bu tamoyil Fitnalar boblarida yanada aniqroq
yoritiladi. Jamiyatda hurmat, hamjihatlik va o‘zaro

96

Islom tafakkuri (1-son) 2025

ishonchni mustahkamlash orqali fitnalar oldini
olish mumkinligi, Payg‘ambar (s.a.v.)ning hadislari
orqali ta’kidlangan. Shuningdek, hadislarning
zamonaviy kontekstdagi ahamiyati ham tahlil
qgilinadi. Bugungi kun mojarolarini bartaraf etishda,
turli diniy va etnik guruhlar o‘rtasida totuvlikni
mustahkamlashda Fitnalar bobidagi hadislarning
targ‘iboti muhim ahamiyat kasb etadi. Ushbu
hadislar musulmonlarni bir-biriga nisbatan sabrli
va bag‘rikeng bo‘lishga, turli xil qarashlarni
tushunishga undaydi.

Mazkur maqolada “as-Sihohu-s-sitta” hadis
to‘plamlaridagi Fitnalar boblari chuqur o‘rganilib,
ularning musulmon jamiyatidagi ijtimoiy va axloqiy
barqarorlikni ta’minlashdagi o‘rni tahlil gilinadi.
Har bir hadis to‘plamidagi Fitna boblarining o‘ziga
xos jihatlari, u yerdagi hadislarning mazmuni va
ahamiyati yoritiladi. Shuningdek, mazkur boblar
orqali berilgan asosiy o‘gitlar — sabr, adolat,
iymonni mustahkamlash va fitnalardan saqlanish
yo‘llari haqida atroflicha so‘z yuritiladi. Ushbu
magqola, fitha mavzusini yanada kengroq o‘rganish
va uni zamonaviy hayotda tatbiq etish uchun ilmiy
manba bo‘lib xizmat qgiladi.

ASOSIY QISM

“As-Sihohu-s-sitta” ya’ni 6 mashhur
to’plamlarda fitnalar bo’yicha hadislar keltirilgan.
Bu hadislar ushbu to’plamlarning “Fitnalar kitobi”
yoki “Fitnalar bobi” gismida keltirilgan. Ushbu
to’plamlardagi hadislar o’zaro to’plam ichida va
kitoblar ichida ham takrorlanganligini uchratish
mumkin.[1; 34]

“Sahihul Buxoriy” asarida fitnaga oid hadislar
“Fitnalar bobi”da keltirilgan. Bobda jami 78 ta
ba’zi takrorlar hisobiga ba’zi manbalarda 80 ta
hadis keltirilgan.
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Abu Hurayra roziyallohu anhudan rivoyat
qilinadi: “Rasululloh sollallohu alayhi vasallam
shunday dedilar: Hali fitnalar bo‘ladi, unda o‘tirgan
turgandan yaxshidir, turgan yurgandan yaxshidir,
yurgan yugurgandan yaxshidir. Kim unga bosh
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sugsa, uni falokatga olib boradi. Kim undan
gochishga boshpana yoki panch topisa, 0’sha yerda
panalansin”

Imom Buxoriy keltirgan ushbu hadisda fitna
davrining kirib kelishi va uning jamiyatdagi
o‘rni haqida ogohlantirish berilgan. Hadisda
shunday paytlar kelishini aytgan, ya’ni fitnalar
sodir bo‘lganida, musulmonlarga bu fitnaga
go‘shilmaslik tavsiya qilinadi. Shunday qilib,
bu hadis musulmonlarga tinchlikni saqlash va
fitnalarga aralashmaslik kerakligini ko‘rsatadi.
Fitna jamiyatni parchalashga, diniy va siyosiy
uyg‘unlikni yo‘qotishga olib kelishi mumkin.[6;
433]

Bugungi kunda ham, aynigsa, ijtimoiy media
orqali tarqalgan soxta xabarlar va diniy ekstremizm,
fitna sifatida qaraladi. Shuning uchun musulmonlar
bu hadisni amalda qo‘llashlari zarur — ya’ni fitnadan
saqlanish, tinchlikni saqlash uchun bunday ijtimoiy
nizolardan chetda turish.

Imom Muslim - “Sahih Muslim”dagi Fitnaga
oid hadislar soni 98 tani tashkil giladi. Bu hadislar
orasida ham takrorlar mavjud.
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“Usoma Ibn Zayddan rivoyat qilinadi :
Bir kuni rasululloh (s.a.v) Madinaning baland
tepaligidan turib “Men ko‘rayotgan narsalarni
ko‘ryabsizlarmi” dedilar. Shunda sahobalar “yo‘q”
deb javob berdilar. Rasululloh (s.a.v) : “Albatta men
fitnani uylaringiz ustiga tomchilab tushayotganini
ko’rdim” dedilar ”[4; 667]

Imom Abu Dovud - “Sunan Abu Dovud”dagi
Fitnaga oid hadislar boshqalariga nisbatan ko’proq
ya’ni 600 dan ortiq. Lekin bu yerda nafaqat fitnaga
oid hadislar, balki unga ishoralar ham zikr qilingan.

Imom Abu Dovudning bu hadisida fitnaning
ko‘plab giyinchiliklarga olib kelishi va o‘zaro
yomon tushunishlarni yaratishi haqida so‘z
yuritilgan. Fitna davrida yolg‘on va haqiqatni
ajratish giyinlashadi, chunki ijtimoiy ommaviy
axborot vositalarida noto‘g‘ri ma’lumotlar tez
tarqaladi. Shuning uchun hadis musulmonlarga
fitnadan uzoq turish va diniy hamda ijtimoiy
barqarorlikni ta’minlashni tavsiya qiladi. Bu,
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ayniqgsa, hozirgi zamonda diniy va ijtimoiy
barqarorlikni saqlash uchun juda muhimdir.

Bu hadislar jamiyatda diniy bag‘rikenglikni
rivojlantirish va tinchlikni saqlashda asosiy rol
o‘ynaydi. Fitna paytida, musulmonlar bir-biriga
hurmat bilan yondashib, barcha to‘qmogqlar va
diniy tafovutlarni e’tiborga olmasliklari lozim.
Diniy bag‘rikenglik nafaqat musulmonlar
orasida, balki boshqa din vakillari bilan ham tinch
va murosali munosabatlar o‘rnatishga yordam
beradi. Tinchlikni ta’minlash, o‘zaro hurmat va
bag‘rikenglik jamiyatni yuksaltiradi va fitnalar
sababli yuzaga kelgan ziddiyatlarni bartaraf etadi.

Imom Termiziy - “Sunan at-Termiziy”’dagi
Fitnaga oid hadislar 79 ta bobga bo‘lingan bo‘lib
undagi hadislar soni 127 tani tashkil giladi. Bu
hadislarda fitnalar davrida odamlarga sabr va o‘zini
tuta olish tavsiya qilinadi. Shunday vaziyatlarda
tinchlik va murosani saqlash juda muhim. Hadis
musulmonlarni fitnalardan uzoq turishga, tinchlikni
saqlashga va adolatli yo‘ldan chetlanmaslikka
undaydi. Fitnaga aralashmaslik orqali inson o‘z
ruhiy va jismoniy osoyishtaligini saqlashi mumkin.
Hadis musulmonlarni fitnalar paytida ijobiy rol
o‘ynashga chagqiradi. Fitnalarni ko‘paytirish yoki
kengaytirish o‘rniga, ularni bartaraf etishga intilish
kerak. Hadisning zamonaviy ahamiyati, ayniqsa,
diniy va madaniy ziddiyatlar mavjud bo‘lgan
jamiyatlarda tinchlik va barqgarorlikni ta’minlashga
alohida urg‘u beradi.[8; 233]

Imom Nasoiy - “Sunan an-Nasoiy”dagi
Fitnaga oid hadislar ma’lum bir “Fitnalar” deb
nomlangan bob yoki bo’limda o‘rin olmagan.
Ya’ni bu kitobda shunday bob yo‘q. Lekin shunday
bo‘lsada boshqa boblarda fitnaga oid hadislarni
uchratish mumkin. Hadislarda mo‘minlarni o‘zaro
nizolarga kirishmaslikka chaqiradi, chunki bu
har ikkala tarafga ham zarar keltiradi.[3; 443]
Fitnalar musulmonlar o‘rtasidagi iymoniy va
ruhiy bog‘liqlikni zaiflashtirishi mumkin. Ushbu
hadisdan kelib chiqadigan xulosa shuki, fitnalar
jamiyatdagi barcha qatlamlar o‘rtasida ziddiyatlarni
kuchaytiradi, shuning uchun undan chetda turish
muhimdir. Fitnalar paytida sabr va bardoshning
ahamiyati katta, chunki bu fazilatlar insonni
har gqanday noxush ogibatlardan himoya qiladi.
Ushbu hadis bugungi jamiyatda diniy va madaniy
mojarolarni hal gilishda tinchlik va bag‘rikenglikni
saglashga yordam beradi.
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Imom Ibn Moja - “Sunan Ibn Moja’dagi
Fitnaga oid hadislar soni 177 tani tashkil qgiladi. Bu
son boshqa sharhlarda takrorlanishi bilan o‘zgarishi
mumkin.
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Anas Ibn Molikdan eshitdim. U kishi
aytadilarki : Men rasululloh (s.a.v)dan eshitdim.
U kishi shunday dedilar : “Ummatim zalolat
ustida jamlanmaydi. Agar biror narsada ixtilof
ko’rsangizlar Savodul a’zamni lozim tutinglar .

Hadisdagi “savodul a’zam” so‘zini ko‘p
ulamolar “kata jamoat” deya ta’riflaganlar. Bu
hadis, fitna davrida so‘zning ahamiyatiga urg‘u
beradi. Ko‘p hollarda noto‘g‘ri yoki noto‘liq
ma’lumot fitnani kuchaytiradi, shuning uchun
so‘zlashdan oldin o‘ylab ko‘rish muhim. Hadis
musulmonlarni fitna paytida ehtiyotkorlikka
va 0°‘z so‘zlarini nazorat qilishga chaqiradi.
Jamiyatdagi fitnalarni kamaytirishda har bir inson
0°z so‘zining mas’uliyatini his qilishi kerak. Imom
Ibn Mojaning ushbu hadisi zamonaviy jamiyatda
ijtimoiy uyg‘unlikni mustahkamlash va diniy
bag‘rikenglikni oshirishda muhim ahamiyat kasb
etadi.

Yuqorida keltirilgan hadislar, fitnalardan
saqlanish va ularni bartaraf etish orqali diniy
bag‘rikenglik va jamiyatda tinchlikni saqlashning
naqadar muhimligini ko‘rsatadi. Fitnalar jamiyatni
zaiflashtirishi va diniy hamkorlikni buzishi
mumkin. Biroq, ushbu hadislar musulmonlarni
fitnalarni kamaytirish, tinchlik va barqarorlikni
ta’minlash uchun birgalikda ishlashga undaydi.
Tinchlik va bag‘rikenglikni saqlash jamiyatning
barqaror rivojlanishi uchun asosiy shartlardan
biridir.

MUHOKAMA

Hadis ilmi, xususan, “as-Sihohu-s-sitta”
to‘plamlaridagi Fitna boblari, musulmonlar
jamiyatida tinchlik, barqarorlik va iymonni
saglashda o‘ziga xos o‘rin tutadi. Fitna, ijtimoiy
nizolar, qiyinchiliklar va xatoliklar davrida
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nimalarga e’tibor qaratish zarurligi haqida ko‘plab
hadislar mavjud. Hadislar musulmonlarni o‘z diniy
va ijtimoiy hayotida to‘g‘ri yo‘nalishda harakat
qilishga chagqiradi.

Fitna haqida gapirganda, u faqat diniy yoki
siyosiy vogqealar bilan bog‘liq bo‘lmaydi, balki
ijtimoiy, axloqiy va iqtisodiy tafovutlar ham
fitnaga olib kelishi mumkin. Buning natijasida
musulmonlar o‘rtasida ishonchsizlik, adolatsizlik,
ba’zan esa urushlar va qarama-qarshiliklar
yuzaga keladi. Hadislar fitnalardan qochish va
ularning oldini olish uchun musulmonlarga sabr,
bag‘rikenglik va iymonning kuchini saqlashni
tavsiya qiladi.

Imom Buxoriy, Imom Muslim, Abu Dovud,
Termiziy, Nasoiy va Ibn Moja kabi mashhur hadis
mugqaddaslari, fitna va ijtimoiy nizolar haqida aniq
va ta’sirchan yo‘l-yo‘riglarni beradi. Ular fitna
davrida o‘z diniy qarashlaridan voz kechmaslik,
adolatni saqlash va boshqa musulmonlarga
zarar yetkazmaslikni ta’kidlaydilar. Bu hadislar
shaxsiy sabr va bag‘rikenglikni mustahkamlashga
yordam beradi, shuningdek, ijtimoiy barqarorlikni
ta’minlashda muhim rol o‘ynaydi.

Imom Termiziyning “fitna davrida sabr qilish
ibodatga tengdir” degan fikri, aynigsa, muhimdir.
[9; 90] Sabrli bo‘lish, fagat shaxsiy hayotda emas,
balki ijtimoiy hayotda ham zaruriyatdir. Fitna
davrida, insonlar ko‘pincha bir-biriga qarshi
chiqgishadi, ijtimoiy tizimni qo‘porishga urinishadi.
Bu vaqtda sabr, har bir musulmon uchun muhim
axloqiy fazilatga aylanadi. Hadislar, shuningdek,
fitna paytida, adolatli rahbarlar va ijtimoiy
liderlarning roli juda katta ekanini ta’kidlaydi.

Hadislarning ko‘pchiligi fitnalarning kelib
chiqishini, ularning zararli oqibatlarini va
bu ogqibatlardan qanday qochish lozimligini
ochib beradi. Hadislarning mazmunida fitna
va jamiyatdagi ijtimoiy adolatning o‘rtasidagi
alogani ham tushuntiradi. Fitnadan qochish,
asosan, jamiyatda to‘g‘ri va adolatli munosabatlar
o‘rnatishga qaratilgan. Imom Nasoiyning “fitna
davrida sabr gilgan kishi uchun katta mukofot bor”
degan so‘zlari, insonlarni tinchlikni saqlashga va
fitnalar oldini olishga undaydi.

Imom Muslimning hadislarida ham fitna,
iymon sinovlari va uning kutilmagan oqibatlari
haqida so‘z yuritilgan. Imom Muslimning
“Sahih”ida, masalan, janjallar va fitnalardan
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saqlanish, hatto ular kuchaygan paytda ham
sabr qilish va tinchlikni saqlash zarurligi haqida
hadislar mavjud. Fitna sodir bo‘lganda, u bilan
to‘g‘ridan-to‘g‘ri shug‘ullanishdan ko‘ra, tinchlik
va murosaga intilishning ahamiyati ko‘rsatiladi.

Fitna boblaridagi hadislarning asosiy maqgsadi
— musulmonlarni fitnalarning salbiy oqibatlaridan
ogohlantirish va ulardan chiqish yo‘llarini
ko‘rsatishdir. Payg‘ambarimiz Muhammad (s.a.v.)
fitna yuzaga kelganda, sabrli bo‘lish, ortigcha
so‘zlardan tiyilish, ziddiyatlarga aralashmaslik va
faqatgina haqiqatga ergashishni tavsiya qilganlar.

Adolatni saqlash va sabr qilish — Fitna paytida
adolatdan chetga chigmaslik, sabrli bo‘lish va
murosaga intilish musulmonlar uchun muhim
qadriyatlardir.

Jamiyatdagi tartib va barqarorlikni saqlash
— Fitnalar boblari ziddiyatlarni bartaraf etish,
jamiyatda totuvlikni mustahkamlash va o‘zaro
hurmatni targ‘ib qilishga chagqiradi.

Fitna boblaridagi hadislar ijtimoiy
barqarorlikni saqlashda muhim yo‘nalish bo‘lib
xizmat qiladi. Jamiyatda yuzaga keladigan
mojarolarni oldini olish, adolat va tinchlikni
ta’minlash borasida bu hadislarning o‘rni katta.
Fitna boblari musulmonlarni:

[jtimoiy hurmat va bag‘rikenglikni
rivojlantirishga — Turli guruhlar va shaxslar
o‘rtasidagi hurmatni mustahkamlash orqali
nizolarning oldini olishga chaqiradi.

Adolatni saqlashga — Jamiyatda adolat va
haqqoniyatni ta’minlash orqali fitna manbalarini
bartaraf etishga xizmat qgiladi.

Tinchlikni asrashga — Fitnalar bobidagi
ko‘rsatmalar musulmonlarni janjal va nizolardan
uzoq yurishga undaydi.

Fitnalarning zamonaviy jamiyatdagi
ko‘rinishlari va ularni bartaraf etish yo‘llari.
Zamonaviy dunyoda fitna tushunchasi yangi
shakl va mazmun kasb etgan. Axborot urushlari,
diniy ekstremizm, etnik mojarolar va iqtisodiy
tangliklar hozirgi jamiyatdagi asosiy fitna
shakllaridan hisoblanadi. Bu muammolarni hal
etishda hadislarning ko‘rsatmalariga amal qilish
juda muhimdir.

Hadislar zamonaviy fitnalar bilan kurashishda
quyidagi yo‘llarni tavsiya qiladi:

Axborotlar manbalarini tekshirish — Soxta
xabarlar va noto‘g‘ri ma’lumotlar fitnaning asosiy
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manbalaridan biri bo‘lishi mumkin. Hadislar
musulmonlarni har bir axborotni sinchkovlik bilan
tekshirishga undaydi.

Diniy bag‘rikenglikni rivojlantirish —
Turli e’tiqgod va millat vakillariga hurmat bilan
yondashish, ular bilan tinch-totuv yashash uchun
sharoit yaratish hadislarning asosiy tavsiyalaridan
biridir.

Adolat va hagqoniyatga intilish — Fitna paytida
adolat va haqiqatni saqlash, insonlarning haq-
huquqglarini hurmat qilish musulmonlarning asosiy
vazifalaridan biri hisoblanadi.

Fitnalar boblaridagi hadislar zamonaviy
jamiyatda adolat, barqarorlik va ijtimoiy uyg‘unlikni
ta’minlashda muhim ahamiyat kasb etadi. Ushbu
hadislarning targ‘iboti nafagat musulmonlar
o‘rtasida, balki turli xalqglar va millatlar o‘rtasidagi
tinch-totuvlikni mustahkamlash uchun ham
zarurdir.

Bundan tashqari, hadislar orqali musul-
monlarga ijtimoiy hayotda haqigatni himoya qilish,
nohaqlikka qarshi turish, zulmni bartaraf etish va
adolatni saqlash kerakligi ham o‘rgatiladi. Fitna
davrida iymonini saqlash, sabr qilish va haqni
gapirish mas’uliyatini o‘z zimmalariga olishga
chagqirish, musulmonlarning axloqiy yuksalishini
ta’minlashga yordam beradi.

NATIJA

Fitna boblaridagi hadislar jamiyatda ijtimoiy
tinchlikni saqlash, adolatni ta’minlash va
iymonli bo‘lishda musulmonlarning yo‘l-yo‘riq
ko‘rsatuvchisidir. Ushbu hadislar, fitnalardan
saglanish, jamiyatda hurmat va sabrni saqlash
hamda barqarorlikni o‘rnatishda juda katta
ahamiyatga ega. Hadislar yordamida musulmonlar,
o‘zlarini fitna davrida qanday tutish kerakligini,
ganday qilib iymonlarini mustahkamlashni va
sabrni ko‘rsatishni o‘rganadilar.[9; 322]

Imom Buxoriy va boshqa hadis olimlari, fitna
haqida keltirgan hadislarini aniq, yengil va ko‘plab
amaliy maslahatlar bilan tushuntirib, ulamolarga
fitna davrida qanday yo‘l tutish kerakligini
ta’kidlaganlar. Hadislarning o‘rganilishi,
musulmonlarning diniy hayotida muhim bir
gadamdir. Fitna vaqtida ibodat va diniy amallarni
o‘rganish, sabr va iymonning mustahkamligini
ta’minlashda xizmat qiladi. Ushbu hadislarning
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sharhlari jamiyatda ijtimoiy barqarorlikni
ta’minlash va fitna oldini olishda o‘zining beqiyos
ahamiyatini ko‘rsatadi. Hadislar ijtimoiy hayotdagi
noxush holatlarni tuzatish va musulmonlarni
bir-biriga hurmat bilan munosabatda bo‘lishga
chaqiradi. Fitnalardan saqlanish va haqiqatni
qo‘llab-quvvatlash, ijtimoiy adolatni o‘rnatish va
tinchlikni saqlashda hadislarning o‘rni kattadir.

XULOSA

“As-Sihohu-s-sitta”dagi Fitna boblari,
musulmonlarni fitnalardan qochishga, jamiyatda
ijjtimoiy adolatni ta’minlashga, sabr va
bag‘rikenglikni ko‘rsatishga chaqiradi. Hadislar
iymonli va axloqli hayot tarzini shakllantirishda,
sabrni mustahkamlashda va jamiyatni fitnalardan
himoya qilishda eng samarali yo‘l-yo‘riqdir. Har
bir hadis, fitna davrida qanday tutum olish, qanday
harakat qilish kerakligi haqida aniq va aniq yo‘l-
yo‘riglarni beradi.

Ushbu hadislar, musulmonlarga fitna davrida
o‘zini ganday tutish, qanday qilib dunyo va
oxiratda muvaffaqiyatga erishish bo‘yicha keng
gamrovli maslahatlar beradi. Hadislar, shuningdek,
tinchlikni saqlash, adolatni qo‘llab-quvvatlash va
jamiyatdagi nizolarni hal qilishda qanday yo‘l
tutish zarurligini ko‘rsatadi. Fitnalarga qarshi
kurashish, musulmonlar uchun nafaqat diniy, balki
axloqiy mas’uliyatdir.

Natijada, “as-Sihohu-s-sitta”dagi Fitna boblari
musulmonlarga haqiqatni saqlash, sabr qilish va
tinchlikni saqlashni o‘rgatadi. Bu hadislar, nafagat
diniy, balki ijtimoiy hayotda ham asosiy yo‘l-
yo‘riglarni taklif giladi. Fitna davrida diniy axlogni
saqlash, sabr qilish va ijtimoiy tizimda barqarorlikni
ta’minlash hadislarning asosiy xabaridir.
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OCOBEHHOCTHU UCJIAMCKOI'O
OBPA3OBAHUS B
MMOCTCOBETCKOUM POCCHUH

POSTSOVET ROSSIYADA ISLOM
TA'LIMI XUSUSIYATLARI

FEATURES OF ISLAMIC
EDUCATION IN POST-SOVIET
RUSSIA

Annomayua. B cmamve paccmampugaromcs
omaoenbHble ACNEeKMbl NPOYeccos CMAHOBIEHUS U
mpancgopmayuu uciamckozo obpaszosanus ¢ Poccuu,
nauasuiuxca c¢ pacnadom Cogemcxoco Corw3sa u
NOCIe008ABUWUM 30 HUM PEHECCAHCOM 8 PeNUCUOIHOU
oHCU3HU IMOU cmpanvl. AHANUZUPYIOMCA USMEHEHUS
6 cucmeme obecnedeHus: penueuo3Ho20 00paA308aAHUA,
npouszoweouiue noo BIUAHUEM COBPEMEHHBIX MEeHOEHYU
U 00U ecmBeHHbIX 86130608 SMOTL CMpaHe.

Kniwoueegvie cnosa: perneccanc 6 penuzuosmou
JHCU3HU, UCTAMCKOE 00paA308aHUe, COYUOK)TbNYPHbIE
ocobennocmu, cucmema obdecneyenus peruuo3-
HO20 00paA308aHUs, MEXCIMHULECKUL U MeHCKOHec-
CUOHATLHBLU MU, KAOPOBbIL NOMEHYUAT MYCYIbMAHCKUX
UHCIMUNTYMOS.

Annotatsiya. Maqolada Sovet Ittifoqi parchalanishi
va undan keyingi davrda Rossiyada diniy hayotdagi
uyg’onish bilan taalluqli ravishda islom ta’limining
shakllanishi va rivojlanishi jarayonlarining ayrim
Jihatlari ko’rib chigiladi. Bu mamlakatning diniy
ta’lim tizimidagi zamonaviy tendentsiyalar va ijtimoiy
muammolar tasirida yuz bergan o ‘zgarishlar tahlil
qilinadi.

Tayanch so’zlar: diniy hayotdagi uyg’onish
davri, islom ta’limi, ijtimoiy-madaniy xususiyatlar,
diniy ta’limni ta’minlash tizimi, millatlararo va
konfessiyalararo tinchlik, musulmon institutlarining
kadrlar salohiyati.

Abstracts: The article examines some aspects of the
processes of formation and transformation of Islamic
education in Russia, which began with the collapse of
the Soviet Union and the subsequent renaissance in the
religious life of this country. Changes in the system of
providing religious education that occurred under the
influence of modern trends and social challenges in this
country are analyzed.
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Keywords: renaissance in religious life, Islamic
education, socio-cultural characteristics, system of
providing religious education, interethnic and interfaith
peace, human resources potential of Muslim institutions.

