2025-YIL 2-SON

MYHOAPUXA

MO3HUUTA HA3AP

A.Ganiyev, Z.Nishonova. Saudiya Arabistoni
va Turkiyadagi Turkiston muhojirlari tarixi
(1917-1990-yil1ar) .....eeveeeiieiieiieieeie e 3

T.A.Xatamov. Kubroviylik ta’limotining
yurtimizda o‘rganilishi...........cccccooininnneinnns 12

X.X.Axypaes. XKagun makradu
BaKMJUIAPUHUHT XaTTOTIIMK Ba KATOOAT
caHbaTUTa OYJIraH MyHOCA0ATIAPH. .................. 16

A.Z.Ulug‘murotov. Imom Marvaziy
yashagan davr muhiti...........cccoeevvieecienciinnennnnns 24

MAHBAIIYHOCJIUK BA
THJIIHYHOCJINK

Sh.R.Toxtiyev. Ishq kuychisi Hofiz
Sheroziyning g‘azallarida mavzular silsilasi
va badiiy mahorat masalasi..........ccc.cceecueruennene 28

B.Shamsematova. The Importance of the
Human Factor in Anthropocentric Linguistics
and Language Teaching ...........cccoceeververvennnnns 33

J.A.Bo‘riyev. Tilshunoslikda “til
madaniyati” va “nutq madaniyati”
terminlarining tavsifi va talqini.........c..ccccccennee. 35

C.M./I:xananoBa. IHHOBallMOHHbBIE
TEXHOJIOTUU aKTHBH3AINH MTO3HABATEIHHOMN
JEeSTEFHOCTH CTYJCHTOB Ha 3aHATHSAX

PYCCKOTO SI3bIKa B HESA3BIKOBBIX BY3aX......c..c..n... 41

A.Hakimov. “Mutarriz” nisbali
qomusiy OlIMIAT ......ceevuierierieriiecie e 46

X.Hypuaaunos. Analysis of Objects Expressed
in the Accusative Case (Nasb) .....cc.ccceeveveeeene 50

B.Z.Daminov. Arab tilini o‘rgatishda tinglab
tushunish kompetensiyasini rivojlantirishning
innovatsion yondashuvlari..........c.ccccceeevvrennnnn. 54

O.1lIykyposa. “UuTn60x” Ba “YTKan KyHmap”
pOMaHJIapUIa SKCIIPECCHB BOCUTATIAP .............. 58

ISSN 2181-9572

|slem

tafakkuri

WIMmit-Mabpudpmii,
IMHMIT-MaJaHuii, aX60pOT HampH

Myaccucnap:

[vH nwnapy 6ynnya Kymuta,

Y36eKnCTOH MyCynMOHNapK Maopack,

V36€KNCTOH XaNKapo MCNOMLUYHOCAMK aKafeMUsicH

Bow Myxappup:
Mysacchap KAMUIIOB

Hawp yuyH Macbyn:
Mpopaxox FTAGYPOBA

Taxpup xavivaTu:
Hypwucnom TYXJIMEB
Wpraw JAMWUHOB
3oxumxoH MCJIOMOB
AxapxoH XACAHOB
Matnio6a KAXXAPOBA
MnxomxoHn BEKMUP3AEB
Mpopaxon TAOYPOBA

YKamoatumnuk KeHrawm:
Copuk TOLLBOEB
Hebmarynno MYXAME[JOB

Myxappup:
Lyp6ek PAXMUMXOHOB

Pyc Ba MHIU3 TUM MyXappupu:
Pasns MATUBAEBA

Bbapguuii Mmyxappup:
Nytdynno ABAYNNAEB

V36exucton Pecnybnukacy MpeanaenTi AQMUAMCTpaLMsCit Xy3ypuaarm
Ax60pOT Ba OMMaBWin KOMMYHUKaUMsnap areHTaMrnaa

2018 iun 17 ceHTabpaa pynxatra onMHraH.

lyBoxHoMa pakamu - 0968.

Munaa yH UKKUTa coHrava Hawwp aTunagu.

Hawp kypcatkunum - 1323.

ISSN 2181-9572

Taxpupuat maHsunu:

TowwkeHT w., A.Koanpuin kyyacw, 11-yit.
Ten./pakc: (+99871) 244-00-91

E-mail: islomtafakkuri@iiau.uz

V36exucton Pecnybamkacy [InH uwnapu 6yinya
kymuTacuHuer 12.06.2025 innparu
03-07/3400-coHnu xynocacu acocupaa TaépnaHam.

Kynéamanap kantapunmangu.

Makonanap kyunpub 6ocunca éku nktuboc

0nnHca, «McnoM Tadakkypu» dypHanuaaH

ONIVHraHW KYpCaTUAULLY LLIAPT.

XypHan caxuchanapuga Annox Taosno ucmnapu,

KypboHu kapuM osiTnapu Ba xagmcnap 6epunaétranu cababnu
YHU HOXOU3 XOiinapra TalunaMaHr.

XypHanparv makonanappa 6epunraH MabayMOTNapHUHT
TYFPU Ba OPUMMHAIIUTA YHYH MyanndiapHUHT LWaxcaH
y3napu Macbynaupnap.

Bocuwra 19.06.2025 iunga pyxcat 6epungu.
Kofo3 6uunmmn 60x84 1/8. OcbceT yecynupa
6ocungu. Waptnu 32,6 6.7. bytopT™ma:

Anaan 100 goHa.

Y36€KNCTOH XaNKapo MCNOMLUYHOCAMK aKafeMUsACK HaLPHET-
Mat6aa bvpnaliMacy bocMaxoHacuaa von aTunau.
TowwkeHT w., A.Kognpuin kyyacw, 11-yit.

Islom tafakkuri (2-son) 2025 1



NCJIOMIIYHOCJIUK
G.X.Sidikova. Imom Abu Hanifani muhaddis

sifatida tan olmaydiganlarga raddiyalar............ 64
A.AxmagxanoB. OnIpoBep)KeHUS BO3PAKESHUAM
AOy Xanude co CTOPOHBI aXITy-JI-Xa/IHUC .......... 67
KYPBOHIIIYHOCJIMK.
XAAUCITYHOCJHUK

J.0.Paxum:xonos, ’K.Hypmartos. A0y
Xadc Hacaduitauar “Kuroly-n1-kanm”’
acapy XaJauc WiMH Oyinda MyxuM MaHOa......... 74

TACABBY®D

X.Caraues, M.Kapumos. A0y Hyaiim
AcbaxoHuil Ba TacaBBy(] WIMHUH
AHDBAHATIAPUHUHT PUBOKH .vveenveeireieeieenieeninens 80

DGAJICADA BA IIEJAT'OI'MKA

P.UcakmxanoB. MycynmoH ¢ancadacu
METOIOJIOTHK aCOCIAPH TAXJIHIIH ........evenreneenee. 86

T.S.Sattarov. OnpoCHUK MOTUTUYECKOIN

COILIMAJIM3AIIMH MOJIOJIOTO TTOKOJICHHS .............. 92

JUHINYHOCJ/IUK
C.CanakanonoB. Muinii FOKCaATAITHUHT
MYXUM ME30HH ....eveeurienniieaireenieeenireenineesireesneees 96
7K. Hypmaros, C.A0:xaJioB.

KonpeccronansHas nonutuka Kazaxcrana
1 ¢€ poJib B 00ECIICUYCHUH PETUTHO3HOM
CTAOMIIBHOCTH ...oeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeeans 99

E.Alimkulov. Me’moriy obida va inshootlarda
diniy-mistik ramzlarning ifodalanishi............. 104

X.A0ayxanuioBa. [TamomHruecTBO
B IIPABOCIIABHON IIEPKBH: UCTOPHSI U
COBPECMEHHOCTD ...eevvveeneteeenveesnieesneeeeneeenneeennnes 112

2 Islom tafakkuri (2-son) 2025

AXBOPOT XAB®CU3JINT U

X.Nigmatov, O.I.1Izomova.

Kiberhujumlardan himoyalashda sun’iy
intellektdan foydalanish va tarmoq

xavfsizligini ta’minlash usullari...................... 117

M.S.Xodjayeva. Sun’iy intellekt va
chatbotlarning mehmonxona va turistik
xizmatlarda qo‘llanilishi ............ccccoevieninnnn. 121

HCJIOM UKTUCOIUETH BA
3UEPAT TYPU3MU

H.Tyxnaues. Mananuii mepoc
00BEKTIAPUHUHT TapUXHIi-MaTaHui
TYPU3MHHU PUBOXKIAHTUPUIIIATH aXaMHSTH ... 126

R.V.Abdullaev, M.Sh.Orifjonov. Yashil
sukuk — korxonalar innovatsion faoliyatini
rivojlantirishning zamonaviy yechimi ............ 130

A.A.Xudoyarov. Buxoro ziyoratgohlarini
o‘rganish va ulardan unumli foydalanishning
SamMaradorligi.......c.ccevveriereenieniesiesre e 135

ISSN 2181-9572



MO3UHIA HA3AP

GANIYEYV Avazbek,

O zbekiston xalgaro islomshunoslik akademiyasi
Islom tarixi va manbashunosligi

IRCICA kafedrasi dotsenti, DSc

NISHONOVA Zarnigor,
O zbekiston xalgaro islomshunoslik akademiyasi
Islomshunoslik yo ‘nalishi 2-kurs magistranti

SAUDIYA ARABISTONI VA
TURKIYADAGI TURKISTON
MUHOJIRLARI TARIXI
(1917-1990-YILLAR)

THE HISTORY OF TURKESTAN
EMIGRANTS IN SAUDI ARABIA
AND TURKEY (1917-1990)

NCTOPUA TYPKUCTAHCKHUX
SMUI'PAHTOB B CAYJIOBCKOM
APABUU U TYPIHUHA (1917-1990)

Annotatsiya: Ushbu maqolada Turkiston milliy-
ozodlik harakatining shakllanishi, rivojlanishi va uning
ijtimoiy-siyosiy oqibatlari tahlil gilinadi. Turkiston
xalqlarining mustamlakachilikka qarshi kurashi tarixiy
Jarayon sifatida ko ‘rib chiqilib, uning asosiy bosqichlari,
yetakchi shaxslari va ularning magsadlari yoritiladi.
Shuningdek, harakatning g‘oyaviy asoslari, uning
mintaqadagi ta Siri va milliy o ‘zlikni shakllantirishdagi
roli o ‘rganiladi. Tadgiqot davomida arxiv hujjatlari,
tarixiy manbalar va zamonaviy tadqiqotlardan
fovdalanilgan. Olingan natijalar Turkiston milliy-
ozodlik harakatining nafaqat mintaqaviy, balki xalgaro
ahamiyatga ega ekanligini ko ‘rsatadi.

Kalit so‘zlar: Turkiston, milliy-ozodlik harakati,
mustamlakachilik, ijtimoiy-siyosiy jarayonlar,
mustaqillik, milliy o ‘zlik, tarixiy harakat, siyosiy
erkinlik, madaniy yangilanish, Markaziy Osiyo.

Annotation: The national-liberation movement
in Turkestan against Soviet colonial rule represents a
significant chapter in the history of Central Asia. This
movement was driven by the desire of the indigenous
peoples of the region to resist political oppression,
economic exploitation, and cultural suppression imposed
by the Soviet regime. The struggle for independence

ISSN 2181-9572

was marked by multiple uprisings, the formation of
autonomous governments such as the Kokand Autonomy,

and the resistance efforts of movements like the Basmachi
rebellion. Despite facing immense military and political
opposition, these movements laid the groundwork for
future nationalist aspirations and played a crucial role
in shaping the modern identity of the Central Asian

nations. This study explores the historical context, key
figures, and long-term implications of the Turkestani
resistance, shedding light on its legacy in the post-Soviet
era.

Keywords: Turkestan, national liberation
movement, colonialism, socio-political processes,
independence, national identity, historical movement,
political freedom, cultural renewal, Central Asia.

Annomayusn: B oannoii cmamve paccmampueaemcs
HAYUOHALbHO-0C80000UMENbHOE OBUICEHUE 8
Typrecmane, e20 npednoculiKu, X00 U NOCIeOCMEUsL.
Ananuzupyromes coyuanbHO-nOAUMuUIecKue npoyecchl,
BbI36AHHBLE KOJIOHUWTILHOU NOIUMUKOU, d MAKICE GNIUSHUE
omux coObimuil Ha HAYUOHATLHYIO UOCHMUYHOCb U
cmpemienue K nesagucumocmu. Ocoboe sHumManue
VOeNAemes UCTOPUHECKUM OBUNCEHUSIM, HANPAGILEHHbIM
HA ROTUMUYECKYIO CB0O00Y U KVIIbIMYPHOE B03PONCOCHUE
pezuona.

Kniwouesvle cnosa: TypxkecmaH, HAyuoOHAIbHO-
oceobooumenvrHoe OguiceHue, KOIOHUANUM,
COYUATILHO-NONUMUYECKUE NPOYECChL, He3AGUCUMOCb,
HAYUOHANbHASL UOCHMUUHOCMb, UCMOPULECKOE
0BudiCeHUe, NOAUMUYeCcKds c80000a, KylbmypHOe

sospodcoenue, Llenmpanvuas Azusi.

KIRISH

O‘tgan asrning 20-yillarida kommunizm
zulmidan qochib, o‘zga yurtlardan panoh izlagan
Turkiston muhojirlari uchun Saudiya Arabistoni
eng xavfsiz qo‘rg‘on bo‘la olgan. Bundan tashqari
bu yerda ikki Sharif shahar borki, Islom dini
vujudga kelgan vaqtdan beri Musulmonlarni o‘ziga
chorlab turadi. Makka va Madina, musulmonlar
uchun muqgaddas shaharlar, Islom dinining muhim
arkonlaridan biri bo‘lgan haj ziyorati uchun har yili
millionlab musulmonlarni o‘ziga jalb qgiladi.

Saudiya Arabistoni hududida joylashgan bu
shaharlar har yili taxminan 3 million musulmonni
gabul qgiladi va mamlakat iqtisodiga 8-10 milliard
AQSH dollari miqdorida daromad keltiradi. Tarixiy
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ma’lumotlarga ko‘ra, chorizm mustamlakasi
davrida ham Turkiston o‘lkasi musulmonlari haj
ziyoratiga borib turgan. 1880-1900-yillarda har yili
3-5 ming turkistonlik haj ziyoratiga borar edi. Ba’zi
ziyoratchilar tijorat yoki boshqa sabablarga ko‘ra
Arabistonda doimiy yashab qolishgan.

Sovet davrida, aynigsa 20-30-yillarda,
minglab o‘zbeklar va boshqa turkistonliklar
Sovet Ittifoqidagi siyosiy qatag‘onlardan qochib,
Arabistonga ko‘chib o°tishga majbur bo‘lganlar.
Arxiv hujjatlariga ko‘ra, 1960-yillarda Saudiya
Arabistoni va Misrda 37 ming turkistonlik
yashagan. Ular orasida o‘zbek, tojik, turkman,
qirg‘iz va qozoqlar bor edi. Ushbu diasporaning
shakllanishi Sovet Ittifoqidagi qiyinchiliklar
va Arabistondagi qulay sharoitlar bilan bog‘liq.
Saudiya Arabistonidagi o‘zbeklar soni haqida turli
ma’lumotlar mavjud. Ba’zi manbalarda 400 ming,
boshqalarida esa 350 mingdan 700 minggacha
o°zbek va boshqa turkistonliklar yashashi aytiladi.
Ularning aksariyati tijorat bilan shug‘ullanadi va
Madina, Makka, Toif, Ar-Riyod kabi markaziy
shaharlarda yashaydi. Saudiya Arabistonida
buyuk ajdodimiz Imom Buxoriyning nomi
ulug‘lanadi. Turkistondan muhojir bo‘lib borgan
vatandoshlarimizning aksariyati o‘z ismlariga
Turkistoniy, Buxoriy nisbalarini qo‘shib aytadilar.

ASOSIY QISM

Ma’lumki Turkiston muhojirlari asosan ikki
yo‘l orgali vatanni tark etishgan. Ushbu yo‘llarning
biri Amudaryo orqali Afg‘onistonga olib chiquvchi
yo‘l bolsa, ikkinchisi esa Ergashtom orqali
Qoshg*arga olib boruvchi yo‘l edi. Amudaryo orqali
Afg‘onistonga o‘tish jarayonlari masalasi yuqorida
gisman bo‘lsa-da ko‘rib o‘tildi. Ergashtom dovoni
orqali asosan Farg‘ona vodiysi xalqi muhojirlikka
chiqib ketgan. Muhojirlikka oid xotiralar bilan
tanishish jarayonida shunga amin bo‘ldimki,
Ergashtom yo‘li ancha xavfli bo‘lgan. Mo‘minjon
Ismoiljon o‘g‘li Andijoniyning xotirlashicha
Andijondan O‘shga, undan Chig‘irchiq dovonini
oshib, G‘ulja orqali So‘fiqo‘rg‘onga o‘tib, bir oy
yo‘lbosib Ergashtomga yetib kelganlar. Ushbu
safar davomida siyosiy va tabiiy ob-havo sharoitlari
bilan bog‘liq xavf-xatarli kunlarni boshlaridan
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o‘tkazganliklarini alohida ta’kidlab, sovuq havo,
ozig-ovqat tanqisligi va har kuni ayg‘oqchilar
xavfi mavjud bo‘lgan bu davrda qo‘lga tushganlar
beayov otib tashlanganligini ham xotiralarida qayt
etib o‘tgan. Yo‘llardagi qiyinchiliklar, xususan,
So‘figo‘rg‘ondan Ergashtomgacha bo‘lgan tog*
yo‘llari azobi va GPU ayg‘oqchilaridan yashirinib
o‘tkazilgan kunlar va tunlar Mulla Qurbonalining
Saudiya Arabistonida yashayotgan va hozirda
garib qolgan nabiralari Muminjon va Olimjon
hamda Abdullojon o‘g‘li Komiljonlar tomonidan
hanuzgacha hayajon bilan eslanadi. Ular bu
xotiralarni hayotlarining eng mudhish va tashvishli
kunlaridan biri sifatida umrbod unutmaganlar.
Ergashtom dovonidan o‘tayotgan muhojirlar
yo‘lda yuklarini eshaklarga ortib, o‘zlari piyoda
yurishgan. Odamlar 8-10 kishilik guruhlarga
bo‘linib, tunlarda yo‘lga chiqishgan va Qoshg‘ar
yo‘lidan adashmaslik uchun mahalliy qirg‘izlardan
“yo‘lboshchi-qorovul” yollashgan [2, 896 b.].

Ot va eshaklarning yurishidan shovqin
chigmasligi uchun ularning tuyoqlarini kigiz
parchalari bilan o‘rab bog‘lashgan. Saharga
yetganda guruh-guruh bo‘lib to‘xtab, qalin
daraxtzor yoki yo‘ldan chetdagi tog® etagida kun
bo‘yi yashirinib o‘tirishgan, tun yarim bo‘lganda
esa yana yo‘lga chigishgan. Ular uchun Ko‘ksuv
postidan o°‘tib olish tahlikali jarayon edi, chunki
Ko‘ksuv katta daryo bo‘lib, ko‘prikdan o‘tish
xavfli va barcha yo‘lovchilar u yerda sinchkovlik
bilan tekshiruvdan o‘tkazilgan [3, 30 b.].Yo‘ldagi
mashaqqatlarni yengib hayotlarini davom ettirish
uchun kelgan muhojirlarga oson bo‘lmagan albatta.
Ularni borgan joylarida avvalo tirikchilikni qganday
o‘tkazish masalasi kutib turardi va bu masalada
ko‘plab muhojirlar qiyinchiliklarga duch kelganlar.
Xususan, Saudiya Arabistoniga muhojir bo‘lib
ketgan Turkistonliklar ham bu borada qator
qiyinchiliklarni boshlaridan kechirganlar. Bu haqida
Sayyid Mubashshir Kosoniy o°z xotiralarida qayt
etib o‘tgan. U 1953-yilda Onasi bilan haj safariga
boradi. O‘sha vaqtlarda Makkada elektr energiyasi
va suv ta’minoti yetishmovchiligi, shuningdek,
tirikchilikning og‘irligi haqida aytib o‘tgan. Muallif
arab tilini bilishi tufayli kichik bir do‘konda
ishlash imkoniyatiga ega bo‘lgan. Do‘kon egasi
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bilan kelishuvga ko‘ra, foydaning yarmi muallifga
tegishli bo‘lishi kerak edi. Muallif Makka shahrida
yashash uchun ruxsatnoma olishga harakat qiladi,
ammo unga mamlakatdan chiqib ketish buyrug‘i
beriladi. Bu vaziyatda Makkada tashkil etilgan
Namangan takyasidan vatandoshi Zokirjon hoji
unga yordam berishga harakat giladi va muallifning
mamlakatda qolishi uchun kafil bo‘ladi. Zokirjon
hoji Shokir Ziyo ismli shaxs bilan uchrashib,
muallifga ruxsatnoma olish uchun yordam so‘raydi.
Shokir Ziyo, agar biror Saudiya fuqarosi kafolat
bersa, muallifga ruxsatnoma berilishi mumkinligini
aytadi. Muallif do‘kon egasi Mahdum aka bilan
bo‘lgan kelishuviga ishonib, ishini davom ettiradi.
Ammo, Mahdum aka muallifga yordam berishdan
bosh tortadi va do‘konda ishlashni faqat savob
uchun berganini aytadi. Bu vaziyatda muallif
do‘kon ishidan butunlay vos kechib, Zokirjon
hoji bilan chiqib ketadi. Muallifning xotiralari
bilan tanishish jarayonida Muhojirlarning orasida
qiyinchilikda qolgan vatandoshlarining ahvoliga
befarq qaramaydigan insonlar ham ko‘pchilikni
tashkil etganligiga guvoh bo‘lamiz. Bu haqida
Muallif mamnuniyat bilan yozgan.