BBenenue:

[oBwIlICHUE PONH PEIUTHH U YCUIICHUE €
MecTa Cpeil POCCUHCKUX MyCyJbMaH Ha pyOexe
XX-XXI BB. akTyanu3zupoBaiu mpodieMy
MycyJIbMaHCKOTO oOpa3zoBanus B Poccuu.
ITockonbKy poCcCUHUCKHM BBICIIMNA TOTUTHYECKUN
MCTEOJMIIMEHT B HOBBIX T€OMOJUTHYECKHUX
YCIIOBHSIX OCO3HAT HEOOXOJNMOCTh COXPAaHCHHS
MEKITHUUYECKOTO M MEXKOH(ECCHOHAIbHOTO
MUpa Kak rapaHTta oOecriedyeHus 0e301acHOCTH
U COXpaHEeHHs CTa0WJIBHOCTH B CTpaHe, B UeM
HE MOCJEIHSs] posib NMPUHAIJIE)KANIA HATNYUIO
u 9pPeKTUBHOMY (YHKIHOHUPOBAHUIO
KAYeCTBEHHOW CHCTEMBl PEIUTHO3HOTO-
MYCYJIbMaHCKOT0 00pa30BaHusl, yIOBIETBOPSIOLIEH
NOTPEOHOCTAM BEPYIOLINX U OOIIECTBA.

PeanusmMu ceromHsNIHEro JHS SIBISETCS
TO, 4TO, XOTSl B NOCJIEOHUE TOJbl CIOXKHIIACDH
cTabuibHasi U OTHOCHTEJIBHO KaueCTBEHHAas
cucTeMa ucijamckoro obpasosanusi B Poccum,
BCE-TAKM OCTAIOTCSI aKTyaJbHBIMHU BOIIPOCHI €€
JaJbHEUIIEro COBEPIICHCTBOBAHUS, HapsIy C
NOTPEOHOCTSAMHU BHYTPEHHETO MOPS/IKA, C YIETOM
100a1M3aMOHHBIX IPOLIECCOB U HEOOXOIUMOCTH
BBIPa0OTKU W AaJbHEHIIEr0 COBEPIICHCTBOBAHMUS
eMHBIX 00pa3oBaTelbHBIX CTaHIapTOB B
oO01mierocyapcTBEeHHOM MaciiTade.

OcHOBHAf YaCTh

[Ipouecc BO3pOXKAEHHUS PETUTHO3HOU
ku3Hu B Poccun HEMHHYCEMO HaxoauT CBOEC
OTpa’keHUE U B 00Pa30BaTEIbHOM IPOCTPAHCTBE.
[IpumMeuarensHO, 4TO UIEN O BKIIIOUEHUH PETUITIN
B 00pa3oBaTeNbHYIO CUCTEMY Ha4Yad OOCYKAaThCs
€IllIe B CaMblil MOCIIEAHUI EPUO]T CYILIECTBOBAHUS
Cosetckoro Coroza - B koHIe 1980-x rr. IIpn aTom
penuruo3Hoe Bo3poxkaeHue Havana 90-x rr. XX B.
B Poccun akTyanusupoBaio BOIpoc, A0 3TOro HE
NpeCTaBISIBLINI HHTEpeca 1Sl OOIIECTBOBEICHUS,
HEOTHEMJIEMOM YacThIO KOTOPOTO SIBISIETCA H
penurnosHoe oodpasosanue. Vimeercs B Buny He
TOJIBKO IIMPOKO oOcCykaaeMas TeMa BBEACHHS
npenogaBaHus pCIUTuO3HBIX OCHOB B CpeHHeﬁ
IIKOJIE, HO U BOIIPOCHI, CBS3aHHBIC C IOIy4YECHHEM
po¢heCCHOHATBHOTO PEIUTHO3HOI0 00Pa30BaHMSL.
[Tpu 5TOM KaK HEMAIOBaXKHBIH (PaKTOP, UMEIOILIUHA
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HEMOCPEeACTBEHHOE OTHOLIEHHE K MpobieMam
obecrieueHust 0OIIECTBEHHON 0e30macHOCTH
u crtabmipHOCTH B Poccuu, cocTosr B ToM, 9TO
JIOTH, KOTOPBIE M30palin ISl Ce0sl PEIUTHO3HYIO
JesTeNbHOCTh KaK NMpoQeccHnoHaIbHOe 3aHATHE,
OylyT NpUHHMATh CaMO€ HENOCPEeICTBEHHOE
ydactue B (pOpMHUPOBAHWH HOBHIX TYXOBHO-
HPAaBCTBEHHBIX OCHOB POCCHUHCKOTo 00IecTBa u
MpUOOIICHUH €r0 K PETUTHO3HBIM EHHOCTSIM [ 1]

[IpumeuatensHo, yto MUJ[ PD, ocHOBBIBasICh
Ha naHHble Munrwocta Poccuu Ha 1 siHBaps
2000 roma, coOOIIMI O TOM, YTO B CTpaHe ObLIO
3apeructpupoBano 3048 MycyabMaHCKHX
opraHusanuii, 4ro cocraBiageT 18% oT Bcex
3apETUCTPUPOBAHHBIX B CTPaHE PEITUTHO3ZHBIX
opranuszanuii. B xone mnpoucxonsdmero
BO3POXKJIEHHUsS poOCCHIICKOrOo wuciamMa 3a
nocnenaue 10 net (T.e. k Havamy 2000-x rogoB
— HI.A.) mocTtpoeHo 2884 HOBBIX MeEUETEH,
OTKPBITHl HCIIAMCKHE YHUBEPCHUTETHI, MeJpece,
KopaHuueckue IKOIbl. COTHH POCCHHCKHUX
BEPYIOLIUX NpoXoasT oOydeHue 3a pyoexom (B
Erunre, Caynosckoit ApaBuu, Cupuu, Jlusumu,
HNopnanuu). llpennpuHUMAOTCS TMOMBITKA
BO3POXKICHHUS UCIIAMCKOH CUCTEMBI 00pa30BaHUS
Y OTE€YEeCTBEHHOU TEOJIOTMYECKON IIIKOJIBI HCTIamMa
[2].

OnHako TNyTh K JOCTUXEHHUIO
COOTBETCTBYIOIIETO YPOBHS (HOpMHUPOBaHUS
HCIaMCKOT0 00pa3oBanus B PD ObuT Helerkum.
[Ipennaranuce pa3Hble MOIXOIBI K TIEPUOTU3AIIH
mpoIecca WHCTUTYINOHATN3AIMNN HCIaMCKOTO
oOpazoBanuss B Poccuu. Hampumep, M.
Mypra3us, peKTop MOCKOBCKOTO HCIaMCKOI'0
yHuBepcutera B 1999-2012 rr., BelAENSIET TpU
3Tara BO3pPOXKIECHHS ¥ CTAHOBJICHUS] COBPEMEHHOTO
PENUTHO3HOTO 00Pa30BaHMs B MYCYJIbMAaHCKUX
MOCTCOBETCKUX cTpaHax u B Poccuu. IlepBoiit
sran — 1990-1995 rr.; «mepuonm OypHOTO
MoJIbeMa, HHUIMUPOBAHHOTO HE TOJBKO CAMHMH
MYCYJIbMaHCKUMHU CBSIEHHOCTYXHUTEIAMU,
HO M MHOTHMMHU CBETCKHMH aKTUBUCTaAMUY.
Bropoii sran — 1995-2000 rr.; dpopmMupoBanme
«mpocTedmux GopM UCIAMCKOTO 00pa30BaHUMY.
Tpertnii — ¢ nHauana 2000-x rT.; «3aKpernieHue
(hopM rcnaMcKuX y4eOHBIX 3aBEICHUN, KOTOPhIC
CTPEMIIINCHh COOTBETCTBOBAThH CTATYCy BBICIIUX
y4eOHBIX 3aBEICHUI.

Crnenyet Takxe OTMETUTh, 4TO B 2005 T. ObLI
coznan CoBeT 10 HCIaMCKOMY 00pa30BaHHIO IPU
Cogete my(tues Poccuu, a B anpente 2006 r. ero
IJ1aBOW, YNOMSHYTHIM Bellie M. MypTa3uHbIM,
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ObL1a paspaboTana niepBas KoHuenius pa3BuTHs
ucnamckoro oopasosanus B Poccun. Ha nannom
JTare OCHOBHAS IeNbh OblTa chOpMyIHpOBaHA
CIeAyIonMM 00pa3oM: «BBICTPOUTH LIETOCTHYIO
cucteMy OOydYeHHs MYCyJIbMaH OCHOBaM
Hcnama v MOATOTOBKH CHELMATIUCTOB CPEAHETO
M BBICIIIETO PEIUTHO3HOTO MepcoHanay [3]. Jto
OTpa)kaJI0 peansbHyI0 BHYTPEHHIOIO IMOJUTHKY,
OCYILIECTBIISIEMOH B PEIMTHO3HOH cdepe, KoTopast
MIpUHUMAaJa B pacdeT HeraTUBHBIN onbIT 1990-x IT.
«HEKOHTPOJIMPYEMOT'O HCIIAMCKOT'O BO3POXKICHH,
B TOM YHCJIE OTPHUIATENHHO CKa3aBIIeMCs M Ha
UCIIaMCKOM 00pa30BaHUM, a TaK)Ke HEraTUBHYIO
OLIEHKY WHOCTPAHHOTO HCIaMCKOTO 00pa30BaHMUs
B Poccun kak criocoOCTBYOILEro paguKantu3anum
HAaCTpPOEHUM poccuiickux mycyiabMaH. KpacHoii
HUTBIO TakoW JUHUU Obla yOEKIEHHOCTH B
TOM, YTO COBPEMEHHOE HMCIaMCKOe 00pa3oBaHHe
JOJMXKHO (OpMHUPOBATBCS U Pa3BUBATHCS B
MOJMKYJIBTYPHOM OOIIECTBE, KAKOBBIM SIBIISICTCS
U pOCCHiicKOe 00IIECTBO. DTO OMpENesniIo Kype
pykoBoacTtBa P®, cunrasmero, 4To 3agadamMu
00pa3oBaHus BBICTYNAIOT HE TOJIBKO Iepenada
3HaHWi 1 00y4eHue npodeccnoHaTbHBIM HaBBIKAM
nroziei, Ho 1 (OPMHUPOBaHHUE UX JYXOBHOTO MHpa,
pa3BUTHE JTUYHOCTHBIX KayecTB, B 4eM ocobas
POJIb OTBOAMIIACH M HCIIAMCKOMY 00Pa30BaHHMIO.
Crneayer 0co00 OTMETHTb, YTO BBICIIEE
pykoBoacTBo Poccuu oOpamaer mocTosHHOE
BHHUMAaHHUE BOIIPOCAM PEJIMTHO3HOT0-HCIaMCKOTO
oOpazoBanmus B ctpane. Tak, B 2013 romy
IIpesunent P® Bnagumup Ilytun Ha BcTpeue ¢
My(QTHSIMH TyXOBHBIX yIpPaBIEHUN MyCyJIbMaH
Poccun, xotopas npoxoguna B Yde, npussai
BOCCTAHOBUTH COOCTBEHHYIO HMCIAMCKYIO
OOTOCIOBCKYIO HIKONY, aKIEHTHPYS BHUMaHHE
Ha TOM, YTO «JJI1 YCHEIIHOI'O0 NMPOTHUBOCTOSHHUA
BBI30BaM COBPEMEHHOCTH HEOOXOIMMO B IIEPBYIO
odepenb obecneynTs BBICOKMI aBTOPUTET
OTEUECTBEHHOTO MYCYJIbMAHCKOTO JTyXOBEHCTBA
U POCCHUICKOW HCIIaMCKOH OOTrOCIOBCKOMU
mKOJBD. Bompockl GopMupoBaHus eaocTHON
CHCTEMBI PETUTMO3HOT0 00pa30BaHUs U Pa3BUTHS
OTEUECTBEHHON OOTOCIOBCKOM IIKOJIBI 00CY U
I'maBa poccuiickoro rocynapctsa u 24 sHBaps
2018 ronma Ha BCTpeue C TyXOBHBIMH JIUJAEPAMHU
LEHTPaIN30BaHHBIX OpPraHU3alMil MyCyJIbMaH
Poccun, mogdgepKHyB pH 3TOM, YTO TPAJAUIIMOHHBII
HCJIaM SIBJIAETCA BaXKHEMILIEH 4aCThIO POCCUMCKOIO
KyJIbTYpHOTO KOJia, a «MyCyJIbMaHCKasi ymMmma —
Ba)KHAasl YaCTh POCCUHCKOI0 MHOTOHALIMOHATIBHOTO
Hapona». [1o cnoBam IIpe3uaenTta, npaBUTENbCTBO
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MIPOJIOIKUT MOJJICPKKY UCIAMCKOTO 00pa30BaHUs
B CTpaHE 4Yepe3 KPYIHbIE FOCyIapCTBEHHBIE BY3bI
[4].

Tax, mo cocrossHuio Ha HOAOpH 2019 1.,
o AaHHbIM MuUHHCTEpCcTBa OcTULIMU Poccun
B CTpaHe 3apeructpupoBaHo okoso 100
MYCYJIbMaHCKHX y4eOHBIX 3aBEJIEHUH, U3 HUX
16 — BEICIIME ydeOHBIC 3aBEACHHSI, OCTATbHBIC
OTHOCSATCS K YpPOBHIO CpPEIHEro M CpeJHEro
npodeccuonanpHOro oopazoBanust. [lopassiomee
YUCII0 MYCYJIbMaHCKUX YYeOHBIX 3aBEJIeHUM
cocpenotoueHo Ha CesepHom KaBkaze — B Ueune
u [arecrane.

OCO0EHHOCTBIO YCHEHIHOTO Pa3BUTHUS
CHUCTEeMBI HCIaMcKoro obpasoBanus B Poccun,
€ro B3aUMOJIEUCTBUS CO CBETCKUM YCTPOMCTBOM
rOCy/IapCTBEHHOCTH SIBIISIETCS COLUOKYJIBTYPHBIE
YEepPThl, KOTOPBIE BBIPAYKAIOTCS MHTETPATUBHBIMHU
B3aMMOOTHOIIIEHUSMH JABYX CHUCTEM: HCIAMCKOTO
(penmuruo3HOro) M CBETCKOTO 00pa3oBaHWUS.
Hctopuueckre OCHOBaHMS UX COBPEMEHHOIO
B3aMMOJENCTBUS OCHOBBIBAIOTCA Ha
MHOTOJIETHEM OTIBITE ITPOKUBAHMUS HA COBMECTHOM
TEPPUTOPUU HAPOJIOB M OOIIMH C Pa3IMYHBIMH
BEPOUCIOBEAAHHUSIMH, YTO CIIOCOOCTBOBAIO
GOpPMHUPOBAaHUI TOJUKYIBTYPHOTO
obmectBa B Poccun. Koncommpanus ycunuii
MCIIAMCKUX 00pa3oBaTeNbHBIX OpTraHU3alHK
U TOCYAApCTBEHHBIX CBETCKUX CTPYKTYp,
Hapsigy ¢ OpyrumMu ¢akropamu, o0yclOBIeHa
HEOOXOIUMOCTHIO JOBEACHUS OO0 Pa3IUUHBIX
3THO-KOH(ECCUOHANBHBIX TPYII JOCTOBEPHOM
uHpOpMaIIUU 00 HMCIAMCKOUN KyJIbType H €¢
HACJIEIUH, BBIITOJHEHMS 3a7a4 MPOTUBOICHCTBHS
AKCTPEMHUCTKOW HAEOJIOTHH, KOTOpas H IO
HACTOsAIIEe BpeMs MPECTaBISAET ONMpeaeICHHbIE
BBI30BBI CYBEPEHHUTETY M O0€30MacHOCTH
Poccuiickoit ®enepanun.

HecmoTps Ha ckenTHYecKue IOIXObI
HEKOTOPBIX 3apyO0eXHBIX W POCCHUUCKHX
CIIEIMAJIUCTOB K IpolleccaM CeKyJspu3aluu
B P®, penurus B XU3HH POCCHSH, 0COOCHHO
MOCIIEA0BATENECH PETUTUU UCIIaM, B MOCIEIYOIINN
HMCTOPUYECKUN TEePHOJ] CTala Urparh 3aMETHYIO
pouib. ITpu ToM, YTO OHA IPAKTUYECKHU C KOHIA XX
BEKa HEM3MEHHO YBEIMUMBAET CBOE IPUCYTCTBHE B
cthepe 0OpazoBaHMs. ITa peaTbHOCTH MPEKIE BCETO
CBsI3aHa, B IEPBYIO OYEPEIb, C BBEICHUEM MPEIMETA
«OCHOBBI PENUTHO3HBIX KYJIBTYp M CBETCKOM
3THKM» B CHUCTEMY COBPEMEHHOI'0 00pa3oBaHMS,
OTHOIIEHUEM MYCYJIbMaHCKOTO JYXOBEHCTBA K
HOBOMY KYpCY U OCOOCHHOCTSIMH MYCYJIbMaHCKOM
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KyJIbTypHOH TpaHCcHOpMalMU B YCIOBUIX
BBEJICHUS HOBOW y4eOHOW AMCIUILINHBI. B 3Toi
CBSI3U IIPENICTABISACTCS ONMpaBAaHHBIM OTMETUTD,
YTO PEIIMTHO3HBIM KOH(ECCHUSIM B COBPEMEHHOM
Poccun, 1 He MeHee BaKHBIN AJIEMEHT MCIIaMCKOM
penauruu, yaanoch MOCTHYEL ONPEICICHHOTO
YPOBHS B3aUMOJICHCTBHSI U B3aUMHOTO JOBEPHS C
00pa30BaTEIEHBIM IIPOCTPAHCTBOM CTPAHBI.

3akaouenue

[MoBbiIeHUE BHUMAHUS K HCIAMCKOMY
oOpaszoBanuw B Poccum cBsizaHO ¢ TemHu
FeONMOJUTUYCCKUMU TIepeMeHaAMU U
ri100aau3allMOHHBIMU TIPOIIECCAMHU, KOTOPBIC
MIPOUCXOJISIT B COBPEMEHHOM MHUpPE B TOCIEIHNE
JECATUIICTHS ¥ 00YCIIOBIMBAIOT HEOOXOIUMOCTh
paccMaTpuBaTh MEPCIEKTHBBHI €r0 Pa3BUTHS
C TO3WIUNA MHOTOTMOJSIPHOCTH U C YYETOM
MEHSIOMmEeHCcsT B HEM POJU MYCYJIbMaHCKHUX
CTpaH, BITAIOIINXCS 3aHATH CETOIHS YCTOMUNBOE
TIOJIOXKEHUE B CHCTEME MEXKTyHAPOIHBIX OTHOILICHUI
U TPEUIOKHUTH ANbTEPHATHBY 3alafHOW MOJICIH
UBUJIN3AIMOHHOT0 pa3BuTus. He BBI3BIBaeT
COMHEHMI U TO, YTO B 3TOM KOHTEKCTE BIHSHUE
MYCYJIBMaHCKOTO 00pa30oBaHUS Ha pPa3BUTHE
00IIeCTBEHHO-TIOJIMTHYECKUX MPOIIECCOB B Poccuu
U B JalbHeHmeM OyaeT HOCHTh MOCTOSHHBIH
XapakTep, UCIBIThIBAs MIOCTOSHHOE BIIMSHUE TaK
HAa3bIBAEMOT0 «HCIIAMCKOTO (PaKkTopa.
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CUCTEMA HAYYHBIX
MOHSITUI, ONPEAEJSIIOLIAX
ITAIbI, CTPYKTYPY U
COJIEP’)KAHME IMOJIMTUYECKOM
COLMAJIMBALINA
CTYJIEHYECKOM MOJIOJIEKH

SYSTEM OF SCIENTIFIC
CONCEPTS DETERMINING
THE STAGES, STRUCTURE

AND CONTENT OF POLITICAL
SOCIALIZATION OF STUDENT
YOUTH

TALABA YOSHLARNING
SIYOSIY JTIMOIYLASHUV
BOSQINCHILARI, TUZILISHI
VA MAZMUNINI BELGILOVCHI
ILMIY TUSHUNCHALAR TIZIMI

Aunnomayusn. B cmamve paccmampueaemcs
cucmema HAYYHBLIX NOHAMUL, ORPeOeNTIOUUX
OManel, CMPYKMypy U COOepAucane NOIUMUYEcKoll
coyuanuzayuu cmyoeumos. Ocoboe GHUMAHUE
VOENeHO aHAnU3y KIOUeGblX 2Manos NOIUmu4eckoll
COYUATU3AYUU. NEPEUYHOT COYUATUZAYUU, CEI3AHHOT
¢ yceoenuem 0a306blX NOJUMUYECKUX NOHAMULL,
YeHHOCmell U HOPM, 4 MAKJIce 6MOPUYHOU COYUATU3AYUL,
Xapakmepuzylouweiucss pazeumuem Kpumuyecko2o
MbIULTEHUSL, TUYHOCTHBIX NOIUMUYECKUX NOZUYULL U
CHOCOOHOCMU K OCO3HAHHOMY YY4ACUIO 8 NOTUMUYECKUX
npoyeccax.

Kniouesvie cnosa: nonumudeckas coyuanuzayus,
Cmyoenmsl, 2padcOaHCKas No3uyus, NOAUMUYECKAsl
2PAMONHOCHI, COYUATTbHbIE UHCIUNTYIbL, KOZHUMUGHbLE
npoyeccwl, de3unpopmayus

Abstract. The article examines the system of
scientific concepts that determine the stages, structure
and content of students’ political socialization.
Particular attention is paid to the analysis of the key
stages of political socialization: primary socialization
associated with the acquisition of basic political
concepts, values and norms, as well as secondary
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socialization, characterized by the development of
critical thinking, personal political positions and the
ability to consciously participate in political processes.

Keywords: political socialization, students, civic
position, political literacy, social institutions, cognitive
processes, disinformation.

Annotaciya. Magolada talabalarning siyosiy
ijtimoiylashuvi bosqichlari, tuzilishi va mazmunini
belgilaydigan ilmiy tushunchalar tizimi ko rib chigiladi.
Siyosiy sotsializatsiyaning asosiy bosqichlarini
tahlil gilishga alohida e tibor qaratiladi: asosiy
siyosiy tushunchalar, qadriyatlar va me’yorlarni
o ‘zlashtirish bilan bog‘liq bo‘lgan birlamchi
sotsializatsiya, shuningdek, tanqidiy fikrlash, shaxsiy
siyosiy pozitsiyalarni rivojlantirish bilan tavsiflangan
ikkilamchi sotsializatsiya. va siyosiy jarayonlarda ongli
ravishda ishtirok etish qobiliyati.

Kalit so“zlar: siyosiy sotsializatsiya, talabalar,
fugarolik, siyosiy savodxonlik, ijtimoiy institutlar,
kognitiv jarayonlar, dezinformatsiya.

BBEJIEHUE

B Hameii pabote conpanu3anus MOHUMAaETCs
U paccMaTpUBAETCs KaK MPOIECC, TTOCPEICTBOM
KOTOPOTO JIFOIA TIPUOOPETAIOT OIIBIT, YCBAHBAIOT
CyTh KYJIBTYpbl, B KOTOPOH OHH POAWIUCH, H
0CBaMBAalOT YCTAaHOBKH, COOTBETCTBYIOIIUE
WX CONHMaNbHBIM posisiM. Conmanu3amus aaeT
JIOJSIM HE TOJBKO BO3MOXHOCTH 0O0MAThCH
MeXIy cOO0W MOCPENCTBOM OCBOSHHBIX POJIEH,
HO U 00ecIieunBaeT COXpaHEeHUE OOIIECTBA B XOE
CMEHBI MOKOJICHUH, MIPUBUBAS HOBBIM YJIEHAM
oO1mecTBa OOMIENPUHSATHIE WEalbl, IIEHHOCTH,
o0pa3ie! moBeneHus. Conyanu3anus THIHOCTH -
3TO IBYCTOPOHHUH MPOLECC YCBOCHUS UHIUBUIOM
COIMAJILHOTO OIBITAa TOTO OOIIECTBA, K KOTOPOMY
OH IIPUHAJICKHT, C OJJHON CTOPOHBI, U aKTUBHOTO
BOCITPOM3BOACTBA W HapalIUBaHUI CHUCTEM
COLUAJIbHBIX CBA3EH M OTHOIIEHUH, B KOTOPBIX
OH Pa3BUBAETCS, - C APYrod. YemoBek HE TOJIBKO
BOCIPUHUMAET COIMAJIbHBIN OIBIT U OBJIAJIEBACT
UM, HO 1 aKTHBHO Ipeo0pasyeT ero B COOCTBEHHBIE
IEHHOCTH, YCTAaHOBKH, MO3HIINH, OPHUEHTAIUH,
B COOCTBEHHOE BHUJEHHE OOIIECTBEHHBIX
otHOmEeHUH. [Ipu 3TOM TUYHOCTH CYOBEKTHBHO
BKITIOUAETCS B pa3HOOOPA3HbIE COIMAIBHBIE CBSI3H,
B HCIIOJTHEHUE Pa3IMYHBIX POJIEBBIX (PYHKIIHN, TEM
cambIM ITpeoOpasyst OKPYKAOIIHIA €€ COIMATbHBIH
MHp U cebs camy.
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METOIbI

ConnanbHbIN OIBIT CIaraeTcs U3 MHOKECTBA
COCTABIISIOIINX, CPEN KOTOPHIX BBIJICISFOTCS JIBE
OCHOBHBIC:

@) HOpMbl, NPAsUNA, YEHHOCMU, OMHOUEHUSL
U M.N. COYUAIBLHOU Cpeobl;

6) Kynremypa mpyoa npou3e00CmeeHHOU U
Opyaux 81008 0esimeIbHOCmU.