O‘sha davrda Saudiya Arabistonida
yashayotgan Turkistonliklarning aksariyati
tijorat ishlari bilan shug‘ullanar edi. Muallif ana
shunday do‘kondorlardan biri Muhammadamin
ismli shaxsdan vaziyatni aytib yordam so‘ragan.
O‘z navbatida ushbu inson Muallifni.Muzxonada
bosh muhandis bo‘lib ishlovchi Umar Afandi
ismli inson bilan tanishtiradi va Muallifga yashash
ruxsatnomasini olish va ishga joylashishi uchun
yordam berishini iltimos qilgan. Umar Afandining
yordami bilan Muallif yashash ruxsatnomasiga ega
bo‘lgan va yuk mashinasi haydovchisi bo‘lib ishga
joylashgan [4, 70 b.].

Tarix fanlari doktori, professor Rustambek
Shamsutdinovning 1993-yilda nashr etilgan
“Boburni izlab” nomli kitobida Saudiya
Arabistonida safarda bo‘lgan vaqtida vatanni
tark etishga majbur bo‘lib, muhojirlik yillarining
aksar qismini Afg‘onistonda o‘tkazib, keyinchalik
Saudiya Arabistoniga kelib joylashgan Abdumalik
ota bilan suhbatda bo‘lgan va kitobda mazkur
suhbatdan parchalar keltirgan. Abdumalik ota
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30-yillarning dahshatlari haqida shunday hikoya
qgigan: “ Ha, biz yosh edik, Stalin badbaxt odamlarni
qirib yuborgan. Oq g‘orni tepasida Latta Zovud
degan joy bor edi. O‘sha yerga odamlarni olib
borib, o‘zlariga chuqur kovlatib, odamlarni osardi,
otardi. Kim boy bo‘lsa, kim olim bo‘lsa, eshon
bo‘lsa, namoz o°qisa, undaylarni o‘sha joyga olib
borib otaverishgan. Xotinlar hammasi paranjida
edi.

Leninning haykali bor edi, o‘sha joyga
xotinlarni olib borishib, paranjilarini kuydirishib,
hammasining yuzini ochib yuborishardi. Avval
kolxoz yo‘q edi, hamma erkin savdo-sotiq gilardi.
Sho‘rolar bularni taqiqgladi. Afg‘oniston musulmon
hukumati edi. Shu bois ne azoblar bilan Andijonni
tark etib, hijratni farz aylashga to‘g‘ri keldi.
Avval Tojikistonga keldik. Xonobod, Bog‘lon
degan joylarda bo‘ldik. Afg‘onistonda tijorat
qildik, do‘kon qildik, xotin oldik, hayot yaxshi
bo‘ldi. Ammo bu yerga ham “Sho‘rolar” yetib
keldi, “Savr inqilobi” deb nomlangan mudhish
voqealar boshlanib ketdi. Darbadar bo‘ldim.
Kommunistlarga qarshi urushdim. Afg‘onistondan
Madinaga kelganimga salkam 2 yil bo‘ldi” [6, 43
b.].

Shu kabi jonli xotiralar bugungi avlodga
ajdodlarimiz ganchalar og‘ir sinovlarni boshlaridan
kechirganliklarini chuqurroq anglagan holda,
bugungi tinch ozod vatanimizni qadriga yetib,
uni kelajak avlodlarga ham ozod va tinch holda
yetkazish zarur ekanligini ta’kidlaydi. Muhojirlikda
yashayotgan o‘zbeklar eng avvalo o‘z ona tillari
o°zbek tilini saqlab qolish, o‘zbek milliy urf-odat,
an’analariga sodiq qolishga harakat qilganlar.

1930-yillar boshida Saudiya Arabistoniga
ketgan Mo‘minjon Andijoniy o‘z maktublarining
birida: “Olti farzandim bor. Ularga tarbiya
berish va o‘qitishda asosiy magsad qilib o‘zbek
tilini o‘rganishni qo‘ydim. Farzandlarim o‘zbek
tilini juda sof gapiradilar, gapirganda xuddi
O‘zbekistondan kelgan kishilarni eslatadilar.
Hijozga (Saudiya Arabistoni) ko‘chib kelganimizda
ko‘p vatandoshlar o‘z farzandlariga o‘zbek tilini
yetarli o‘rgatmaganliklarini sezib, biz ularni tanqid
qildik. Hozir bolalarimizning orasida o‘zbek tilini
bilmaydigani yo‘q” [2, 26 b.], deb yozgan edi.
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O‘z farzandlariga o‘zbek tilini o‘rgatish yo‘lida
u yoki bu mamlakatlardagi o‘zbek vatandoshlar
maxsus jamoalarga birlashib, mablag® to‘plab,
xususiy va o‘zbek jamoa maktablarini qurganlar,
oralaridan savodxon ziyolilarni iqtisodiy jihatdan
ta’minlab, mudarrislik, muallimlik qilishga sharoit
yaratganlar.

Sovet davri Turkiston muhojirlari tarixini
o‘rganish davomida ushbu mavzuning muhim bir
jihati bilan qiziqdim. Bu jihat xorij davlatlarining
Turkiston muhojirlariga qanday munosabatda
bo‘lganligidir. Xususan Saudiya Arabistonida
mazkur masalaga qanday qaralgan? 1994-yilda
Saudiya Arabistonida ilmiy safarda bo‘lgan
Boburshunos olim Sayfiddin Jalilov Makka,
Madina, Jidda, poytaxt Riyoz, shuningdek, Toif
va Robigda yashovchi vatandoshlarimiz bilan
suhbatda bo‘lgan va keyinchalik 2006-yilda Saudiya
Arabistonida yashayotgan vatandoshlarimiz haqida
“Buxoriylar gissasi” nomli monografik tadqiqotini
e’lon qgilgan. Unda keltirilgan ma’lumotlarga ko‘ra
Saudiya Arabistoni davlati dastlabki yillardan
boshlab buxoriylarga oz hayotlarini tartibga solib
olishlari va musofirlikdan aziyat chekmasliklari
uchun yaxshi sharoitlar yaratib bergan va yordam
ko‘rsatgan. Bu haqda ba’zi vatandoshlarimizning
quyidagi so‘zlaridan bilsa bo‘ladi: “Hukumat
bironta buxoriyning burnini qonatmagan” (Safohon
Jalolxon Marg‘iloniy). “Kimki halol mehnat qilib,
biron kasb bilan shug‘ullansa, unga ko‘mak berdi”
(Abdulhamid Ahmadali Maxdum); “Hukumat
hech kimdan soliq olmadi” (Ahmadali To‘lqin);
“Davlat uy-joy qurib olishimiz uchun bizga yerlar
ajratib berdi” (Qori Abduhakim); “Uy-joy qurishga
davlatdan qarz olsa-yu, kimki uni muddatida to‘lab
tursa, oxirida garzining ma’lum foizini kechib
yubordi” (Habibullo Nazirjon) va hokazo.

Shuningdek, ayrim shaharlar mahalliy
hokimiyat vakillarining so‘zlariga qaraganda
butun Arabistonning keyingi 70 yillik tarixida
buxoriylardan bironta o‘g‘ri, kazzob, tovlamachi,
qotil, fohishaboz, nashavand yoki xufya ichuvchi
(“piyanista”) chigmagan, shuningdek, bironta
vatandoshimiz xizmat jarayonida davlatga xiyonat
qilib, ishdan ham haydalmagan, gamalmagan. Bu
hayotiy haqiqat ham Arabiston hukumatining
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buxoriylarga bo‘lgan munosabatida muhim omil
bo‘lib, ular hayotiga ijobiy ta’sir ko‘rsatib kelgan
[3,69Db.].

Saudiya Arabistonida yashagan Turkiston
mubhojirlari haqida so‘z borar ekan, Turkistonning
yetuk olimi Mahmud ibn sayid Nazir at-Taroziy
ya’ni Oltimxon To‘ra haqida, garchan uning hayot
yo‘li va qoldirgan ilmiy merosi alohida tadqiqotmi
talab qilsa-da, mazkur tadqiqotimda qisqacha
ma’lumot berib o°tishni lozim deb topdim. Oltinxon
To‘ra, to‘liq ismi Mahmud ibn Sayyid Nazir at-
Taroziy bo‘lib, taxminan 1894-yilda Avliyo ota
(hozirgi Taroz shahri)da tug‘ilgan va 1991-yil
26-iyunda Makkada vafot etgan. U taniqli ulamo,
adib va tarjimon bo‘lgan. U dastlabki ta’limni
otasidan olgan, keyinchalik shayx ibn Kamol
Nosirxon To‘ra Kosoniy va davrining boshqa
yetuk olimlaridan ta’lim olgan. Xo‘jand, Toshkent
va Buxoro madrasalarida tahsil olgan. Arab, fors
va turk tillarining barcha lahjalarini mukammal
egallab, mudarris bo‘lib yetishgan. Sho‘ro
tuzumining ziyolilarga va ilm ahllariga nisbatan
o‘tkazgan nohaq zug‘umi sababli, Oltinxon To‘ra
mamlakatdan chiqib ketishga majbur bo‘lgan.
1932-yildan boshlab Kobul shahrida yashay
boshlagan va bir muddat Afg‘oniston maorif
vazirligida maslahatchi lavozimida faoliyat
yuritgan. Keyinchalik Hindistonning Bombay
shahridagi masjidda imom xatib bo‘lib xizmat
qilgan.

Ikkinchi jahon urushi boshlangandan keyin
Saudiya Arabistoniga ko‘chib borib, umrining
oxirigacha Makka va Madina shaharlarida yashab
ijod etgan. Oltinxon To‘ra Makkadagi Harami
sharif va Madinadagi Masjid an-nabaviyda
mudarrislik qilib, Qur’on va hadislardan saboq
bergan. Oltinxon To‘ra hazratlari o‘z vatani
Turkistonda ilm olish imkoniyatlari cheklanganligi
sababli chet elga chiqib, ilmini boyitgan va turkiy
xalqlarga tarqatishga harakat qilgan. U Afg‘oniston,
Hindiston va Saudiya Arabistonida yashab, ilmiy
faoliyatini davom ettirgan. Muhojirlik hayoti unga
ilmiy bilimlarini yanada boyitish va turkiy millat
vakillariga taqdim etish imkonini bergan. Oltinxon
To‘ra islomiy va odob-axloqqa oid manbalarni
arabcha savodi bo‘lmagan turkiy xalqlarga
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yetkazishga harakat qilgan. U mashhur asarlarni
o°zbek tiliga tarjima qilib, ularni vatanga yuborish
yo‘llarini izlagan.

Uning ba’zi asarlari O‘zbekistonga yetib
kelgan va o°‘z navbatida dinsizlik hukmi ostida
yashayotgan Turkistonliklar, ma’naviyatini
to‘ldirishga hissa qo‘shgan. U asarlarni muhim
izohlar va zarur sharhlar bilan to‘ldirgan. Oltinxon
To‘raning muhim asarlaridan biri “Riyoz us-
solihin” kitobi bo‘lib, bu asar sharhlar bilan tarjima
qilingan. Shuningdek, uning Qur’oni karimning
izohlar bilan gilgan tarjimasi o‘zbek tiliga qilingan
birinchi tarjima hisoblanadi. Bu tarjima Hindiston,
Pokiston va Saudiya Arabistonida nashr qilingan.

“Nur ul-basar” asari ham muhim tadqiqotlardan
biri bo‘lib, Payg‘ambarimiz hayotiga bag‘ishlangan.
Oltinxon To‘ra jami 20 ga yaqin asar yozgan. Uning
asarlari orasida “Qur’oni karimning tarjimasi
va tafsiri”, “Riyoz us-solihin”ning sharhlari va
tarjimasi, “Aqoid ul-islom”, “Hizb ul-a’zam”
duolar to‘plami, “al-Figh ul-Akbar’ning sharhli
tarjimasi, “Aqidai Tahoviy” asariga sharh, “Devoni
qasoidi Mahmudiya”, “Shamoili Muhammadiya”
kabi asarlari mashhurdir. Shuningdek, Oltinxon
To‘raning boshga muhim asarlari qatoriga “Kitob
al-haj”, “Yosin” surasining tarjimasi va sharhi,
“Musaddasoti Mahmudiya”, va “Nuru ul-basar”
kiradi. “Nuru ul-basar” kitobi Payg‘ambarimizning
hayotiga bag‘ishlangan bo‘lib, u eski turkiy
yozuvda yozilgan. Bu kitobda Payg‘ambarimizning
tug‘ilishidan to vafot etgunlariga qadar bo‘lgan
hayoti qisqacha yoritilgan. Oltinxon To‘ra nafaqat
diniy olim, balki mohir shoir va adib sifatida ham
tanilgan. Uning she’riy to‘plamlari ona vatani
haqida so‘z yuritadi. U vatandan olisda yashaganligi
sababli, she’rlarida vatanga bo‘lgan sevgi va
sog‘inch tuyg‘ulari aks etgan. Shoir Turkistonning
taqdiri haqida qayg‘urib, uning ozodligini Allohdan
so‘ragan. Oltinxon To‘raning she’rlari uning vatan
ishqi va ozodlik istagida yashaganini ko‘rsatadi.
Oltinxon To‘ra hazratlarining ilmiy me’rosi — Mir
Arab madrasasi [8, 1 b.].

Yaqin o‘tmishda yashab o‘tgan va aksariyati
bugungi kunda hayotdan ko‘z yumgan ana shunday
millatdoshlarimizning bosib o‘tgan hayot yo‘llari
bilan tanishib, to‘g‘ri xulosa chiqargan holda vatan
gadrini chuqurroq anglashimiz zarurdir.
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Turkistonlik muhojirlar uchun tili, dini, va
madaniyati jihatidan yaqin va birmuncha qulayroq
bo‘lgan yana bir davlat bu Turkiya bo‘lib, aksar
aholisi musulmon va madaniy yaqinligi tufayli,
o‘zbek muhojirlari uchun birmuncha ishonchli
manzil bo‘la olgan. Turkiyada yashovchi o‘zbek
diasporasi soni taxminan 70 mingni tashkil etadi.
Ular mamlakatning deyarli barcha viloyatlari va
yirik shaharlarida istiqgomat qiladilar. Turkiyada
“o°zbek” deb nomlangan to‘qqizta qishloq mavjud
bo‘lib, ular Chanoqqal’a, Chankiri, Diyarbakir,
Erzurum, Izmir, Qahramanmarash, Sakarya va
Shirnak viloyatlarida joylashgan. O‘zbeklar
Turkiyaga turli davrlarda kelib joylashganlar.
Ularni shartli ravishda quyidagicha tasniflash
mumkin:

1. O‘rta asrlarda Movarounnahr hududidan
kelgan o‘zbeklar, ya'ni ularning ajdodlari;

2. Birinchi Jahon urushi davrida Usmonli
imperiyasi qulaganidan keyin Saudiya Arabistoni
hududidan kelgan o‘zbeklar;

3. Ikkinchi Jahon urushi paytida nemislar
tomonidan asirga olingan va Turkiston legionida
xizmat qilgan o‘zbeklar. Urushdan so‘ng, ba’zilari
Turkiyada yashaganlar;

4. 1952-yilda Afg‘onistondan ko‘chib o‘tgan
o‘zbeklar;

5. Sovet qo‘shinlari bosqinidan so‘ng
Afg‘onistonni tark etishga majbur bo‘lgan va
go‘shni mamlakatlarda vaqtincha boshpana topgan
o‘zbeklar. 1982 yilda ushbu odamlarning bir necha
ming nafari Turkiya Respublikasiga ko‘chirish
dasturi asosida keltirilgan;

6. O‘zbekiston mustaqillikka erishgandan
keyin turli sabablar bilan Turkiyaga kelgan
o‘zbeklar. Ushbu tarixiy jarayonlar Turkiyada
o‘zbek diasporasining shakllanishiga olib kelgan
[10,1Db.].

Shuningdek, Turkiya hukumati ham o‘zbek
mubhojirlarini qabul qilib boshpana bergan. Bu
haqida umrining ko‘pgina qismi muhojirlikda
kechgan Sayyid Mubashshir Kosoniy o‘zining
xotiralarida shunday yozadi. “Yana o‘z
xotiralarimni davom etay. Shunday ko‘rgiliklarga
qaramay bizlar har qanday avvalgi muhojir ahliga
nisbatan “baxtli” ekanmiz. Chunki, shu paytda
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yugqorida aytganim cho‘lu biyobonlarga haydalish
to‘xtatilgan. Bilishimcha bunga bir sabab bor
ekan. Turkiya Jumhuriyati Raisi Mustafo Kamol
Otaturk Anqgara shahrida afg‘on elchisi Fayz
Muhammadxonni huzuriga chorlab, afg‘onlarning
Turkiston muhojirlariga gayriinsoniy munosabatda
bo‘layotganidan g‘azablanib, norozilik bayonoti
bergan, o‘tkazilayotgan zolimlik siyosatini qoralab:
“Agar mamlakatingizda Turkiston musulmon
muhojirlari uchun joy bo‘lmasa, bizga topshiring!”
degan. Bu gapni men Sayyid Muhiddinxon to‘raning
xizmatlarida bo‘lgan chog‘imda eshitgan edim.
Shu masala haqiqat bo‘lsa kerak, deb o‘ylayman.
Chunki afg‘on hukmdorlari yangi kelgan Turkiston
mubhojirlarini Dahana-i G‘urriy degan mintaqaga
(Xonoboddan 110 kilometr uzoglikdagi joy) surgun
qilishga garor gilgan ekan” Gaziantep universiteti
ijjtimoiy fanlar jurnali 2023-yil maxsus sonida
Erjiyes universiteti Adabiyot fakulteti tarix bo‘limi
o‘qituvchisi, Erhan Yoska “Turk dunyosidan
Turkiyaga ko‘chishlar: 1931-1982-yillar davriga
sharh” nomli maqolasida bu haqida quyidagicha
ma’lumotlar keltirgan: “Imperiyaning tugashidan
to Turkiya Respublikasi tashkil etilgan dastlabki
yillarigacha bo‘lgan davrda uzoq davom etgan
urushlar tufayli aholi soni gisqardi. Bu jarayon
Turkiyaga iqtisodiy, ijtimoiy va harbiy mudofaa
nuqtai nazaridan salbiy ta’sir ko‘rsatdi. Turkiya
Respublikasining ilk yillarida yangi davlat va
yangi tuzumning milliy o‘zligini mustahkamlash,
malakali kadrlarga ega bo‘lish va turk xalqini
yuzaga kelishi mumkin bo‘lgan xavf-xatarlardan
qutqarish uchun turk millatiga mansub, madaniy
jihatdan bir xil aholiga muhtoj edi.

Keyinchalik Mustafo Kamol Posho bu ehtiyojni
gondirdi. “Darhaqiqat, mamlakat aholisining soni
afsuslanarli darajada, chegaralarimizdan tashqarida
yashayotgan bir xil millat va madaniyatga mansub
odamlarni olib kelib, ularni tinch holatda turmush
kechirishiga yordam berish orqali aholi sonini
ko‘paytirish kerak. Rossiyadan olib kelish imkoni
bo‘lsa, u yerdan ham olib kelamiz”. Mustafo
Kamol Posho tomonidan bu so‘zlar bilan ilgari
surilgan aholi siyosatiga muvofiq, turk ziyolilari
va turkiy madaniyatli muhojirlarni ko‘chirish
va joylashtirish magsad gilingan. Shu maqgsadda
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Turkiya Respublikasining turar-joy siyosatining
bosh asosini tashkil etuvchi 2510-sonli garor
gonuni kuchga kirdi. Ushbu qonun milliy
tuzilmani himoya qilishga, aholining sifat va
sonini yaxshilashga qaratilgan. Shu maqsadda
ushbu qonun muhojirlarni Turkiyaga qabul qilish
shartlarini belgilab berdi”. Yuqorida keltirilgan
ma’lumotlar Sayyid Mubashshir Kosoniyning
so‘zlari haqiqat ekanliginita’kidlab turibdi.
Darhaqiqat o‘sha davrda O‘zbek, Qozoq, Qirg‘iz,
Turkman, Tojik millatiga mansub Turkistonning
ko‘plab musulmon aholisi shuningdek Sharqiy
Turkistonlik Uyg‘urlardan ko‘pchiligi Turkiyaga
kelib joylashdilar. Shu o‘rinda bir savol, tug‘iladi.

Muhojirlarning Turkiyaga kelishi va joylashish
jarayonlari ganday kechgan edi? Masalaning bu
jihatini kengroq yoritish uchun ushbu mavzu
doirasida yurtimizda va Turkiyada olib borilgan
tadqiqotlarga murojaat qilamiz. Albatta, bu jarayon
qiyinchilik bilan amalga oshirilgan. Ikkinchi
jahon urushi oldidan bolsheviklar boshqaruvining
sovetlashtirish siyosati qarshisida turk xalqi va
jamoalari fursat bo‘lganda Turkiyadan boshpana
so‘rashga harakat qildilar.

Shu nuqtai nazardan, arxiv hujjatlarida aks
ettirilgan ommaviy ko‘chish harakatlaridan biri
1931-yilda Qizilchakchak hududida sodir bo‘lgan
Turkiyadan boshpana olmoqchi bo‘lgan turk ziyoli
mubhojirlari guruhini qo‘lga olishga urinayotgan
Qizil Armiya askarlari Turkiya chegarasini 3 marta
kesib o‘tib, turk askarlari bilan to‘gnashdilar. Yana,
05.11.1931-yilda Rossiya tarkibidagi Kamarli, va
boshqa bir nechta gishloglardan Aras daryosidan
o‘tishga uringan 124 nafar muhojirlarga qarata
o°‘t ochilgan va kurashdan keyin atigi 38 kishi
Turkiyadan boshpana so‘rashga muvaffaq bo‘lgan
bolsheviklar tomonidan turk ziyolilariga nisbatan
tazyiq kuchaygani sari Turkiyaga boshpana
so‘raganlar soni ham ortdi.

1933-yili Kars gubernatorligi turk millatiga
mansub 1745 qochqinning sovetlardan qochib
Turkiyadan boshpana topgani haqgida xabar berdi.
Sovet ma’muriyati Turkiya tomon migratsiya
harakatlarini to‘xtatmoqchi bo‘lib, 1933-yilda
Turkiya bilan chegara buzilishlarini hal qilish uchun
qo‘shma komissiya tuzishga qaror qildi. Chegarada
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qizil armiya askarlari nazorati kuchaytirildi.
Qayd etilgan chora-tadbirlarga qaramay, Sovet
Ittifoqidan Turkiyaga migratsiyaning oldini olish
mumkin emas edi.

Ikkinchi Jahon urushidan oldin migratsiya yo‘li
bilan boshpana izlab Turkiyaga kelgan, ammo arxiv
hujjatlarida aniq millati ko‘rsatilmagan 12477 nafar
gochoqgning arizalari 1938-yil 18-martdan 1939-yil
14-martgacha bo‘lgan davrda Vazirlar Kengashi
tomonidan muhokama qilindi va qabul qilindi.
Muhokama gilingan qochqinlardan tashqari, 1938-
yil 1-aprelda 51 nafar Sovet ittifoqi turklarining va
1938-yil 18-mayda 38 nafar shaxsning arizalari
1312-sonli Qonunning 5-moddasiga ko‘ra Vazirlar
Kengashi tomonidan qabul qilindi. Mavjud
qiyinchiliklarga qaramay, Turkistonlik muhojirlar
Turkiyaning turli xududlariga joylashdilar va
u yerlarda hayotlarini davom ettirishga harakat
qildilar. Bu borada Turkistonning yetakchi shaxslari
masofadan turib harakat qilganlar. Ana shunday
shaxslardan biri Shermuhammadbek qo‘rboshi
hisoblanadi. Vatanimiz tarixida 1917-yildan
keyin istiglolchilik harakatlari Turkiston o‘lkasi
bo‘ylab keng tarqaldi. Ammo bu harakatlar hech
ganday natija bermadi. sovet hokimiyatiga qarshi
kurashgan ajdodlarimizning ko‘plari shahid
bo‘ldi, ayrimlari esa hayotlarining qolgan gismini
o‘zga yurtlarda muhojirlikda o‘tkazishga majbur
bo‘ldilar.

Turkistonda Sovet hokimiyatiga qarshi
kurashgan taniqli namoyandalardan biri
marg‘ilonlik Shermuhammadbek qo‘rboshi
(1893-1970) sanaladi. U 1918-1922-yillarda
Farg‘ona vodiysidagi milliy ozodlik harakatining
yetakchi rahbarlaridan biri edi. Yuqorida ta’kidlab
o‘tilganidek Turkiston ozodligi uchun olib borilgan
barcha harakatlar besamar ketdi. Bu yo‘lda ayovsiz
kurash olib borgan Shermuhammadbek qo‘rboshi
ham hech ganday natijaga erisha olmagach ilojsizlik
natijasida 1927-yilda ukasi Nurmuhammadbek
qo‘rboshi bilan birga Afg‘onistonga ketishga
majbur bo‘lgan.

Shermuhammadbek qo‘rboshining
Farg‘onadagi istiglolchilik harakatlari, shuningdek
uning muhojirlik hayoti haqida ma’lumot beruvchi
Qahramon Rajabovning “Shermuhammadbek
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go‘rboshi” nomli risolasidan ko‘plab ma’lumotlar
olishimiz mumkin. Quyida ushbu risoladan
Shermuhammadbek qo‘rboshining boshidan
kechirgan muhojirlik hayotidan qisqacha ma’lumot
keltirib o‘tamiz:

“Aka-uka Shermuhammadbek va
Nurmuhammadbekning Afg‘onistonda
mubhojirlikda o‘tgan hayotlari ancha mashaqqatli
bo‘lgan. Kobulning rasmiy hukumati Sovet
Rossiyasi tazyiqi bilan ularga noxush munosabatda
bo‘lgan. Shermuhammadbek keyinchalik ma’lum
muddat Hindistonda, 1951-1955-yillarda
Pokistonning Peshovar shahrida yashadi. Tarixchi
olim R.Shamsutdinovning yozishicha, 1951-yili
Afg‘onistonda yashagan turkistonlik muhojirlar
Turkiyadan siyosiy boshpana olishdi. Aka-uka
Shermuhammadbek va Nurmuhammadbeklar bu
ishga bosh-qosh bo‘ldilar. Shermuhammadbek
vaqtincha Peshovarda, Nurmuhammadbek
esa Karochida yashab, 1111 kishini Turkiyaga
jo‘natishdi. Nihoyat, 1955-yili Shermuhammadbek
0°z oilasi bilan Turkiyaga keldi va to umrining
oxirigacha Turkiyaning Adana shahrida hayot
kechirdi. 1970-yil 10-martda Shermuhammadbek,
1984-yil 10-yanvarda Nurmuhammadbek Adana
shahrida vafot etishdi. Shermuhammadbekning
o‘limi turkistonlik muhojirlar uchun katta yo‘qotish
bo‘ldi. O‘sha kunlari Adanada motam e’lon qilindi.
Uning dafn marosimiga minglab kishilar yig‘ildi”
[1,25b.].

O‘tgan asrning 20-yillarida Turkiston
taraqqiyparvarlarining sayi-harakatlari bilan bir
guruh yoshlar Germaniyaga o‘qishga yuborilgan.
Ammo Sovet hokimiyatining shavqatsiz siyosati
ushbu yoshlarni ham chetlab o‘tmagan va natijada
mazkur talabalarning aksar qismi o‘qishni
tamomlab o°‘z vatanlariga qayta olmaganlar va
ularning ma’lum bir gismi ikkinchi jahon urushi
oldidan Turkiyaga kelib joylashganlar. Toxir
Chig‘atoy, Ibrohim Yorqin, Ahmadjon Ibrohimov,
Abduvahob Ishoq va Saida Sherahmedovalar shular
jumlasidandir. Ularning har biri Germaniyada
egallagan bilim va tajribalarini o‘z vatanlarida
amalga tadbiq etish nasib qilmagan bo‘lsa-da
Turkiya jamiyatida o‘z o‘rinlarini topishda muhim
omil bo‘lib xizmat qildi. Xususan, Ahmadjon
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Ibrohimov madanshunoslik sohasida, Ibrohim
Yorqin zootexnik, Abduvahob Ishoq tibbiyot
sohasida, Saida Sherahmedova pedagogika
sohasida va Toxir Chig‘atoy Anqara universitetida
sotsiologiya sohasida faoliyat yuritganlar.

Ularning hayot yo‘llari va o‘z sohalarida
erishgan samarali natijalari haqida taniqli
adabiyotshunos olim Sh. Turdiyevning “Ular
Germaniyada o‘qigan edilar” nomli kitobida
batavsil ma’lumot berilgan. Sh. Turdiev oz
tadqiqoti so‘ngida 20-yillarda Germaniyaga
o‘qishga borgan talabalar ushbu kitobda tilga
olingan kishilardangina iborat emasligi, o‘z
vatanlaridagi siyosiy ta’qibdan qochib, xorijda qolib
ketgan sobiq talabalar orasida Saidali Usmoniy,
Ahmad Shukriy, Ahmad Naim, Afzal Abdusamad,
Abdulmajid Ibrohim, Sobir Turkistonli, Temurbek
Kazbekov, Olimjon Qodirov, Muhammad Xo‘jayev,
B. Eminjonov kabilar ham bo‘lsalar-da, ular
haqidagi arxiv ma’lumotlari,, ko‘p emasligini afsus
bilan ta’kidlagan. Shuningdek muallifning qayt
etishicha, o‘tgan asrning boshlarida o‘rtaosiyolik
talabalar Germaniyadan tashqari, Turkiya, Fransiya,
Angliya, hatto Yaponiyaga ham o‘qishga borganlar.

“Farg‘ona” gazetasining 1923-yil 26-aprel
sonida Rafiq nomli muallifning yozishicha, o‘sha
davrda Yevropada o‘qigan talabalar soni 500 dan
kam bo‘lmagan. Ushbu ma’lumotlar bugungi kun
tarixchilarini g‘oyat muxim va dolzarb izlanishlar
olib borishda davom etishga undaydi [9, 155 b.].
Yoshlik jurnalining 1989-yil 9-sonida shoir To‘ra
Mirzoning Turkiyaga qilgan safar ta’surotlari
haqgida bergan intervyusida Turkiyada yashayotgan
Turkistonliklar xususida to‘xtalib o‘tgan. Turkiyada
yashayotgan Turkistonliklar o‘zbeklar, qozoqlar,
qirg‘izlar, turkmanlar ba’zi sovet yozuvchilari
tasvirlaganlaridek, gadoychilik, tilanchilik
qilishmayotganini, ular fagat ona-yurt diydorining
tilanchilari, ekanligini ta’kidlab shunday degan edi:
“Buni she’r o‘qiganimda Chig‘atoy lahjasida sizu
mendan toza gaplashadigan, soqollari ko‘ksilarini
goplagan chollar yig‘lashganida o0‘z ko‘zim bilan
ko‘rib, ishondim.

Vatandoshlarimiz bilan suhbatlashar ekanman,
ularning tantiligi, zukkoligidan g‘ururlandim.
“Turkiston” jamiyatining boqoni Ahad Andijonning
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siyosiy bilimiga tan berdim. Jahonning o‘nlab
tillarida gapira oladigan bu yigitning Orol fojiasi
va Afg‘onistonda halok bo‘lgan o‘zbeklar haqidagi
magolalarini o°qib, g‘oyat mutaassir bo‘ldim.

Turkiya televideniesi orqali tez-tez chiqishlar
gilayotgan, asli Afg‘onistonda tug‘ilgan o‘zbek
hofizi Sobir Qorgarning mung to‘la qo‘shiqlari
yuragi tosh odamni ham yig‘latmasdan qo‘ymaydi.
Men ko‘rgan, suhbatlashgan kishilardan fabrika
egasi, tijoratchi Shavkat Oynuralning (otasi
go‘qonlik) ko‘zlarida Vatan sog‘inchi charaqglardi,
otaxon yozuvchi Yassaviy (Turkiston shahridan)
ning yuzidagi ajin izlari Turkiya va Turkiston
yo‘llari kabi chalkash edi. Ular faqat Vatanni
go‘msashadi, Vatan nafasini olib kelgan kishilarni
izzat-ikrom qilishadi, ulardan o‘z ona tillarida
bir og‘iz shirin so‘z kutishadi. Obid Oynural va
Shavkat Oynuralning aytishlaricha, Istambulga
kelgan gaysidir bir ansamblni, “Bahor”mi yoki
“Lazgi”mi, ko‘rgani borishibdi. Ko‘rgulikni
qarangki, o‘zbek shevasini eshitishga mushtoq aka-
ukalarga raqqosa qizlar rus tilida javob berishibdi.”
Bundan tashqari Shoirning xotiralari bilan tanishish
jarayonida yana bir jihat e’tiborimni tortdi.

Shoir Turkiyaga kelgan ilk kunidayoq
Turkiyada muhojirlikda yashayotgan
Turkistonliklarning bir-birlariga befarq emasligini
his qgilgan holda shunday hikoya qgilgan: “Menga
qattiq ta’sir qilgan, xotiramda muhrlanib qolgan
bir vogeaga ham to‘xtalib o‘tmasam bo‘lmaydi.
Turkiya tuprog‘idagi ilk kunimiz musofirxonadagi
xonam derazasidan tikilib, mahobatli jome’ga
ko‘zim tushdi. Qiziqib bordim. Tepako‘cha jome’i
ichkarisiga qadam qo‘ydim-u, ko‘zlarimga yosh
galgdi. Yo‘q, bu ko‘z yoshining sababi binoning
hayratomuz san’atkorlik bilan qurilgani emas,
balki qulog‘imga chalingan duolar edi: — Yo,
olloh! Turkistonlik orqadoshlarimizni ham o°z
panohingda asragaysan. Ularni balolardan,
ofatdan, muhtojlikdan, haqoratdan, zulmdan darig*
tutgaysan [7, 1 b.].

XULOSA

Turkiston milliy-ozodlik harakati mintaganing
tarixiy taqdirida muhim o‘rin tutgan bo‘lib, uning
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ishtirokchilari mustaqillik va milliy o‘zlikni
saglash yo‘lida murosasiz kurash olib borganlar.
Ushbu harakat fagat siyosiy erkinlikni emas, balki
madaniy va ijtimoiy yangilanishni ham oz ichiga
olgan. Harakatning natijalari mustamlakachilik
tizimiga qarshi xalq harakati sifatida nafaqat
Turkiston, balki butun Markaziy Osiyo xalqlari
uchun muhim tajriba bo‘lib xizmat gilgan. Bugungi
kunda ushbu tarixiy voqealarni chuqur o‘rganish va
xolis baholash milliy taraqqiyot va o‘zlikni anglash
jarayonida muhim ahamiyat kasb etadi.

Sovet davrida yuqorida keltirilgan sabablarga
ko‘ra dunyoning turli davlatlariga muhojir
bo‘lib ketishga majbur bo‘lgan turkistonliklar
turli hududlarga joylashib ijtimoiy hayotda faol
bo‘lishga harakat qilganlar. Ular orasida turli
xil sohalarda faoliyat yuritib ijobiy natijalarga
erishganlari ham ko‘pchilikni tashkil etadi. Ular
yangi muhitga moslashish, o‘z madaniyatlarini
saglab qolish va yangi avlodlarga o‘z an’analarini
yetkazish uchun kurashdilar. Bu harakatlarni
amalga oshirishda o‘sha davrda yurtimiz va
xorijda muhojirlar tomonidan tashkil etilgan va
nashr etilgan gozeta va jurnallar va tashkilotlar va
uyushmalarning o‘rni beqiyosdir.
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XATAMOY Toxir Abdumutalovich

O zbekiston xalgaro islomshunoslik akademiyasi
Islom tarixi va manbashunosligi IRCICA
kafedrasi dotsenti, tarix fanlari nomzodi

KUBROVIYLIK TA’LIMOTINING
YURTIMIZDA O‘RGANILISHI

N3YUEHUE YYEHUS KYBPABUSI
B HAIIIEU CTPAHE

THE STUDY OF THE KUBRAWIYYA
DOCTRINE IN OUR COUNTRY

Annotatsiya: Maqgolada Shayh Najmiddin Kubro
hayoti va faoliyati davomida asos solgan Kubroviylik
ta’limotining mustaqillik yillarida yurtimizda o ‘rganilish
holati muxtasar shakl tahlil etilgan. Jumladan, ilmiy
Jamoatchilik tomonidan e tirof etilgan ilmiy tadqiqot
ishlari tahliliga asosiy urg‘u berilib, magolaning
manbaviy asosi ishonchliligi muhim e tibor garatildi.

Kalit so‘zlar: Shayh Najmiddin Kubro. Tasavvuf,
Valiytarosh, Kubroviylik, ustoz-shogird, tafsir,
islomshunoslik, tarixshunoslik, ilmiy tadgiqot.

Aunnomayus: B cmamve npedcmasien 0030p
U aManu3 HAY4YHOU JAumepamypul, NOCEAUeHHOl
mapuxamy Ky6pasus u e2o ocnosamento Haoxcmyoouny
Kybpo, onybauxosannoil 6 Yzbexucmarne 6 nepuoo
nezasucumocmu. Ocoboe GHUMaHUe yoersemcs
MemoooN02uU IMUX UCCIe008AHUL, 8 YACHMHOCIL,
docmogepnocmu U KPUMUYECKOMY aAHATU3Y
UCNONBL3YEMBIX 8 HUX NEePBOUCTHOUHUKOS.

Kntrouegwvie cnosa: leiix Haoxcmyooun Kyopo,
cy@uszm, oyxoemuiil HacmasHux, Kyopasus, yuumeis-
yueHuk, magcup, uciamogederue, ucmopuozpaghusi,
HayuHoe ucciedosanue.

Abstract: The article briefly analyzes the state of
study in our country during the years of independence of
the Kubrawiah doctrine, founded by Sheikh Najmiddin
Kubro during his life and scholarly activity. In particular,
the main emphasis is placed on the analysis of scientific
research works recognized by the scientific community,
and significant attention is paid to the reliability of the
source base of the article.

Keywords: Sheikh Najmiddin Kubro. Sufism,
Valiytarosh, Kubrawiah, teacher-student, tafseer,
Islamic studies, historiography, scientific research.

KIRISH

Xorazm zaminidan yetishib chiqqan eng
mashhur tasavvuf allomalaridan biri hisoblangan
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Shayx Najmiddin Kubro yetuk alloma, Shayx,
ustoz sifatida ko‘p asrlardan buyon e’tirof etib
kelinmoqda. Alloma 1145-yilda Xiva yaqinida
tug‘ilgan bo‘lib, 1221-yilda Xorazmshohlar
poytaxti Urganchga mo‘g‘ullarning hujumi vaqtida
yurt himoyasi yo*‘lida shahid bo‘lgan [10: 125-126.
b.].

Shayx Najmiddin Kubroning to‘liq ismi —
Ahmad ibn Umar ibn Muhammad Abuljannob
Najmiddin al-Kubro al-Xivaqiy al-Xorazmiy
bo‘lib, xalq tomonidan, “Najmiddin”, “Tommatul-
kubro”, “Valiytarosh” — ya’ni, Valiylarni
tarbiyalovchi ustoz, murshidi komil nomlari bilan
ham ehtirom qilingan. Shayx Najmiddin Kubro
tasavvuf ta’limotida “Kubroviya” tariqati asoschisi
bo‘lib, bu tarigat o‘z davrida islom olamida umum
e’tirof etilgan tariqatlardan biri sifatida faoliyat olib
bordi. Kubroviylikning mashhur vakillari sifatida
Shayx Majididdin Bag‘dodiy, Sa’diddin Humaviy,
Najmiddin Doya, Shayx Sayfiddin Boxarziy, Shayx
Jaloliddin Geyliy, Raziddin Ali Lolo, Abulvafo
Xorazmiy, Kamoliddin Husayn Xorazmiy kabi
mashhur so‘fiylarni aytib o‘tish mumkin.