B Takom ciydae cTaHOBJICHUE W Pa3BHUTHE
JIUYHOCTH KaK IMPOIIECC OBJIAJICHUS WHIUBHUIOM
COIMATBHBIM OIBITOM W €ro MPUYMHOXKECHUS
B CBOEM Pa3BUTHH MOXET OBITh TMpEICTaBICH
IBYMSI YCIOBHBIMH 3Tanamu. [lepBbeii sTan
COCTOUT B (OPMUPOBAHUU U 3aKpETICHUH
OCHOBHBIX COIMAJBbHBIX M ICHXOJOTHYECKUX
LIEHHOCTEH YellOBeKa: TPYHAOBbIX, HPABCTBEHHBIX,
ACTETHYCCKHUX, IMOJUTUUYECKUX, IPaBOBBIX,
AKOJIOTHYECKUX, CEMEHHO-OBITOBBIX U JIp. DTO
aTamn obmel coluanu3alud TUIYHOCTH. BTopoit
ATall OCYIIECTBISIETCS KaK MPOIECC OBIAJICHHS
4eJI0BEKOM TOW WM HWHOH mpodeccuei,
CHEIMAIFHOCTHI0. DTO ATan MpodecCnoHaTbHO
comuanu3zanuu JgudHOCcTH. OO0a »3Tama
B3aMMOCBSI3aHBI U JIOTIOHSIOT IPYT IpyTa.

B coBpemeHHOI cOLMOIOrUH U TOTUTUYECKOM
TICUXOJIOTHH MTPOOJIEMBI COITUATN3AIINN THIHOCTH
OBLITM WCCIIEZIOBAHBI PSIIOM Y4eHBIX. Ommpasch
Ha pabOThl ATHX aBTOPOB, MOXHO BBIJEIUTH
HECKOJIbKO KOHIIENTYallbHBIX ITOJAXO0J0B K
aHANW3y MOJUTHYECKON conmanuszanuu. B
ACUXOAHATUMUYUECKOM NOOX00e AKICHT
JIeJTaeTCsl Ha BEPXOBEHCTBE OMOIIOTHYECKOTO HaJ
COIIMAJIbHBIM, PACKPETIONICHNN OeCCO3HATENLHOM
MoTuBanmuu (Tpagunuu Qpeinusma). B
AHMPONOI02UYLECKOM HOOX00€e COTUAIA3AIAS
MMOHUMAEeTCsl KaK WHKYJIbTypalus - mepenada
KyJIBTYPHOTO HacJeIus, OTpaxawIiero
HaIlMOHANbHBIA XapakTep. B cooTBeTcTBUHU C
mpaouyueil QyHKYuOHAIUIMA, COTTUATU3AIIHL
— poieBas TPEHHUPOBKA, aJalTHPOBaHHE
WHIWBUJA K TOTOBBIM ITA0JIOHAM ITOBEICHHS,
repeaada OT MOKOJICHHUS K MOKOJIEHUIO Leliel U
o0OpasnoB moBeneHus. OT Guxesuopucmckoi
(nosedenueckoil) mpaouyuu B COLUOIOTUU
pa3BUBAeTCs B3MJIAM Ha COIMATH3AIMIO KaK Ha
o0ydeHHE HaBBIKAM IPH COOTBETCTBYIONHX
MoompeHUsIX-Haka3aHusix. Kocnumuenas
(no3nasamenbHas) mooenv COUUAIUIAUUU
MPEJCTABISIET, UTO Ha YeJOBEKa MEHEe BCEero
BIUSIIOT pa3HbIe (DaKTOPHI M COIUATH3UPYIONTUE
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ArcHTHhI. O6HICCTBy HYKHBI MBICTIAIUEC JTUYHOCTH,
CIIOCOOHBIC yCBAaUBaTh U TIepeiaBaTh HH(OOPMAITHEO.
HayquI/Ie CBOAUTCH K pa3BUTHIO [TO3HABATCJIbHBIX
CIIOCOOHOCTEH 4YenoBeKa, €ro MOpPalbHBIX H
AMOIMOHAIILHBIX KauecTB. [Iporiecc corpanmsanumu
— 3TO MOCTEINEHHOE BhI3pEBaHUE JUYHOCTH. B
HOCT6I/IXCBI/IOpI/ICTCKI/IX KOHIOCIIOUAX IJIaBHBINA
YIIOp JIeJIaeTCs Ha UCH0 FOCIIONICTBA - IIOTYUHECHUS,
CTOJIKHOBEHUSI WHTEPECOB, HE3bIOIEMOCTH
HEPaBEHCTBA M AJIUTAPHOCTH.
Coyuanbno-ncuxonozuueckuii n00xo0 K
UCCNIe006AHUAM COUUAIUZAUUL BO MHOTOM
AHAJIOTMYEH NOIXOY KYJbTYPHOU aHTPOIIOJIOTHH,
npeacTaBuUTC/IN KOTOpOI\/'I N3y4aroT HAllUOHAJILHBIC
0COOCHHOCTH COIMAIM3AIUU ITyTEM CPaBHCHUS
(kpocc-KyabTypHBIE HCclieqoBaHus). Baxnoe
MECTO OTBOAMTCS POJIM POAMUTENCH, BO3PACTHBIM
cratycaM, OoObIl4asiM W 0Opsijgam, T. €. TeM
areHTaM M MexXaHu3MaM Coluain3alnuu, KOTOpPhIC
(hOpMUPYIOT 3THUYECKYIO UACHTUYHOCTh HAPO/Ia.
OHa, B CBOIO OYepe/ib, CBS3aHa C MOJUTHYCCKOM
UACHTUYHOCTBIO YEPE3 BXOKACHNUEC HALITMOHAJIbHBIX
LIEHHOCTEN B TPayKJAHCKYIO UJEHTUYHOCTb.

OBCYKJIEHUE

®daxtopsl (GopMHpPOBAHUA JTUYHOCTH H
0COOEHHOCTH JISHCTBUIA M TOCTYIIKOB INYHOCTH B
00IIIeCTBE MO3BOJISIOT COCTABHUTDH €€ COI[HAIBHO-
TICUXOJIOTHYECKYIO XapaKTEepUCTHKY, T.€. OIUCATh
BCI0O TIOJHOTY €€ COJepXaHus U I0Ka3aTb
crienuUKy B3aMMOBIHUSHUS WHIWBHUIYaJIbHBIX
U CONHMATBHBIX €€ Ka4eCTB, MPOSBISIONIYIOCS
B TIpolmecce OOMmEeHHs, B3aUMOJCHCTBHUS H
B3aMMOOTHOIIICHHH ¢ mronbMHu [8:178]. CormasHo-
TICUXOJIOTHYECKasi CTOPOHA JTMYHOCTH BBISBIISIET
€e OCHOBHBIE KadecTBa M XapaKTEPUCTHUKHU,
MO3BOJISIONINE HUTPATh ONpPEJENEHHBIE POIH
B o0mecTBe, 3aHUMaTh OIpEJEIeHHOE
MOJIOXKEHUEe cpeau aApyrux mogeit [3:117].
Bxonsmiue B Hee OTHOIIEHUS K JAPYTUM JOISIM
MIPECTABIISIOT COO0I COBOKYITHOCTB IPOSIBIICHHH
WH/IUBHAYaTbHO- ¥ COITUATEHO-TICHXOIOTHIECKUX
KauyeCTB JIMYHOCTH, OTPAKAIONIUX THUITHUIHOE
MOBEJICHNE B OOIIEHWHW M B3aMMOJIEHCTBUHU C
npyrumu moasmu [6:180]. ComuanbHbe POIH
JUYHOCTH — THIHYHBIE CIIOCOOBI MOBEIACHHS
JUYHOCTH,00yCIIOBIMBaEMble HHIMBUIYAIbHO- U
COIMAIbHO-TICHXOJIOTHYECKUMHU OCOOCHHOCTIMH,
MO3BOJISIOIIMMH 3aBOEBBIBATH OIpEIeIICHHBIN
ABTOPHTET U JIOBEPUE CO CTOPOHBI IPYTHX JIFOICH
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[12:545]. CoumanpHple MO3WIMU JIMYHOCTH —
B3IJISA/IbL,yOCKICHUS Y IPECTABICHHUSI JINYHOCTH,
peanu3yemMbie U OTCTaUBACMbIC €10 B OTHOIIICHHIX
¢ npyrumu moapmi [ 1:4].CotnanbHble yCTAaHOBKH
JUYHOCTH — HACTPOCHHOCTh Ha OMpENeICHHOE
OTHOIIICHHUE K O0IIECTBY U K IPyTruM Jirosim [ 7:13].

Hapsiy ¢ o01ieli corpan3anneii mpouCcXoauT
U TMOJUTHYECKAas COIhaIn3alus UHIAUBUIIOB,
CTAHOBJICHUE UX T'PAXIAHCKOM U IOJIUTUYECKON
uaeHTHaHOoCTH [9:214]. IIporecchl MOTUTHIECKOM
COIMAIM3AIIUU UMEIOT 0CO00 BaXKHOE 3HAYCHHE
B COBPEMEHHOM JIEMOKPAaTHYE€CKOM OOIIEeCTBE,
B KOTOPOM IpaBa U CBOOOJBI YEJIOBEKAa, €ro
BKJIIOYCHHOCTD B TMOJIUTUKY SIBIISIFOTCSI OHUM W3
KpaeyrojabHbIX KaMHEW MOJIMTUYECKON CHUCTEMBI
U TpakaHCcKoro oomiectra [11:557].

[Tonutuueckas conuanu3aius ecTh MpoIecc
YCBOCHHUSI MHAUBUIOM MOJUTUYECKON KYIBTYpPhI
o0lIecTBa, €ro MOJUTHYECKUX I[EHHOCTEH,
HOPM, TpaguUMUid, MOJEIeHd MNOJUTHUYECKOTO
noBenenus [12:545]. bnaromaps mpoueccy
MOJIMTUYECKOM COIMANIM3aluu 00eCIeYnBaeTCs
BOCIIPOU3BOJACTBO TOJUTHUYECKON CHCTEMBI
0011IeCcTBa, YCBOCHHE MOJUTUYECCKUX POJICH,
WHTETpaluss UHIWBUAOB B MOIUTHUKY [4:55].
DyHKIUSA MOTUTUYECKON COLMaIM3alUU COCTOUT
B TOM, 4YTOOBI 00€CMEeYuTh HEMPEPHIBHOCTH
(DYHKIIMOHMPOBAHUS U PAa3BUTHUS MOJUTUUECKON
CHCTEMBI Ha OCHOBE MPEEMCTBEHHOCTH MTOKOJICHUI
[13:221]. Ilonutryeckas conManu3aius He TOIbKO
00ecreYnBaeT HENMPEPHIBHYID BEPTUKAIBHYIO
CBSI3b NIOKOJIEHUHM, YTO SIBISIETCS MPEIINOCHUIKON
HEMPEPHIBHOTO (DYHKITMOHUPOBAHUS ITOJTUTUUECKOM
CHCTEeMBI, HO, KpOME DTOTO, OHa MpHuIaeT
TOPHU30HTAIBHYIO YCTOMYUBOCTD OOIIECTBY, U 3TO
BBIPAYKAETCS B €T0 TAPMOHM3AIINH, CITIOYEHHOCTH U
rpaxkaanckoM mupe [6:180]. Utak, momutudeckas
couManu3anus — 3TO MPOIECC MOCTOSIHHOTO
00y4eHuUsl, B X0JIe KOTOPOrO MHJUBHUJ OCBAaUBACT
KYJIbTYpPy M HPHCIOCA0IUBACTCA K OOIIECTBY,
KOTOPOE /7151 HerO (MHIMBU/IA) SIBISICTCS YKU3HEHHOMN
cpenoii [3:117].

[Ipouecchl NOAUTUUECKON COLIMAIU3ALUU
JTUYHOCTU TPOUCXOAT KaK Ha MHAUBUAYATHHOM,
TaK U Ha HATUHIUBUyalbHOM ypoBHX [10:460].
B coumanpHO-ICUXOIOTUYECKUX TEOPUSIX B
OCHOBHOM aKIICHT JENaeTCs Ha WHIUBHUIYaIbHO-
JUYHOCTHBIA ACHEKT TNOJUTUYECKOU
COLMANU3aIUU, B COLMOJIOTHYECKUX TEOPUIX
- Ha HanguHAuBUAyaldbHbIN [1:4]. Ha ypoBHe
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MaccoBOM colHMalu3aluu, paccMaTpuBaeMoin
B COILMOJOTMYSCKOM AaCIEKTe, KIKYEBBIMHU
JUIs TIOHUMAaHUs Pe3yJbTaTOB COILMAIU3ALHU
CTAHOBSITCSI HE TOJBKO SPKUE HCTOPUUYCCKUE
U TIOJIMTUYECKUE COOBITHUS, HO W JIATCHTHBIC
COLMATBbHO-9KOHOMUYECKHE M TMOJUTHYCCKUE
MPOIECChl, CBOMCTBEHHBIC OIMPECICHHOMY
ucTopudeckoMmy nepuony [2:48].

B kayecTBe Ba)XXHEWIIEro areHTa
MOJIMTUYECKON COIMaliM3alud Ha YpPOBHE
MacCOBOr0 MPOI[ECCa BBICTYyMAET JJIMTa, Kak
MOJTUTUYECKAs, TAK ¥ MHTEJUICKTyanbHas [5:163]. B
KaueCTBE «3HAYMMOTO JIPYTOT0» MECTO OTJCIILHOTO
JIUIa CKOpee BCEro 3aiiMeT JInho oHa xke, JINOo
UJICOJIOTUYECKas IOKTPUHA, JTHO0 0OIIECTBEHHO-
MOJIMTUYECKOE YCTPOMCTBO APYrUX CTpaH Kak
oOpa3zerr uist moxpakanus [7:13].

B 3amagHoil MOMUMTHYECKOU COLMOJIOTHH
Ha OCHOBE SMIHMPUYECKUX HCCICJTOBAHUM,
npoBoauBinxcst B CIIA u npyrux crpanax, Kak
MPABUJIO, BBIJICISIOTCS TPH BOXKHEWINUX 3Tara
MOTMTUYECKOH cormanu3anuu [9:430].

[Iepssiit — B Bo3pacte ot 3-5 o 12-13 net
— XapakKTepu3yeTcs TeM, UTO MEePBOHAYAIBLHO
peOCeHOK HIIeHTU(GUIUPYET Ce0sl C POTUTEISIMH,
KOTOPBIC TPUHUMAIOTCS 32 00pasell, SBISIFOTCS
npuMepoM Uit nmojapaxanus. B Bo3pacrte 7-13
JieT peOCHOK HAYMHAST TOHUMATh M BOCIIPUHUMATh
Oomnee abcTpakTHbie (0E3MTUYHOCTHEIC)
noautudeckue cumpoiibl [9:430]. B sTom
BO3PAaCTHOM IPOMEKYTKE YBEIHMYUBACTCS
nojauTudyeckas MHPopMUpOBaHHOCTH [1:4].
BaxxHOoe MecTo Ha MEepBOM 3Tare COLUaIU3aluu
JIUYHOCTHU TMPHUHAJICKUT ceMbe. CBOM BKiIaJ
B MOJIMTUYECKYI COIMAJU3AIHI0 BHOCST
nIkojia, cuctemMa oOpa3oBaHHsS B II€JIOM,
[EPKOBb, TOCYIapCTBO, MOJUTHYCCKUE MapTHH
U O0IEeCTBEHHBIC JABUXKECHUSA. B coBpeMeHHOM
00IIECTBE CYIICCTBYIOT CICIHAIBHBIC CUCTEMBI
MOJIUTUYECKOHN COIUAIN3AIMA — TIOJTUTHYECKOES
BOCIIMTAaHUE M IMOJUTUYECKOE OoOpa3oBaHue,
nojJiepKUBaecMble, T.€. (UHAHCHPYEMBIC
roCyIapCTBOM, OPUEHTHUPOBAHHBIC MPEIKIEC BCErO
Ha MOJIOACKD.

Ha nu4HOCTHOM YpOBHE MOJIMTHYECKAS
colMau3aIus OCYHIECTBISIETCS B MaJIbiX H
0OJIBIINX CONHUANIBHBIX TPYIIax, B KOTOPHIC
BKJIIOYEH MHAUBUJ. [Ipouecchl moIuTUYECKOU
COLMATN3AIMH HEPEJIKO OMUCHIBAIOT B TEPMUHAX
COIMAJIbHOW TICUXOJIOTHUHU: 3apa)xecHue,
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BHYLICHHE, NoJgpakaHue, uaeHtuduxamus. Ha
BHYTPUJIMYHOCTHOM YpPOBHE MEXaHHU3MaMH
MOJIUTHYECKON coluaau3alui BBICTYHAIOT
MOTHBBI, IEHHOCTH, IICHHOCTHBIE OPHEHTAIINH,
yctanoBku [10:460].

HaunGosiee mpounble EHHOCTH, HOPMBI U
MOJIMTUYECKHE TPEANOYTEHUSI PUOOpETAIOTCS
MOJl BO3JAEHCTBHEM MpeobiIagalouuXx B CEMbe
Hactpoenuit [9:430]. Cembsi OKa3bIBACT CHIBHOE
BIMsTHHE HA (DOPMUPOBaHHE 0a30BBIX MTOJTUTHUCCKUX
opuenrtanuii y nereii [10:460]. B 3apy0OexHou
Hay4yHOW JUTepaType OHa pacCMaTpUBAETCs Kak
KJIFOUEBOW areHT, 4epe3 KOTOPbIN MOJUTHYECKas
KyJnbTypa IMepesaercss OT OJAHOTO MOKOJEHUs K
npyromy [12:545]. Bmecte ¢ TeM oTMeudaercs u
TO, YTO COLMAIM3UPYIOIIAs U MOIUTU3UPYIOIIAs
poJib CeMbH BO MHOTOM 3aBHCHUT M OT TOTO,
HaCKOJIbKO aKTHBHO B IIPOLIECCE MOTUTHUECKOM
COIMANIM3alUH y4YacTBYIOT APYTHe MHCTUTYTHI
u opranusanuu oomectsa [13:221]. Cembst Kak
COLMAIM3UPYIOUINHI (aKTOp BBICTYIAET B KAYECTBE
3aKpEIUISIIONIEH, HO HE BCETAAa MHHUIUUPYOLIEH
CTPYKTYpHBI MOIMTHYECKOM connanu3auuu [3:117].
Omna nepeaet NOJIUTUYECKHE YCTAaHOBKH, KOTOpPBIE
MOTYT YK€ HE COOTBETCTBOBATh U3MEHUBILINMCS
o0cTosITeNbCTBAM, MEIIAIOT MPaBUIbHOU
OpPUEHTHPOBKE B TeKylmHH MoMeHT [2:48].
[TonuTHyeckas conuanuzaius, ocylecTBiIsemMast
ceMbell, UMeeT Te€ HEeJOCTaTKH, YTO He BCernua
YUYUTBHIBAET M3MEHEHHUS MNOJUTHYECKUX
OpUEHTALUMN CO CMEHOW NMOKOJEHUM, KOTOpbIE
4acTO COOTBETCTBYIOT M CMEHE TIOJIUTHYECKUX BEX
pa3BUTHS, a TAK)KE TIOIUTUYECKUX TIPEICTaBIEHUI
10 Mepe COLMAIBbHO-TTOTUTUYECKOTO CTAHOBIICHUS
nuuHocTH [5:163].

Ha BTropom srtame — B Bo3pacte ot 13 1o
18 net - Gopmupyercs moauTudeckoe «Sy».
OMoOIMOHAIbHBIE YYBCTBA MO OTHOLIEHHUIO K
MOJUTUYECKUM UHCTUTYTaM, CHMBOJIAM, BIIACTSIM
JOTIOJIHAIOTCS 3HAHUEM crenn(@UYECKUX posen
1 YHKUUH, KOTOPbIE BBIIOJIHSIOT T€ MU HHBIC
uHCcTUTyTHl [12:545]. OH eme Ha3pIBaeTCs
MOAPOCTKOBBIM JTAloOM COLHAINU3AlUU U
XapakTepu3yeTcs TeM, 4YTO pa3po3HEHHas M
OTpBHIBOYHAS TOJHTHYECKass HHGPOpManHs
Ha4YMHAaEeT CKJIaJbIBaThCs B OIpPEJEIEHHYIO
CHCTEMY, TJ€ Yy)XXe €CTb MECTO HE€ TOJIbKO
OTJEJTbHBIM MOMEHTAM IMOJUTHYECKOW JKU3HU
WM OTACIBHBIM O0IIeCTBEeHHBIM (urypam [1].
OOBIYHO B 9TOM BO3pacTe B Mpolecce 00ydeHus
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B IIIKOJIC U B XOJIC OOILEHUS B CEMbE Y TIOAPOCTKA
hopMupyeTCsl IPEACTaBICHUE O MOJTUTHUECCKOM
JKU3HHU, O CTPYKTYpE BJIACTH, O LEISIX 0OIIecTBa
u rocynapctsa [9:430]. B ot roasl mogpocTKu,
no KpaifHed Mepe, Hanboiee MPOABUHYTHIC B
CBOEM Pa3BUTUH,UMEIOT IpeICTaBICHHE 00 001IeH
MOUTUYECKOU cuTyaruu B ctpane [10:460]. B
WX CO3HAHUU HAXOJSAT OTPaKCHUE BaKHEHIIIHE
coObITHSI, Tpoucxoasue B odmectee [7:13]. U
HAKOHEI[, B 3TOM BO3PacTe MOTYT peajin30BaThCs
MIEPBBIC TIOMBITKU MPUOOIICHUS K EATECIbHOCTH
OOIIECTBEHHBIX OpraHu3amuid, B TOM YHUCIE
HUMEIOIIUX 1 TOJUTHYECKYI0 opueHTanuo [3:117].
Tpetwuii aTan HaunHaeTcs ¢ 18 et v oTTyaeTcs
TEM, YTO YEJIOBEK BCTYIACT B TAKUE JKE OTHOIICHUS
C MUPOM MOJUTHKH, KaK U CTAPIIKE 10 BO3PACTY
nroau [2:48]. 18 jeT cuuTarTCI BO MHOTHX
o01ecTBax pyOe)oM, ¢ KOTOPOTO HAauMHACTCS
MOJTHOTIPABHOE YYaCTHUE USJIOBEKA B MTOJUTUYECKOM
s*ku3Hu [11:557]. K aTomy nepuoay nmpoucxoauT
HE TOJIBKO €ro IPakJIaHCKOE CTAHOBJICHHE, HO OH
npuoOpeTaeT Bce mpaBa U 00s3aHHOCTH, KOTOPBIC
BBITEKAIOT U3 €r0 TIOJIOKEHUS KaK IMOJIMTHIECKOTO
yenoBeka [13:221]. Ilpeamonaraercs, 4TO
MMEHHO K COBEPIICHHOJICTHIO Yy 4YelloBeKa
CKJIQJIBIBAETCSI €r0 MUPOBO33PEHUE, C KOTOPBIM
OH BCTYIAeT B H3Hb U KOTOPHIM OH COOMpaeTcs
pykoBozicTBOBaTbes B Oymyinem [8:178]. K atomy
nepuoay y OOJIBIIMHCTBA MOJIOJBIX JIOJCH
OTYETIIUBO MPOSIBIISIFOTCS OJIUTHUSCKUE CUMIIATHH
unu antunatud [4:55], a AJst HEKOTOPO#l YacTu
MOJIOJIC)KU yYACTHE B MOJUTHUYCCKUX POIECCax
CTAHOBUTCSI OJIHMM U3 BaYKHBIX KOMIIOHEHTOB UX
B3pocioif xku3nu [5:163]. lnaue roBops, kK 3TOMY
BPEMEHH YEJIOBEK CTAHOBUTCS IMOJHOMPABHBIM
CYOBEKTOM MOJIMTHYECKOTO pocTpancTra [6:180].
SIBnsisick CTPYKTYPHBIM DJIGMEHTOM KJlacca U
HAI[MH, YEJIOBEK B TO XK€ BPEMs B 3aBUCHUMOCTH
OT KOHKPETHBIX O0OCTOSITEJILCTB CAMOCTOSITEIILHO
«BKITIOYAETCS» B MOJIUTUYCCKYIO JCSTEIBHOCTD,
OJIUIICTBOPSIET Ty WJIK UHYIO CTETICHb BOTUIOIICHHS
[MOJIMTUYECKUX OTHOIIIEHUN 001ecTBa.

3AK/IIOYEHUE

3aBepiasi, CTOUT OTMETUTH, YTO, HAYMHAS C
paHHETO NIeTCTBA, MOIUTUIECKAs COIMAIIA3AIIH
MPOJIOJDKAETCS BCIO CO3HATENBHYIO KU3HB,
MTOCKOJIBKY pa3 MPHOOpeTeHHBIE TPEACTaBICHIS,
OpHEHTAIlNH, YCTAHOBKH HE OCTAIOTCS HaBCETIa
HEM3MEHHBIMU; OHH MOTYT KOPPEKTHPOBATHCH,
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MEHATHCS U B 3PENIOM, U Ja)Xe B MPEKIOHHOM
Bo3pacTe. B 3TO#t cBI3M ciemyeT oOpaTUTh
BHUMAaHHE Ha TO, YTO B BO3PACTE OKOJO 45 neT y
YeNI0BeKa MPOUCXOANT U3MEHEHNE TTOBEACHYECKOM
crparerud. OH TIEPEXOIUT OT UHHOBAITMOHHOTO
K aJaniTUBHOMY HOBEAEHMIO. YelOBEeK U Jaxe
[IeTbI€ COLMANIbHBIE TPYMIIBI B IMPOIECCE CBOEH
JKU3HU MOTYT MEHSTh CBOU TOJHUTUYECKHE
OpPHUEHTAIINN U COOTBETCTBEHHO M3MEHATH (DOPMBI,
BHJIBI U HAIIPaBICHHOCTh CBOEH MOJUTHYECKOU
nesitenbHOCTH. OCOOEHHO YacTO 3TO MPOUCXOTUT
MIPU U3MEHEHHH TTOJIMTHYECKOTO CTPOSi, peKIMa
" COCTaBa OCHOBHBLIX MOJTUTUYCCKUX YUACTHUKOB
B CTpaHe, TpakKJaHaMH KOTOPOW OHH SIBJISTFOTCSI.