ASOSIY QISM

Mustabid tuzum davrida tasavvuf ta’limotiga
juda salbiy yondashilib, ta’limot haqida noilmiy
xulosalar berildi. O‘zbekiston mustaqillikka
erishganidan so‘ng, ajdodlar nomi va merosini
qayta tiklash, ularning qoldirgan boy ilmiy-ma’rifiy
merosini xalqimizga yetkazish borasida qator
ishlar amalga oshirildi. Jumladan, 1995-yil Shayx
Najmiddin Kubro tavalludining 850 yillik yubileyi
keng miqyosda nishonlandi, alloma merosiga
doir bir gancha ilmiy-ommabop asarlar, risola va
magqolalar chop etildi.

Alloma nomining qayta tiklanishi bu yo‘lda
qilingan ishlarning dastlabki qadamlaridan biri
bo‘lib, bugungi kunda Shayx Najmiddin Kubro
hayoti va tasavvufiy faoliyatini hamda Kubroviylik
tarigatini o‘rganish bo‘yicha ko“plab yangi tadqiqot
ishlari yo‘lga qo‘yilmoqda. Ilmiy tadqiqotlar
asosan ijtimoiy-gumanitar yo‘nalishlarda olib
borilib tarix, falsafa, filologiya, islomshunoslik,
dinshunoslik, pedagogika kabi fan sohalarida
amalga oshirilmoqda.

Shayx Najmiddin Kubro hayoti va faoliyati,
shogirdlari, kubroviylik tariqatining keyingi
avlod vakillari haqida, keng tarixiy ma’lumotlarni
beruvchi mashhur manbalardan biri Alisher
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Navoiyning “Nasoyim ul-muhabbat” tazkirasi
hisoblanadi. Boshqa manoqib va tazkiralardagi
Shayx Najmiddin Kubro va kubroviylik tariqatigi
oid ma’lumotlar ham e’tiborga loyiq bo‘lib,
ushbu ma’lumotlarni o‘rganish, tahlil etish, ilmiy
iste’molga kiritish, jamoatchilikka ishonchi
manbalar asosida yangi tadqiqot xulosalarni taqdim
etish mas’uliyatli ish hisoblanadi. Ushbu mas’uliyat
yuki bugungi kunda kubroviylik tariqatini
o‘rganayotgan ziyolilar va ilmiy izlanuvchilarga
ham oz tadqiqotlarida yanada daqiqlik bilan
izlanishlar olib borish vazifasini yuklaydi.

Alloma faoliyatini o‘rganishda muhim
ahamiyat kasb etuvchi shunday ilmiy tadqiqot
ishlariga “Tariqat, ma’rifat va she’riyat
mushtarakaligi (Shayx Najmiddin Kubro hayoti
va ijodi misolida)” mavzusida [3: 5-24-b.] tadqiqot
olib borgan A.R.Bektashevaning ilmiy tadqiqot
natijalarini aytib o‘tish mumkin. Tadqiqotchi
tomonidan alloma faoliyatiga oid bir qator
yangiliklar ilmiy iste’molga kiritildi, jumladan,
“Manogqibi Shayx Najmiddin Kubro” manoqibini
o‘rganuvchilarning tadqiqotlarida, manoqibning
manbai va obrazlari haqida yakuniy xulosalar
mavjud bo‘lmaganligi sababli, A.R.Bektasheva
tomonidan ushbu manoqibning manbai, tarixiylik
darajasi, undagi obrazlarning prototiplariga aniqlik
kiritildi.

Shayx Najmiddin Kubro hayoti va faoliyatiga
doir ma’lumotlarni o‘rganishda, keyingi davr
asarlarida turli, rivoyat, naqllar qorishmasi ko‘pligi
sababli, A.R.Bektasheva o‘z tadqiqotida Shayx
Najmiddin Kubro asarlarining o°ziga asosiy e’tibor
qaratadi. O‘z tadqiqotlari xulosasida Xorazm
mintaqasida tasavvufta’limotining keng yoyilishida
aynan Shayx Najmiddin Kubro faoliyati bilan
bog‘liq deb hisoblagani holda, alloma ilmiy-adabiy
merosi bo‘yicha biror yakuniy xulosa chiqarishga
erta ekanligini alohida ta’kidlaydi.

Pedagogika fanlari bo‘yicha ilmiy izlanishlar
olib borgan S.U.Xodjaniyazov [6: 5-34-b.]
tadqgiqotlarida Shayx Najmiddin Kubro ma’rifiy
qarashlari asosida barkamol avlod uchun
muhim hisoblangan mushohada, tafakkur qilish
ko‘nikmalarini shakllantirish jarayonini uzluksiz
ta’lim tizimida qo‘llash, milliy yuksalishga xizmat
qiladi deya ta’kidlab, ushbu xulosalarini ajdodlar
merosini o‘rganmasdan, yoshlarda hayotga adekvat
refleksif va kreativ tafakkurni shakllantirish
mumkin emas deya asoslaydi.
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Shuningdek, S.U.Xodjaniyazov o‘z tadqiqot
ishida Xorazm mintaqasi tasavvuf allomalari
merosini umumlashtirib Shayx Najmiddin
Kubroning ma’naviy-axloqiy va didaktik
qarashlarini Sulaymon Bogqirg‘oniy va Pahlavon
Mahmud qarashlari tadqiqi bilan uyg‘un ravishda
ham olib borib, tadqiqot natijalari bo‘yicha oz
xulosalarini beradi.

S.U.Xodjaniyazov kabi Xorazm tasavvuf
vakillariga Kubroviylik tariqatining ta’sirini tadqiq
etilishini U.K.Ametova [2:5-20-b.] izlanishlarida
ham ta’kidlab o‘tilgan. Jumladan, Shayx Najmiddin
Kubro asarlaridan ilhomlanish, Kubroviylik
tariqatiga ergashish kabi jihatlar o‘rganilib,
futuvvat va javonmardlikning Xorazmdagi yorqin
vakillaridan hisoblanuvchi Pahlavon Mahmud
(1247-1326) ijodidagi til, janr va tasavvufiy
timsollardagi mushtaraklik, an’anaviylik mezoni
sifatida baholangani bilan bog‘lash mumkin, deya,
0°z xulosalarini beradi.

Shuningdek, U.K.Ametova izlanishlarida
Muhammadniyoz Nishotiy ijodiy faoliyatiga Shayx
Najmiddin Kubro ma’rifiy merosining ta’siri ham
o‘rganilgan bo‘lib, bunda, “husn”, “fuod(qalb)”,
“aql”, “hayrat” singari jihatlarning Nishotiy “Husn
va Dil” dostonida lirik personajlarga aylantirilib,
jonli badiiy manzara paydo bo‘lishi aniglangan. Shu
bilan birgalikda, Abulvafo Xorazmiy kubroviylik
tariqati izdoshlaridan biri sifatida tadqiq etilib,
tarixiy manbalarda [1:335-337-b.] kelgan
ma’lumotlarni aniqlashtirib, umumlashtirilib ilmiy
xulosalar berilgani bilan U.K.Ametova tadqiqotlari
qimmatlidir.

Tasavvufda falsafiy fikrlash jarayoni juda
ham murakkab bo‘lib, shu sababli murid yoki
Shayxda sodir bo‘layotgan hissiyotlarni anglash va
sharhlab berish katta bilim va tajribani talab giladi.
Kubroviylik tariqati va Shayx Najmiddin Kubro
shaxsiyati haqgida bir qator yangi mulohazalarni
ilmiy muhokamalarga olib kirgan S.S.Evatov
tadqiqotlarida [7: 5-24-b.]. Kubroviylik tarigati
o‘zining vujudga kelishi va silsilasi bilan boshqa
tariqatlardan farq qilishini ta’kidlaydi.

Jumladan, Shayx Najmiddin Kubroning
tasavvufdagi ustozlari Ro‘zbehon Misriy, Ammor
Yosir, Ismoil Qasriylar bo‘lishgan [4:11-15-b.].
Shayx Najmiddin Kubroning ustozlari esa Abu
Najib Suhravardiyning muridlari hisoblangan.
Abu Najib Suxravardiy o‘z silsilasini birinchi
xalifa Abu Bakr Siddiqqa bog‘lagan. S.S.Evatov
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yuqoridagi keltirilgan ma’lumotlariga tayangan
holda, Kubraviylik tariqatining silsilasi va
tariqatining shakllanishida bir qator murakkabliklar
borligini ta’kidlaydi, bu murakkablikka doir
Dj.Trimingemning quyidagi fikrlarini ham
keltiradi: “Tariqatlarni tarixiy tasniflash uchun,
shuningdek, ularning obro‘-tayanchi va sanadi,
zikr ijrosi uchun muhim bo‘lgan mistik geneologik
zanjiri yoki tariqat oqimlarining ko‘p xalqalari
Najmiddin Kubrodan boshlanadi” [5: 262-b.].

G‘arblik islomshunos, tasavvufshunoslar
fikriga qo‘shimcha ravishda S.S.Evatov o‘z ilmiy
xulosalarini ham ilgari surib, Shayx Najmiddin
Kubro bir gator mutasavviflar dunyoqarashida
ustunlik qilgan “ilohiy haqiqatni, inson faqat
behudlik, mastlik, sarxushlik holatida, behush
devona bo‘lgan paytdagina bilishga qodir” —
deya asoslangan, Boyazid Bistomiyning “sukr”
(sarxushlik)ni konsepsiyasini ma’qullamagan
hamda unga qarshi chiqib, o‘z tarigatining rivojini
Junayd Bag‘dodiy tomonidan asoslangan “sahv”
(hushyorlik) yo‘li bilan bog‘lagan deya, ta’kidlaydi.
Bu mulohazalar Shayx Najmiddin Kubro asos
solgan kubroviya tariqati tarbiya usullarida hamda
amaliy ishlarida ham o°z tasdig‘ini topadi [9: 2-15-
b.].

Shayx Najmiddin Kubroning ilmiy-ma’rifiy
merosida tafsir bo‘yicha yozgan asari tasavvuf
olamida e’tiborga loyiq manbalardan hisoblanadi.
Tasavvuf Shayxlari ilmiy-ma’rifiy merosida
nisbatan kam uchraydigan bunday asarlar
tadqiqotchilar tomonidan o‘rganilib kelinmoqda.
A.A.Egamov tomonidan islomshunoslik
yo‘nalishida Shayx Najmiddin Kubroning tafsir
ilmi rivojiga qo‘shgan hissasini, shu jumladan,
tasavvufiy tafsirlar yo‘nalishidagi merosini
tadqiq etish bo‘yicha bir qator tadqiqot ishlari
amalga oshirildi. A.A.Egamov tadqiqotlarida
Shayx Najmiddin Kubroning “at-Ta’vilot an-
najmiya” asarining manbashunoslik tahlili, asarda
oyatlarning yoritilish usullari va ularning o‘ziga
xos jihatlarini o‘rganish, asarni “Tafsiri Porso”
va “Tafsiri Charxiy” kabi tasavvufiy asarlar bilan
qiyosiy tahlil etish, shuningdek, “zikr” masalasi
va “faqir” kalimasining tahlilini yoritish hamda
oyatlarning ishoriy ma’nolarida “taqvo” kalimasini
ishlatishdagi yondoshuvlarni aniqlash kabi
jihatlar ustuvorlik kasb etadi. Qur’onshunoslik,
hadisshunoslik ixtisosligida olib borilgan ushbu
tadqiqot ishi kubroviylikni o‘rganish borasida,
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0°z ixtisosligi va mavzusi bo‘yicha yagona ilmiy
tadqiqot ishi hisoblanadi[8: 5-20-b.]. Ushbu ilmiy
tadqiqot ishi shu jihatdan ham o‘z yondoshuv
uslublari va xulosalari bilan noyobdir.

Tasavvufshunos olim N.Komilov
tadqgiqotlarida Shayx Najmiddin Kubro merosini
o‘rganish ham salmogqli o‘rin tutadi. Jumladan,
XII asrda Buxoro, Samarqand kabi shaharlarda
tasavvuf targ‘ib qilinib, oz ta’sir doirasiga ega
bo‘lsa-da, Xorazmda tasavvuf jarayoni aynan
Shayx Najmiddin Kubro nomi va faoliyati bilan
bevosita bog‘liq bo‘lganligi bo‘yicha xulosalari
ilmiy qiymatga egadir[4: 5-6-b.].

Shuni aytish mumkinki, Shayx Najmiddin
Kubroning hayoti va faoliyatiga oid ba’zi tarixiy
ma’lumotlar turli davrlardagi to‘qilgan yoki
bo‘rttirilgan rivoyat va naqllar bilan qo‘shilib,
gorishib ketganligini ko‘rish mumkin. Shu sababli
tadqiqotchilar Shayx Najmiddin Kubroning hayoti
va faoliyatini o‘rganish jarayonida, turli ishonchsiz
ma’lumotlar ilmiy iste’molga kirib ketmasligi
uchun, allomaning o‘z asarlariga murojaat
qilishgan. “Manoqibi Shayx Najmiddin Kubro”
bir gqancha tadqiqotchilar tomonidan o‘rganilgan
bo‘lsa-da, ularda manoqibning manbai va obrazlari
haqida yakuniy xulosa yo‘q edi. Tadqiqotlarda
ushbu manoqibning manbai, tarixiylik darajasi,
undagi obrazlar prototiplari aniqlab berilgan.

Yugqorida keltirilgan tahlillardan xulosa qilib,
bugungi kunda amalga oshirilayotgan zamonaviy
tadqiqotlar oldida turgan dolzarb vazifalar sifatida
quyidagilarni belgilab olish magsadga muvofiq.
Jumladan:

1. Shayx Najmiddin Kubro hayoti va
faoliyatini zamonaviy tadqiqot uslublari asosida
yoritish;

2. Xorijiy tillarda nashr etilgan adabiyotlarni
ilmiy-tahliliy nuqtai nazardan o‘rganib, o‘zbek
tiliga tarjima qilish;

3. Yetarli daraja tadqiq etilmagan yurtimiz va
xorijda saqlanayotgan qo‘lyozma va manbalarini
o‘rganish va ilmiy iste’molga kiritish;

4. Kubroviylik tariqatidagi irfoniy
g‘oyalarning inson ruhiyatiga, shu jumladan, yosh
avlod tarbiyasiga bo‘lgan ta’sirini ilmiy tahlil etish;

5. Alloma ilmiy-ma’rifiy merosining islom
ilmlari rivojiga qo‘shgan hissasini o‘rganish;

6. Sharq tasavvufiy adabiyotning
shakllanishida Shayx Najmiddin Kubro ma’naviy-
ma’rifiy merosi bo‘yicha ilmiy asoslangan
xulosalarni berish;
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7. Xalqimizda, ayniqsa yoshlarda
vatanparvarlik tuyg‘ulari mustahkamlanishida
Shayx Najmiddin Kubroning vatan mudofasida
ko‘rsatgan jasoratini OAV va ta’lim muassasalarida
ommalashtirish;

8. Komil inson tarbiyasida kubroviylik
tariqatidagi o‘n usul (“Usul al-ashara”)ning
ijtimoiy-axloqiy ahamiyatini ochib berish;

9. Kubroviylik tariqatining bugungi kunda
musulmon dunyosida tutgan nufuzini tadqiq etish;

10. Kubroviylik tariqatini islomshunoslik,
tarixshunoslik nuqtai nazaridan konseptual
o‘rganish.

XULOSA

Magolaga xulosa qilib aytish mumkinki,
kubroviylik tariqati nafagat Xorazmda, balki,
Markaziy Osiyo, Eron, Iroq, Hindiston kabi bir qator
hududlarga tarqaldi. Bugungi kunda vatanimizda
yuz berayotgan “Uchinchi renessans” poydevorini
barpo etish jarayoni, ajdodlar merosiga tayanish va
ushbu merosni asrab-avaylab kelajak avlodlarga
yetkazish har bir vatandoshimizning burchidir.
Zero, 0‘z tarixini unutmagan xalq, o‘zligini ham
yo‘qotmaydi.
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KAANI MAKTABHU
BAKNJIJTAPUHUHI" XATTOTJ/IMK
BA KUTOBAT CAHBATUTA
BYJIAH MYHOCABATJIAPHU

OTHOLIEHHE
NMPEICTABUTEJEM IIKOJIbI
JTXKAANAOB K KAJIVIMT'PAOUN U
KHUXKHOMY UCKYCCTBY

THE ATTITUDE OF THE
REPRESENTATIVES OF THE JADID
SCHOOL TO CALLIGRAPHY AND
BOOK ART

Aunnomayun: maskyp maxonaoa Typrkucmon
AHCAOUOUUTUK XAPAKAMU 84 YHUHE MALHABULI-MALPUDUL
acocrapunune MOXUAmMu, AHcaouodiapHune Xaik
mapakkKypunu ycmupuud, MavbHaGUAMUHY OOUUmMuwL
uyauoa oaub bopean Kypawaapu, HAaOUOYUTUK
goanapunune Typrucmonea mapkaiuuuod Muiiull
Mmambyom, 6aduuti adaduém, Xammomiuk 6a Kumooam
CAHBAMUHUHE aXAMUAMU XaMOA VIAPHUHE UHNCOOUOA
Munauti ucmuknon 2oacunune ugooaranuwudacu
Y3uUea XOCAUKAAPHU YPeanuws HaA3apoa mymuacan.
Yuby maszyoaeu makonanu ypeanuw xo3upoa éwnap
mapbuscuda 0onsapb 6yiub KoimMoKod.

Kanum cysnap: Typxucmon, Byxopo, Kyxon,
2Hcaoud, maxmao, Kumoo, Kynésma, canvam, KymyoxoHd,
Xammomiauk, Mup3a, 6amannapeapiux.

Annomayus: B Ooaunoil cmamve cmasumcs
yeub usyuums CyWHOCMb OGUINHCEHUS MYPKECMAHCKUX
02ca0u008 U e2o 0YX08HO-NPOCEEMUMENbCKUE OCHOBDI,
00opbbOy 0dcaoudos 3a pasgumue HAYUOHATLHO2O
Mbluenus u obozauyenue ceoeli OYXo8HOCMU, 3HAUEHUE
HAYUOHANLHOU NPECCbL, XYOOIHCECIBEHHOU IUMEPAMYpbl,
Kaniuepaguu u KHU200eianus 6 pacnpocmpaHenuy
udeti 0arcaoudos 8 Typkecmane, a maxaice 0cO6eHHOCMU
svipadicerus uoeu HayuonanbHou He3asucumocmu 6 ux
meopuecmee. H3yuenue 0anHol cmambvl 8 HACmosiuyee
8peMs akmyabHoO 6 dene GOCNUMAHUSL MOTOOENCU.
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Knroueswte cnosa: Typkecman, bByxapa, Koxano,
0%caoud, wkond, KHuzd, pPyKONucb, UCKYCCmaeo,
oubuomexa, KarIuepapus, Mup3a, NaAmpUOmusM.

Abstract: This article aims to study the essence
of the Turkestan Jadid movement and its spiritual and
educational foundations, the struggle of the Jadids for
the development of national thinking and enrichment
of their spirituality, the importance of the national
press, fiction, calligraphy and book production in the
dissemination of the ideas of the Jadids in Turkestan, as
well as the features of expressing the idea of National
Independence in their work. The study of this article is
currently relevant in the education of youth.

Keywords: Turkestan, Bukhara, Kokand, Jadid,
school, book, manuscript, art, library, calligraphy,
Mirza, patriotism.

KnpPHII

Typkucron ynkacu XIX acp oxupu — XX acp
Oomnulapua MycTaMmIIaKaYMIMK CHECATH OKMOATH A
CUECUM, MaJaHUi, UKTUCOAUN TaHa33yJra 103
TYTAH. YJIKQHHHT HJIFOp 3METMIAPH YOPH3M
UCTUOOIUIaH KYTYJIUII, MAJIJIATHU YHFOTHIIL,
Ha]akaT UKTUCOANH, 0K MabHaBUH-MabpUPHI
TapaKKUET capy MYII OUMILL, XAJIKKA 3UE TapKaTUII
MaKcaJuaa MabpruQaTnapBapiIuK XapakaThra acoc
connunap. by xapakat 6unan Typkuctonaa sHru
YUFOHMIII IaBpH OOIILIAH Y.

[y naBpaa MailjoHTa KeJraH KaJujg
MabpudaTnapBapiIuK XapakaTh MakTad Ba
Maopud, MaTOyoT, aIadNET Ba CaHbAT coXallapua
UCJIOXOTUMINK UIUIAPUHHU aMmalira OlupuOruHa
KOJIMaii, XaJIKHUHT MaIaHui, Mabpuuiil Ba pyxuii
xaéTuHH OyTyHIal y3rapTupud 000pau Eku mry
Hynaa ypTHOOPra MOJIMK KaTTa UIIUTApHH Oa)Kap .