Conepxanue U 0COOCHHOCTH MOJIUTHYSCKOM
COIMAIM3AIUU 3aBUCAT OT MHOTHUX (PaKTOPOB:
a) MakKpocCpeabl - JMOXHU, MEXJIYHapOJIHBIX
OTHOILIEHUH, TOCy/lapcTBa, HAllUU; 0) ME30Cpe/Ib
- COLIMAJIBHOM MPUHAJITICAKHOCTH K OTIPEIeIEHHON
IpYIIe HaceJeHUs, MOJIUTHYCCKON KYIbTYPHI,
cpeacTB MaccoBod uWHMOpPMANUU W T.M.; B)
MHKPOCPEABbl - UHCTUTYHHOHATU3UPOBAHHBIX
u HedopMalbHBIX OOIIHOCTEH, IIKOJIBI,
CEeMbHU, HENMOCPEJCTBEHHOTO OKPYXEHHS;
I') MHAUBHIYaJbHBIX OCOOCHHOCTEH YelloBeKa M
CaMOBOCITUTAHHS.
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ABAYIIATTAEB Mymun Mup3o Mypoa:koH V¥aiu
Vsbexucmon xankapo uciom akademusicu

kamma ygumysducu, PhD

mirzo2 I @umail uz

XI-XII ACPJIAP MYCYJIMOH
OJIMMJIAPUHUHT KUECH
JUHINYHOCJIUKKA OUJ UMM
MEPOCJIAPU

SCIENTIFIC HERITAGE OF
MUSLIM SCIENTISTS IN THE XI-
XII CENTURIES IN COMPARATIVE
RELIGIOUS SCIENCE

HAYYHOE HACJIEAUE
MYCYJIBMAHCKHUX YYEHBIX
XI-XII B8. BCPABHUTEJIBHOM

PEJIMI'MO3HOM HAYKE

AHHOTAaUUA. [uHuiap mapuxu, yiap Ounau
boenux dcapaéunap, OUHHUHE UHCOH XAGMUHUNE MYpIu
Jrcabxanapu OUnan y3apo mavCupuHu ypeanaouean Gan
«Hdunutyrocnuxy 0ed amanaou. /funuwiyHocaux xam bapua
udiemumouil aunap kabu y3 maokuxom oovexmued
9ea. Y Ounnume natioo oYU, uXCmumMouti axamuamu
84 Jcamusimodzu ponuHu ypearuw Ounan oupea Ounutl
IBMUKOONAPHUHE NATO0 OVIUUU 80 PUBOICTAHUUUUHU,
Acamusim mapaxKuémuoacu 360I0YUACUHU UTMULL
arcuxamoan ypeanaou. Yoy maxonaoa XI-XII acpnapoa
MYCYIMOH OYHECUOA AULAAH ALTOMATAPHUHS ULOXUEM,
OUHULYHOCTUKKA OUO ACapiapu Xakuod MabiyMOmiap
oepunean. Makonaoda Bepynuii éa Hon Xazmoan agsan
xam 6y coxada Kumod €32aH ONUMIAD XAKUOA CV3
bopaou.

Kamur cy3aap: ounwyrnociux, A6y Paiixou
Bepynuii, Uon Xasm, uciom, xpucmuauiuk, sxyOutiiux,
cobUUTIUK

Annotation. The academic discipline that studies
the history of religions, associated processes, and the
interaction of religion with various aspects of human life
is called “Religious Studies”. Like all social sciences,
Religious Studies has its own object of study. In addition
to examining the origin, social significance, and role
of religion in society, it scientifically investigates the
emergence and development of religious beliefs and
their evolution throughout societal development. This
article provides information about the works related to
theology and religious studies by scholars who lived in
the Muslim world during the 11th-12th centuries. The
article also discusses scholars who authored books in
this field even before al-Biruni and Ibn Hazm.
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Key words: religious studies, Abu Rayhan Biruni,
Ibn Hazm, islam, Christianity, judaizm, sabianizm

Aunorauus. Hayka, usyuarnowas ucmopuio
penuzutl, Cesa3aHHble C HUMU NPOYECChl U 83aumooeticmele
penucul ¢ pasiudnbIMU chepamu JHCU3HU Yero8exd,
naszwvigaemces «Penucuosedenueyn. Penucuosedenue,
KaK u ece 00ujecmeentvle HAyKu, umeem ceoti 00beKm
uccneooganus. Hapsaoy c usyuenuem npoucxosrcoenus
penucuu, eé CoyuanbHol 3HAYUMOCMU U POIU 8
obwecmee, OHO C HAYYHOU MOYKU 3PEHUS. U3YYdem
B03HUKHOBEHUE U PA3GUMUE DETUSUOZHBIX 8ePOBAHULL,
ux s8onOYUI0 8 npoyecce paseumus oowecmea. B
OaHHOU cCmamve npedcmasiena uHGopmayus 0 mpyoax
10 6020CI06UI0 U PENTUSUOBEOCHUIO YHEHBIX, HCUBUIUX 8
mycynomarckom mupe ¢ XI-XII éexax. B cmamve makoice
uoem peus 06 yueHbIX, KOmopbie NUCAiu mpyosl 8 3Mot
obnacmu ewe 0o bepynu u Mon Xasma.

KuaroueBbie cioBa: penucuosedenue, Aoy Patixan
Bupynu, Uon Xasm, uciam, xpucmuancmeo, uyoausm,
cabuancmaso

KNP

“Kumé€cuit nuHmMyHOCHHK” — JAyHE
JAUHJIAPUHUHT TabJIUMOTIAPHU, I3BTUKOAJIAPH,
(dheHomMeHIapu, yMyMHUHCOHUH MyHOcabaTiapu
Ba KOHYHHSTIApUHH KuEciad ypranamurad (an
xucobmanaau’[8: 133]. Ku€cuit quHNIyHOCITHUK
¢anura pacman 1870 imnga Makc Mromiep
TOMOHHJIAH acoC COJHMHTraH Oyica-na, Oy ¢daH Ba
YHUHT KYpUHUIIIAPU Y30K YTMHUIITA 3Ta.

MyCynIMOH OJIMMJIAPHUHT JUHJIAPHU YPraHUIT
Oyinua TaJKUKOTJIApU y30K Tapuxra Oopuod
takanaau. VII-VIII acpnapaa Typau dupkanap
ypracugaru AUHUNA TOPTUIIYB (MyHO3apa)
JapHHU ¥3 WUWATA OJITAH “MaKoJOT nap €3WiraH.
“MakoJior”’napaa 0ab3u (GupKagap, UCIOMIAH
00IIKa BPTUKOMIAPHUHT Kapaluiapd HCIOM
akujacu OWiiaH KUECTaHaIM Ba KATTHK TaHKH]I
kwuHagu” [6: 29-30]. Jlactinabku ‘“‘makomot”
TypHJIATH acapiiap acocaH NIMAIUK YbTUKOAUAATH
WHCOHJIAp TOMOHHU/IaH €3WIITaH Ba yJap “acxo0 a-
MakKoJIoT J1e0 HOMJIAHTaH.

bupox BakT YTHmHM OWIaH axJiM CyHHa
yJaaMoJiapu XaM ‘‘MakoJIOT” >KaHpHAa acapiap
ésumrad. [lynaail acapiapias HT Malixypiapu
Nmom MotypuauitHunr “Makonor” Ba Mmom
AmrpapuiiHEHT “MakKoJaoT ar-uCIOMUUHNH
Ba UXTHJA( an-MyCOJIIMHH” HOMIH acapiapu
XHCOOIaHAIH.

724-759 tinnnapna simaran Gopc MUJIIaTHra
MaHCYO OYNITaH UCIIOM TapUXIUCH AOAYIIIOX HOH
Mykodhda KaauMru XuH1, KaauMru Gopc JuHIapu
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Ba aCOTUPJIAPUHU WJIK MapTa apal THUIIUra Tapkuma
kwirad. 16m Mykodda ToMoHHIaH Tapkuma
KWJIMHTaH acapiiap/ia siHa OupH, ax1aBuil THIAIA
é3miraH, Ma3TaKHuMIMK acoCUYncH Ma3gakHHHT
xaérura Oaruuuiadrad “MazgakHoMa” KHTOOH
0ynu0, Oy Tapxkuma OyryHTH KyHTa Kagap eTHO
kenmarad [2: 169]. lllyHuHraeKk, XUHIIapHUHT
“Kanuna Ba JluMHa”cuHHM XaMm apa0 THIWra
Tapkuma Kuirad. Mo MykaddaHunar yioy
TapKUMacH XUH]JIap SMIOCUHHHT JIOTUH, CIIaBsH,
WBpUT, (ppaHIy3, UTAIAH Ba HEMHUC THUIIATA
KWIMHTaH TapXKuMmajapujaa acoc 0yaub xu3mar
Kwiras [21: 2].

ACOCHUM KUCM

IX-X acpnapma xamM MyCyJIMOH OJIMMJIAp
TOMOHMJAH KUECUH TUHIITYHOCIMKKA OUJ] KYI1a0
acaprap Tabiaud STWIIH. AMMO, Oy acapJapHUHT
aKCapUSTH XO3UPTH IaBpra Kajap eTuo KeJImaraH.
Myxamman uOH Xy3anauHr (Bad. 840) “Kutod
aJl-Maxyc Ba KUT0O ac-canaBus” (“Makycuiuink
Ba KYTIXYAOIMIUK KUToOn”) [19: 265-267], AOyn
A660c¢ Capaxcuiinunr (Bad. 899) “Pucona du
Bach mazoxub ac-cobuun” (“CoOuuiiapHUHT
Ma3xabmapu Bacu xakuaa pucoisa”) [22: 54],
A0y 3aiin bamxwiinuar (Bad. 934) “Kutob maposu
an-anén” (“wummap mapuatiapu kutoodu™) [17:
198-199], N6n Hagumuunr (Bad. 995) “an-Kutabd
aI-MyKajagac bUHAA-I-MYCIUMHH Ba-JI-SIXy[ Ba-
n-macuxuiinn” (“MycynMoHap, sIXyIuiiap Ba
HaCpOHUIIap Ha3Iuaa MyKaaaac Kutoo”), “’a-
Acotup Ba-n-xukasat Ba-c-cuxp”’ (“Adconanap,
XUKosimap Ba cexp’), “MakonoT baH FOWpH
MYBaxXMIWH aMCajd al-XUHAYC, Ba-JI-Oy3UHH
Ba-C-CHHUWHMH Ba-J-anMaHuinH’ (“XuHmmap,
OyanaBuiinap, XUTOWIHKJIAp Ba OJMOHIAp
TyFpucuaa Maxkojianap”), MycaOOuXuiHUHT
(Ba. 1029) “Ilapk an-Oyrst ¢u Bach ax-au€HOT
Ba-y-ubagar” (“/lurnap Ba abTHKOAIAP Bachuaa
Makcaa mebepu’) [19: 377-378] Homiu kuToOIapu
HyKonran €xu Oomika cababmap Owian OyryHraua
et kenMarat. by acapiap Tyrpucnaa “rapoxnum’,
“MaHOKHO”, “TabakoT” Ba “Ta3zkupa” MaHOaapua
MabJIyMOTJIap OepHIIraH.

lyHuHrAEK, HIMa YbTUKOUra MaHCYO OJIUM
Xacan non Myco HapbaxtuitHunr (Bad. 910)
“an-Apob Ba-g-muéHotr” (“Dukpnap Ba quHIAp”)
KUTOOM XaM JAWHJIAp TapuXxura OuJ MYXHUM
acapiapaaH xucoOuanran. by acap xam eru0
kenmarad. OJUMHUHT 3aMOHZONUIApU Oy KUTOO
TyFpucuaa mwxoOnuii GuKkpIapHu OMIAUpTraHIap.
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Kymnanan, Apab Tapuxuricu Ba caitéxu Axma uoOH
Amn Haxommii y3unuHT “Proxon an-Haxommii”
(“HaxomuiHUHT Xaauc poBHilIapu’™) acapuua:
“lllaiX MMU3HUHT Ky KUTOOMapu Oop. Ymap
opacuja “®ukpiap Ba JUHIAP” KATOOM aKpasinud
Typaau. Y Ky WIMJIAPHU y3Ua )KaMilaraH sSXIu
kut00. MeH yan maixum A0y AOTymiox Kynuaa
VKO unkkaaman — aeviam [10: 63].

“Apab ['eponoTn” HOMUHHM ONTaH TAPUXUH
Abyn Xacan Anm MacweynuiiauHT (Bad. 957)
acapiapu XaM TYpJIH XalKJap 3bTUKOIIapH
Ba TaBIMMOTIAPU TYFpPUCHIA MabIyMOTIap
JKaMJIaHTaH MYXHM MaHOanapaaH XucoOIaHaIm.

932 innma Mucp sxyauitnapuaan Oynran
Canpn ®@aromuii TaBpot Ba Tanmymau apad Tiimra
TapKuMa KuiraH [25: 23-24].

Toxup Maknucwii (Bad. 966)uunr “an-ban Ba-
T-Tapux’’ (“NoTrao Ba Tapux’’) KUTOOMIA KaTUMTH
XUTOH, XUH/, TYPK, QOpC TUHIApH, ITYHUHTICK,
SIXYOUUIAK, HAaCPOHUUIUK Ba COOMHHIUK
TYFpUCHJIa KIMMATIA MabIyMOTIap OepHiIraH.

XI-XII acpiap MycyJIMOH AyHECHAA TUHIIAP
TApUXUHU YPTaHUII, TYpIH TabIUMOTIAp,
IBTUKOJUIAPHU YpraHui Oopacupa OUp KaTop
WIIap amaljira omupuirad. by naBp mo0aiiHuaa
A0y Paiixon bepynuii (973-1048), A6y Myxamman
Amun M6H Xasm (994-1064), Adyn Maonuit
Myxamman ubH Yoannymnox (Bad. 1092) Ba
Myxamman non A6aynxapum laxpucronuii (Bag.
1153) xabu onumIiap AMHIAPHU Ypranui Oyiinya
daommar onmb GopraH.

[Tapkaa KUECUI JUHIIYHOCIMK aCOCUUCHU
cudaruna ptupod sTUNagUraH AOy Paiixon
Bepynuitnunr “an-Ocop an-00Kusi baHU-I-KypyH
an-xonus” (“KagmMru xankimapaaH KoJTaH
énropaukiap”), “Kurad ¢u TaxKuk ma Jjau-j-
XUH]J MUH MaKyJjaTuH, MakOynaTuH (u-y-axi aB
Map3ynatul”’ (“XuHIJIapHUHT aKJira CUFaIuraH
Ba CUFMaiiUTaH TabIUMOTIAPUHU aHUKJIAII
kutobn”), “Konynu Macbyauii” Ba “ar-Tadhxum
JUaBauiv cuHaatr ar-TalkuM (“MyHaXKUMIIIK
CaHbBaTUJAH OONLIAHFUY TYIIyHYAsIap”) HOMIH
acapiapuja AWHIAp TapuXu, MapoCHMIApH,
3TUKOIJIapHu, Oalpamiapu TYFPHCHAA KEHT
MabJIyMOTJIap OCpHIITaH.

OnumuuHT OMprHYHK acapu “Ocop an-6oxkus’”
1000 #unna é€3umnraH. bepyHUMHHHT XaéTu
Ba wxonu XopasM xamjaa Fazna gaBprapura
O0ynunanu. by acap Xopasm naBpuja €3uira.
Acap 928-1042 iinnnapna Kacnuil JeHrH3MHUHT
kaHyOuit-mapkunaru XKyprxon Ba Tobapuctonaa
XYKMPOHJIUK KWIraH ‘“3uépuiinap” cylonacunan
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oynran KoOyc uon Bammrupra (978-981, 998-
1012) atab é3unraHs.

Anmoma ymOy acapuza ¥3 maBpurada MabiiyM
OynraH, TypJiu XalKJIapHUHT TaKBUMJIApPUHU
Tymnarad. by TakBUMJIapHHMHT maiigo Oymuim
cababnapu, TypJu TakKBUMJIAapHUHI OH Ba
caHamapugaru Qapxiap, OapaM, MapoCuM,
nbojar YTKa3ujgaJuraH KyHJIApHU aHUKJIAll
kabu Macanajiap acapHUHT aCOCHHHU TaIllKHII
Taau. MHCOHIApHUHT sApaTUAMLIHN, TYQOH,
uciomravya Oynran apa® Tapuxm Ba Xopasm
TYFpUCH/Ia aCAPHUHT MYyKaJJIIMa KucMmuja OaéH
kunuHrad. LlyHUHTIeK, acapHUHT KaTTa KUCMH
Vpra Ocué HACPOHMITAPHHUHT TAPUXHU, TUHUH
yp-oJaTiapu Ba aHbaHAJIapUTa OarWILIAHTaH.
BbyHaH tamkapu sxynuinap TakBuMH, [lapaxint
(Dypokiut), 3ynkapHaiid, Sxyx Ba Maxyx,
coxTa naitramOapiap xamaa Typii MUHTaKajJapaa
SIMIOBYM WHCOHJAp TYFpUCHUAA KHUMMATIIU
MabIyMOTJIap OCpUiTaH.

AcapHuHT €3uHII cabadK XaKu/1a aJTIOMAHUHT
V3u myHaai aeinu: “Onumiapaad Oupu MeHIaH
XaJIKJIap, YIIapHUHT TAKBUMIIAPUHIHT OOIIIAHUIIIH,
SbHU OWJIap Ba HUJIap ycTHaa HXTHIO(IAp
xamya Oy uxtunodaapHuHT cababiiapu, Maixyp
Oaifpamiapu, Typau HLUIAp y4yH OelruiaHTaH
KYHJIap, MIUIIATIApPHUHAT 0ab3WCH aMall KHIuo,
Oab3mwiiapu aMay KWIMaWJIWraH MapocHumiiap
xakua cypaau. MeHn UMKOH Ooprya yJIapHU Ky/ia
paBman 6aén »THO, YKUTyBUYH (axMiaiiiura,
Typiu KHTOOJapHU TOmHO, Oy KHTOOMapra
HUcOaTaH TYNIYHMOBYWJIHMK KOJIIMaWguran Oup
acap €3umra gasBat >tau’ [11: 4].

Bbepynuit Oy acapuu &3umga, Oy WIIHHUHT
OCOH DMAaCIUTHHU, KQAUMIHU XaJKiap, YIapHUHT
IBTUKOJUIAPH, MapOCUMIIApH, WK XHCOOIapH
XaKUAaru pUBOSATIIAp YaJIKalIuO KeTraHu, EIFOH Ba
acoccU3 MabJIyMOTIIap Kyl 3KaHUHU TabKHIANIH.
By acoccus mMabmyMoTiaapHu KaOyl 3TMaciuK
YUyH “...y PUBOSTIAPHUHI JaBPUMU3IA 3HT SIKUH
Ba JHI MalIXypHHH, CYHTpa SIKUHPOK XamJa
MAaIIXyPPOFUHHU KETMa-KET YPraHULIIMMHU3 JIO3UM.
VYnapuu ¥3 apboOnapuaan Kadyn Kuimo, Ty3aTHIIT
MYMKHH OYJITaHWUHH Ty3aTamu3, OOIIKaIapHHH
¥3 xonnua Kongupamus. lllynna 6u3 kentupran
pUBOSTIIAD XAKUKATHU KHUAMPYBUMIIApra Ba
XUKMaTHH CeByBUmiapra €pmamM4u, Omsra sca
Mysiccap OyiamaraH Hapcajapra SPHUIIAITUMU3
yuyH iynoBun 6ynaan” [11: 5], — neiian.

Onum acapHu E3umpa ¢oigananran
MaHOaapra TaHKuIuH €apamrad. CoBeT TapuXvH-
apxeosoru Cepreii [1aBnosry TonctoB 1957 iinnaa
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Muxaun AnexcanapoBuu Cainbe TOMOHHJIAH
ACApHUHT PyC THINTA KUJIMHTaH TapKUMacH KHUPHUII
KucMuaa bepyHUHHUHT TaHKHAJIapU Xycycuaa
myHAal geknn: “bepyHUHHHHT MaHOalapHH
KaOyJ1 KWJIMIIJIATY XaKKOHUIIUTH KYTU1a0 TapUX Uit
KATOOJIApHUHT HYKoIMO KeTranura cabad 6yiran
Ooymmmu mymkun” [14: 15].

AcapHuHT WK apaOya Taxkuky 1878 iwga
HEMHUC MIapKIIyHOC ONUMH Jayapa 3axay
TOMOHUJAH “bepyHuiiIaH MAapK XaTKJIAPUHUHT
xponosorusicn” (“Chronologie orientalischer
Volker von Alb@ériini”) HomMu Owian amaira
ommpwirad. Ymoly Taxkuk JleWniuraa Hamp
KWiuHrad. 1923 iinnga MKKUHYM MapTa Halp
kuiuHrad. Acap 1879 itmnna 3.3axay TOoMOHUaH
“Kagumru xanknap xpononusicu” (“The
Chronology of Ancient Nations”) HoMu Ouilan
MHIJIN3 TUINTa Tap>KUMa KuiuHrad. @paHiys3
trnnra 1903 #imnga P.I'puBo Tomonmaan, dopc
trmra 1903 finnna A Kymun Mup3o ToMOHHIAH,
pyc tunura 1957 itmnna B.P. Po3en Tomonuaas,
V30ek tunwra 1968 inmnna A.PacyioB TOMOHHIAaH
Tap’KuMa KWJINHTaH.

AJNIOMaHUHT JWHIAP TApUXUTa, XyCyCaH XUH
9BTUKOAJIAPU Ba TAbIUMOTIIApUTa OaruIllIaHraH
MKKHHYM KuToOM “Xuuaucton” acapuaup. 1017
Hna Xopasman 6ocu6 onran Maxmyna Fa3znaswit
1002-1028 i#umnap opanurmaa lLlumonuit
Xunnuctonra 17 mapra XapOuil ropwuuuiap
yromtuprad. bepyHnuii my xapOuii ropunuiapaan
oupuna Maxmyn Fa3saaBuiira XaMpOXJIMK KUJITaH.
Acap taxmunan 1017-1030 #iumnap opanuruaa
€3WIIraH.

“bepyHuilHUHT “XMHANCTOH” M KaAUMIH
Ba ypra acp Fap6 Ba lllapk amabuérnna mucin
KypuiMaras Earopyik’, — ed, acapra 6axo oepasu
apaburyHoc onium B.P. Posen [14: 147].

XKopx Capron Oy acap xakupa, “VY
“Xunnucton” acapuuu (“Tapux an-Xuama”) 1030
tnnga Fasnaga €3u0 tyratau. Acap bpaxman
XHUHANCTOHUHUHT TaBCH()U Ba aXOJIUCHHHHT
TypMyII MAPOUTHHU YpraHuiira OaFruIUIaHTaH.
bepynunit xumHA dancadacura, alHHKCa
bxaraBarrurara MmadTyH 311, Y *Ky1a K11 CAHCKPUT
TWIHJIATH KUTOOJIAPHH, MYCYJIMOHJIAP XUHAJIAP
TYFpUCHIa MabJIyMOTIIapra sra OyIuuuiapu yayH
apabuara tap:kuma Kunran” [5: 707].

OnuM XWHAWCTOH XaKuJa ramupap JKaH,
xap Oup XMH]Iapra Xxoc 0yiarad HapcanapHau 0aéH
KIWINILJA XKyJaa 3XTHETKOPOHAa MyHocabatna
6ymamu. Y3u Ayd KeiraH Macamanapra akami
énpamanan. XUHIIAp yuyH Ta0Owuii, Oomkanap
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yUyH Faiipu Tabunii 6yiran Hapcanapra 00beKTHUB
MyHoca0at OuiIIupHO, yIapHU XMHI MUJUTATHHHHT
ypb-onarnapugaHn Kenubd UYHKKAH Xo0Jaa
mapxJjanay. “by kuro0 Oaxclariuii Ba TOPTUIIIULLL
KATOOM dMac. XyCyMaTYMIapHUHT XY AOKaTIapuHH
KeNTHpMaiMaH, XaK/JaH OFUINTaHIapra KapIIuiIiK
oungupMaiiman. by Qakarrmaa 0a€H Kuutwin
kuTo0Hu xo0Jyioc. llyHuHr yuyH, MeH Oy KUTOOAA
XUHUIAPHUHT CY3MapuHu Y3 Xoianya €3aman’, —
neiinu, bepynuii [11: 15-16].

Acap ymymHui cakcoH 000maH umOopart
0yau0, YHIaH OpTUK 000M XMHIJIApPHUHT XYI0,
KYPUHAJAUraH Ba KypUHMaWJAUraH OJIaM, PyX-
TaHa MyHoca0aTiapu, PyXHUHI KYy4uO IOpHUIIH
(penHKapHANUSI-TAHOCYX), KAHHAT Ba Oy3ax,
HaXXO0Tra Jpumum (HUpBaHa), TabaKalaHUNI
(kacra), MyKaj1ac MaTHIIapH, OyTJiapy, KypOOHIHK
MapocuMJIapu, AUHUHK Oailipamiapu TYFpucHaa
MaBJIYMOTJIApHH Y3 WYHTA OJa]IH.

AnnmomMa XWHJ XaJKHHUHT KacTa THU3UMH
YJIapHUHT JAMHHA YBTUKOIJIApUTA XaM TabCUP
KwiIraHuHy aiitanu. “FOkopu Tabaka OuitaH aBom
XaIIKHUHT YbTUKON OUp-OMpuaan Gapk Kuiau.
FOxopu Tabaka akimit Hapcazap ycTuaa MyIoxaaa
IOpPUTCA, aBOM XaJIK TaOUaTH KyTapraH HapcalapHu
KaOyJl KWINII OMJIaH YeKIaHaAu. AcCII-MOXUSATHH
TEeKMHUPHUO YTUpMAWANU, aKJI HOPUTMANIH.
[lyHuHTACK yJap TaHOCYXra aMall KUJIUIIaId.
YnapHuHT opacuja OyHra HMIIOHMaWJUTaHH
HyK. Arap Oynpmainapu Oyica, y AMHAAH YMKKaH
oymamn” [11: 27].

[IyHuHTACK, OTUM TOMOHH/IAH XUHJIAPHIHT
VKKK KUTOOW XMH/I TUJIHIAH apad TUIKUra TapsKuma
KWInHraH. by xakna bepyHuiHMHT ¥31 nryHaai
nernn: “MeH XUHIJTapHIHT UKKH KHTOOWHU apad
TUJIUTA TapXKUMa KHIIUM. Y TApHUHT OUPUHYKCH,
OJIJaMHUHT OOIIJIAaHWUIIM Ba MaBXYIOTHUHT
taBcudu TyFpucuaa “CaHkxsa”’, HKKUHYHCH, YKOHHH
OanmanmaH KyTkapuin tyrpucuaara “[latamkanm”
HOMHU OwunaH artanaau. by MKKM KUTOO XHHJ
JUHJIAPUHUHT XyKMIIAPUHH dMAac, YbTHKOJIApUHH
0aéH Kwirad. by KUTOOMM 3ca XUHITAPHUHT XYKM
Ba YBTUKONIAPUHYU 0a&H KWINIIIA UKKA KHTOOHU
VpHUHU TYIAUpaay Ba caBojuiapra TYIUK jKaBoO
Oepaau ne0, ymua kuiaman™ [11: 16].

D.3axay acapuu 1884 imnna Hemuc TUIUra,
1888 imiiia MHTIIA3 TUIIATA Taps)KUMa Kuirad. 1958
vmnma Xakmapobonna, 1983 #unga batipytna
3aMOHaBUH TaXKUKHM amajra OIIMpPHUJITaH.
1965 i#unpma A.PacynoB, H.XakuMkoHOB
Ba F.)KamomoBmap TomoHmMmaH y30ek THiHTa
TapKUMacH amalira OUIHPHITaH.
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OnvuuHr stHa Oup acapu “Konynu Macbyiuid”
1030 #innaa FazHaBuiIap cyntonn Mackyra atad
€3mrad. Acap/ia acocaH acTpOHOMHSL, aCTPOJIOT s,
reoie3usi, MeTepeosiornus, reorpadusira ouj
uaMiaap kamianraH. by acap 11 6ymum, 135
000man ndopar.

[lly 6mian Oup Karopaa acapia sxyauiiap,
HacpoOHUUJIAp, Ma)Xycuiliap Ba XUHAJIAP
sMIaiIurad [maxapjiap, yJapHUHT Oaiipam
KyHJIapH, IWHUH MapoCUMIIapH TYFpucHaa 0acH
KuiuHaau. Hacponwitnap maxapmapu 06aéu
KWIMHTaH YpuHiapaa, MHxun €3unarad xouaap
3UKp KUIUHAIH. “YHU (MHXUITHN) sIIan )Koiu Ba
THIDIApH Typianda OynraH TYpT kuim, OaxacTiuHIa
ubponuniiuaga Matto, Pymaa (Anagynu) pym
(;motun) THIIMIA Mapkyc, Mickannapusiia FoHOHYa1a
Jlyko, Ddecna roHonuana KOxanHonap €3raH.
Kelinnuanuk cy3nap Ba MabHOJIAp XKUXATHAAH
dapk KmiyBYM Maskyp TYpT WHXHI HKKH
MyKOBa/ia OMpIAIITHPUING, YIapHUHT XaMMacH
oup HoMm Omstan Mrkwui ned Hommanau™ [13: 252].

Bbepynuitaunr sHa Oup “ar-Tadxum mraBammm
cuHaar ar-TamkuM” (“MyHaxOKUMITHK CaHbaTHIaH
OommaHFUY TymIyH4Janap”) acapuja dca ¢akar
HACPOHUIIMK MapoCHMJIApU 3UKDP KUJIMHTaH.
“HacpoHuil” cy3uHM anjgomMa KyWhuparuua
tymyHtupanu: “Y (Mco) baiityn Maknuc
akuHIIary Hocupo geraH KHILIOKAa AyHEmA
KeJraH. YHra ojamiiap JouM Hocupaiuk Kco ned
MypoJKaaT KHJIHIITaH. Yoy HucOart Tydaiinm
YHUHT XaJIKM HACPOHHMI HOMH OujaH mamxyp”
[14: 179]. Acap 1029 #iunna Fasznaga €3unran
0ynu0, acTpoorusira o SHT HOIUP acapiapiaH
XUCOOIaHa/IH.

JuHnapHu KUECHM YPraHUINHUHT TaMai
TOLIMHHU MYCYJIMOH wwapkuaa bepyHuil kyirax
Oyca, rap0Ona, ssbHU AHpanycusga Oy uiamra noH
Xa3M AHaallyCuil acoc COJIraH.

W6H Xa3MHUHT TYIUK UCMU AT HOH AXMa]
noH Camp nOH Xa3m uOH Fomub noH Commx
noH Xanadp nobn Mabnan non Cyhén non S3un
Annanycuit Kypryowuit 6ymm0, 384/994 #innna
IIupeneil spumoponuia, AHgagycus ImapkKuaa
omamran KypTy0Oa maxpuaa TaBaury1 Tonral
[18: 325-330; 23: 21]. AkcapusT manbaiapaa
nOH Xa3MHUHT (popc MIJUTATUTa MAaHCYO OYIranu
tuira onuHaau [24: 111]. Myxammaza A0y 3axpo:
“N6H Xa3MHUHT omiack (hopc MUIUTATHIAH OYn0,
katTa 6000cu A3un, Myosust non A0y CypEHHuHT
yYKacu SI3MIHUHT 030 KWITaH KyJId 311, — IeUIu
[23:21].

Bomka TomMonman s3ca, MOH Xa3MHUHT
3aMOHOIH OynraH nOH Xai€H oJMMHUHT Gopc
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9KaHWra myoxa OuiaH Kaparat: “YHHHT a)KOHHO
KUXATIIapuaaH OWpH opajaH IIyHYa Husiap
YTub6 y3uHu (hopc MuILIaTUTa MaHCYO SKaHUHU
aiTraHuMp. YHUHT DHT SIKHH QKT0]TH SIKHH/IarnHa
uCJIOMHU KaOyn kunraH. Otacu Axmaj uOH
Caun YMaBUUTIAPHUHT 030]1 KWITaH KyJIU SKaHU
Xakujaru cy3 tyrpu smac” [16: 170].

N6H Xaii€HHuHT OyHai GUKpra KeJluImra,
nOH Xa3mHuHr “an-ducon ¢u an-mMuian Ba-j-
axBau Ba-H-HHXaN (“Mmuinatinap, oKMMIIap Ba
TUHUN TabpIUMOTIAp Xakuaa Qaciap’) acapuma
(hopcnapau TaHKUT KWJITaHu| cabad O6yiran Oy v
MyMmkuH. “IInanukHuHr naigao 6ynuo, uciomaan
aXpanud YMKHIIUTa acocuil cabad Qopcrapaup.
Qdopcnap ucioMrada Xyna Ky€Iid XOKHMHITTa
ara sauiap. bollka xankjiapra Tabcup yTKaza
onapawnap. Ymap y3mapuHu OOIIKa XalKJIapaaH
Kypa onuii 1e0 xucodnaap, OoIKaIapHU KyJuiap
neb omnumapan. Apadiap TOMOHUIAH dopciiap
XYKMPOHJIMTH TyTraTWirad, yjiap Kyn €inroHjap
OwjiaH MCIOMIa Kaplid KypaniMoK4du Oyiaunap”
[20: 273].

3axabwuit “Cusap”’ma mOH Xa3MHHU gacTiad
MOJIUKHH, CYHT IIopuHUi Ma3xaouia OYIraHnHU Ba
KEeHMHYAIMK 30XUPHsI Ma3XaOWHH KaOyJ1 KUJITaHHHU
kentupanu [26: 186]. Myxamman ubn Aoy 3axpo
Jca, AJNTOMAaHUHT MYKTaxu/ OYITaHWHU, ITyHUHT
yUyH yHra Oup mMa3xaOHU TaliuH KWINII MyMKHH
SMACIIMTUHM TabKu1aran [23: 147].

N6H Xa3m &€3raH acapnap XO3Upra KyHra
Kazap ¥3 axaMusTUHU WykoTtmarad. OnuM YHIaH
3uén wiaM-paH coxacuga KuToOmap Tabiaud
stran. U6H Xa3Mm 26 émmuraya 6apya HCIOMHM
WIMIIAPHU YPraHuO YMKKaH Ba UCIOMIAH OOIIKa
TUHIIAP: SXyIANAINK, XPUCTHAHIINK, IITyHUHTICK,
3apAYIITUAINK, MOHUMIMK, Ma3laKuNIUK,
XUHIy MUK, Oy1JIaBUAIMK Ba OOIIKA JHH, OKUM
Ba MyHanmuuuiapHu yprana oomiaras [4].

OnumamHT “an-®ucon” acapu 1020-1040
Wmutap opanuruga &3uaraH. Acapma KyEm Ba
oiira CUFUHYBYMIAD, XUHJA AUHUK-(Dancapui
TabIMMOTIAPH, OyT-caHaMIIapTa CUFHHYBYHIIAD,
ITYHUHTTIEK, XPUCTHAHIUK Ba UCIIOM JTUHIIAPUIaTH
WyHanmum Ba (upKanap, yIapHUHT aKujaa Ba
TabJIUMOTIApU XaKuja Oatadcuia MabIyMOT
OepwiiraH.

Non Xa3zm ymlOy acapuHUHT E3UITHIIN
TyFpucuaa myHaai geian: “MlHCOHIApHUHT ¥3
JUHJIapuaa GupKanapra Oy THHUO KETUILU XaKuaa
Kyza Kymial Makosia, pucosia Ba KUToOap E3uiam.
bab3unap Oup HEwa YH XKW Ba YHAAH XaM KyI
kuToOap €310, TUHIAP XaKuaa KYII CY3 IOPUT/IH,
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baradcun mabiaymornap €3au. JlekuH ymapna
o0exTHB (pukprap kaM 0Ymo, Kyaa Ky xaroiapra
Hyn kyiniarad. Y 1apHUHT KYmawiara Gaxmuan
HUpOK Ba akJgaH aiipo xoinga é3wirad. bav3umnap
3ca, Oy Oopaga KUCKa Ba MyXTacap MabIyMOTIap
Oepran. Men ymly acapumja uciomaard Gupka
Ba HyHaIumiIap Xakuaa MabIyMOT OepHII
Ousan Oupra, SAXyAUHIUK Ba XPHUCTHAHJIMK
TabJIMMOTIIApH, MYKa1ac MaHOaIapH, yiaapaaru
¢bupka Ba WyHamWIIap, IMYHHHTJEK, IOHOH
¢dancadacu, KagUMru AMHIAp, OTAIINAPACTIHK,
Ky€II Ba I0JIy3Japra CUFUHMII, 3apIyLITHIIINK,
XUHAYUUIUK, OyIAaBUUIHNK, KOH(YIUHIHK
XaKu/1a XxaM MabIymMoTiap 6epud yroum” [20: 35].

“An-®ucox’ acapu 5 Ta )Ky3aaH Hoopart. Yiap
Kydugarunap:

bupunum xy3na Myxracap MyKaiaauMalaH
cyur wmyanaud mMyxonudp Qupkamzap
HynOomuniapun Xakuaa MablIyMOT OepraH.
Cyurpa, woHoH (aitnacydiaapu, yJlapHUHT
(dhancaduit kapamaapuHU KEITHPUO, YIapPHUHT
aJIalliraH XXOMIapura WIMHUH pajiusiiap KenTHPHO
yTran. byngan keduH axJin KUTOOJIAp, SXYIAUH
Ba XpUCTUAHJIAp, yJIApHUHT (pUpKasapu COHH,
aKuIaBUH Kapanuapaark papkiapy, IyHUHTICK,
Taspot Ba Mmxui xakuaa 6atadcuit MabiyMoTiiap
KenTupuo, 6axc purrad. bBUpuHYH Ky3 TaHOCYX
MaB3yCHHH MCIIOMIa Kypa pyX XaKUKaTHHHHT
Oatadcun 6aénu OWIaH TaMOMITAHTaH.

Nxxkunum xy3na typT MHXHA, ucioM
OUHUAATA OYIWHUTILIAD TYFPUCHIATH XaIuciiap
0acHu, TaBXHUJI, Ka30 Ba Kajap, WIOXUH cudariap
0aéHu xakuna cy3 roputmwirad. Mor Xasm Mkun
€xu TaBpoT Xakuaa GUKpP FOPUTraHIa aKITUi KOHYH
KOHWJanap Ba OUYMK-OWIMH acocjapra cysHrad. Y
Wrxwun €kn TaBpoTaaH MaTH KenTUpHO, yIapHU
Oaradcni u3oxJIaraH.

Yuunun xy3na KypboHu kapum Ba YHHUHT
My KH3aNapy, Ka3o Ba Kajap, KOOWIUSIT, XUIOST,
TaBOUK, AUIOXHUHT OaHpanap QebiapuHu
SPATHUILIN, UIIMOH Ba Ky(]p, ToaT Ba MabCHUIT, BAbJa
Ba TabKUO XaKuaa Cy3 IOPUTHIITAH.

Typrunum >xy3ma HaOui Ba pacyiiap,
(apumrranap, madoar, Me30H, KHEMAT KyHH, LIy
OuaH Oupra, ma, MyTasuia, MypKHua Ba XaBOPHK
KaOu OKUMIIAp XaKK/1a MabJIyMOTIIAp KEATHPHITaH.

Bemunun xy3na aca, myaniaud cexp,
Myku3amnap, wMmeradusuka, aéITapHUHT
naiiframOapauru Mmacanacu, 0ako Ba QaHo
MacaiajapH, Jiay31ap WIMH, XapaKkaT Ba CyKyHaT,
JKHCM Ba PYX XaKuJia cy3 FOPUTHITaH.
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Non XasmuuHr ymOy acapu Oy coxa
Oyiinua €3mnraH acapiapJaH MaB3yHH OaéH
STHUILA MyaJUTU(HUHT OOCKTHUBIIMIY, TAHKU I
€HIAMITaHIUTA Ba JUHIAD TabIUMOTIAPUHU
Oatadcmin KeATHPHUO YTraHauru Ouman V3
axamusitura sra. byau rokopuia KenTupuo yTuiaran
MaBJIYMOTIAPAAH XaM KYPHII MyMKHH.

Fap6 munmynoc omuminapu bepyHuii Ba
nOH Xa3MHU KUECUI AUHIIYHOCTUK (paHUHUHT
acocuuiapu cudaruga dpTHpod ITHImagu [3:
150]. Mon Xa3m A0y Paiixon BepyHnuii 6unan
Oup maBpha smad MXOX dTraH. Ymap Oup-
Oupiapu OwiiaH yuypalmimaraH Oyica-Ja, UKKH
OJINM TOMOHUJAH JWHIAPHU YpraHuil Oyitmda
00 OOpHIITaH M3JIAHMII Ba TAAKUKOTIAP Y3apo
XaMOXaHTAMP. by MKKM 0TMM KOJAMPraH acapiap
acpiap yrca-ja y3 axaMUATUHU HYKOTMaraH.

By maBpna nunnap tapuxura oun acap €3raH
oJIMMJIAp/IaH siHa Oupu dpoHIuK AOyn Maomnwmii
Myxamman uOH YO0aiayiuiox xucoOJiaHalH.
AOyn MaonuitauHr “baény an-anén” acapu gopce
THHAIA E3WITaH. Acap Myauid XaéTHHUHAT CYHTH
nunnapuaa, 1092 iunga Xypoconna €3mira.
ACapHHHT X2)KMHU KHYUK OYIu0, yHIa HCIOMIaH
aBBaJrd DBbTHUKOIJIApD Ba HCIOM Masxabnapu
E€pUTHIITaH.

Oponnu tapuxuud oauMm A0O6oc Hkboin
“baény an-anén” nuHiIap, Masxadjap Tapuxura
onJt popc TIITMAA E3WIITaH PHT KaJAUMUH acapup.
Acap (opc TUIMHHHT 3HT TY3al Ba HT KaIUMIH
HabMYHaNapuaan oupuanp”’, — neiiam [9: 5].

AOyn Maonuit ymoOy acapHu €3uinga
Toxup Makaucuiitnunr “an-ban Ba-T-Tapux”,
Bepynuitnuar “Xuaaucton”, AOyn Xacan
Humonypuit Omupuii (Bad. 992)aunr “an-Aman
pana-n-aban” (“Yexcus mymmar”)!, Abyn Xaiip
Xammop (Bad. 1048)nunr “Cupot an-daitnacyd”
(“Daitnacyd itynu”)? Ba Ay Mco BappokHHHT
“Maxonot”’unan (oinaraHTaHUHE Kalg dTraH
[9: 11].

“baény an-anén” Oemr KucMaan noopar 0ymo,
YHHUHT OMPUHYM KHCMU/IA JacTIa0 MHCOHIAPHUHT
reorpaKk MUHTaKamxapra OYIWHUIIN KIACCUK
ycinyOna 0aéH KuiauHrad. Ym0y MuHTaKajgiapjaa

! ®opobwuit Ba ubn CunHonap naspupa MoBapoyHHaxp

Ba XypocoHJa Mamxyp Oynran ¢aitmacyd AOyn Xacan
OwmmpuitHuHT ancada Ba Kamomra ouJ acapu. ACapHHHT
sroHa Hycxacu “CymaiiMonus” KyTyoxonacuma Ne 179/2
TapTHO paKaMu OCTH/IA CaKJIaHA/IH.

Barmomnuk xakum, Qaiinacyd, myrakammum AOyn Xaiip
Xacan ubH XammopHuHT Qancada oun acapu. by acap
Omsrada eTuO KeIMaras.
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smaauran xankiaap cudaruga, gopciap,
napuitnap (adroH MUJUIATH), TYpKJIap, IOHOHIAP,
xabamuiap (duonusaukiIap), XUHAIAp Ba
aQpuKaNUKIaApHA KENTHPAJAU. bpUTaHUSIUK
ucjaoMITyHoc onuM bepraps JIprouc oaTuMHUHT
Oy tacuudura, “by Tacuud XI acpaa simaran
MYCYJIMOHJIAp OJMMIIap XalKJIapHH reorpapuk
JKUXATIAH KaHaal TacHU(IaraHnHU OWITUIN YUy H
rosT axamusTuaup”’ [1: 65], — ne6, 6axo Oepaam.
[lyrnHrIeK, OMpHHYA KMCM/Ia 3ap Iy I THITApHIHT
“Onuii wiox’u, ¢gopcnap Ba AapUHTAPHUHT
“Xyno”cu, oHOHIap, KUOTUWIap Ba axju
KUTOOJApHUHT TYpJIH HOMJIAp OWJIaH HOMJIaraH
“Unox’napu xamaa typkiapHufr “Kyx Tanrpu”cu
TYFpUCHIA MabIyMOTIap Oepamu. XWHIIAp Ba
xa0anuiapHy MaIaHUATIIAH y30K, EBBOIMH oraMmiap
ne0 Tappuduiad, ynapHUHT YbTUKOLIAPHHN OacH
KMJTaIH.

AcCapHUHT UKKUHYY KUCMUZA, apabJapHUHT
JKOXUITHAT 3BTUKOIapH, OHOH (ascadacuaa
njoxra MyHocabar, SIXyJIUUINK, XpPUCTHAHIIUK,
AXYIUNHIUK, MaXyCHUJIUK, COOMHUUIUK Ba
CaHABUIIINK YPTUKOJIAPH 3UKD KUJIMHTaH.

SAxynuit ma3zxabmapunaH Oupu Oyaran
“COMUpHIINK” XaKuJa 0axc KWIMHTaH YpUHAA,
ynapau Myco (a.c.) Ba XopyH (a.c.)HH TaH
oMaciukiIapund, TaBpor Ba 3abypra KymmmM4a
sgHa 19 xuToOHM MyKaamac aed OwMmIIapuHu
KeNTHPAIH.

“Ora-yrun-mykaanac pyx’~’ MIaKiIuia Xyaora
WILOHYBYH XpUCTHAHIIAPHU Y4 TYpYX: SBKyOHiinap,
HECTOpHAaHJIap Ba MAJKOWHIapra axparau.

Yuunun KucMm, nairam6ap Myxammar (c.a.B)
HUHT “‘eTMHAII y4 PUpKa’ TYFPUCUAATH XaUCHHIHT
n3oxura Oarunuianrad. Aoyn Maonuii eTMuI ya
¢upKaHu cakku3Ta KaTTa rypyxJjapra Oyiras.
Kymnanan, 1. Axau cyHHa Ba-ji-kamoa. 2.
Myrazuna. 3. lua. 4. Xopmxwuitnap. 5. XKabapus.
6. Mymraoouxa. 7. Cyduitnuk. 8. Mypskua.

Xap oup rypyx nanaaru GupKasapHU CaHAH TN
Ba yJapHUHT COHWHH €TMHII y4Tara eTKa3ajH.
Xanucnard HaxoT TonyBun Qupka (“dupkau
HOXUS ") — “aXJIi CyHHa” TapKUOUTa, XaHA(DUIIIHK,
JOBYIHHIHUK (30XUPUUINK), WIOPHUHITUK,
MOJUKUHINK, XaHOAIMIINK Ba allbapuAIHKHI
Kuputrad. Tapkubra MOTYPUAWNIHUKHUHT
KUPUTHJIMAaraHUHUHT cabalu, amnomMa yHH
xaHa(UITUK TapKkuOuaa 3UKp KAITaHUIHP.

AcCapHUHT TYPTHUHYM KMCMHM, “axJIM CyHHa”
TapKuOWra KUpyBUM MaszxabiapaaH OOUuUIaHuoO,
KoJraH QupKagapHUHT ODBTUKOAJIApHUTA
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Oarunuianrad. Xap Oup (QUPKaHWHT ACOCUHUCH,
9BTUKOUIAPH TYFpHUCHAa OaTad)Cuil TYXTaHUIITaH.

Cyuru, OemMHYM KHUCM 3Ca, WIOXJUK Ba
maiitramMOapIuKHU JabBO Kuiran Mycaimama,
Tymnaiixa, Axran J{adbuii, Myxtop Cakaduwuii, baén
n6n Cambon, AOayminox uon Xap0, Aoy Mancyp
Kucd, Xoiipyp Poii, Adby Hco Ucdaxonuii,
Myxamman My6opkuii, Xycaitn nOn Mancyp,
Myxamman Uponmaxpuii Ba Axman Kaiién kadou
miaxciap Tyrpucuia 0ynuo, ymapHUHT 1abBOJIAPH
XaMza YbTUKOIapuHU 0aéH KuiraH. LllyHuHr ek,
WIOXJIMK JaBbOCHJIATH UKKH IIaxc MyKaHHa Ba
BoGaknuHr “pyxuii xacta” OyiraHu, yJ1apHUHT
xaétuga cogup OyaraH Kyjiryid BOKealapHH
KEJITHPUJIITaH.

“baény an-aaéH HUHT WIK 3aMOHABUH HAIIPH
1934 finna S5poHInK agaduéTyan Ba Tapuxan A60oc
Wk6on AmTuéHuii TOMOHHUIAH aMaJira OLIMPUIITaH.
A0600c MKOONMHUHAT TaXKUKHUAAa OCIIMHYNA KUCM
MaBXKyJl 9Mac. AMMO, OOIIIKa OUp SPOHITHK TAPUXUH
Myxamman Takuii JloHuIITIE3yX OCITHMHYN KUCMHU
Toru0, Hamp KwiraH [7: 33].