V36ex onumIapu xau MabpuaTIapBapiIuK
XapaKaTUHUHT TYpJIM TOMOHJIAPUHH YPTaHUIIIA
KaTTa I0TYKJIApHU KYyJra Kuputawiap. Kapuiio
Oapya >xaau €3yBUMIAPUHUHT acapiiapy Hallp
3TN0, XalKKa TaKIuM STUIIU. SHTH ycyna
MakTabu, MuIHid MatOyot, anabuéT Ba Teatp
TapUXUHH YpraHuiira OaruIJIaHTaH KyT1iad
acapjap MalJoHTa KEIAU.

Vi6ekucton Pecny6nukacu Ilpe3umeHTH
[llaBkaT Mup3uéeB, MabHABUAT Ba Mabpudar
KEHTAIIN HHFUINIIHAA Y36eKHCTOH MadKypaBHii
coxaJa pakoOarra Talépmu, JeraH CaBOJHH
Oepau. YHUHT aliTHIINYa, MaMJaKaT MaJlaHHi
JUILUIOMATUSHU KydalTupaau. by xakzaa xam
cy3 ropuTap 3KaH, Y30€K XaJKu KaJaujiiap
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KypcaTraH WyJlaH KaiTMACIIUIY Ba JO3UMIINTUHU
TabKu1a0 myHaa nenu: “Mabpudarmappap
XKJI0JUTAPUMHU3HUHT MepocH OyTryH 013 Kypaétran
XYKYKHH JE€MOKpPaTHK [aBiaT Ba (yKapoIuK
KaMUSATH y4yH TIOHIeBOp OYnr0 Xu3MaT KHIHIIH
Tabuuii. by xkumragup €xkaaumu €Ku HYKMH,
XaJIKUMH3 Kau 00001apuMu3 Kypcatud oepran
HynaaH orumMaii 0opuiy kepaxk. YyHKH ylIapHHHT
ros Ba jacTypnapy SIHru Y36eKkucToHHH 6apro
STHII CTPATErHsCcH OWJIaH Xap TOMOHJaMa YHFyH
Ba xamoxauraup” [1, 6. 2023].

V3 MoxusaT sbTHOOpHTA Kypa HOEO
WKTUMOUN-CUECHI ECHOMEH OYIraH >ka i TUnIHK
FOSICHHMHT INaKJUIAaHWUIIW Ba TapakKUETUTA
JOWp AYHEHHHT OMp KaTop MaMJjakaTiapuia
KYTU1a0 TaJKUKOTIAp spaTHiraH Oyica-aa, ymoy
XapakaT HaMOsSHAQJIapuHUHT Mapxkasuii Ocué
XyAyAuJa MUJUIMH JaBlaTYUIIMK Ba MHUHTaKaBUHA
y3ura XOCIHKHH, (YyKapOJHUK KAMHUSITHHHHT
PUBOXKJIAHUIIUTA KYIITaH YJIKaH XHCCACHHH
KOHIIENITya] Ba TH3UMIHM acocia arpoduuua
Yprauuii 10,13ap6 Macana 0yiau0 KOJIMOKA.

AJIABHMI1 TAXJIAJI BA METOJOJIOT USI

Hcnom Ba yHUHT MajaHUSITra TAbCUPH XaMaa
WHCOHHATTa OynraH ¢asny mMapxXxaMaTUHHHT
cakku3uMH4M AaBpu — XIX acp oxupu Ba XX acp
oonutapu. by naBpaa Poccust ToMmoHMIaH Vpra
OcuénuHr 60cn0 ONMHUIIN Y30€K MalaHUATHUTA
KUAAUA Tabcup Kypcarau. Mctunounnap y3
MaJIaHUSATHHH KOPUN STUIITa MHTUIAWIAP. BUpPOK,
0y xoaucara HuUcOaTaH MaxajTud 3uEnuiap
opacula TypJau Kapauuiap, cuécuii-maaaHuil
okumiap mango O6ynau. Junm ap6obrapu cod
WCIIOM aHbaHANApH Ba KaJAPUATIAPUHU OOIIKa
MaJaHUAT TabCHUPHUIAH cakjamra Ba EBporma
MaJaHHUSATHTA Kaplid Kypamira WHTUIAUIap.
Maxannuii 3uénmnap opacuia maigo Oynran
KA TIAIINK XapakaTH HaMOsTHIAIapu MaJlaHUsT
Ba MabpHU]aT yCyJUTAPUHU SHTUIIAII Ba OOHUTHIITA
xXapakaT Kuiaawiap. Pyc ucrnnounnapu naugaH
YUKKaH HUTWIHCTUK (Hurummsm — ymyMapTHpOd
STHIITAH KaApHATIAp, Hjaeaap, axJIOKHH Ba
MaJaHui MebEpPIapHU HHKOpP OTYyBYH, Xe€U
KaHmall XOKMMHUSATHU TaH OJIMaWIWTaH IIIaxc)
Kapalira 3ra BaKHJUIap «IPOJETKYIbT» OKUMUHHI
ByxXkyara kentupau. [Iponerkynpramnap Mummmuit
Ma/IaHUSITHH Tar-TOMHUPH OMJIaH KyTIOpHO, MYTJIAKO
STHTH MaJaHUAT Oapro STHII FOSICHHH WITapU
cypaunap.
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Kagunmap XIX acp oxupu — XX acp
oomuna Poccus wummnepuscuma MycCyJIMOH
MOJICPHUCT UCIIOXOTUMIIApH OViira. Yiap y3uHu
“rapakkuiinapsap”, “3uému” éku daxar “Emnap”
ne0 atarad Kumiap 31d. [apum xapakaT nauaa
KUAAUNH MaQKypaBUl KeNTUIIMOBYUIHKIIAP
Oysiran Oyica-na, »aaujiiap aKCHI-KIepUKa
[Knepukanuszm (xeu mormHua clericalis —
“pyxoHuiinap OuiaH OOFIHMK”’, FOHOHYA KITPOC
— “pyxoHHuiiniap”’) IUHUN KaAPUATIAPHU KAMUSAT
xa€TUHUHT acocu cupaTuga YpHATHLITA
KapaTuJraH WXTUMOUM-TEOJOTUK Fosiap]
Xapaxat OYJIraH, TabJIMM COXaCHHH MCIIOX, KUJIHII
xamJia MakTadiap/a “ycyn yia-kaaun’ EKu “SHrU
yCyJI’HU TaTOMK KUJTUII XaMJla PUBOXKIIAHTHPHUIITA
WHTUITaH. YMyMaH OJIraHja, yJaMo Ba HCJIOM
pyxoHUitnapura Kapum MyBaddakusTIv Kypaia
onran Oyica-fa, ynap XaMm COBET JaBIaTHHUHT
KypOoHu O0yran. YKanuyiap Maxayuiui OypxKyasust
Ba aKCHJI-WHKWJIOOWH rymamTainap cudaruaa
KOpaJlaH/A{ Ba KYMYWINTH OTUO TalllTaH/IH.

Amu6 Ba mmoup beranu Kocumos xaauiap
TOMOHHJAaH TAlIKHJI JTHJITaH KyTyOXoHamap
XaKujga WIyHAal MabiIyMoOT KeEJITHPaIu:
“TypKHCTOH KaAu Iapu MUJITUI FOSIHU camapaiu
Taprubotu yuyH 1914 iunnan 6ouwiad Typiau
HampuéT, MHUPKAT Ba KyTyOXOHamap TamlKui
Kuia Oonutanuinap. byngait MmyaccacanapHUHT
acoCHH Makcalyu MHJUIMK FOSI TapFUOOTH Xamaa
CHUECHUI UPOJAHUHI MyCTaxXKaMJIaHUIIUTa XU3MaT
KWJIaAuraH rasera, )KypHal Ba KUTOOJapHHU
Halp KUiuil Ba TypKHCTOH axOJHMCH Opacuiaa
TapKaTHLIIaH noopat 3. byHna acocuit apTHOOD
¥pTa aBioa MYCYJIMOHJap ayJIUTOpHsicUTra
KapaTHJIIM. AHa IIyHAadl TalIKWJI JTUITAH
Mmyaccanap katopura Kykommaru “Failipat”
KyTyOxoHacuHu, Tomkentaaru “Hampuér”
mupkatuHu, byxopomaru “Mabpudar”
KyTyOXxoHacH Ba “‘bapakar’ KoonepaTHBHHH MUCOIT
kuuin mymkus” [10, 6. 99].

Vpra Ocué xomnuknapu KyTyOXoHANapHuaa
CaKJIaHTaH HOAUDP KyJiE€3Manap Xakuhaa UIMUN
w3naHumIap onu6 Gopran, Y3P®A Tapux
MHCTUTYTH ITpodeccopu, Tapux (haHmapu JOKTOPH
JoHo 3uéeBa TaiKUKOTIApUAaH OMpHIIA IIyHIAH
é3anu: “Keliunru acpiap, XycycaH, XOHJIHKIap
JaBpuia xaM MHUHTaKaJard WHpUK Liaxapiap,
xycycaHn, Camapkana, byxopo, Xusa, Kykon
nraxapyiapuaa Xykmjaopiap capoinapujaa MMpuk
kytyOxonanap aonust woputrrad. Cagpu 3ué
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[Bué (Taxanmmycu; acn ucMm-mapudu Mupsa
Myxamman Hlapud Caap ubH AOGaumrykyp)
(1867-byxopo-1932) — mioup, onumM Ba XaTTOT. |
MabJIyMOTIapHura Kaparanga XX acpHUHT OOIInaa
oupruna byxopo maxpuna 13 ta kyryoxoHa, 96 Ta
KHpoaTxoHa 60p 31u. Byxopo maxpuaaru XyKMaop
capoiiniaru KyTyOXoHaa XUToH, YHryp, myITy,
(dopc, apab Ba Oomika THLIApJAry KYyjié3amasap
caknanrad. Kyryoxonana kuto6mop, Mmympud,
pucoiiaud Ba MHUP30Jap XU3MaT KHJITaHiIap.
Capoli kyTyOXxoHacuja aMUPJIApPHUHT IIAaXCHH
KoJIeKIMsiIapy Onnan 6upra 47.500 sxxung Typiau
TUJUTapJaru Kyné3ma Ba TombocMa KHTOOIap
cakjanra.” [9, 6. 151]

byxopoza y3 TaBpyHUHT TAHUKJIU yJIaMOJIapH,
XycycaH, Ko3uiapra, XamJa amaiujaopiap, s’ibHH
OekJlapra TErHIUIA XyCYCHH KyTyOXoHamap Xam
MaBxyJ 314, byxopo maxpuma 3Hr 00 maxcuit
KyTyOXOHa amMHup30/a XaliMaTra TerHIUIH d/IH.
VY Byxopo amupu My3zaddapaunr yrom 6ynuo,
y3umaH Oup Hewa acapiap XaMm KOJJUpraH.
MamnakaTtia sHa OUp HeuTa HUPUK IIaXCHH
KyTyOXoHanap OynraH.

VYnap opacuna Ko3uyn-Ky330T AOTyBOXU]
Canp banxuit, Myxamman Hlapud - Cagpu 3uéra
TETMLUIM KyTyOXOHajap HUryjap XyMJacuaaH
37u. ByXOpoHUHT anabuii, MajaHuil Ba cUECUI
axBOJIUTa OMJI KUIMMATIM MabIyMoTiIap OepyBun
nnmui acapnap siparran Myxamman [lapug Canpu
3ué KyTyOXOHacHUra TeTHIUIN KyJIE3MalapHUHT
300 tara skunum xo3upna lllapk xkynézmamap
KaMrapMmacua CakIaHMOKJIa.

IOxopuaa 3ukp STHIITaH KyTyOXOHalmapaaH
oupuga Maxmyn a3-3aMaxiIapudHUHT
“Myxkanaumat an-Anad” Jyrat HOAUP Kyi€3ma
ACapUHUHT HyCXacH CaKJaHTaH. “Mykaaaumar ai-
Anab” nyrar acapu y30ek Tapuxuucu, (uioJor,
TapKUMOH, €3yBYH, ApaMaTypr Xamja LIOHp,
3aMOHaBHH Y30eK THIIM Ba a1a0NETH acoCUIapuiaH
6upu, Ypra Ocué KaauIuiINTHHUHET TAHUKIH
BaKWJJIapHIaH OMpH, OMPUHYH Y30€K mpodeccopu
(1926) Ba xycHuxaT coxuOu OYyraH, xaTrToT
Abnypay¢ dutpar Tomonuna byxopona kurodar
KWJIMHTaHJIMTH TApUXUTa TYXTANA0 YTMOKYNMHU3.

1921 #un onumIap yrommacu MamilakaT/iaru
MaJaHui ENTrOpIUKIApHU CaKjall, ypraHuul,
Maxalinuil axonuaaH ¢aH Tapuxmra JOHD
KyJ€3MalapHu TynOjam Ba yJIapHU TagKHK
3TUII Kabu unuiap OuiaH myFryuianad. byxopo
WIMUN KamMusaTH unuiapuaa, y C.AlHui, yma
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navitinapaa bXCP xank maopud HO3upu 0yiauo
nnarad MycoxoH Cau’KOHOB, TAPUXUU OJIUM
Mup3o Canumbexk Ba [llapudxon Maxaym Canp
3ué CHHrapu ONMMIAP MINTHPOK STraH. Y36ek
apallIyHoCIapy TOMOHUJIAH SIpaTUIITal apad THITH,
¢ukx, Tapux Ba OoIIKara ouj acapiap, JiyFatiap,
apabuajaH y30eK THJIUTra KWIMHTaH TapKumaliap
Hamp dTwirad. Aoaypayd dutpar apadburyHociIuk
coxacuia OMpMyHYa WIMHI UILIAp KUJITaH.

2018 jiun nIMHit H3IaHAIIIapaa Y 36eKHCTOH
XaJKapo ucioM akaaemuscuna A.QPuUTpaTHUHT
XYCHUXAT COXUOU S'IbHHU XaTTOT OYJITaHIUTU
XaKUJIard SHCM MabIyMOT TOMMIIH. Y36eKHCTOH
XaJIKapo MCJIOM aKaJeMUsCH WIMUM HILIap
Ba MHHOBamusiap OYyHu4ya TPOPEKTOpH,
3aMaxmapuinryHoc oauM 30XuaxkoH Mciaomon
neiimu: “Adnypayd nomina duTpar MOXHUp XarToT,
XYCHUXAT COXMOM OYJraH Ba JyFAaTHIYHOC OJUM
Maxmyn az-3amaxmapuiHuar “MyKagaumar a-
Anal” myrat acap HyCXacHHHU Ky4YHpTaH.

[podeccop 3. Ucnomon 2008 iinnna Tokuo
nraxpuza yom stwiras, “The Muqaddimat al-Adab:
A Facsimile Reproduction of the Quadrilingual
Manuscript (Arabic, Persian, Chagatay and
Mongol 4, 6. 2008] nyrFaTHHUHT (pakcumen
KATOOM Ba ymOy JTyFAaTHUHT KYUYUPUITUILN XaKUaa:
“XX acp 6ouutapuga 1926 iinnga AOy Anu uOH
CuHo HomMuIaru byxopo BuiosT KyTyOxoHacuaa
Maxmyn a3-3aMaxmapuiHUHT UKKU Kya&3macu
caknaHrad. A.®urpar ymoly JIyFaTHUHT MYFyI
KHUCMHUHU YpraHu® 4yukuO: “mry KoM MyFyida
Oyca kepak” — 10, MOXHMPIIUK OWJIaH XyCHUXATIa
JYFAaTHUHT OMp KUCMHUHH Ypranu® Makona €3u0
YHH 9BJIOH KHJITaH.

“Mykaaaumar an-Ana6” nyFaTHHMT Ypra
Ocuéna Gopauruaan xadap TONraH MyFYJIIIYHOC
onuMm Hwukonait Hukonaesuu Ilonme [[Tomme,
(Huxonoc) Huxonait Hukomnaesua — (27 urons 1897,
Suran, Kunr umnepuscu — 1991 #tun 8 asrycr,
Sietl, AKII) — coet TriryHoc Ba aTHOTrpad.]| 1926
nunaa byxopora kenn6 Aonypayd @utpar ounan
yupamras. [Ipogpeccop H.H. [Tonmne A.®urparra
“Mykanaumar an-Anad” JTyFaTUHU COTHO OJIUIII
€k yHIaH KydupMma OJHII HUSATH OOPIHMTHHU
aitrran. Yira itnmtapaa pororpadus Byxopona
PUBOXJIAHMAraHJIuru cabadmu “Mykanaiumar
an-Ana0” nyraruHu ¢dakaT KOTHO €KHM XaTTOT
TOMOHHMIaH HyCXa Ky4HPHO OJNUII MyMKHH OYIIraH.
A.Dutpar ¥3u XaTTOTIMKIAH Xa0apaOpiurH,
Byxopona kot Ba XaTTOTJIapHU TaHUTaHU cabad
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H.H. [Nomnmera “MykanaumMar ain-Anad” myratuiaH
HycXa Ky4yupuO oJHIIHIa KYMaKJIaIraH.

A.®Dutpatr kuTobaT caHbaTH OHIAH
LIyFyJUTaHaIUraH KOFo3pe3iapian JyHEAa Malxyp
SIITHPOK ByXOopoHUHT “KoFo3u abpemmnMu”’ cuan
TonuO, Majpacaaa Aapc OepraH xam/ia XaTTOTIMK
caHbaTHJaH CcabOK OepraH ycTO3W JOMYJLIO
HUkpomua [14, 6. 64; 18, 6. 276] dap3anau
Mup3o Magion Banaau Mup3o Ukpom kotubaH
“Myxkamaumar an-Ana0’ myraTuaad Hycxa Ky4upuo
OepummHu cyparad. Hycxa kyunpuni sxkapaéHuHN
nactinab A. @urpaTHUHT Y31 OoLLIaraH Ba yHUHT
WIUIAPUHUHT KYTUIHTH cabad, “Mykaaaumar aj-
Anab” nmyratuau Mup30 MaBiioH oxupura eTka3uo
kuTo0 rakiura kenruprad. H.H. [Tonme KumuHran
XapaxaTiap Ba KOTHOHHHT MeXHAT XaKKUHH
0epud, A.durpat xamaa kotud Mup3o Masionra
MUHHATIOPYMINK OWIUPUO KYIUPUIITaH HY CXaHH
¥3 Ounan Cankr [lerepOyprra oiaub KeTras.

Myrynmynoc onum H.H. Ilonne é€3anu:
“1926 itnnga, apabd wiM-(haHu TapuXUIa MALIXYP
Oynran “Myxkamgaumar an-Anad” HOMIH a3-
3aMaxmapuiHUHT Kynaé3Malapu TOMUIIH.
A3z-3amaxiiapuii acapu, cu3 OMJITAHUHTU3JICK,
apad TUJIWMHUHT JTyFaTHAMP. YOy acapHUHT
KyJné3Maiapu MabiayM, ynapjaa apad Ba Qopc
TUJUTApUIAry MaTepuaiiap Owian Oup Karopjaa
Vpra Ocué TypKIapu THIHTa OMI MaTepHALIAP XaM
MaBXy/. SIKUH yTMUIITra Kaaap, yuly acapHUHT
OupoH Oup Hycxacuaa apad, popc Eku Mapkasuii
Ocuné-TypK TWUIApUIaH TalKapy OOMIKa THIUIapaa
XaM MaTepuauiap MaBKyAJIUTH MablIyM dMac
sau. AMMo Byxoponarn Mo Cuno (ABHUIlIeHHA)
HOMJIM KyTyOxoHana ymly acapHHHI HKKH
HYCXacH CakKJaHWO KOJITaH, yiapjaH OuTracuaa
apab Ba Gopc MaTepuaIapuIaH TAIKapH TYPKUAH
(Mapxkasuit Ocué anabuii THIH) MabiIyMm Oup
naBpna “UuraToil” HOMUHU OJITaH. TWJI) Ba sTHa
outra, Oy MyFyi je0 Oenrunanran’.

Xozupna Tomkentnaru Anumep Hapowuit
HoMmUarn Anabuér myseinna uaseHtap Ne 202
pakam octuja cakjaHaéTrad “MykKagaumar aj-
Anab” mycxacuaaru, apab tunugaru “Hacxu
Byxopwuit’na, dopc, Typkuil Ba MyFyl THIJIArH
€3yBnapu “Hacx” xatuga 1926-1927 Aonypayd
durpat xamaa koTud Mup3o MaBiioH TOMOHUAAH
KyJla MOXMPOHA Ky4upuiaran. bynaan kypuHuo
TypuOIuKH, XaKukatan, A.OUTpaT XaTTOTIUK
CaHbaTH/IA €TTH XaT YCIIyOMHN MyKaMMaJl OWJIraH,
XaTTOTIMK OWJIaH IIyFyJIaHu0, €3ran acapiapuHu
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HacX Ba HacTabaukaa, Kypbonu kapumun “Hacxu
Byxopuii”’na xat ycinybuma ¥3 Kynu Ouiian
KY4YUpraH.

Anub Ba xartoT A.dutpar KyTyOXOHaCH
TaKAUPU XaKuga Tapuxdud oauM A.MYMUHOB
KyHuaaru MabJIyMOTIAapHU KEJITUPAIHU:
“Abnypayd @DutrpatHunr 150 xunmgnu apad
é3yBumarn kutobmapu 1934 imnma Vibexncton
OMMaBHi KyTyOXoHacura oiu0 KeJIMHTaH Ba
KeinHuanuk kutobmap Y3DAIIN kynésmanapu
donaura tonmmpwiran [2, 6. 18]. IIpodeccop,
III. BoxupoB wmyponap naspuna byxopo
yJIaMOJIAaDHUHT IIaxXCuil KyTyOxoHajapuia
CaKJIaHTaH KUTOONap TakAUpH XakKupaa E3aau:
“CoBeTiap XyKMpPOHJUTH JaBpUIa OMMaBUI
TYIUIaHTaH, acocaH apal €3yBuaaru Kutooiap,
Maxcyc oMOopxoHa (oHaTIapuaa, KyTyOXoHa Ba
WIMHH TAIIKWIOTIAp/AA TYIUIaHrad. AQcyc, HoTup
KUTOOJIAPHUHT KYNI KUCMH KaWTapuiMacaH
HKBJI, KI'b Ba cy1/10B TallIkuaoTIapu A€BOpIapu
opkacuja uzcus uykomau” [6, 0. 7].

“Mykagnumar an-Anad” JnyFaTUHHHT
Byxopona kyuyupunauimmu, koTu® ucMU Ba
A.OuUTpaTHUHT XaTTOTIUK CaHbaTHIAH
Xa0apIOpIIUTH TaIKUKOTIAPUMHU3IAH 11Ty HapCaHH
MabIyMKH, ymoly acap 3amaxmapuidiHuar OTcu3
Xopasmioxra Oarunmab é3uran “MykanauMar
an-Anab” (“Anabd wimura mykayiuma”, 1137) [14,
0. 29] acapnaru cyznap octuaa GopcHii Ba TypKHid
Tap)KUMallapHUHT Oepunumu y30eK Tapuxui
NeIaroruKacu y4yH KUMMaTIAIND.

HlapkmryHocnapra MabiIyMKH, TYPT THIUIH
“Myxkaaaumar an-Ana0” myratu X1 acpya siaran
JyFaTIIyHOC oJduM Maxmyn a3-3amaxmapuit
(1075-1144) kanamura Mancy6 6yu0, y aBBas yu
tuiaa, kernapok X1 — XIV acpnapna myryinap
TOMOHUIAH S"pTa Ocuénu 60cr0 OMMHUIIN XaMaa
XaJIK opacuia MyFyiada JIyFaTra dXTHEKHHHT
CE3WJIMIIY HaTxkacuaa TaxmMuHad (989 xuxk.) 1492
Hunna Oyxopoduk xaTToT Myxamman [lapsern
TOMOHHMJaH apab, Gopc, TypKuii (YuFaTol) Xamaa
MYFyI THIIMa apad anudoocua Kyuupuiras [4, 0.
49-52]. XIV acpna Mapxkaszuii Ocuéna TyIuianran
Mykaaaumar an-AJaOHUHT TYPT THIUTH apaod-
(dbopcua-TypKui-MyFyn JIyFaTH, JYFaTIIyHOC,
Kyné3ma Ba MaHOAIIyHOC MaIIXyp Y30eK OIUMH,
é3yBun A.dutpar ToMOHUIaH byxopo amup
KyTyOXOHACHAaH TOMJITaH.

1492 #iunpga 6yXopoduk XaTToT Myxamman
Japsem TomMmoHHaH Kyuupuirad “Mykaaniumar
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an-Anab” nyratu byXxopojaH cuUpiu paBuILa
nykonran. by ¢doxea xakuga Poccust dannap
akanemusicu, Kanmbplk rymanutap Qaniap
TaJAKAKOT WHCTUTYTH, THUIUIYHOCIUK OYIuM
xonumu (ustonorus (Ganmapu HomM30au banraes
Hukomnait bokraeBud syrar xakuia €3amu: “Adcyc,
KYJIE3MaHUHT acl HycxacH HykonraH Ba dakar
YHHUHT KyuupMa Hycxacu TomkeHTAarn Ajuiiep
Hagouit Homuaaru JlaBnar My3eiinna xo3upaa
cakyanaau. 2004 innga SMOHUSIINK JTYyFATIIYHOC
OJIUM JYFaTHUHT KYYUPUITaH HycXacH OOpIUTH
xakuga omnub xonam” [4, 6. 50]. 1492 #unna
Oyxoposik XartoT Myxammas /lapBei ToMOHUIaH
Kyuupuwiran “Mykagaumar an-Anal” myratu
u3cu3 UYKoJraH Ba Xxajlurada TaKIupu OyTyH
JlyHETa HOMABIIYM.

Ym0y JNyFaTHUHT WYKOJTraHuIaH xabap
torrad A.@urtpar 1938 iinn mapt oitnna CaHKT-
[TerepOyprra cadap xuwiran. MYyFyamiyHOC
omuM H.H. Ilonmenu tonu6 y Ounan yuparmras,
yHIaH Mup3o Masnono n6H kpom ToMoHHIaH
Kyuupwirad “Mykagaumar an-Ana0” JIyFaTHHHHT
acJ HycXacHHH coTHO 01m0 Y3 Baranura kaiitapras.
A.Dutpar nyraTHU Ky3 Kopaumruuaii acpad
VauMuaaH onauH yHU TomKeHTAaru Amnuiiep
Hagowuit Homuaaru [Jasnat My3eiin oUnMnuiuuaad
xabapaop 0ynub myseiira skcmoHar cudaTuaa
xans straH. A.Durpar Kejakak aBiol Y4YyH
nopatim Xaér s’bHU, BaTaHMIApBAPJIUK HAMYHACHHH
KoJaupu0 kerrau [19, 6. 124].

Xynoca kb aiitagurad Oyicak, Ou3 Ouiran
AOnypayd dutpar Hadakar y30eK TapUXUHUCH,
¢unoor, Tap)KUMOH, E3yBYH, ApaMaTypr Ba ILIOUP,
3aMOHAaBUH Y30€K THIIM XamJla ala0uéTH aCOCUHCH,
XYCHHUXAT COXHOU XaTTOT XaM OyiraH. Aoypayd
®durpatHuHTr HOXaK 1938 imnma otubd (Kati)
VIAMPUIUILY XaKuIa AUCCEPTAlUSHUHT KaTaFOH
Oynumuaa Kypcatud yTuiraH.

Hcexokxon Uopat (1862-1937) UcxokxoH
Typa Mopar - MUl yHFOHUII JaBPUHUHT (Bao
WKOAKOpJIapUian OUpPH, CEpKUppa UCTEBIO]
COXHOM.

Hcxokxon Typa HMOpar aTrokiu menaror,
TWILIYHOC, TAPUXIIYHOC OJUM, CAUEX, YTKUP AUUIN
XaTTOT Ba MyCaBBUP XaMIHp. Y THUIIIIYHOCITHKHHHT
9HT MyXHM coxalapuaa kKaiam teOpatau. By
coxana McxokxoH typa MOpar xaxoH €3yBiapu
(xar, anud00) Tapuxura OarumUIaHraH @l
L skall (OKomeb yn-xyTym («Xamiap Maxkmyacu»)
acapyiapyd MyXHUM axaMmHsTIa ora.
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UcxokxoH Typa MOpar — Muyumiii yiRFOHHII
JaBpUHUHT (aon wmxXoAKopiapuaaH Oupwu,
cepkuppa ucrepaon coxubu. omp xampua
maopuduu Mopoxum [laspon (1874-1922) Nopar
xakuaa Kyunarunapuu €3aau: «Mexokxon Typa
yIyMU JUHUS Ba (GaHHUS Ba ajalusija yCTO3H
KOMHJITUFH Owmiian OyTyH ®aproHa Ba aurap
skuxat Ocuéiin Byctona nHKOp YiayHMac napaxana
OMp MaBKEbU MYTO3H TyTMyIAyp. MCXoKxoH
TVpa yayMHu AMHHSAA MyIappucayp, QyHyHH
OyHsBUWa, OnnomryOxa, apXUTEeKTOp, TEXHUK
Ba MEXaHMK Ba (HM3UKHS WIMHHAA THIU(QOHHKCT,
TUIUFPOQUCT Ba siHA XUMHUK JI€CaK siHa O34Yyp,
qyHKH Oy uimiaapHu Omryp. MIcXoKXoH Typa oM
Ba (ho3u1 Oup 30TH onuii 0Yy0, Oy Typda dhazomnu
WHCOHUSITa MOJIHK... Bab3u nXTHpOTH XaM 6opayp»
[11, 6. 110].

Ucxoxkxon 1862 innun Hamanran BuiaosaTu
TypakyproH TyMaHuUIa TyFUIAU. YHUHT OTa-
onanapu KyHaiayiinaxyxka xamaa Xypuouou
JaBPUHUHT YKUMUIIIKM KUIIAJIApH DAUjap.
HcxokxoH mactinad XHMkKO yCyJura acocjiaHTaH
Maxajia MakTabuaa YKHIW, aMMO CaBOJIWHHU
OHACHHHMHT KyJiIujaa YHKapAu. Xypuoubdbu
MakTabop Oynub, ¥3 Makrabuaa dakaT KypykK
émram OMNIaHTMHA YeKJIaHMaH, Kuzjiapra €3ull
Ba XyCHUXAaTHU Xam yprarap >au. IIIyHUHT yuyH
xaM VMICXOKXOH OHACHHH KYTI acapiapujia yCTO3H
cudaruaa Xypmar OuiaH THITa OJaIH.

QdaproHanaru KXaauJAuWINK XapaKaTHHUHT
aToKJIM HaMmosHpanapunan Mcxokxon MoOpar
xaMm Kykonna manpacanu tamomiarad, 1886
vunga TypakyproHna MakTad o4aau JICKHUH, Y
Te3 opajaa Emmnaau [13, 6. 124]. KanuanapHuur
xapakaru Tyaitnin XX acp Oonuiapura keinuo
Boauiina yuna0 stHru ycyn makTadnapu (haoausT
KypcaTMOKaa 3u.

XIX acp oxupnapugan 1908 itunrada Oynran
MabpudaTIHIUK 00CKW4YU. By maBpna Boauiina
JacTIa0Ku SIHTH YCyll MakTabnapu; TypakyproHaa
Ucxokxon UoOpar, Kykonna Mymnna [lloa3um
nomia, CamoxunnuH gomia, AOMynBaxxo0
Woomnit, Aummxonna Hlamcuaana qomia, A3um
Komupos xamaa Oomikanap TOMOHUAAH OYHIIIH.
“TapkuMOH”’ Ba OOIIIKA ra3eTa-KypHasuiap BOIMMA
3uénuiiapu opacuja keHr évwinn. Hamanranna
Hcxoxxon MoOpar tomonuian “Marbaau Mcxoxkus”
0ocMaxoHacH OYMIIIH.

1908 #tnnna Hamanran yesauausr TYpakypron
kuiioruaa Mexokxon yrnu MOpat ToMoHUAaH
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“Mar6aau Ucxokus” HoMIu Wik Hampuer 1910
Hunna Hamanranra Ky4upuinO, YHUHT KOIIUAA
“KyTtybxonau Mcxokus’™” HOMITH KyTyOXOHa TaIIKuII
stunan. KyryOxonana y36ek, ¢popc-ToxuK, pyc,
Tarap Ba TYpK TWUIapuaaru anaduériap, 1apCcimk
Ba KyJUlaHMalap, TabJIMM-TapOust OuiiaH OOFJINK
amabuétnap, yma Wuiiapu 4oI 3THITaH pyc Ba
MYCYJIMOH Mar0OyoTH HaMyHaJIapH TYIJIaHTaH 1.
Hbpar kyTyOXOHara Myiup TaiuHIa0, KUTOOIApHU
Ba ynapnaaH QolJasaHraH YKyBYMIAPHH TapTUO
Ounan €310 OOpUIIHY HYNTa KYWTraH dIu.

by naBpma byxopo maxpupa xam €m
Oyxoponukiaap ToMoHuaaH “Mabpudar”
KyTyOXOHacH Talikui stuianu. “Maspudar”
KyTyOXOHacuaa MamiakaTia Ba XOpHUXKIa
YHKApWITaH SIHruala0uETIap, ra3era Ba )KypHaiap
xkamnanrad 3au. KyryOxonaga HcranOynna
yor sTuirad “Xukmar”’, “CHpoTun MycTakum”,
“Tabpudu mycaumun” xKypHamaapu, Poccusina
yon atuaran “Tapxumon”, “Upmon”, “Bakr”
razeranapu Ba “Ll¥po” xypuanu, Typkuctonma
YOT JTHJITAH >KaauJ MarOyoTH HaMyHallapu
JKamyiaHras sau [9, 0. 154].

Vunan optuk TunHu GunraH McXOKXoH
Hbpar Y4+ diunga pycua cy3mapau apabua €3yB
TH3uMHUTa coano, Ll Cus 3 “Jlyratu cutra ac-
cuHa” HOMJIM KUTOO 4om 3Tau. Anbarra, yHaa
ontu tua (apad, ¢opc, TypK, capT, XHH], PYC
- H.M.) xamnanran 0yicana, pyc anud0ocunu
OMIMaiiiuran MUWUIATAOLUIAPH YYyH aMalui
€pnam OepumiHUHT Oup ycynu Oyiau. Pucoina
XaJKHH KaXOH WIM-(aH Ba MaJIaHUSITH IOTYKJIapHTa
SIKUHJIAIITUPUIL, XOPUXKUNW TUJIHHU ypraHuiura
OyJraH MaxaJlIui XallK 3XTUEKUHU KOHUPHII
yUyH sipatuwiras 5uu [6.,44]. Uopar Oy ¢puxkpunu
V3UHUHT aMaJuil (QaonusaTHaa XaM KyJIajau.
V3u ouran MasKyp MakTaGra MIFOp HeIaror, pyc
TUJIMHHA 9yKyp OMIyBYM TaTap Maopudu XoIuMu
Xycann MaxkaeBHu Takind Kuiau Ba y Ounan
€HMa-EH TypHO XaJIKHU UIIM-MabpU(aTIU KIUITUIL
nynuaa xusmar kuiau [8, 0. 53].

Hcxokxon typa Uopar “Maxkcan Oy uiigaH
3pIU OJIaMFa WJIM Kacpu’’ 1e0 TabKUJIaraHuIeK,
Oy marbaa ¥3 QaonusiTuHU HUIM-Mabpudart
TapKaTHIINaH Oouuiaau. YHHUHT OUPHHYU
Maxcynotu “Canbatu MOpat, kanamu Muppaxao
Baumuit” caBon unkapwuiira OaruIiaHran 0yimo,
1908 #iunu 6ocmanan uukau. by Tyrpuaa yima
Wunu mMatrbaara Myaupiuk Kuwiradn OxyH3oja
Ab6nypay¢d Ilaxunuii KyiiuparunapHu €3au:
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“KoOmusiT Ba canoxustiapy KaBUi, 3aKOBaT Ba
(aroHaTnapu xoinaa OyiraH raiipaTiv Tanadanap
Ba €1l MyaJNTUMJIApUMH3 Ba axjid KUTOOOT Ba
XaTTOTJIAPUMH3TA TabJIUM Ba TAbIUMH KHUTOOAT
Xycycuaaru OUpUHYH XaAIMH3HN 0)KU30HA TaKIUM
arimaauk” [13, 6. 111].

Anbarta, TapTUOIM TABJIUMHUHT aMaui
HATWXKaNnapu Xaaua MakTadinapu ¢aoiusTuaa
Ky3ra tanutada oonutagu. XKXymmagan, Mcxokxon
WOpar stHrMYa TabIuM-TapOUs THU3MMUHUHT
HUXOSTAA KaTTa ad3ayTuKiIapuHu ucOoTianaa
KYIIPOK Y3U APHUILTaH TYKIapra, y3u aMaJIuerra
TaJ0MK KUJITaH SIH'H yCyJutapra acocjlaHaIH.

Anu6 Ba onum YayrbOek Jonumon
tagkukoTiapuaa Mcxokxon Typa Mopat makTadu
XaKuJa OIyHaaid Mucpanap kentupral. by xaxna
y Kyiuparunapuu &3anu: “MeH y3yMm xam y3ymra
KapaluiuK YVHTa-YH Oemita OojallapHU ACKH
MakTad1a xeu 0axpa Tornmaii, 6exy ia rpayKiapuHa
»oHUM aun6, Ko3on tapadunaas... 6up myammim
xanb o1y0, MakTad Kuimb OepauM. MakTaOHUHT
KyLIOAWFa y4 OH OYynranum HyK, WurupmagaH
3uéna KH4IuK Oosanap, YH Oerra ogamiiap “amud
HuUMa?” fneraH caBoJinHa ‘“‘KanTak’ aed kaBoO
OepyBUHIap TaMOM CaBOAM YMKUO, Xap HapcaHu
&3anypron oyiunap. TYpr-0emiTa, eTTH Ba CaKKu3
cananap Kykonra ropy0 xeu Hapca OuimMaran
MyJTabaqganap OUTaMOMUXH apaOuii MyKoJlaMara
Koaup 0yny0, xap Oup KuTOONApHUM MyToanaa
ataxypron oysimuiap. Llyn cabadaun 6u3 Ky3ymu3
uia Taxpuba Kuiaumb, Oyn YKATHINTa TaMOM
uxyioc Kwinuk” [8, 6. 54]. UOpar ¥3 makrabura
xa(TanuK Japc jKaJBaJIMHU KOPUU KUIIUKH, Oy
YKa U] MAaKTaOJapUHHHT STHTH TabJIMM TH3UMHJArH
VpHUHM Oenruiamia acocuii OMUILIapAan oupu
caHanrad. TypKHUCTOH YJIKAaCHMHHMHI KyNTUHA
JKolnapuaa xap Oup SHTH ycyil MakTaOJIapHUHUHT
KOpUW KWIMHUIIMHK MWUIHA MarOyoT KarTa
KyBOHY OMJIaH MabiayM Kb 6opau [18, 6. 1914].

Wxxtumounit Tapmoxnapaa “byxopo xarror”
telegram caxudacuna Mcxokxon Typa MoOpat
XaKuaa Iy MabayMOT KeaTupmwiaau: “DaproHa
XaTTOTJIUK MakTaOW BaKuJulapu pyHxaTu
aBBanuaa yJIyF HIOWp, capkapjaa Ba JIaBjaT
ap06o0u 3axupumna Myxamman boOyp Typasu.
BoGyp Mup3zo “Xarru boOypuii” Homuma Oup
XaT UXTUPO KUJIHO, YHJIA KYYUpTaH KyJIE3MacuHH
Makkara rooopran. Myxamman Jlatud Xykannuii,
Mup3o [apu¢ Habup, Myxamman AMHHXYKA
Myxkunmui, FOcyd MynTazup Ananxonni, Poxxuii
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Xykanauii, Mabcymxon ['ynxanuii, McxokxoH
Uobpar Typakyprouuii, Ackapanu Yapxuii Ba
Ooika 037120 3¢00 KajgaMm, XylIXaT XaTToTJap
KHTOOAT/Ia XaM/la XyCHUXAT/[a HOM YMKapUIITraH”
[17,6.2019].

HATHXAJIAP

V3QMKHM aHrIam, MUITHH FypypHH
TapOwusiianm, MWUTHHA OHTHU YCTUpHUII OWiIaH
OOFIWK, TapuXU{d MyaMMoJapujaaH Oupu -
AXIOJIAPUMU3HUHT Y3 3pKHU, BaTan o3011uru
Wynmmaa MycTamIaKadiIuK 3yJIMHUTa Kapiiy 0JIn0
OopraH Kyparnuiapyu TapuxuIup.

Kanuamapauar MabpudatnapBapiInk
MaKypacH IKTUMOUH KUXaT/AaH aHda 00# XxaMmza
panr-O6apanr Oynrad. YHAA XO3UPTH KyHUMHU3IA
XaM KaMHUATHU TYJIKWAHIAHTHPAJUTaH, XasKOHTa
colajurad Tapuxwi Baszuda Ba Macamaiap
KaTopura O0u3 MabHaBUI OapKaMOJUIMKKA STHIIIIA
IWHHA TYFPHU aHTIA0 TYIIYHUO ETHIINMH3,
XYKYKHIA Ba UKTUCOINH 0030p MAaKOHMHH TAIITKAI
KUJIUII JKapa€HUHM TE3JAMITUPHUIL, TapaKKui
9TraH WIFOP JeMOKPATHK HHCTUTYTIApHU OyHEN
KWIMILI, Y3Ura X0C MUJUIMKA PUBOKJIAHUILIIIAPHU
KHUPUTHIITUMHU3 MYMKHH.