XVJIOCA

XI-XII acpnap MyCyJIMOH OJMMJIapUHUHT
KHECHUI JUHIIYHOCIMKKAa OHWJ acapiapuia
00BEKTUBIHMK Ba XOJHCIUK acocHil YypuHJa
Typran. Xap Oup JOWH, DBTHKOJI TYFpUCHIA
GUKp MOpPUTHITAHAA, yJIapHH KaMCHUTHUI,
TaBJIMMOTIIAPYUHY TIACT CAHAII Ba PaJIus OepHIn
kalOu Xonatiap ydpamaiian. Yily acapiapaard
MaHa my xuxar, XIX acpHUHI MKKHHYU
sipMuiaH Oonwiad Fapd auHITyHOCTHK coxacuaa
W3JIAaHWIIap Ba TaIKHKOTIap oaubd Oopran
OJINMJIAP YIYH acoc O¥yraH.
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SAFAYEVA Soliha

O zbekiston xalgaro islom akademiyasi
Islomshunoslik fakulteti Dinshunoslik
yo ‘nalishi talabasi

Iimiy rahbar: ALIMOVA Mahfuza
O zbekiston xalgaro islom akademiyasi
tarix fanlari nomzodi, dotsent

SHAHRISTONIYNING “AL-
MILAL VAsN-NITHAL” ASARI
MUQADDIMALARINING
XUSUSIYATLARI

OCOBEHHOGTHY NMPEJUCJIOBUIA
ITPOUSBEJAEHUSA INAXPUCTAHU
*“AJIb-MUJIAJL BA-H-HUXAJI”

CHARACTERISTICS OF THE
PREFACES OF SHAHRISTANTI’S
WORK “AL-MILAL VA-N-NIHAL”

Annotatsiya: Ushbu maqolada dinlar tarixini
o ‘rganish va ularni tasniflashda o ‘ziga xos yondashuv
yaratgan Abul Fath Shahristoniy “al-Milal va-n-
nihal” asari muqaddimalarining o ‘ziga xos jihatlari
o ‘rganilgan. Asar mugaddimalarida keltirilgan
uslublarning dinlarni tasniflashdagi ahamiyati,
ularning ilmiy obyektivlikka asoslanganligi tahlil
qilingan. Bundan tashqari, maqoladan muallifning
qisqa tarjimayi holi va ilmiy merosi haqidagi ba’zi
ma’lumotlar ham joy olgan.

Tayanch so ‘zlar: Abul Fath Shahristoniy, “al-Milal
va-n-nihal”’, muqaddimalar, dinlar va mazhablar tasnifi.

Aunomauua: B Oamnoui cmambe
uccnedyromes ocobvle acnekmsl NPeouciosutl K
mpyoy A6y-ne-@amxa aw-Llaxpacmanu «anv-Munan
8a-H-HUXANY, KOMOPbL pa3paboman YHUKAAbHYLU
n00X00 K U3VYEHUIO UCMOPUU penucutl U ux
Kraccugpuxayuu. Ananusupyemcs 3navenue memooos,
npeoCcmasieHHbIX 80 88e0CHUSIX K IMOMY mpyoy, OJis
Kaaccugukayuu penueutl, a maxice ux 0OCHOBAHHOCHLb
Ha Hayunot obvexmusnocmu. Kpome mozo, 6
cmamue co0epiHcamcst HeKOMopble C6e0eHUsL 0 KPAmKoti
buoepagpuu asmopa u e20 HayYHOM HACIEOUU.

Knroueswvie cnosa: Aoyn @amx Llaxpucmarnu,
«anv-Munan ea-n-Huxany, 66e0eHus, Kiaccupurayus
DPenueUuti u cexm.

Annotation: The article examines the most
important parts of the prefaces of the work “al-Milal
wa-n-nihal” by Abul Fath Shahristani, a unique creation
in the study and classification of the history of religions.
The significance of the styles in the prefaces of the work
in the classification of religions and their scientific
objectivity is analyzed. In addition, the article contains
a short biography of the author and some information
about his scientific heritage.
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n-nihal”, prefaces, classification of religions and sects.

KIRISH

Dunyoning konfessional manzarasidagi
o‘zgarishlar fonida yoshlarni zararli g ‘oyalar bilan
ta’sirlantirishga urinish, dinlarning ta’limotlari,
muqaddas manbalari va marosimlarining
asl mazmun-mohiyati bilan bog‘liq bo‘lgan
millatlararo totuvlik va dinlararo bag‘rikenglikka
zid tushunchalarni singdirishga qaratilgan
harakatlar avj olmoqda. Bu xususda Prezident
Shavkat Mirziyoyevning: “Buyuk ajdodlarimiz
bo‘lgan islom olamining mutafakkirlari asarlarini,
ularning butunjahon sivilizatsiyasi rivojiga
go‘shgan bebaho hissasini chuqur o‘rganish, teran
anglash va keng ommalashtirish alohida ahamiyatga
egadir.”[4:5], - degan so‘zlari muhim ahamiyatga
ega. Hagigatdan ham, o‘zining ulkan merosi bilan
dunyo ilm-fani rivojiga beqiyos hissa qo‘shgan
olimlarning asarlarini o‘rganish, ulardagi muhim
tushuncha va ma’nolarning asl mohiyatini anglash
yo‘lida harakat qilish bunday zararli g‘oyalarga
garshi “immunitet” hosil qilishda muhim o‘rin
tutadi.

ASOSIY QISM

X-XI asrlarda yashab ijod qilgan, o‘zining
beqiyos ilmiy asarlaridagi chuqur mulohazalari,
o‘ziga xos uslubi bilan nom qoldirgan
Shahristoniyning ‘“al-Milal va-n-nihal” asari
dunyo dinlarining kelib chiqish tarixi, asl mohiyati,
ulardagi bag‘rikenglik va insoniylik tamoyillarini
tushunishda ulkan ahamiyat kasb etadi. Xususan,
asarning “Muqaddimalar’ining o‘ziga xosliklarini
tahlil qilish orqali hali ham o‘z dolzarbligini
yo‘qotmagan tarixiy haqiqatlarni anglash, bu orqali
esa, bugungi kunda dinlarni o‘rganish sohasidagi
eng muhim savollarga javob topish mumkin.

Abulfath Muhammad ibn Abdulkarim ibn
Ahmad Shahristoniy islom olamining kalom
ilmi, dinlar tarixi, din falsafasi sohalari bo‘yicha
yetuk olimlaridan biri bo‘lib, 1076-yili Naysobur
va Xorazm shaharlarining orasida joylashgan
Shahristonda dunyoga keldi. 1117-yili Bag‘dodga
ilm uchun borib, 3 yil davomida yetuk ustozlardan
ilm oldi. Abul Qosim Ansoriydan tafsir, kalom,
islom falsafasi va “ilm al-jadal” (bahs-munozara
ilmi) dan dars olgan Shahristoniy o°‘zidan yigirmaga
yaqin asar meros qoldirdi. Ulardan “Nihoyat al-
igdom fi ilm al-kalom”, “al-Irshod ila a’qoid al-
1’bod”, “Tafsir suroti Yusuf bi-uslub falsafiy”,
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“Talxis al-aqsom li mazohibil-anaam”, ‘Musoraat
al-falosifa”, “Mafotih al-asror va masobih al-abror”
va “al-Milal va-n-nihal” nomli 7 tasi bizgacha yetib
kelgan. Tarixchi Yoqut Hamaviy o‘zining “Mu’jam
ul-udabo” asarida Shahristoniy haqida shunday
deydi: “U ilohiyotchi faylasuf, tasniflar muallifi,
yaxshi fazilatlar va komil aql egasi edi. Uning
e’tiqodidagi ba’zi chalkashliklar va faylasuflarni
qarashlarini qo‘llab-quvvatlashda mubolag‘alari
bo‘lmaganida imom bo‘lgan bo‘lardi.” [7:213]

“Toj ad-din” (“Dinning toji”) nomi bilan
atalgan Shahristoniyning “al-Milal va-n-nihal”
asari dunyo dinlarining ta’limotlari va firqalari
hagida ma’lumot beruvchi doksografik asar
bo‘lib, o‘rta asrlarda dinshunoslik bo‘yicha ta’lif
qilingan bebaho manba hisoblanadi. Sidney
Universiteti professori Erik Jon Sharp o‘zining
“Comparative Religion: a history” (Qiyosiy din:
tarix) asarida ushbu asar haqida shunday degan:
“Jahon adabiyotida birinchi bo‘lib dinlar tarixini
yozish sharafi musulmon Shahristoniyga tegishli.
Uning “Dinlardagi oqimlar va falsafiy ta’limotlar”
asarida o‘sha davrda Xitoy chegaralariga qadar
ma’lum bo‘lgan dunyodagi barcha dinlarni
tavsiflagan va tizimlashtirgan. Bu ajoyib asar
nasroniy yozuvchilari o‘sha davrda yarata olgan
barcha narsadan ustun.” [5:79] Asar muallifning
yondashuviga ko‘ra, 5 ta muqaddima bilan
boshlanadi. Bu haqda kitobning kirish qismida,
hamd va na’tlardan so‘ng shunday keltirilgan:

“Alloh taolo meni dinlar va xalqlarning
namoyondalari, dunyo ahlining e’tiqodlari va
mazhablari haqidagi ta’limotlarni o‘rganishga,
ularning kelib chiqishi va manbalari bilan
tanishishga, shuningdek, nodir gismlarini ko ‘rishga
muvaffaq gilganda, bularning barchasini jamiki
dinlar va e’tiqodlarni o‘z ichiga oladigan, idrok
etuvchilar uchun ibrat, ibrat oluvchilar uchun idrok
manbayi bo‘lgan bir muxtasar kitobda jamlashni
xohladim.” [1:7]

Shahristoniy maqgsadga o‘tishdan avval,
kitobini beshta mugadimma bilan boshlashni
lozim deb topganini ta’kidlaydi. Olim ushbu
muqgaddimalarning nomlarini tartib asosida
keltiradi:

— birinchi muqaddima: Dunyo aholisining
qismlari bayoni;

— ikkinchi muqaddima: Islomiy firqalarni
sanash qoidalarini tayin qilish (belgilash) haqida;

— uchinchi mugaddima: Maxluqot ichida
paydo bo‘lgan ilk shubhaning bayoni, uning kelib
chiqishi va namoyon bo‘lishi haqida;

— to‘rtinchi muqaddima: Islom ummatida
paydo bo‘lgan ilk shubhaning bayoni, uning
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tarmogqlanish jarayoni, kelib chiqishi va namoyon
bo‘lishi haqida;

— beshinchi muqaddima: Ushbu kitobni
hisob yo‘li bilan tartiblashni vojib qiladigan
sabablar bayoni haqida. [1:8]

Yuqoridagilardan ko‘rinadiki, asar
muqaddimalari o‘ziga xos ravishda tizimli
tartiblangan bo‘lib, butun kitobning maqgsad va
vazifalarini 0‘z ichiga oladi. Asarda keltirilgan
har bir ma’lumot bugungi zamonaviy tadqiqotlar
uchun namuna vazifasini bajaradi. Jumladan, ilk
muqaddimada dunyo aholisi jo‘g‘rofiy nuqtayi
nazardan yetti iqglim hamda to‘rt tomon bo‘yicha
tagsimlangandan so‘ng, shunday deyiladi: “Bundan
tashqari, olam millatlar nuqtayi nazaridan ham
tagsimlanadi. Ulardan eng katta millatlar to‘rtta:
arab, ajam, rum va hind. Ta’kidlanadiki, arablar
va hindlarning qarashlarida o‘xshashlik bor,
chunki ularning ikkisi ham mohiyat va haqiqatlar
borasidagi hukmlarning botiniga qiziqishadi, ruhiy
amaliyotlardan foydalanishadi. Boshqa tomondan,
rumliklar va ajamlarning qarashlari o‘xshash:
ular narsalarning tabiatiga, miqdor va shaklning
hukmlariga qiziqadilar va jismoniy ishlarga
ko‘proq ahamiyat beradilar.” [1:8]

Zamonaviy dinshunoslikdagi dinlarni tasniflash
bo‘yicha ilmiy yonashuvlar, din sotsiologiyasi,
din psixologiyasi kabi ilmlarni o‘zida mujassam
etadigan bu kabi satrlar asarning bugungi kunda
ham o‘z ahamiyatini yo‘qotmaganidan dalolat
beradi.

“Al-Milal va-n-nihal”’ning  birinchi
mugqgaddimasida dinlarni tasniflash bo‘yicha o‘ziga
xo0s, avvalgi olimlarning kitoblarida uchramagan
yondashuv namoyon bo‘ladi. Ilk Mugaddimada
kitobning asl magsadi bo‘lgan tasnif sifatida dunyo
aholisining e’tiqodlariga ko‘ra ikki guruhga: “ahl
ad-diyonot va al-milal” (“Dinlar va millatlar ahli”’)
va “ahl al-ahva va an-nihal” (“Bid’at va firqalar
ahli”)ga bo‘linishi qayd etilgan. Bir tomondan
majusiylar, yahudiylar, nasroniylar va musulmonlar
birinchi guruhga kiritilsa, boshqa tomondan
faylasuflar, dahriylar, sobiylar, butparastlar va
brahmanlar “Bid’at va firqalar ahli” vakillari
sifatida ta’riflanadi.

Tasniflashning davomida muallif musulmon
dinshunoslari tomonidan asosiy tayanch sifatida
ko‘riladigan “73 firqa” hadisini keltiradi:

“Majusiylar yetmish firqaga bo‘lingan,
yahudiylar yetmish bir firqaga bo‘lingan,
nasroniylar yetmish ikki firqaga bo‘lingan,
musulmonlar yetmish uch firqaga bo‘lingan.” [1:9]
Shu o‘rinda olim bu firqalardan najot topadigani
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faqat bitta bo‘lishini ta’kidlaydi. Uning fikriga
ko‘ra, haqiqat ikki garama-qarshi masaladan
bittasida bo‘lsa, ushbu ikki masala shar’iy jihatdan
bir xil gabul qilinishi joiz bo‘lmaydi, ularning biri
rost, ikkinchisi yolg‘on, deb ajratiladi. Va haqiqat
ulardan birida bo‘ladi, boshqasida emas. [1:9]
Xulosa qilish mumkinki, gqarama-qarshi turuvchi
qarashlarning ikkisi ham to‘g‘ri va haq deb hukm
qilinishi mumkin emas. Aynan shu joyda asarning
mohiyati yanada aniqroq namoyon bo‘ladi. Ya’ni,
firqalar vakillari qganchalar ko‘p bo‘lmasin, ulardan
asl hidoyat ustidagi jamoa yagona bo‘lishi eslatib
o‘tiladi. Shahristoniy oz fikrlariga dalil sifatida
A’rof'surasi 181-oyatni keltiradi: “Yaratganlarimiz
ichida haq (yo‘l)ga hidoyat qiladigan va u (haq)
bilan adolat qiladigan jamoat ham bordir”.
[6:134] Umuman olganda, birinchi mugaddima
dunyo aholisining diniy tasnifiga qaratilgan bo‘lib,
hadislardan namunalar bilan yakunladi:

“Payg‘ambar (s.a.v) xabar berdilarki:
“Ummatim yetmish uch firqaga bo‘linadi,
ulardan najot topadigani bittadir, va boshqalari
halok bo‘ladilar.” Aytildi: “Najot topadiganlar
kimlar?” Aytdilar: “Ahli sunna val-jamoa”
Aytildi: “Sunnat va jamoat nima?” Aytdilar:
“Men va as’hobim U (Qiyomat) kuni unda
bo‘lamiz” (Abu Dovud: (40596) , Ibn Moja: (3992)
, Ahmad: (332/2))

Yana bir hadisda: “Mening Ummatimdan
bir guruh Qiyomatgacha haq yo‘lida davom
etadilar” (Termiziy: (2192), Ahmad.: (104/4), Ibn
Moja; (6)), “Mening ummatim zalolat ustida
birlashmaydi.”” [1:10], deb keltirigan.

Ilk mugaddima dunyo dinlarini tasniflashning
0°ziga xos namunasini ko‘rsatgan bo‘lsa, ikkinchi
mugaddima islomdagi firqalarning tasniflanishidagi
xato va kamchiliklarni tahlil qilib, eng muhim
to‘rtta qoidani ta’kidlaydi. Unga ko‘ra, birinchi
qoida islomdagi firqalarni e’tiqod jihatidan Alloh
taoloning sifatlari va tavhid borasidagi xilma-
xillik asosida ajratishdan iborat. “Bu bir guruhda
isbotlangan va boshqa guruh rad qilgan azaliy
sifatlar masalalarini o‘z ichiga oladi. Masalan,
zotiy sifatlar, fe’liy sifatlar, Alloh taologa vojib,
mustahiyl va joiz bo‘ladigan sifatlar bayoni
kabi. Bular borasida ash’ariylar, karromiylar,
mujassimalar va mo‘taziliylarda ixtiloflar mavjud.”
[1:10]

Ikkinchi qoidaga ko‘ra, islomiy firqalar
orasida ko‘p ixtiloflarga asos bo‘lgan taqdir va
adolat haqidagi qarashlar tasniflash uchun asos
qilib olinadi. “Bu qazo va qadar, jabr va kasb,
yaxshilik va yomonlikni iroda qilish, oldindan
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aniglangan va ma’lum holatlarni o°z ichiga oladi,
bir guruhda gabul qilinsa, boshqasida rad qilinadi.
Va yuqoridagilar borasida qadariylar, najjoriylar,
jabriyyalar, ash’ariylar va karromiylar orasida
ixtiloflar mavjud.” [1:11]

“Uchinchi qoida: Va’d, va’iyd, ismlar va
hukmlar.

Bu iymon, tavba, vai’yd, qaytish, kuft, zalolat
masalalarini o‘z ichiga oladi, bir jamoatda tan
olinsa, boshqgasi tomonidan rad qilinadi. Bular
borasida murji’alar, va’iydiyyalar, mo‘taziliylar,
ash’ariylar va karromiylar orasida ixtilof mavjud.

To‘rtinchi qoida: Risolat xabari, aql va
imomat.

Bu borasida shi’alar, xavorijlar, mo‘taziliylar,
karromiylar va ash’ariylarda ixtilof bor.” [1:11]

Ma’lumotlarning yuqoridagi kabi tartiblanishi
islom dinida mavjud eng katta ixtiloflarning
asoslarini, firqalar orasidagi eng muhim farqlarni
tizimli ravishda ko‘rsatib berishga xizmat qilgan.
Xulosa sifatida muallif ushbu to‘rt qoida asosida
tasniflangan eng katta islomiy firqalarni sanab
o‘tadi. Ular:

1. Qadariylik;

2. Sifatiylik;

3. Xorijiylik;

4. Shia.

O‘z navbatida, ushbu firqalarning barchasi
o°z ichida tarkiblanadi, tagsimlanadi, oxir oqibat
ularning sanog‘i 73 tada borib yetadi.

Ikkinchi muqaddimaning oxirida muallif
asarni yozishdagi yondashuvlarini batafsil bayon
qildilar: “Men har bir mazhabni mutaassiblik
gilmasdan, tanqiddan chetlangan holda, sahihi
va fosidini bayon qilmasdan, haqini botilidan
ajratmasdan, ularning kitoblarida ganday topgan
bo‘lsam shunday bayon qilishni o‘zimga shart
qildim. Holbuki, zakiy fahmlar uchun aqliy dalillar
bilan haqni bir qarashda ko‘rish va botilning isini
sezish qiyin emas. Va tavfiq Allohdandir.” [1:11]
Bundan ko‘rinadiki, qariyb IX asr ilgari yozilgan
ushbu asar zamonaviy dinshunoslikning asosi
bo‘lgan obyektiv yondashuvni o‘zida mujassam
etgan ekan.

Asarning uchinchi muqaddimasi “Maxluqot
ichida paydo bo‘lgan ilk shubhaning bayoni,
uning kelib chiqishi va namoyon bo‘lishi
hagida”, deb nomlangan bo‘lib, yaratilganlar
orasida kelib chigqan shubhaning eng avvalgisi
shaytonning shubhasi ekanligi bayon etilgan.
Keyinchalik insonlar orasida tarqalgan ushbu
shubhalar yettita savoldan iborat ekani haqida
aytgandan so‘ng muallif ushbu savollarning

ISSN 2181-9572



Injilning to‘rtta sharhlari: Luqo, Mark, Yuhanno
va Matto Injillarida, shuningdek, Tavrotda ham
zikr qilinganini alohida ta’kidlaydi. Asarda
keltirilishicha, shaytonning savollari asosan uning
yaratilishi ortida ganday hikmat borligi, nima uchun
Allohga ibodat qilishi kerakligi, nega Odam (a.s.)
ga sajda qilishga buyurilgani, shuningdek, uning
insonlar qalbiga soladigan boshqa vasvasalarining
mohiyatini bilishdan iborat. Shahristoniy bularni
bayon qilish orgali Yer yuzida ibodat haqidagi turli
fikrlar, dinlar, mazhablar, ixtiloflar va bid’atlar
ganday paydo bo‘lganini o‘ziga xos uslub bilan
ko‘rsatmoqchi bo‘ladi.

Uchinchi muqaddimaning eng e’tiborga
molik jihati shundaki, keltirilgan yettita shubha
Qur’on oyatlaridan namunalar bilan sharh qilinib,
keyinchalik imon keltirmaganlarning Nuh, Hud,
Solih, Ibrohim, Lut, Shu’ayb, Muso, Iso va
Muhammad alayhissalomlarga qarshi kurashgani
yoritiladi. Bundan tashqari, muallif har bir shubhali
savol asosida paydo bo‘lgan mazhablarni ham
birma-bir sanab o‘tadi. Bu esa Shahristoniyning
dinlar va mazhablarning tasnifida juda chuqur va
asosli dalillarga tayanganidan dalolat beradi.

Muallif asar muqaddimalarining uchinchisi
orqali dunyoda dinlar qanday asosda shakllangani
haqgida batafsil bayon qilganidan so‘ng,
asarning to‘rtinchi muqaddimasini islomdagi
bo‘linishlarning paydo bo‘lishi asoslarini yoritishga
bag‘ishlaydi. Xususan, Muhammad (s.a.v.)ning
tiriklik chog‘larida U zotni adolatsizlikda ayblagan
kimsa haqida, Uhud kunidagi munofiqlarning
ahvoli haqida, shuningdek, Allohning zoti,
ulug‘vorligi haqida bahslashgan guruh haqida
oyatlardan namunalar keltirish orqali musulmonlar
orasida Payg‘ambar (s.a.v.) tirik bo‘lgan davrda
ham bo‘linishlar yuz berganini asosli dalillar bilan
ochib beradi.

To‘rtinchi mugaddimaning davomida
Payg‘ambar (s.a.v.)ning kasallik chog‘larida,
shuningdek, ularning vafotlaridan keyin sahobalar
orasida paydo bo‘lgan o‘nta ixtilof birma-bir
sanab chiqilgan. Muallif ushbu tagsimlash bilan
kifoyalanmagan, balki keltirilgan o‘nta ixtilofni
yana o‘z ichida ikki turga: imomatdagi ixtiloflar
va usuldagi ixtiloflarga ajratgan. [1:18] Bundan
ko‘rinadiki, o‘rganilishi lozim bo‘lgan turli tuman
dinlar va ulardagi mazhablar hagida ma’lumot
berishdan avval ularning kelib chiqishi, aynan qaysi
asosga ko‘ra bir-biridan farqlanishini ko‘rsatish
Shahristoniy oz oldiga qo‘ygan muhim vazifa
bo‘lgan.

Avvalgilaridan farqli o‘laroq, beshinchi
muqaddima orqali ma’lumotlarni qaysi usulga
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ko‘ra tartiblash kerakligi maqgsad qilingan.
Bu haqda muallif kitobning uslubi tizimli
tartiblashga asoslanganligini, chunki uning
magsadi ta’limotlarni muxtasar yo‘l bilan bayon
qilish bo‘lganini aytib o‘tadi: “O‘z xususiyatlari
va hukmlarida men uchun eng yaxshi tartiblash
usulini tanladim va bu tartibni eng aniq va kuchli
dalillar ustiga barpo qildim.” [1:23] Beshinchi
mugqgaddimada kitobni tartiblashning yettita darajasi
avvalgi muqaddimalardagidek ketma-ket sanash
yo‘li bilan bayon qilinadi.

XULOSA

Xulosa sifatida shuni aytish mumkinki, “al-
Milal va-n-nihal” asarining boshqa kitoblardan
farqli o‘laroq bir emas beshta mugaddima bilan
boshlanganligi muallifning keng dunyoqarash va
mushohadali olim ekanini ko‘rsatadi. Ta’kidlash
joizki, asar muqaddimalari butun kitobning
ma’no va maqgsadlarini o‘zida jamlagan bo‘lib,
tahlil va tasnifning yuqori darajasini namoyon
etgan. Muallifning tarix, falsafa, diniy ilmlar,
xossatan, islom mazhablari haqidagi chuqur
bilimlarini ko‘rsatgan mugaddimalarda keltirilgan
ma’lumotlar dinshunoslikdagi xolislik va ilmiylik
yondashuviga asoslanadi. “Al-Milal va-n-nihal”
asarining dinlarni o‘rganishdagi o‘rni beqiyos
bo‘lib, bugungi davrda ham o‘z ahamiyatini
yo‘qotmagan. Aksincha, asarning qiymati yildan
yilga oshib bormoqda.
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TA ‘LIMDA SUN‘IY INTELLEKT
TEXNOLOGIYALARIDAN
FOYDALANISHNING O‘ZIGA XOS
JIHATLARI

HEKOTOPBIE ACIIEKTbI
NCHOJIb30BAHUS TEXHOJIOI U1
NCKYCCTBEHHOI'O
UHTEJIJIEKTA B ObPASOBAHUU

SOME ASPECTS OF THE OF
ARTIFICIAL INTELLIGENCE
TECHNOLOGIES IN EDUCATION

Annotatsiya. Magqolada ragamli texnologiyalar,
sun’iy intellekt tizimlari, ta’limda sun’iy intellekt
tizimlardan foydalanish, ta’lim tizimi vostilari, sun’iy
intellekt tizimlarini ustunliklari, ragamli platformalar,
ularda foydalanish, ta’limda sun’iy intellekt (SI)ni
qo ‘llash yo ‘nalishlari, oliy o quv yurtini boshqarishda,
o’quv jarayonida raqamli texnologiyalaridan
foydalanish, sun’iy intellekt tizimlaridan foydalanish
bo’yicha texnologik echimlar, shuningdek, virtual
repetitorlar haqida tushuncha berilgan.