KaguuunuKHUHT TapUXUMH3IA TYTTraH
VpHU Ba KUMMATH IIyHJAKH, OMpHHYN OYIu0
MYCTaKHJUIUK MUJIIAN MadKypacura acoc
conan, raduat yikycuaa érran mazinym lapkan
YUFOTAM Ba KY3UHU OYIH, O30UIHK, IPK, MUILTUN
Fypyp Ba IIabH XaKunaa, OYIOK axkaoanapu, 00
MaJaHUATH, YMyMaH MyCTaMmJiaka HCTHOI0IU
JIaBpuja yHyTUJIA€3raH KaJApuaTiap TYFpuUcuaa
JKap COJAM, 0BO3a Kuiiaw. JKaaumrapHUHT OYyIOK
TapuUXHWil XU3MaTiapy IIyHAaH UOOPATKH, yJap
eTUINO KOJITAaH WKTUMOUN MYyaMMOJIAPHH Xal
KUJIMILIJA 3BOJIOLMOH HCIOXOT Wyau acocuia
nmnad YuKAuiIap, WKTAMOUN-TaBpUNA TYy3yM
Y3rapunuiapuHUHT 2HT Makcumail 3(QQeKTHB
WYIMHU TaKIu( KUIAAIap Ba MyCTaMIIAKauMITHK
TapTHOOTHHY WYK KUJIUIITHU Tajnad KUaumiap.

byrok wMmawspudarmapsap 600omapumMus
TOMOHHMJAH OJIFA CypWIIraH FOsIBUH-CUECHIA,
WKTUMOWH-MabpuUPUA Ba XyKyKHH-axXJIOKHI
Kapamuiap, TypJid MIJIIAT Ba dJaTiap ypracuaa
OaFrpUKEeHTIINK Ba XaMKUXATJINK TaMOWUHILUTaPIHA
Kapop TONTHPHIN OwWiIaH OWpra, MHUILIAH
MaH(paaTIapHN XUMOS KUJIHWINTAa KapaTHJITaH
WHTUJUILIAP XO3UPTH Mypakkad Ba TaxJIHKaIu
3aMOHJa OapyamMu3, aBBajo, €NUIAPUMH3 YUyH
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YuHaKaM uOpaT HaMyHacHAUp. YJIapHUHT
xa€TH Ba )kacopaTu OYT'yHTU THHY Ba OCOMMINTA
KyHJIapra OCOHJIMK OWIJIaH JpHUIIMIMaraHuHH
3CcIaTHO, MUJUTHI MCTUKJIOTUMU3ZHH, KOHAKOH
Baranumuzau Ky3 Kopauuryjiaid acpamra JoumMo
JabBaT ATHO Typaju.

XWIOCA

Xynoca ypHHUAA aUTUII MYMKUHKH, LIy
Tapuka xkaaua Mabpudarnapsapiapu XX acp
0o1n1a MUHTAKa axapiapuaa MabpugaTHi KeHT
Taprud KUIUII Makcaauja JacTIaOKu oMMaBHiH
KyTyOXOHajap Ba SHTH ycllydnaru Maktadiapra
acoc coiawiap. YJIapHUHT ITaXCHi MaOjariapu
Ba Xalpusiiap XUCOOWJAaH TAlIKWUJI KHIJIWHTAH
ymdy KyTyOXoHanap/ja >kxaMJIaHTaH agaOuérnap
Ma3MYHHM XaMmJa WYHAIMIIM KAXATHUAAH capoi
KyTyOXoHajapuaaH anda ¢apk KuwinO, 3aMOH
PYXUHH aKC 3TTUPHO Typap, XaJIK OMMacH, aliHUKca,
E€LINIADHUHT NYHEKAPAIIMHY IIAKJUIAHTUPHUILIA
MYXHUM aXaMHsITra dra 3]T4.

Baran Ba xank Ttakaupura HucOaTaH
TaxJuUlap Ky4airaH Ba3usTIa ailHaH MUIJLIAT
¢bunoiinnapu — Tapux4u, KUToOCEBap XaTToOTIap,
YHUFOK Kanioi1 3uénuiap, oup Ba axuoiap, caHbar
HaMOSIHJAJIapH, MabHABUAT Ba MabpUdaT coxacu
XOJIMMIIAPH JKacopaT OMJIaH MaiiIOHTa YUKKaHIIap
katopuaa, Mup3so Hlapudrxon Maxaym Canp 3ué,
Aonypayd durpar Ba Mcxokxon typa HMoOpat
CUHTapH kaaua 0obomapumus kabu rap0 WIM-
¢aH roTyKIapy OMIIaH OUpTa, MUILUTHNA KaJIpUATIap
pyxuaa TapOust TOMAMIIAD Ba Y3TapUHUHT XaéTHI
daomuarnapuna, “BaTaHmapiuk” TUMCOJIUHHU
KeJlakKaK aBJIoJIapra Mepoc KOJAUPAUIIAp.
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AL-MARWAZI’S ERA

Annotatsiya: Ywby maxona A66ocuiinap
odaspurune Oyx onumu A60ynnox ubn MybopakHuHe
xaému ea paonruamuea bauiaHean. Ynoa onuMHuUHS
xanughanapea nacuxam xuneaun yramoaap (Assouil,
Cygén Casputi kabu) anvaumacuoaeu ypuu xamod
mapicumMau XonuHuHe myxum sxcuxamuapu — Mapeoa
Xaouc mavaumu o12aHu 64 KOUIUK (Daorusmu maxaun
KUTUHAOU.

Kalit so‘zlar: Imom Tabariy o’z “Tarix”, G ‘onim
Marvaziy, Molik ibn Anas, Avzoiy, Sufyon Savriy va Ibn
Abi Zi’b.

AHHoTauus: Cmambsa noceaujena iCusHu
u Odeamenvnocmu A6dynnaxa ubu anv-My6apaxa,
gvioarwuezoca yuérnozo snoxu Ab6bacudos.
Ananusupyemcs e2o poiv 6 mpaouyuu UCIAMCKUX
VUEHBIX, 0ABAGUIUX HACMABIEHUS Xaludam, a makdice
PAccMampugalomcs Kiiouegvle gexu e2o ouozpaguu:
obyuenue xaoucam 6 Mepse u cayxcoa 6 Kauecmee
Kaou (cyovut), umo no3eossem onpeoeiums e20 Mecmo
8 UCTAMCKOU UHMENNEKNY ANbHOU UCTOPUL.

KuaroueBsie cnoBa: «/cmopusay umama Tabapu,
Tanem Mapsasu, Manux ubn Aunac, Aezaii, Cyguvan
Caypu u Mon Adu [[xuo.

Annotation: This article explores the life and
work of the eminent Abbasid scholar Abdullah ibn al-
Mubarak. It analyzes his role in the tradition of scholars
who advised caliphs and examines key biographical
events, like his Hadith studies in Merv and his service as
a qadi (judge), to define his place in Islamic intellectual
history.

Keywords: Imam Tabari’s “History”, Ghanem
Marwazi, Malik ibn Anas, Awzai, Sufyan Thawri, and
1bn Abi Dhib.
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KIRISH

Umaviylar inqirozidan so‘ng hokimiyat
asoslari ko‘p ham o‘zgarmadi, ammo abbosiylar
ularning xatolaridan xulosa chiqarib, arab
adabiyatidan, arab udumlariga urg‘u berishdan
o‘zlarini tiydilar, aksincha, boshqa millatlarga ham
o°z imkoniyatlari namoyishi uchun keng yo‘l ochib
berdilar. Shu sababdan abbosiylar davrida Islom
davlatida ajamlar madaniyati gurkirab rivojlandi.
Shu bilan birga har bir millat urfi va madaniyatidagi
ayb nuqgsonlar ham Islom madaniyatiga aralashib
ketdi.

O‘sha davrga xos bo‘lgan omillardan yana biri
shu ediki, bir jihatdan ayrim toifalarning ortiqcha
lazzatlarga berilishi va buzugqlik avj olishi bilan
birga, boshqa tarafdan kuchli diyonat, go‘zal
axloq ham odamlarda saqlanib qolgan edi. Boylar
shohlarning qasr va saroylari kabi hashamatli uylar
qurishda, kayf safoga pul sarflashda bir birlari bilan
kimo‘zarga musobaqa qilishar, ular ko‘nglini chog*
qilish va xushnud etish uchun xizmatga shay shoir
va mashshoqlarga, boshqa engiltak insonlarga
xalqdan yig‘ilgan mol hisobidan katta mablag‘lar
sarflanar edi. Bu aysh ishratga berilish jihatidan
abbosiylar davri umaviylardan judayam katta
farq qilmadi. Illo, avval arab millatchiligi ilgari
surilgan, maqtalgan bo‘lsa, keyin ajam madaniyati
gurkirab rivojlandi.

Odamlar ham, tabiiyki o‘z ulug‘lari nimaga
qizigsa, shu narsaga zo‘r berdilar. Zero, odamlar
doimo o0°z podsholari dinida bo‘ladilar.

ASOSIY QISIM

Imom Tabariy o‘z “Tarix”ida zikr qilganidek:
“Valid ibn Yazid (705-715) uy qurishga, sanoat va
ishlab chiqarishga qiziqar edi. Bas, odamlar ham
bir-birlaridan nima qurgani, gaysi sanoat bilan
shug‘ullanayotgani haqida so‘raydigan bo‘ldilar.
Sulaymon ibn Abdu Malik ibn Marvon (715-717)
esa — dardi nikoh-uylanish va yaxshi ovqat edi. Bas,
odamlar ham o‘zaro gaplashganlarida kim qanday
ayolga uylangani, qanday cho‘ri sotib olgani
to‘g‘risida so‘z ochar edilar. Umar ibn Abdulaziz
(717-720) hokimiyatga kelganida esa odamlar
uchrashib qolsalar bir-biridan kechasi gancha
namoz o‘qigani, Qur’ondan qancha yod olgani,
gachon xatm qilgani, oyni qaysi kunlari ro‘zador
bo‘lishi to‘g‘risida so‘raydigan bo‘ldilar..” [1:76].
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Biroq, ommaviy aysh-ishrat va kayf-safo
muhitida ham fasodga botmayin, halol-pok, to‘g‘ri
so‘zli inson bo‘lib, nafsni poklashga, diniy ilmlarni
tarqatib, ta’lim-tarbiyaga zo‘r berishga bag‘ish-
lagan yaxshi insonlar yo‘qolib ketmay, yoyilgan
fasod ichida hayotlarini iymon ustiga qurdilar,
dunyodan tamomila yuz o‘girib, yuksak ma’naviy
va axloqiy qadriyatlarni saglab qoldilar va tabiiyki,
xalq orasida juda katta hurmat qozondilarki, xalq
orasida ayrim olim va zohid insonlarning e’tibori
xalifalar obro‘sidan ham o‘tib ketardi.

Shu bilan birga insof yuzasidan aytib o‘tish
lozimki, elitani moddiy hayotga, lazzatlarga
mukkasidan ketgan bo‘lishiga garamasdan,
xalqning aksariyatida umumiy salohiyat hali
saglanib qolgandi. Zero, hali — Rasululloh (s.a.v)
xayru barakasi to‘g risida bashorat bergan saodatli
uch asr o‘tib ketgani yo‘q edi.

Shuning uchun ham odamlar nazdida
ulamo va zohidlarning obro‘-e’tibori juda
baland edi. Ular ham, o‘z navbatida hokimlar
va boshliglarga haqni aytish, ularni yo‘l
go‘yayotgan adolatsizliklaridan qaytarish kabi
mas’uliyatlarini sharaf bilan o‘tar edilar.

Chunonchi Avzoiy, Sufyon Savriy va Ibn Abi
Zi’b kabi olimlar xalifa Al-Mansurga, Solih ibn
Abduljalil xalifa al-Mahdiyga, Ibn Sammok bilan
Fuzayl ibn Iyoz esa Horun ar-Rashidga baralla
haqni aytishlari bilan mashhur bo‘ldilar. Abdulloh
ibn Muborak ham, shubhasiz, shunday mo‘tabar
olimlardan biri edi [6:65].

Otasi Muborak o‘g‘li Abdullohni diniy
ilmlardan tashqari she’rlar yodlashga undar va
qiziqtirar edi. Bu narsa uning quvvai hofizasini
kuchaytirishga yordam berishini ota yaxshi bilar
edi. Abdulloh yoshligidanoq Payg‘ambar sollalohu
alayhi vasallamning hadislarini yodlash, ularni
tahqiq va tadqiq qilishga qattiq qiziqar edi. Ibn
Muborak marvlik taniqli olim shayx Yunus ibn
Nofe’dan ilk bor hadis eshitgan edi. U qozi G‘onim
Marvaziyning otasi bo‘lgan.Abdulloh marvga
kelgan basralik Abu Isom Muzaniydan ham hadis
eshitgan. O‘sha davrning ulamolari Muzaniyni
hurmat qilishar va izzat-ikrom ko‘rsatishar edi.
U ulovga minganida Abdulloh uning kiyimlarini
tuzatib qo‘yar edi [7:83]

Ibn Muborak biroz vaqt Marvda qozilik qilgan
basralik Muhammad ibn Sobit Abiydan ham hadis
rivoyat qilgan.

Ibn Muborakning tobein va taba’a tobeinlardan
arab tili, figh va hadis ilmlarini mukammal
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o‘rganish uchun boshqa Islom mamlakatlariga
safar qilishi zarur edi. Uning ilm olish yo‘lida
Marv shahrini tark qilgani hagida bog‘dodlik xatib
Abdon ibn Usmon shunday deydi:

“Abdulloh ilk bor 141 hijriy yili Iroqqa safar
qilgan.” Shu ma’lumotga qaraganda Ibn Muborak
ilm olish uchun safarlarini boshlaganda yigirma uch
yoshda bo‘lgan. Abbos ibn Mus’ab “Tarix” asarida
Ibn Muborakning shunday deganini rivoyat qiladi:
“Men to‘rt ming shayxdan ilm oldim. Ularning
mingtasidan hadis rivoyat qildim” [10:213].

Bolalik davrining ko‘p qismini ilm olishga
baxshida etgan Ibn Muborak keyinchalik ham
ilm talabini biron kun tark etgani yo‘q. U ko‘p
bor haj qildi, tijorat va ilm olish bilan uzluksiz
shug‘ullandi. U 0‘z zamonasida shayxulislom, hadis
ilmida hofiz, tijoratda ularning sayyidi, hayotda
shijoat va saxiylikni o‘zida jamlagan kishilarning
biri edi. Abdulloh ibn Muborak turli ilmlarda,
aynigsa, hadis ilmida imom va muhaddislarning
eng ulug‘laridan edi [4:132].

Abdulloh ibn Muborak Madinaga borganida
Molik ibn Anasdan figh ilmini o‘rgandi va
uning mashhur “Al-Muvatto” kitobini rivoyat
qildi. U Shom ahlining fighi va muhaddisibo‘lgan
Avzo‘iydan ham figh va hadis ilmini o‘rgandi,
YAman muhaddisi Mu’ammar ibn Rashiddan
hadis eshitdi [5:94]

Darhaqiqat, Ibn Muborak sunnatni
mustahkamlashda buyuk martabaga erishdi. Hatto
u kishi to‘g‘risida: “Agar biron kishi Ibn Muborak
to‘g‘risida noloyiq gap gapirsa, Islom diniga tuxmat
qilgan bo‘ladi”, deyishgan ekan. U hadislar yozar
va ularning sahihlarini g‘ayri sahihlardan ajratar
edi [3:57].

Ibn Muborak ilm talabida va uni tarqatish
maqgsadida Bog‘dodga bir necha marotaba
kelgan. Shunda u erning ilg‘or fikrli kishilaridan
Abdulloh Roziy Taymiy Hofiz, Hasan Marvaziy,
Ali ibn Ishoq Salmo Marvaziy, Ibn Muborakning
yaqin do‘stlaridan Darkiniy va Anbasa ibn Sa’id
Umaviy Qurayshiylar undan hadis eshitishar edi.
Abdulloh ibn Muborak davrida undan ko‘ra ilmga
intiluvchan, haris kishi bo‘lmagan. U kuchli eslab
qolish qobiliyatiga qaramay, hadislarni yozish,
kitob tuzishdan erinmas edi. U 141 hijriy yilda
birinchi bor ilm talabi yo‘lida safarga chiqqan
edi va bu yo‘lda mashaqqgat chekib, mehnat qildi
[2:13].

Ibn Sa’d uning ko‘plab kitob tasnif etgani
to‘g‘risida xabar beradi. Albatta bu kitoblardan
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ko‘p kishi foydalangan. Bu haqda Abu Abdulloh
Zahabiy Yahyo ibn Odam aytadi: “Bir hadisni
Muborakning kitobidan topmasam, undan umid
uzar edim va boshqa izlamas edim”. Uning hadis
kitoblarida yigirma ming hadis bo‘lgan.

Shu davrning eng ulug® muhaddislari ham
Ibn Muborakning kitoblariga muhtoj edilar. Hadis
ilmining sultoni imom Buxoriy ilk bor hadis
eshitganida va Ibn Muborakning tasniflarini yod
olganda yosh bola edi. Bu haqda u shunday degan
edi: “O‘n olti yoshga kirganimda Abdulloh ibn
Muborak Marvaziy va Vake’ ibn Jarroh ibn Mulayh
Ravoiyning kitoblarini to‘liq yod olib, ashabur-
ra’ylarning kalomlarini bilib olganman. Shundan
keyin volidam va akam Ahmad bilan muborak haj
safariga yo‘l oldim” [5:304].

Abdulloh ibn Muborak umr bo‘yi ilm talabida
bo‘lgani uchun uning ustozlari ham nihoyatda ko‘p
bo‘lgan. Roviylarning aytishicha, Ibn Muborak
to‘rt ming shayxdan hadis to‘plagan va ularning
mingtasidan hadis rivoyat qilgan. Bir o‘rinda
aytadiki: “Men bir ming bir yuz shayxdan hadis
yozib oldim. Ular ichida ulug‘lardan Sufyon
Savriy ham bor edi.” Darhaqiqat, Ibn Muborak
juda ko‘p tobeinlar bilan uchrashib, ulardan hadis
rivoyat qilgan. Ustozlarini ko‘pchiligi esa tabaa
tobeinlarning ulug‘laridan edi [8:19].

Abdulloh ibn Muborakning ilk ustozi Robi’
ibn Anas Xurosoniy edi. Xurosoniy zindonda
bo‘lganida ilojini topgan holda u kishini oldilariga
kirib, qirqtacha hadis eshitishga muyassar bo‘lgan.
Ahli hadis ijmo*si bilan u kishining hadislari hujjat,
butunligicha olinadi. Rivoyatlari barcha mo*‘tabar
hadis kitoblarida mavjud [4:809].

Bulardan tashqari Ibn Muborakni tobeinlarning
ulug‘laridan ham ustozlari juda ko‘p bo‘lgan.
Iroqda figh ahlinig imomi Abu Hanifa xuzurlarida
Ibn Muborak figh ilmidan bahramand bo‘ldi. Ibn
Muborak Madinaga keganida esa Molik ibn Anas
bilan hamnishin bo‘lib, u huzurida figh ilmidan
dars oldi. Ibn Muborak avvalida figh ilmi sohasida
Abu Hanifadan ta’lim olgan bo‘lsa-da, keyinchalik
Sufyon Savriy, Molik ibn Anas va Avzo‘iylar
huzurida figh ilmidan bahramand bo‘ldi. Ibn
Farhun Ya’muriy Molikiy mashriq ahli ichida
Ibn Muborakni Molik ibn Anasning ashoblari
jumlasidan, deb zikr giladi [9:163].

Shubhasiz, Abdulloh ibn Muborak yashagan
davr islomiy bilimlar gurkirab yashnagan asrlardan
biridir. Chunonchi bu asrda hadis ilmi, figh ilmi,
adabiyot kabi fanlar rivoj topdi va Avzo‘iy, Savriy,
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Molik, Abu Hanifa kabi ko‘plab buyuk imomlar
yetishib chiqdi [3:78].