Kalit so‘zlar: sun’iy intellekt tizimlar, ta’limda
sun’iy intellekt tizimlar, ta ‘lim tizimini boshqarish,
vo ‘nalishlar, texnologiya, Shaxsiylashtirilgan ta’lim,
Learning Analytics.

Annomayusa. B cmamve paccmampusaromcs
yugposvle mexnono2uu, cucmemsbl UCKYCCMBEHHOZO
unmennexma (MH), ucnonvsosanue UH 6 obpazosanuu,
UHCMPYMeEHmMbl 00paA308AMENbHbIX  CUCTeM,
npeumywecmeo cucmem MU, yugposvie nrameopmoi,
ucnonvsoganue, Hanpasienus npumenenus HHU &
o0bpazosanuu, npueedensvl YUQDposvie MexHonro2uu
68 YNpasieHuu  8blCUUM YYeOHbIM 3a8edeHleM,
mexHono2u4ecKue peuleHus no ucnoivzosanuio MU, a
makoice 8UPMYAIbHbIX PENeMUmopos.

Knroueewvle cnosa: cucmemvi UCKYCCMEEHHO20
UHmMeNeKma, CUCIeMbl UCKYCCIMBEHHO20 UHMENNeKma 8
006pazosanul, ynpasienue 00pazoe8ameibHoL CUCHEeMOL,
HAnpaenexus, MmexHoio2uu, NepCcoHAIUIUPOBAHHOE
0bpazosanue, AHATUMUKA 0OYYEHUsL.
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Abstrakt. The article discusses digital
technologies, artificial intelligence systems, the use
of artificial intelligence systems in education, tools
of the educational system, the advantages of artificial
intelligence systems, digital platforms, their use, areas
of application of artificial intelligence (A1) in education,
the use of digital technologies in the management of
higher education institutions, technological solutions
for the use of artificial intelligence systems, as well as
virtual tutors.

Key words: artificial intelligence systems,
artificial intelligence in education, educational system
management, directions, technologies, personalized
education, learning analytics.

KIRISH

Respublikamiz ta’lim tizimida olib
borilayotgan islohotlar, o‘quv jarayonini tashkil
etishda jahon andozalaridan va eng samarali
usullardan foydalanishni taqozo etmoqda. Internet
texnologiyalarining kirib kelishi barcha sohalardagi
kabi ta’lim sohasiga ham o‘zining samarali ta’sirini
o‘tkazmoqda. Bu odatdagi xat yozishmalari elektron
pochta, ijtimoiy tarmogqlar bilan, kutubxonalar esa
veb-saytlar, elektron darsliklar bilan almashinishida
namoyon bo‘lmoqda.

Raqamli texnologiyalarni rivojlantirish,
raqamli texnologiyalar milliy bozori uchun
qulay muhitni yaratish va istigbolli-raqgamli
startaplarni rivojlantirish, aholining barcha
qatlamlarida, davlat boshqaruvida, ta‘lim sohasida
ragamli ko‘nikmalarni oshirish hisoblanadi.
Shuningdek, ragamlashtirishni faol rivojlantirish,
barcha tarmoqlar va sohalarda, eng avvalo,
davlat boshqaruvi, ta‘lim, sog’ligni saqlash,
qurilish, transport, qishloq xo‘jaligi va statistika
sohasida zamonaviy axborot-kommunikatsiya
texnologiyalarini keng joriy etish bo‘yicha
kompleks chora-tadbirlar amalga oshirilmoqda.

Ma‘lumki ta‘lim jamiyat hayotining
fundamental sohasi sifatida raqamli texnologiyalarni
joriy etishning asosiy yo‘nalishlaridan biridir,
shu sababli ta‘lim tizimi innovatsion ta‘lim
tendensiyalarini hisobga olgan holda raqamli
rivojlanishning asosiy yo‘nalishlaridan biriga
aylanmoqda

MUXOKAMA

Ragamli texnologiyalar hayotimizga
shunchalik singib ketdiki, bugungi kunda nafaqat
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kundalik faoliyatimiz, balki ijtimoiy-iqtisodiy,
ta’lim va boshqa sohalar rivojini ham ularsiz
tasavvur qilib bo’lmaydi. Tabiiyki, boshqa
sohalarda bo’lgani kabi ragamli texnologiyalarni
ta’lim sohasida ham joriy etish, uning faoliyatini
tubdan o’zgartirmoqda. Raqamli texnologiyalar
faqat ta’lim oluvchilar va o‘qituvchilar o’rtasidagi
munosabatlar bilan bog’liq bo’lib qolmay,
balki o‘qitishni tashkil etishdan tortib, to ta’lim
oluvchilar bilimini baholash va ma’lumotlarni
saqlash jarayonlariga ham yangiliklar kiritilyapti.

Ragamli texnologiyalar — qisqa vaqt oralig‘ida
ko‘plab turli xil vazifalarni bajarishga imkon
beruvchi kodlash va ma’lumot uzatish usullariga
asoslangan diskret tizimdir (Saydakhmedova B.,
2019:96). Ragamli texnologiyalarga asoslangan
zamonaviy ta’lim haqida gap ketganda,
atrofimizdagi shiddat bilan o‘zgarib borayotgan
texnologiyalar ta’lim sohasida olib borilayotgan
islohotlarni yanada jadallashtirishni taqozo etadi.
Bugungi kunda kundalik hayotimizga kirib
kelayotgan raqamli asrning yutuqlari planshetlar,
iPadlar, mobil telefonlar, aqlli soatlar, virtual
ko‘zoynaklar ta’lim sohasiga ham raqamli
texnologiyalarni joriy etishni talab etadi.

Zamonaviy texnologiyalarning rivojlanishi,
xususan ta’limda sun’iy intellekt (SI)ni qo‘llash
yo‘nalishlari bugungi kunda kengayib bormoqda.
Sun‘iy intellektning ta’lim tizimida qo‘llanilish
sohalari turlicha bo‘lib, xar bir soha 0°z yo‘nalishiga
ega. Buni quyidagilarda keltirib o‘tish mumkin.

Shaxsiylashtirilgan ta’lim

Bunda SI talabalarning bilimi va qobiliyatini
baholab, ularga mos o‘quv materiallarini taklif
qiladi. Shunday platformadlar borki, wular
yordamida talaba bilimi va qobiliyatini samarali
boholash mumkin. Masalan, Duolingo va Coursera
platformalari.

Duolingo va Coursera — ta’lim sohasidagi
ikki yetakchi onlayn platforma bo‘lib, ular
turli yo‘nalishlarda xizmat ko‘rsatadi. Mazkur
platformalar— dunyo bo‘ylab yetakchi
universitetlar va tashkilotlar bilan hamkorlikda
turli yo‘nalishlarda onlayn kurslar, mutaxassislik
dasturlari va darajalarni taklif etadigan platforma.
Unda biznes, texnologiya, san’at va boshqa sohalar
bo‘yicha kurslar mavjud bo‘lib, videodarslar,
testlar va amaliy topshiriglardan iborat bo‘lib,
o‘quvchilarga o‘z malakasini oshirish imkonini
beradi.Shu bilan birga har bir talabaning darajasiga
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mos mashg‘ulotlar taklif etiladi; SI talabaning
xatolarini tahlil qilib, qaysi mavzuni yana o‘rganishi
kerakligini belgilaydi.

Duolingo — til o‘rganish uchun mo‘ljallangan
bepul platforma. Unda qisqa va qiziqarli darslar
orqali tillarni o‘rganish mumkin. Platformada
0‘yin shaklidagi mashgqlar, ball to‘plash va yangi
darajalarni ochish imkoniyatlari mavjud. Bu
o‘quvchilarni motivatsiyalashtirishga yordam
beradi

Avtomatik baholash va fikr-mulohazalar
berish yo‘nalishida SI talabalarning yozma ishlari
yoki testlarini tez va adolatli baholaydi. Masalan,
Grammarly yozma tekstlardagi grammatik va
uslubiy xatolarni tahlil qiladi.

SI dasturlari talabalarning matematika yoki
fizika masalalarini qanday yechganini baholaydi.
Virtual repetitorlar va maslahatchilar.

SI dasturlari o‘qgituvchilar o‘rnini qisman
bosadi va savollarga javob beradi. Masalan,
ChatGPT kabi SI chat-botlar talabalarga ma’lumot
berish yoki og‘ir mavzulami tushuntirishda yordam
beradi, yoki, Khan Academy platformasidagi
virtual maslahatchi kabilarni keltirish mumkin.

Ta’lim jarayonini tahlil qilish (Learning
Analytics)

SI o‘quv jarayonini tahlil giladi va o‘quvchi
qaysi mavzuni qiyin tushunayotganini aniqlaydi.
Masalan, maktab yoki universitetda SI platformalari
o‘quvchilarning qiyinchiliklarini aniqlab,
o‘qituvchiga hisobot taqdim etadi.

Virtual va kengaytirilgan reallik (VR/AR)
bilan integratsiya

SI ta’limni amaliy yondoshuv bilan boyitadi.
Bunda :tibbiyotda virtual simulyasiyalar orqali
jarrohlik mashg‘ulotlari o‘tkazish jarayonlari,
Geografiya darslarida SI orqali 3D xaritalarni
tadqiq qilish.

SIning yana bir jihati ustida to “xtalib o ‘tsak,
bu kontentlar yaratishdagi o ‘rni bo ‘lib, O‘quv
materiallarini yaratishda, avtomatik dars rejalari
va mashgqlar tuzish.

Matnlar, testlar va infografikalar tayyorlashda,
Canva yoki Visme kabi platformalarda vizual
materiallar tayyorlash.

Video va audio kontent yaratish jarayonida
ma‘ruzalarni sun’iy intellekt yordamida tahrir
qilish, avtomatik ovozli izohlar yoki subtitrlar
go‘shish. Bu kabi jarayonlarni amalga oshirishda
Synthesia yoki Descript kabi platformalar sun’iy
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intellekt orqali video leksiyalar va ovoz ishlab
chigaradi.

Amaliyot shuni ko’rsatadiki, hozirgi vaqtda oliy
o’quv yurtini boshqarishda ham, 0’quv jarayonida
ham raqamli texnologiyalarning butun majmuasi
qo’llaniladi [2; 8]. Hozirgi kunda deyarli barcha
ta ‘lim muassasalarida talabalar, magistrantlar,
aspirantlar va doktorantlar kuniga 24 soat,
haftasiga 7 kun axborot olish imkonini beruvchi oz
portaliga ega. Ragamli platformalar universitetlar
faoliyatida keng tarqalib, ta’lim faoliyatining har
bir ishtirokchisiga ma’lumotlarni joylashtirish,
muayyan so‘rovlar bo‘yicha turli ma’lumotlarni
olish, shuningdek, o‘quv jarayonini kuzatish
va universitet boshqaruvini optimallashtirish
bo‘yicha ko‘plab operatsiyalarni amalga oshirish
imkonini beradi. Ragamli platformalar bilan bir
qatorda, universitetlar faoliyatiga sun’iy intellekt
tizimlaridan foydalanish bo’yicha texnologik
echimlar tobora ko’proq kiritilmoqda.

Sun’iy intellekt texnologiyalari talabalar va
magistrantlarni sinovdan o’tkazishda tezkor fikr
bildirish imkonini beradi. Ushbu yondashuv har
bir talaba yoki bakalavr uchun topshiriglarni
shakllantirishga va u olgan bilimlarni baholashning
adolatliligiga yordam beradi [4]. Bundan tashqari,
zamonaviy davrda universitetlardagi sun’iy
intellekt tizimlari startaplarda ishtirok etuvchi va
universitet laboratoriyalari asosida oz loyihalarini
amalga oshiruvchi talabalar jamoalarini tanlashda
qo‘llaniladi. Shu bilan birga, bugungi kunda
Data Science texnologiyalari ham, hozirda keng
tarqalmoqda.

Bunday holda, turli ma’lumotlarga asoslangan
sun’iy intellekt gipotezani ilgari surishga, uni sinab
ko’rishga va to’g’ri qaror qabul qilishga yordam
beradi. Tajriba shuni ko’rsatadiki, o’qitish uchun
sun’iy intellekt tizimlaridan foydalanish bilan
birga, ushbu raqamli texnologiya psixologik
va tashkiliy jihatdan ham katta ahamiyat kasb
etmoqda. Xususan, sun’iy intellekt yordamida
o‘quvchilarning xulq-atvorini (imo-ishoralari,
nigohlari va boshqalar) kuzatish va turli hodisalar
xavfini minimallashtirish mumkin [3]. Universitetlar
faoliyatida mashinasozlik texnologiyalari juda
samarali joriy etilmoqda.

Ushbu texnologiyalar avtonom qurilmalar
(robotlar) dizaynini optimallashtirishga yordam
beradi va tasvirni qayta ishlashda qo’llanilishi
mumkin [12]. Talabalarning ilmiy-tadqiqot ishlari,
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loyiha faoliyati va mustaqil ilmiy izlanishlarini
tashkil etishda raqgamli texnologiyalardan
foydalanish muhim ahamiyatga ega. Oliy ta
‘lim tizimi muassasalari faoliyatida raqamli
texnologiyalardan foydalanishning afzalliklari
orasida harakatchanlik, ko’rinish, o’quv
materiallarining kuniga 24 soat mavjudligi, test
topshiriglarini baholashda shaffoflik va xolislik
kabi xususiyatlar mavjud. Platformasidagi mavjud
o‘quv-uslubiy materiallarni o‘rganishda qayta-
qayta test sinovlaridan o‘tish, keyingi kasbiy
faoliyat uchun ragamli texnologiyalar bo‘yicha
o‘qitish imkoniyatini beradi [12].

Mazkur ragamli texnologiyalardan foydalanish
amaliyoti shuni ko‘rsatadiki, ushbu texnologiyalar
turli sohalarda qarorlar uchun tahliliy asoslarni
tayyorlash, modellarni ishlab chiqish va amaliy
masalalarda ularning sifatini baholashda
ma’lumotlarni tahlil qilish usullari va vositalaridan
foydalanishga yordam beradi. ma’lumotlar sifatini
tahlil qilish, ma’lumotlardagi og’ishlarni aniqlash
va tuzatish, shuningdek olingan natijalarni ko’rish
[13].

Shu bilan birga, tadgiqotlar shuni ko‘rsatadiki,
oliy ta’limda raqamli texnologiyalardan
foydalanishning ijobiy tomonlari bilan bir qatorda
qator muammolar ham mavjud.

Masalan, talabalar va o’qituvchilar o’rtasidagi
muloqot faolligi pasayadi, umumiy loyiha
faoliyatida hamkasblarning hissiy holatini tan
olishda qiyinchiliklar paydo bo’ladi, turli xil
gadjetlarga bog’liglik kuchayadi, katta hajmdagi
ma’lumotlarni o’zlashtirish qobiliyati pasayadi,
shuningdek taqdimotlar va tagdimotlarni taqdim
etish ko’nikmalari pasayadi. auditoriya bilan
muloqot qilish [6] va hokazo.Onlayn makondan
haddan tashqari foydalanish nafaqat talabalar va
o’qituvchilarning hissiy fonida muammolarni, balki
zamonaviy davrda juda dolzarb bo’lgan axborot
xavfsizligi qoidalariga rioya qilishda muammolarni
keltirib chigaradi.

XULOSA

Bugungi kunda ragamli texnologiyalarning
ta’lim tizimimizdagi o‘rni beqiyos bo‘lib, bunda
o‘quvchi va talabalarimizning fanni o‘zlashtira
olishi emas, balki ular bir vaqtning o‘zida qanday
o‘qiyotganini, fanni qanday o‘rganayotganini,
vazifalarga qiziqishi, 0°z darajasidagi muammolarga
fikr bildirishlarini kuzatish mumkin.
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Ta’lim sohasida ham sun’iy intellektning
o‘rni katta. Har qanday fanni sun’iy intellekt
yordamida o‘rganish mumkin, baholab ham
boradi, gqanday xato gilayotganini ham ko ‘rsatadi.
Bundan tashqari, amaliyot shuni ko‘rsatadiki, oliy
ta ‘lim muassasalarining o‘quv jarayoniga raqamli
texnologiyalarni joriy etishda fanlararo aloqalarga
alohida e’tibor qaratish lozim. Bu esa, 0‘z navbatida,
professor-o°qituvchilar tarkibini doimiy ravishda
malakasini oshirishni, muassasaning o‘quv
va boshqaruv faoliyatining texnik, dasturiy va
texnologik kompleksini takomillashtirishni taqozo
etadi. Agar zamon bilan hamnafas yurmoqchi
bo‘lsak, sun’iy intellektni o‘rganishimiz kerak.

Sun’iy intellekt ta’lim jarayonini
shaxsiylashtirish, samaradorlikni oshirish va
o‘quvchilarning qiziqishini saqlash imkonini
beradi. Texnologiyalardan foydalanish orqali yangi
avlodga yanada sifatli ta’lim berish mumkin.

FOYDALANILGAN ADABIYOTLAR
RO‘YXATI:

1. BadeaG. etal. Integrating enhanced peer assessment
features in moodle learning management system
//Foundations and Trends in Smart Learning. —
Springer, Singapore, 2019. — P. 135-144.

2. Khodjaeva Mavluda Sabirovna, Azamat Bozorov,
and Alimjon Dadamuxamedov, “Mobile Apps in
Uzbekistan Make a Significant Contribution to the
Development of Tourism”, IEJRD - International
Multidisciplinary Journal, vol. 5, no. Special Issue,
p. 13, Oct. 2020.

3. KushwahaR. C,, Singhal, A., & Swain, S.K. (2019).
Learning Pattern Analysis: A Case Study of Moodle
Learning Management System. In Recent Trends in
Communication, Computing, and Electronics (pp.
471-479). Springer, Singapore.

4. Mappalotteng, A. M., Rauf, B. A., & Sari, N. L.
(2019, April). Development of E-Learning Based
Poodle (Portable Moodle) for Computer and Basic
Network Subject at Vocational High School.
In Ist International Conference on Advanced
Multidisciplinary Research (ICAMR 2018).
Atlantis Press.

5. Saydakhmedova B. B. The Importance Of
E-Learning Courses in the Educational Process
//AxkTyanbHble Hay4YHBIE HCCIEJOBAHUS B
coBpeMeHHOM mupe. —2019. —Ne. 10-5. — C. 94-99.

6. Saydakhmedova B., Makhkamova M., Rakhimova
S. Content of innovation and innovative activity
of the teacher // International Journal of Advanced
Science and Technology. — 2020. — T. 29. — Ne. 7.
—C. 665-6609.

ISSN 2181-9572

10.

11.

12.

13.

Varela J.P. (2019). Motivating users to online
participation. A practice-basedcomparison
between moodle forums and telegramgroups. The
International journal of engineering education,
35(1), 409-416.

Vick Training professionals from three countries
share their Kahoot!’ing experience, Vol. 2019
(2019) https://kahoot.com/blog/2019/09/10/top-
training-tips-kahoot-around-world/: Kahoot!
Xodjayeva M. Using Moodle System in Teaching
“Information Technology and Process Modeling”
for Islamic and Religions Studies Students // The
Light of Islam. — T. 2018. — Ne. 4. — P. 45-50.
bnunoB A.O., Pynakosa O.C., brnarupesa E.H.
WNHTepakTUBHBIE METOMIBI B 00pa30BaTEIbHOM
npoiecce. Yuedbnoe mocodbue. MJI Hayunas
6ubnmoreka, 2014.

benos B.A., Huxymues E.B. Ouenka BpeMeHHOIT
a¢dexTuBHOCTH (HOPMATOB XpaHEHUYa OOJILIUX
JIAHHBIX B JIHHAMUKE pocTa oObeMa JaHHBIX //
CoBpemeHHbIC HH(GOPMatSIOHHBIC TEXHOJOTHH
u [T-o6pazosanue. 2021. T. 17, Ne 4. C. 889—895.
Kykosckaya WU.E. Ludpossie miarhpopmbr —
Ba)XKHBIH acnekT uudpoBu3atsiu BHICIIETO
oOpa3oBanuya // OTkpbiToe 0Opa3oBanue. 2022,
T. 26, Ne 4. C. 30—40.

Bates T., Cobo C., Marino O., Wheeler S. Can
artificial intelligence transform higher education?
// International Journal of Educational Technology
in Higher Education. 2020. Vol. 17. P. 42.

123

Islom tafakkuri (1-son) 2025

AXBOPOT XABO®CU3JIUTU



AXBOPOT XAB®CU3JTUTU

MAXKAMOY Anvarjon Abdujabborovich
O ‘zbekiston xalgaro islom akademiyasi
Zamonaviy axborot-kommunikatsiya
texnologiyalari kafedrasi dotsenti, PhD

AXBOROT XAVFSIZLIGINI
TA’MINLASHDA TARMOQDAGI
NOQONUNIY HARAKATLARNI

ANIQLASH ALGORITMLARI

AJI'OPUTMBI OITPEJIEJIEHUA
HE3AKOHHOM JIEAATEJIbHOCTH
B CETH I1PU OBECIIEYHEHUH
WH®OPMAIIMOHHON
BE3OITACHOCTH

ALGORITHMS FOR
DETERMINING ILLEGAL
ACTIVITIES IN THE NETWORK
IN PROVIDING INFORMATION
SECURITY

Annotatsiya. Ushbu maqolada axborot xavfsizligini
ta’minlashda tarmoqgdagi noqonuniy harakatlarni
aniqlash algoritmlari keltirib o ‘tilgan. Hozirgi vaqtda
xech gaysi davlatni iqtisodiy va ijtimoiy sohalarini
rivojlanishini zamonaviy axborot texnologiyalarisiz
tasavvur qilib bo ‘Imaydi. Shu sababdan butun dunyoda
axborotga bo ‘Igan talab va extiyoj ham kun sayin
ortib bormogda. Aynigsa, axborot texnologiyalarining
rivojlanib borishi ma lumotlar xajmining ortib borishiga
sabab bo‘lmogda. Bu esa o'z navbatida axborotga
boshqacha baho berish, ya’ni unga kontent sifatida
qarash va yangicha munosabatlarni yuzaga keltirish
va shu gqatori axborotlarga bo ‘ladigan noqonuniy
hujumlarni aniglashni talab etadi. Keltirib o ‘tilgan
algoritmlardagi kiruvchi filtrlar tarmoq xavfsizligini
oshiradi va trafik ogimini boshqarish uchun xavfsizlikni
rejalashtirishda yordam beradi. Ular faqat xavfsiz
va ishonchli tarmogqlarga, xostlarga yoki avtonom
tizimlarga xavfsiz tarmoqqa kirish imkonini beradi,
trafikni cheklash va muayyan port, xizmat, server yoki
tarmogni boshqaradigan qoidalar va siyosatlarni
aniqlash uchun marshrutizatorlardan foydalanadi.

Kalit so‘zlar: tarmogq, filtr, axborot xavfsizligi,
trafik, server, tarmoqni boshqaradigan qoidalar, tarmogq
siyosati.

Annomayun. Ancopummer obHapydceHus
npomMuUBONPABHOL AKMUSHOCIU 6 Cemu YNOMAHYMbl

124

Islom tafakkuri (1-son) 2025

6 omoil cmamve. B nacmosiwee epems pazeumue
9KOHOMUUECKOU U COYUANbHOU Cchepbl 000U CMpaHbsl
HEB803MOJCHO npedcmasums 6e3 COBpPeMEeHHbIX
uHgopmayuonHvlx mexuonoeu. Ilo smoii npuuute
CHpoC U NOmMpedHOCMb 8 UHGOPMAYUU 80 8CeM MUPE
pacmem ¢ Kaxicovim onem. B uacmnocmu, pazeumue
UHDOPMAYUOHHBIX MEXHONOSULL SGNAEMCS NPUUUHOU
yeenuueHusi 06vema OaHHbIX. Imo, 8 c8or ouepeds,
mpebyem uHOU OYEHKU UHDOpmMayuu, mo ecmov
PACCMOMPEHUsL ee KAK COOeplHCAHUsi U CO30AHUs
HOBbIX CB513€l, 4 MAKICe GblSGNEHUsS. HENPABOMEPHBIX
nocsieamenvcme Ha ungopmayuio. Bxoosuue ghunvmpol
8 GbLIUEYNOMAHYMbBIX AN2OPUMMAX HOBLIULATOM
besonacnocmes cemu U HOMO2AOM NIAHUPOBAMND
bezonacHocms 051 ynpasienus NOMmoKamu mpaguxa.
OHu paspewarom monbKo 0e30NACHbIM U HAOEHCHbIM
cemsim, XOCmam i d8MOoHOMHbIM CUCeMAam 00Cmyn
K 3QUULenHoll cemu, UCNONb3YS MaApupymu3anopbsl
015l 0epanuuenuss mpagura u onpeoeienusi npasu
U NONUMUK, KOMOpble YNPAGIIom OnpeodeleHHbiM
nopmom, cyxHcoouU, cepsepom Ul cemsio.

Knioueswvie cnosa: cemn, ¢hunomp, unpopmayuon-
Hasl 6e3onachocmy, mpagux, cepeep, cemeesvie npasuid,
cemeesast NOIUMUKaA.

Annotation. Algorithms for detecting illegal
activities in the network are mentioned in this article.
Currently, the development of economic and social
spheres of any country cannot be imagined without
modern information technologies. For this reason, the
demand and need for information in the whole world is
increasing day by day. In particular, the development of
information technologies is the reason for the increase
in the volume of data. This, in turn, requires a different
assessment of information, that is, looking at it as content
and creating new relationships, as well as identifying
illegal attacks on information. The inbound filters in the
aforementioned algorithms increase network security
and help with security planning to manage traffic flow.
They allow only secure and trusted networks, hosts or
autonomous systems access to a secure network, use
routers to restrict traffic and define rules and policies
that govern a particular port, service, server or network

Keywords: network, filter, information security,
traffic, server, network rules, network policy.

KIRISH

Hozirgi vaqtda xech gaysi davlatni igtisodiy
va ijtimoiy sohalarini rivojlanishini zamonaviy
axborot texnologiyalarisiz tasavvur qilib bo‘lmaydi.
Shu sababdan butun dunyoda axborotga bo‘lgan
talab va extiyoj ham kun sayin ortib bormoqda.
Aynigsa, axborot texnologiyalarining rivojlanib
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borishi ma’lumotlar xajmining ortib borishiga
sabab bo‘lmoqda. Bu esa o‘z navbatida axborotga
boshgacha baho berish, ya’ni unga kontent sifatida
garash va yangicha munosabatlarni yuzaga
keltirmoqda. Bunday sharoitda axborotni oshkor
bo‘lishi, o‘g‘irlanishi yoki yo‘q qilinishi kabi
holatlardan himoyalanish zarur.

ASOSIY QISM

Tarmoqdagi noqonuniy faoliyatni aniglash
murakkab vazifa bo‘lib, ko*pincha turli xil algoritm
va usullarning kombinatsiyasini talab qiladi.
Tarmoqdagi noqonuniy harakatlarni aniqlash
uchun bir nechta tez ishlaydigan va ommabop
algoritmlarni keltirib o‘tamiz.

Imzoga asoslangan algoritm (Signature-
based detection). Imzoga asoslangan aniqlash
tarmoqdagi noqonuniy faoliyatni aniqlash uchun
keng qo‘llaniladigan yondashuvdir. Bu tarmoq
trafigini yoki fayllarni ma’lum imzolar yoki
muayyan tahdidlar yoki hujumlar bilan bog‘liq
naqshlar bilan solishtirishni o0°z ichiga oladi va
himoyalaydi.

Trafik tahliliga asoslangan algoritm: Paketlar
yoki fayllar kabi tarmoq trafigi tekshiriladi va
ma’lumotlar bazasidagi imzolar bilan tagqoslanadi.

Moslash jarayoni: Algoritm kuzatilgan
tarmoq trafigi va ma’lumotlar bazasidagi imzolar
o‘rtasidagi moslikni tekshiradi. Agar o°yin topilsa,
bu ma’lum noqonuniy faoliyat mavjudligini
ko‘rsatadi.

Ogohlantirish yoki harakat: Moslik
aniqlanganda, tizim ogohlantirish yaratishi yoki
shubhali trafikni bloklash, fayllarni karantin
qilish yoki xavfsizlik xodimlarini xabardor qilish
kabi oldindan belgilangan harakatlarni bajarishi
mumkin.

Tezlik: Imzoga asoslangan aniqlash,
kuzatilgan trafikni avvaldan mavjud imzolar bazasi
bilan solishtirish orqali taniqli tahdidlarni tezda
aniqlashni amalga oshiradi.

Aniqlik: Imzolar ma’lum tahdidlarga xos
bo‘lganligi sababli, imzoga asoslangan aniqlash
past noto‘g‘ri ijobiy ko‘rsatkichlarga ega bo‘ladi,
ya’ni u ma’lum noqonuniy harakatlar mavjudligini
aniqlaydi.

Cheklovlar: Imzoga asoslangan aniqlash
ma’lumotlar bazasida yangilangan imzolarga ega
bo‘lishga asoslanadi. Mos imzolarga ega bo‘Imagan
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yangi yoki ilgari ko‘rilmagan tahdidlarni aniqlashda
qiynalishi mumkin. Imzolar ma’lumotlar bazasini
doimiy yangilash samaradorlikni saqlash uchun
zarur.

Umumiy ilovalar: Imzoga asoslangan
aniqlash odatda antivirus dasturlari, bosqinlarni
aniqlash tizimlari (IDS) va tarmoqqa asoslangan
xavfsizlik devorlarida qo‘llaniladi.

Imzoga asoslangan aniqlash ma’lum
tahdidlarga garshi samarali bo‘lsa-da, tarmoqdagi
paydo bo‘lgan yoki ilgari ko‘rilmagan noqonuniy
harakatlarni aniqlash uchun uni anomaliyalarni
aniqlash yoki mashinani o‘rganish algoritmlari kabi
boshqa aniqlash usullari bilan to‘ldirish muhim
ahamiyatga egadir.

Data Collection System Admin

Traffic

Dataset Maintain

knowledge

Known Attack
Signatures

Normal

Signature based

DS

Attack Si
Database

Matched Signatures

| Alarm Generation H Report |<7

1-rasm. Imzoga asoslangan aniqlash algoritmi

Chuqur paket tekshiruvi algoritmi (Deep
Packet Inspection). Deep Packet Inspection (DPI)
- bu tarmoq paketlari tarkibini batafsil tahlil qilish
uchun ishlatiladigan usul. Bu tarmoq trafigini
chuqurroq tushunish uchun alohida paketlarning
foydali yukini, sarlavhalarini va protokollarini
tekshirishni 0‘z ichiga oladi. DPI haqida umumiy
ma’lumotni quyida keltirib o‘tamiz.

Paket tahlili: DPI odatda tarmoq qurilmalari
tomonidan tekshiriladigan an’anaviy sarlavha
ma’lumotlaridan tashqari tarmoq paketlarining
mazmunini tekshiradi. U uzatilayotgan haqiqiy
ma’lumotlarni, shu jumladan matn, tasvirlar,
fayllar yoki paket yukidagi har qanday boshqa
ma’lumotlarni ko‘rib chiqadi.

Protokol identifikatsiyasi: DPI HTTP,
FTP, SMTP yoki DNS kabi tarmoq aloqalarida
ishlatiladigan maxsus protokollarni aniqlay oladi.
Bu foydalanilayotgan protokollar asosida trafikning
turli hil turlarini tasniflash imkonini beradi.

Kontentni tekshirish: DPI muayyan xatti-
harakatlar yoki noqonuniy xatti-harakatlarning
nagshlari, imzolari yoki ko‘rsatkichlarini aniqlash
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uchun paketlardagi tarkibni tahlil giladi. U ma’lum
bo‘lgan zararli dasturlarni, shubhali buyruqlarni,
maxfiy ma’lumotlarni yoki boshqa oldindan
belgilangan mezonlarni qidirib topadi.

Traffic Control: DPI tahlil gilingan kontent
asosida granuler trafikni boshqarish imkonini
beradi. U ma’lum trafik turlarini ustuvorlashtirishi
yoki ustuvorligini yo‘qotishi, muayyan protokollar
yoki ilovalarni bloklashi yoki aniglangan kontentga
asoslangan xizmat sifati (QoS) siyosatini qo‘llaydi.

Tahdidlarni aniqlash: DPI zararli dasturlar,
viruslar, tajovuzkorlik urinishlari, ma’lumotlarni
o‘chirish yoki ruxsatsiz kirish urinishlari kabi
turli xil noqonuniy harakatlar yoki xavfsizlik
tahdidlarini aniqlay oladi. Paket tarkibini tekshirish
orqali u zararli yoki shubhali xatti-harakatlarning
ko‘rsatkichlarini aniglaydi hamda hujumni bartaraf
etadi.

Ilovalardan xabardorlik: DPI tarmoq
ichida foydalaniladigan muayyan ilovalar yoki
xizmatlarni aniqlay oladi, bu esa ilovalarga
xos siyosatlar, ishlashni optimallashtirish yoki
xavfsizlik choralarini ko‘rish imkonini beradi.
Bularni quyidagi 2-rasmdan ham aniqlash mumkin.

SERVER i 2 CLIENT

FIREWALL

2-rasm. Chuqur paket tekshiruvi algoritmi

DPI odatda tarmoq xavfsizligi qurilmalarida,
jumladan, xavfsizlik devorlari, tajovuzlarni
aniqlash va oldini olish tizimlari (IDS/IPS), tarmoq
monitoringi vositalari va trafikni shakllantirish
yoki o‘tkazish qobiliyatini boshqarish echimlarida
go‘llaniladi. Ammo shuni ta’kidlash kerakki, DPI
maxfiylik va tarmoq betarafligi bilan bog‘liq
xavotirlarni keltirib chiqaradi, chunki u tarmoq
trafigini chuqur tekshirishni o‘z ichiga oladi. DPI
yechimlarini amalga oshirishda tegishli himoya
choralari va huquqiy va ahloqiy ko‘rsatmalarga
rioya qilish zarur.

Mashinani o‘rganishga asoslangan tasnif
algoritmi (Machine learning-based classification).
Mashinani o‘rganishga asoslangan tasniflash
ma’lumotlarni oldindan belgilangan toifalar
yoki sinflarga tasniflash uchun algoritmlar va
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modellardan foydalanadigan usuldir. Tarmoqdagi
noqonuniy faoliyatni aniqlash kontekstida
mashinani o‘rganishga asoslangan tasniflash
samarali yondashuv bo‘lishi mumkin. Bu ganday
ishlashi haqida umumiy ma’lumotlarni quyida
ko‘rib chiqiladi.

Trening ma’lumotlari: Mashinani o‘rganish
modeli etiketli ma’lumotlar to‘plamidan
foydalangan holda o‘qitiladi. Ma’lumotlar
to‘plamida oddiy yoki noqonuniy faoliyat sifatida
tasniflangan tarmoq trafigiga yoki hodisalarga
misollar mavjud. Belgilangan ma’lumotlar qonuniy
va noqonuniy faoliyat bilan bog‘liq bo‘lgan nagsh
va xususiyatlarni o‘rganish uchun model uchun
asos bo‘lib xizmat qiladi. Trafik yoki hodisalarning
xususiyatlarini ifodalash uchun tarmogq
ma’lumotlaridan tegishli xususiyatlar yoki atributlar
olinadi. Ushbu xususiyatlar tarmoq protokollari,
manba va maqgsad IP manzillari, paketlar hajmi,
vaqt belgilari yoki oddiy va noqonuniy harakatlarni
farglashga yordam beradigan boshqa tegishli
ma’lumotlarni oz ichiga oladi.

Modelni o‘qitish: Olingan xususiyatlar qaror
daraxti, qo‘llab-quvvatlash vektor mashinasi yoki
neyron tarmoq kabi mashinani o‘rganish modelini
o‘rgatish uchun hizmat giladi. Model xususiyatlar
va tegishli sinf belgilari (normal yoki noqonuniy)
o‘rtasidagi naqsh va munosabatlarni aniqlashni
o‘rganadi. Model o‘qitilgandan so‘ng, u tarmoq
trafigining yangi, ko‘rilmagan holatlarini yoki
hodisalarni oddiy yoki potentsial noqonuniy deb
tasniflashi mumkin. Model olingan xususiyatlar
asosida bashorat qilish uchun o‘rganilgan naqgsh
va qoidalarni qo‘llaydi.

Baholash va takrorlash: Mashinani o‘rganish
modelining ishlashi tekshirish ma’lumotlar
to‘plami yoki o°zaro tekshirish usullari yordamida
baholanadi. Agar kerak bo‘lsa, modelni
takomillashtirish, giperparametrlarni sozlash
yoki aniqlikni oshirish va noto‘g‘ri musbat yoki
noto‘g‘ri salbiylarni minimallashtirish uchun turli
xil algoritmlarni sinab ko‘rish mumkin.

Joylashtirish va monitoring: O‘qitilgan
model real vaqtda tarmoq muhitida kiruvchi tarmoq
trafigini yoki hodisalarini doimiy ravishda tasniflash
uchun o‘rnatiladi. U noqonuniy harakatlarni
kuzatish va aniqlash uchun bosqinlarni aniqlash
tizimi (IDS), xavfsizlik devori yoki boshqa tarmoq
xavfsizligi vositalariga birlashtirilishi mumkin.
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3-rasm. Mashinani o‘rganishga asoslangan
tasniflash algoritmi

Mashinani o‘rganishga asoslangan tasniflash
noma’lum yoki rivojlanayotgan tahdidlarni
aniqlash qobiliyati, o‘zgaruvchan hujum
shakllariga moslashish va doimiy o‘rganish va
optimallashtirish orqali noto‘g‘ri pozitivlarni
kamaytirish potentsialini o‘z ichiga olgan bir
qator afzalliklarni taqdim etadi. Biroq, u haqiqiy
stsenariylarda optimal ishlashni ta’minlash uchun
yugqori sifatli etiketli o‘quv ma’lumotlarini,
ehtiyotkorlik bilan xususiyatlarni tanlashni va
modelga muntazam texnik xizmat ko‘rsatishni
talab qiladi.

XULOSA

Xulosa o‘rnida shuni ta’kidlab o‘ish joizki,
bugungi kunda axborot xavfsizligini ta’minlashda
tarmoqdagi noqonuniy harakatlarni aniqlash juda
ham dolzarb vazifaga aylanmoqda hamda katta
hajmdagi ma’lumotlarni yetkazib berishda ushbu
ma’lumotlarni havfsiz yetib borishini ta’minlash
tarmoq xavfsizligida asosiy vositaga aylanib
bormoqda. Yuqorida keltirib o‘tilgan algoritmlar
asosida tarmoqdagi noqonuniy harakatlarni
aniglashda foydalanish tarmoq xavfsizligini yanada
yahshiroq himoyalshga yordam beradi.
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YCTO3 OTAHI'IEK YJYT

By tupuknmk nyHécu1a THCOHHUHT SIpATHIIALIN
Oyrok xukmar. Opamusaa OyHmail XuUKMaTiIap
coxubu Oynran kynnad rOPTAOULIAPUMU3
O6op. Xaérna myHaaid MHCOHIAp OOpKH, yiap
KAMHATHUHT (axpu XucoOmaHaau, oxamiap
XaBac Ba SXIIW HUAT OWIIAH yinapra Mypoxxaar
Kulaauiap. MaHa 1myHaail MHCOHJIAp cupacura
OJIMM, MeXpHUIap€ yCTO3, MEXpHOOH 0Ta KoJlaBepca,
KOMIJI MHCOHT2 XOC Oapya XUCIaTIapHUHT 3TacH,
Tapux (haHgapu JOKTOpH, Ipodeccop AXaIKOH
AXMaDKOHOBHY XaCAaHOBHU KUPHTHUII MYMKHH.
bytox Anumep HaBouii GyHnaii mHCOHIapra
“Opnam OOpKH, OJJlaMJIapHUHT
HaKmuAyp” Jnes Tabpud
Gepanu  Ba “Emmmkaa uim
Xa3WHACWH UUFTUIL, KApUIUKIA
XapXX KWJITHI OHH, Ies
0exH3 TabKHUIJIaMaras.
WNHcon EmnurumgaH uWIM
OJIMIIN, XYHap YpraHullu
3apyp. UyHKH MaHa U1y WM,
XyHap WHCOHHU OOKanaw,
Op3y XaBacura eTHIITHPAIH,
poxarra erakyiaiiJlu Ba UKKHU
JIyHE caoJlaTura 3pUIITHPAIM.
AxaneMuss XaMOAaCHHUHT
KYpkH Oynran AxaxoH
AXMaIKOHOBUY XacaHOB
MaHa WIYHJail WHCOHJIApIaH
Oupu  XxucoOmaHanmu.
3axMaTKam OJHM, 3YKKO
mnejaror, MexpubOOH yCTO3,
Tapux (aHgapu JOKTOPH, mpodeccop AXaKoH
AxXMamKOHOBHY XacaHOB MaHa OyryH myOopax
85 EmHM KapumIasmTIIap.

OnUMHUHT KamMTapwH XaéT Hymura Hazap
cojicaHTu3, Oy WYTHUHT HakKamap caoJaTMaH]
Ba MallaKKaTIH, OaXTJIM KAHIUTHHU KYpacus.
AXaJKOH aKaHUHT OONaJMTU OFUp YpyII
Hwtapura TYFpu Kenras. Yeros 1940 inn 29 mapr
kKyHH TomkeHT BUIOSTHHHUHT [IckeHT TyMaHuaa
o 3uénu omnaga ayHéra kenrad. Ofup Xaér,
KAAMHYIITIKIIAP, CTUIIMOBUMIIMK OYIica XaM oTa-
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oHasapu Oapya (hap3aHTIApHHIHT OHITAM OJTUIIHTA
amoxuna 3>pTHOOp Oepumran. dapzannnap
MakTabJ1a THPUIIKO, XK OaxoJiapra YKUrasiap.
Uynkn AXaJUKOH aka Maktal JnaBpiiapuHH,
CUHGIOUI TYCTIAPUHM, yiIapra TabiuM OepraH
VKUTYBYH, YCTO3NAPUHH SIXIIN dcIaiiauiap Ba
cyx0atnapja te3-te3 éara onub Typaauap.
MakTtaOHu abjio 6axosiapra OuTUpraH AXamKoH
aka Tomxkenrtra keand coOuK TOLIKEHT HaBiar
YHUBEPCUTCTHHHUHT MIAPK (PaKyJIbTETUra XYyKKAT
TOMIIUPAJUIAp Ba KUPHUII HMTHUXOHJIApHIAH
myBadGakuaTim YTUO, Op3y KWIMHTAH CTYICHT
oymamuap. 1958 iinnu 6yiran
Oy MyBadpakusIT AXMaKOH
oTa Ba 3eOMXOH as OWJIacH
YVUYH KyJa KyBOHWIH BOKea
sau. YyHku owunagaru 7
bap3aHIHUHT TYHFHUYHU
Axamxon TomkeHTgaru
onui YKyB IOpTUra YKHIITa
kupau. by V3 naspupa ora-
OHAHWHT KyJa KaTTa OaxTH
o6ynran. OTa-OHAaHUHT COF-
cajioMar, y30K yMp KYpHIIH
aBBaJIo fpartranra KoJjlaBepca,
(dap3aHiapura xaM OOFJIHK.
1964 #innm AXamKOH aka
YHUBEPCUTETIArd YKUITUHU
TyraTraHjai CYHI OTa-OHa
KYBOHUMHHMHI HaBOaTmaru
OocKH4M OONTaHAN. AXa/KOH
aka Y36eKHCTOHHHUHT
9HT HyQy3nmu onuil YKyB roptuHUHT [llapk
(akynpTeTHra YKUTYBUH KHITHO KAyl KHJIHH/IN Ba
Kyn yT™Maii Mucp Apab Pecriybnukacura xuzmar
cadapura keTnu. by BokeanapHUHT TacaBBypHHU
¥3 maBpu OumaH ¥ymuam 3apyp. AXaIKoH
AKaHWHT MyCTaKWJI XaéTHHHUHT JJACTIa0KU JaBpu
TapKUMOHIIMK Ba apad MaMIiakaTiapura Xu3mar
cadapiapu Onnan OOFJIHMK. Y CTO3 IyHEHUHT XKya
Ky naBnaTiapuaa xycycas, Mucp, Jlusus, Cypus,
Caynust Apabucton kabu apad MamIakaTiIapuaa
WIIJIaraH, Xu3Mar cadapiapura Oopras.
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KYT/i0B

AxamkoH XacaHoB nmapc Oepuimn Ounan
Oupra xap Oup €urma OynraHu KaOW HIMUM
TaAKUKOT OwmiaH XaMm myryananrannap. Kyn
WWIIUK TUHHMCH3 MeXHaT HaTmwxkacuma 1975
Wunga “Mucp MamMIyKJIapUHUHT WKTHMOWM-
cuécuil TU3UMU® MaB3ycuaa HOM3OIHK, 1994
Hunga “Kagumru ApaOHUCTOH TapuxXxH Ba YHH
Ypranum MyammoJiapu” MaB3ycHaa JTIOKTOPJIHUK
auccepranusiapuad MyBadQakusATIN XUMOS
KM, paH JOKTOPH WIMHIA AapaxkacH, Tpogeccop
MMM YHBOHUTA Ca30BOP OVIIIH.

VYcro3 50 naH opTUK MIMHK MOHOTpadwus,
pucosa, Japciuk Ba YKyB Kymimanmanap, 200
JaH OPTUK MakoJsaiap Myamntudu. YHUHT
paxoapyuruaa 10 1aH opTUK HOM30UTHK, (hasicada
JOKTOpH Ba (paH JOKTOpU WIMHH Japa)KacCHHU
OJINII y4yH €3WMITaH JUCCepTalMsuIap XUMOS
KuinHraH. OJUMHUHT TIOTUPJJIApH JKyJa Kyl
Ba yJiap Typiu HJIOpa, Myaccaca Ba TablIUM
JaproxJjapuja Xu3mar KWIMOK/a.

AxamxkoH AxMa/pKoHOBUY 13 Huigan
optuK Y36ekucTon Pecry6nukacu ITpesuaentu
JNeBOHMHUHT [luH nuniapu 0yiinda KOHCYJIbTaHTH,
€TaKkud Ba OO KOHCYJIbTAaHTH Bazudanapuia
WIIJIaraH.

Axamxon aka Tomkent, Camapkann, byxopo,
Mocxksa, Ko3on, Koxupa, byxapecrt, [lapux,
Oxun (AKI)na yTkazmwirad xaakapo WIMHN
amKyMaHIapaa pyc, apad Ba MHIVIM3 TWUIapUaa
TYpJiK 1on3ap0 MaB3ysiapja Mabpy3ajap YKUTraH.

Tabnum Oepui, WIMUN QaonusaT OwIan
Oupra Jnomja KEHI KaMpOBJIH >KaMOATYHIHK
MIUIapu OumimaH xaM Oana. Yero3 Y36ekncToH
MYyCyJIMOHJIApH HJ0opacu Yiamolslap KeHrallu
ab30cH, Y36EKHCTOH XAIKapo MCIIOM aKaAeMHUsACH
KEHTallli Ba MCIOMINYHOCIUK (hannapu Oyinda
XUMOsSI KEHTalld ab30CH cudaTHaa KYIIKHH
(daonusT onub Oopaauiap Ba Maclaxatiapu,
¢bukprapu, Hacuxatiaapy OUJIaH YPTOKIAIIAANIIAD.

Ycro3 Kyna Kyn wiMuil , anadbuii acapiapHu
VKHTaHiap Ba XO03Up XaM MYHTa3aM MyToJla
Kwiaauiaap. by xonar y kumm OwinaH OynaauraH
CyXOaTHUHT JacTIa0KU COHUSICUIAHOK MabIyM
Oymamu. Ynapza uiM axjmra Xoc 0,100, 00CHKIIUK,
KEHI KaMpOBIHM MylIioxanaa, Taakkyp kadu
¢dasunaTnapHUHr 6apyacu Mykaccam. Y CTO3 Xap
OMp IIOTHPIM Ba yHTra MypoXaT dTraH MHCOH
OuJlaH SpUHMAi UIUTalAN, CY3IapUHI OXUpHUrada
SWUTHO, MYaMMOHHWHI CUMJIMII HYINapuHH
KypcaTHIIra XxapakaT Kujauiap.
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Knmmnapra AXIIWIIUK, 33TYJIUK YyJIallvull Ba
XalpJn UIIap KAIUII HHCOH YMPUHUHT Ma3MyH-
MOXUATHUHU 6enr1/mam1/1 XaéT KOHYHUATIIapUIaH
Oupu xmcoOiyianca, Oy KOHYH OyroK AJuiiep
HaBouilHMHI OKOpUIaru XHUKMaTu acoCHAA
AXaJDKOH aKaja My)accaM LIaKJUTaHTaH.

Xo3upaa ycTo3 Axakon XacaHos Y36eknc-
TOH XaJIKapo MCJIOM akanemusicu “Vciom tapuxu
Ba MmaHOamyHociuru IRCICA” kadenpacu
npogeccopu T1aBo3uMuIa HaoIHAT FOPUTMOKIATIAP.
AXa/uKOH AXaMaKOHOBUY Y 36EKHCTOH XaIKapo
UCJIOM aKajeMusicu (aoiusaTHIa aJoXUa YPHUH
srajianaunap. Xycyca, oiuM AKaJeMHsIaru
“JIMHIIYHOCIUK Ba >KaXOH JUHJIAPUHU KUECHI
yprauum KOHECKO” xadenpacuHuHr OupuHYH
MyAupy Oyirannap Ba y30K Huiuiap Oapaxaii HxKo/
Ko kadeapa haolusTHHU PUBOKIAHTHPTaHIap.

V36ekucTon XyKymMaTH AXaukoH Axamas-
JKOHOBUY XACAHOBHUHI KYNI HHWJUIMK WUIMHUU
coxaJaru camapaid MeXHaTiaapH, €Il aBIOJHU
OapkamMoJl KWJIMO TapOWsIall WIIUra KyIIraH
xu3maraapy yayH 2011 iimnna “YsGexucronna
XM3MaT Kypcarral €uuiap Mypadouiicn” daxpuii
YHBOHH OWJIaH TakAupJiaraH.

Xaér ned ataiMuIl MHCOH YMPHHHHT XaM
CEeBMHWIM, XaM Max3yH Jax3aJapuHU YJIapHUHT
KaHJai OyIMimmra Kapamai, cepMasMyH, 0apakoTim
VyTKazaétran Ycro3 AXamKoH AXMaKOHOBHYHU
morupA cudaruna yayr ém OuiaH Myoopak0o
9TamaH. Slpatranyias yiapra COFJIMK — CaJOMAaTIIHK,
Y30K, CepMa3MyH Xa€r, ap3an/yiap Ba IOTHPIAp
0axTHHU KYpHO IOPUIUIAPUHHU THIaHMaH.
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