U davr olimlari asosiy e’tiborni ilmni og‘zaki
ravishda avvalgilardan qabul qilishga qaratdilar va
bunda xotira (quvvai hofiza) — ularning eng asosiy
yordamchisi bo‘ldi. Shuning uchun, yuksak ilmiy
darajani ko‘zlagan har qanday olim ilm to‘plash
va 0°‘z yo‘nalishidagi hadislarni tinglash uchun
albatta safarlarga chiqishi zarur edi. Hatto, ilmiy
doiralarda: “Bilim uchun safar qilmagan kishiga
ishonch yo‘qdir” deyilardi. Abdulloh ibn Muborak
ham mazkur narsalardan katta nasibaga ega edi:
uning quvvai hofizasi kuchli, shu bilan birga u
hadis tinglash maqsadida ko‘p bora safarlarga
chigqan edi [2:61].

Bundan tashqari fath qilingan mamlakatlarning
olimlari islomdan avval yiggan bilimlarni o‘rganish
ham, ularning ilmiy asarlarini tarjima qilish ham
umaviylar davrida ilmiy uyg‘onish o‘laroq avj olib,
abbosiylar davrida yanada rivojlandi.

Yunon, fors va hind madaniyatiga hos ayrim
buzuq tushunchalar ham shu tariga musulmonlar
orasiga kirib keldi. Natijada ilmi zaif, zehni no‘noq,
e’tiqodi ham hamingadar bo‘lgan olimlar ayni
tushunchalar bilan ta’sirlandilar va islomiy ilmlarga
o‘sha yanglish aqidalarni qorishtirib yubordilar.

Vaziyatni o‘nglash uchun zabardast islom
ulamolari asl bilimlarni tartibga solishga kirishib,
diniy va arabiy bilimlar har biri alohida fan sifatida
shakllana boshladi.

Mintaqgada ilk islom davrida bundan tashqari
juda ko‘p sulolaviy muhaddis oimlari bo‘lib, ular
bu vatanda ilm-ma’rifat tarqatishda o‘zlarining
munosib ulushlarini qo‘shganlar. Bu erda hadis ilmi
bilan jamiyatning turli tabaqa vakillari shugullangan
bulib, ular orasida hokim, qozi, muazzin va shu
kabi turli kasb egalari bor edilar. Hadis ilmi
vujudga kelgan davrdan boshlab muhaddislar
hadis talabida o°zga yurtlarga safar qila boshladilar.
Ana shu davrdan boshlab muhaddislarning ilmiy
hayotini fagat birgina shahar yoki mamlakat
miqyosida chegaralash mumkin bo‘lmay qoldi.
Ko‘pchilik muhaddislar ona-vatanlari Markaziy
Osiyoda bo‘lsa-da, asosiy ilmiy faoliyatlarini
undan tashqarida olib bordilar. Boshqa muhaddislar
asl nasablari bu mintaqadan tashqarida bo‘lsa ham
ko‘hna o‘lkamizda hadis ilmining taraqqiy etishiga
xizmat qildilar. Hadislarni saralash bo‘yicha
Movarounnahr muhaddislari islom olamida etakchi
o‘rinni egalladilar. Imom Buxoriy, Imom Termiziy
kabi barchaga ma’lum muhaddislar bunga yaqqol
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misoldirlar. Ammo hadis ilmining boshlang‘ich
davri uchun ilk davr muhaddislaridan Abu Muoz
Xolid ibn Sulaymon al-Balxiy, Abu Muhammad
Abdulloh ibn Muborak Marvaziy, Abu Muti
Balxiy kabi olimlarning xizmatlari beqiyosdir.
Abu Abdurahmon Abdulloh ibn Muborak Hanzaliy
Marvaziy hadisdagi tabaqasi bo‘yicha ikkinchi
darajali tobeiylardan edi [2:149].

Shunday qilib Hijoz olimlari Abdulloh ibn
Umar, Oisha, Ibn Abbos hamda ulardan keyingi
madinalik tobein olimlar fatvolarini jamladilar,
tadqiq etdilar, turli istinbotlar qildilar va ular ustiga
qurilgan yangi qoida va ahkomlarni chiqardilar.

Iroq ulamolari esa Abdulloh Ibn Mas’ud
hamda Aliy raziyallohu anhumoning fatvolari va
chiqargan hukmlari borasida, shuningdek qozi
Shurayh hamda kufalik boshqa qozilar chigargan
fatvolar borasida ayni ishni amalga oshirdilar.

Abdulloh ibn Muborak yashagan davr ilm-
fani to‘g‘risida gapirar ekanmiz, u ilmiy bahs-
munozara va tortishuvlar asri bo‘lganligini ham
eslab o‘tishimiz shart. Bu davr ahli sunna bilan
shialar, xavorijlar, qadariyalar, mo‘tazilalar kabi
turli ahli havolar o‘rtasida bo‘lib o‘tgan qizg‘in
bahs va munozaralar asri sifatida ham esda qoldi.

Shuningdek, bu davrda islom shariatiga
tamomila zid bo‘lgan, uni asosidan boshlab buzib
talgin etadigan va ko‘proq forslarning qadimgi
e’tiqodlariga da’vat etadigan turli dinsiz zindiqlar
ham xuruj qildi [10:213].

XULOSA

Xalgning hozirgi kuni va mehr-oqibat va
birodarlikning xushbo‘y hidlaridan bahra olish,
0‘z sarmoyasi va savdosini xalqqa ilm-fanni
jonlantirish uchun ishlatgan, olimlar ularning
tirikchiligi uchun o‘zlarini ilm-fanga va uni
tarqatishga bag‘ishlashlari ilmiy natijalari va
meroslarini saqlab qolish uchun sabab bo‘lib,
ularga yordam berishda va ularning ehtiyojlarini
gondirishda zahmat chekishgan. Imom Abdulloh
ibn al-Muborak ham musulmonlarning axloqiy
chegaralarida turar edi, olimlar va talabalarining
ehtiyojlarini qondirish uchun ko‘p sa’y-harakatlar
qildilar va ularning ilim olish va tarqatish yulida
uz mol-mulklarini sarfladilar.

Ibn Muborakning ilmiy asarlarini tahlil qgilar
ekanmiz, uni ilmning sof va asl manbalariga
intilganini ko‘ramiz. Bu olim (r.h.) aytar edilarki:
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«Sanad dindandir, mobodo sanad bo‘lmaganda
xohlagan inson xohlaganini gapiraverar edi».

Ibn Muborak kishilardan hadis olishda, avvalo
uning hadislarga bo‘lgan munosabatiga e’tibor
qaratar edilar. Kishi solih va ko‘plab ibodat qiluvchi
bo‘lgani bilan hadislarni uchragan odamdan rivoyat
qilishi — bu uning hadis ilmida nugsoni hisoblanadi.
Ibn Muborakni biror kishida ushbu nugson borligi
u haqida to‘g‘ri so‘zni aytmaslikdan to‘smas edi,
garchi u yaxshiliklarga intiluvchan, ko‘p ibodat
qiluvchi va tagvodor bo‘lsa ham.

Abbod ibn Kasir Saqafiy al-Basriy ko‘p
ibodat qiluvchi solihlardan edi. U kishi haqgida
so‘z yuritilsa ibn Muborak: “Abbod ibn Kasirdan
ortiq yaxshiliklarga intiluvchan ibodatli kishini
bilmayman” - der edi. Lekin undan hadislarni
rivoyat qilish haqida so‘z yuritilsa, “U hadis ilmida
hech kim”- der edi.
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MACTEPCTBO B I'A3EJISIX
XAPU3A IIINPA3U

THEMATIC STRUCTURE AND
ARTISTRY IN THE GHAZALS OF
HAFIZ SHIRAZI

Annotatsiya. Mazkur ishda fors-tojik adabiyotining
yirik namoyandalaridan biri bo ‘Igan Hofiz Sheroziyning
g ‘azallarida uchraydigan mavzular silsilasi hamda
shoirning badiiy mahorati yoritiladi. G ‘azallarda
muhabbat, ilohiy ishq, tasavvufiy g‘oyalar, hayot
va umr o ‘tkinchiligi singari mavzular keng gamrab
olingan. Tadgiqotda Hofizning obrazlar yaratishdagi
san’atkormonaligi, so ‘z o ‘yini, tashbeh va kinoyalardan
Jfoydalanish uslubi tahlil qgilinadi. Shuningdek, g ‘azal
Jjanri doirasida shoirning o ziga xos uslubi va mumtoz
she’riyatdagi o ‘rni ko ‘rsatiladi.

Kalit so‘zlar: G ‘azal janri xususiyatlari, Hofiz
Sheroziy she’riyati, Ishq va ma’naviyat uyg ‘unligi,
Badiiy mahorat va san’atkorlik uslubi, Tasavvufiy
obrazlar va ramziy ma’nola, G‘azal mavzularining
silsilasi, So‘z ohangi va musiqiylik, She rda metafora
va istiora, Hofiz g ‘azallarining mazmuniy boyligi, Sharq
adabiyotida Hofiz o ‘rni.

Annomayua. Cmamos nOCGAWEHA AHANU3Y
MmemMamuiecko20 MHO2000pasusi U NOIMUYECKO20
macmepemea 6 eazensx Xapuza LLlupasu, svioarowezocs
npedocmasumens nNepcuodCcKO-maoHCUKCKOU
aumepamypel. B pabome uccredyemca wupoxui
CNneKkmp mem e2o AUPUKU — OM 3eMHOU 11008U 00
bodcecmeerHHOU cmpacmu, CyQUUCKUX MOMUBOE
u ¢unocopcrux pasmviwnenui o 6vimuu. Ocoboe
BHUMAHUE YOeNAemcs Xy0OHCeCmEeHHbIM NPUémam
nosma. 8UPMYO3HOMY CO30AHUI0 00pPA308, UCKYCHOU
clo8ecHoll uepe, a makoce boeamcmay memagop,
annezoputi u cpaguenuil. Komnnexcuolii ananus smux
ACNEeKmos No3605en PACKPbIb YHUKATbHOCHb CINUISA
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Xadghuza u onpedenums e2o gynoamenmanvhwill 6K1aA0
8 pazeumie JHCanpa 2azenu U Kiaccuveckoll nod3uu 6
yenom.

Kntueswvie cnosea: Ocobennocmu dcanpa
eazenu, Ilossus Xagusa Llupasu, Eouncmeo 1066u u
0yx06HOCMU, XY00dIceCmeenHoe Macmepcmeo u Cmiiib,
Cyuiickue obpaszel u cumeonuxa, Temamuueckas
nociedosamenvbHocms 2azenei, Menoduunocms u
3@yuanue cmuxa, Memagopa u annezopusi 6 noszuu,
Cmbicnosoe bocamcemeo 2aszeneit Xagusa, Pono Xagusza
8 60CMOYHOI IUmepamype.

Annotation. This work explores the thematic
range and artistic mastery of Hafez Shirazi, one of
the prominent figures of Persian-Tajik literature. His
ghazals encompass themes such as love, divine passion,
Sufi philosophy, and the transience of life. The study
analyzes Hafez's poetic skill in crafting vivid imagery,
his use of wordplay, metaphors, similes, and allegory.
Furthermore, it highlights his unique stylistic approach
within the ghazal genre and his significant role in
classical poetry.

Keywords: Characteristics of the ghazal genre,
Poetry of Hafez of Shiraz, Harmony of love and
spirituality, Artistic mastery and stylistic expression, Sufi
imagery and symbolic meaning, Thematic sequence of
the ghazals, Musicality and lyrical flow, Use of metaphor
and allegory, The rich content of Hafez's ghazals,
Hafez's place in Eastern literature.

KIRISH

Sharq adabiyotida romantik xususiyatlar
taraqqiyotida lirik janrlar katta rol o‘ynagan.
Bunda birinchi navbatda g‘azal janrini ko‘rsatish
kerak. Garchi g‘azal birinchi marotaba arab
adabiyotida vujudga kelgan bo‘lsa ham, ammo
bu janr taraqqiyotiga forsiy shoirlar katta hissa
qo‘shdilar. G‘azal hozirgi va to‘la ma’noda fors-
tojik adabiyotida shakllandi [3:28].

G‘azalning ilk ta’rifini Qays ar-Roziy
beradi. U yozadi: “G‘azalning lug‘aviy ma’nosi
ayollar haqida gapirish, ularga nisbatan bizning
vujudimizda paydo bo‘lgan xushtorlikni va sevgini
so‘ylab berishdir... G‘azal xotin-qizlarga bo‘lgan
muhabbat va qalbning o‘tli intilishi tasviridir”
[9:306].

ASOSILY QISM

Abdurahmon Jomiyning “Bahoriston” asarida
ham shunga o‘xshash fikr bayon etiladi. Alisher
Navoiy avvalo g‘azaliyotning g‘oyaviy-tematik
tomonlariga ko‘proq e’tibor beradi. Shoir fikricha,
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g‘azalning yetakchi mavzui “dard ila so‘z” (ishq va
ishq otashi)dir. “Navoiyning minglab g‘azallarini
ko‘zdan kechirilganidan so‘ng ular uchun eng
xarakterli kayfiyat ishqiy hissiyot ekani anglashildi.
Hamma she’rlarida ishqiy bir uzilish, intizorlik
hissi tarannum etiladi. Shoirning yagona ilhom
manbai ishqdir” [4:3].

Navoiy garchi g‘azalning mavzui “dard ila
so‘z” desa-da, u hayotning hamma masalalari
to‘g‘risida go‘zal g‘azallar bitdi. Uning fikricha,
har bir shoir novator bo‘lmog‘i, she’rning bepoyon
bahridan “oliy qadr durlari»ni topmog‘i lozim.

Hindistonda yashagan olim Qabul Muhammad
“Haft qulzum” kitobida g‘azal to‘g‘risida
quyidagilarni yozadi: “...G‘azal lug‘atda xotin-
qizlarga muhabbat demakdir, adabiy islohotda esa
yagona vazn, qofiyada birlashgan bir necha baytdan
iborat she’rdir. Bu baytlardan birinchisini musarri’
bayt deyiladi. Uning misralari o‘zaro qofiyalangan
bo‘lib, uni matla’ va mabda’ deyiladi. Agar ikkinchi
baytning ham har ikki misrasi qofiyador bo‘lsa,
zebmatla’ va husni matla’ deb ataladi. Oxirgi baytni
esa maqta’ va xotima deb ataydilar. Shart shuki,
g‘azalning chegarasi 11 baytdir, ba’zilar 12 bayt,
ba’zilar 19 baytgacha bo‘ladi debdirlar. Ammo
ba’zi so‘nggi davr shoirlari 21 baytgacha g‘azal
yozganlar, 27 baytli bir g‘azalni ham uchratdik,
Lekin g‘azalning chegarasi 19 baytdir. Agar undan
ziyoda bo‘lsa, uni qasida deb nomlaydilar. G‘azalda
aksar vaqt mahbuba jamoli zikri, sevgili husnining
sifatlari hamda ishq kechinmalari beriladi, pand-
nasihat she’riyatning boshqa turlarida beriladi”
[8:44-45].

Qabul Muhammad g‘azal haqida o‘zidan
oldingi barcha olimlar aytgan mulohazalarni
hisobga olgan, to‘ldirgan. Biroq shuni ta’kidlash
kerakki, fors-tojik va o‘zbek g‘azaliyotiga diqqat
qilsak, g‘azal faqat ishqiy mazmunga ega bo‘ladi,
deb aytilgan gap haqiqatga uncha mos kelmasligi
ayon bo‘ladi.

G‘azal lirik she’riyatda sevgi-muhabbat
motivlarini kuylovchi janr sifatida paydo bo‘ldi.
Uning yetakchi mavzui insonning insonga bo‘lgan
dunyoviy muhabbati, real dunyo go‘zaliga bo‘lgan
ishqi edi. Fors-tojik shoirlari Xusrav Dehlaviy,
Salmon Sovajiy va boshqalarning g*azallari uchun
asosiy mavzu muhabbat bo‘ldi va bu hol ko‘p asrlar
mobaynida davom etdi. Shu bilan birga g‘azalga
asta-sekin ijtimoiy hayot voqealari va unga bo‘lgan
munosabat elementlari kirib kela boshladi.
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Natijada Sa’diy va Hofiz g‘azaliyotlarida
yangi mavzu, yangi g‘oya va obrazlar paydo
bo‘ldi. Alisher Navoiy o‘zining “Muhokamat
ul-lug‘atayn” asarida bu janrning haqiqiy
ixtirochisi (“G‘azal tavri muxtariydur”) deb
Sa’diy Sheroziyni hisoblagan va, umuman fors-
tojik gazalnavislaridan, aynigsa, Hofiz, Xusrav
Dehlaviy va Jomiyga, o‘zbek shoirlaridan Lutfiyga
yugqori baho beradi” [1:200].

Hofiz adabiy merosining asosiy qismini
g‘azallar tashkil qiladi, Fors she’riyati tarixida
g‘azal shakli X-XI asrlarda ma’lum edi. Ammo
bu shakl fors adabiyotida fagat Muslihuddin Sa’diy
ijodida ravnaq topib, mustaqil janr darajasiga
yetkazildi.

“Hofiz ijodida g‘azal shakli yana ham to‘laroq
kamol topib, shunday yuksaklikka ko‘tarildiki,
unga na Hofizdan ilgari va na undan keyin
o‘tgan shoirlarning birontasi erisha olmadi desak
mubolag‘abo‘lmaydi”[5:11]. Hofiz o‘z g‘azallariga
hayot va unga muhabbat, may va shodlik, tabiatning
go‘zal tasviri, pand-nasihat, adolatsiz qurilgan
hayot va undan shikoyat, baxt va baxtli zamon
singari mutariqqiy g‘oya va mavzularni, faylasuf,
rind, zolim shoh, riyokor shayx, voiz kabi yangi
obrazlarni olib kirdi. Ulug® san’atkor o‘zining
jo‘shqin fikrlarini ifodalash uchun g‘azal shaklidan,
uning ayrim xususiyatlaridan nihoyat ustalik bilan
foydalandi.

O-‘rta asr Sharq adabiyotida ishq mavzusining
juda katta, hatto markaziy o‘rin tutganligi g‘oyat
xarakterlidir. Hofiz ham ishq mavzui orqali
butun hayot karitinasini, butun olam falsafasini
aks ettirishga intilgan va bu narsa uning lirik
g‘azallarida yaqqol ko‘zga tashlanadi. U o‘z
davri she’riyatida shunday bir dunyo yaratdiki,
u ob’yektiv dunyodan ancha farq qiladi. Bu
shoirning hayolidagi dunyo. Bunda asosan oshiq
va ma’shuglargina mavjud bo‘lib, ular ko‘p vaqt
0‘z intim tuyg‘ulari bilan, ishqiy kechinmalari
bilangina yashaydilar. Bu xayoliy olam bilan real
dunyo o‘rtasidagi o‘xshashlik shundaki, bunda
ham insof va adolat yo‘q. Oshiq chin ko‘ngildan
sevadi, ma’shuqa esa o‘ziga butunlay nomunosib
odamlar bilan birga. Natijada oshiq doim rashk
o‘tida yonib, azob-uqubatda. U o‘zini devor va
toshlarga uradi, daryo-daryo ko‘z yoshlar to‘kadi,
tinimsiz afg‘on chekadi, ta’na toshlarini otadi,
zorlanadi, norozilik bildiradi, lekin hech qayerdan
najot yo‘q. Ana shunday tasvirlar tufayli bunday
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lirik she’rlar ijtimoiy mazmun kasb etadi. Chunki
bu ijtimoiy norozilikning lirik ifodasidir.

Oshiqning ichki kechinmalari tasvirida Hofiz
so‘z san’atini juda yuqori ko‘taradi, g‘oyat emosional
lirik kartinalar yaratadi, badiiy tasavvurning
chegaralar naqadar kengligini namoyish etadi.
Shu bilan birga, avvalo xuddi ana shu oshiq obrazi
ideal xarakterga ega ekanligi, real hayotda bunday
kishilarning ko‘plarining uchramasligi, bu obrazda
sub’yektiv tomonlarning kuchliligi, uning ichki
his-tuyg‘ulari, kechinmalarini chuqurligi hamda
yuksakligi va hakazolar tufayli Hofiz lirikasi
romantik xarakterga ega desak bo‘ladi.

Buyuk san’atkor Hofiz ijodida u ilgari surgan
haqiqiy sevgi, vafo, do‘stlik g‘oyalari an’anaviy
xarakterga ega, qo‘llanilgan obraz va iboralar
an’anaviy xususiyatlarni to‘la xarakterlab bera
oladi. Masalan, Hofiz bir g‘azalining matlaida
yozadi:

Maro chashmast xun afshon zi chashmi on
kamon obro°,

Jahon pur fitna mebinam az on chashmu az on
obro‘ [10:456].

Bunda sevgilini kamon qosh deb ta’riflash,
uning ko‘zining chiroyli bo‘lishi tufayli oshiq
ko‘zining qonga to‘lishi ham, uning qoshi va
ko‘zi tufayli jahonni fitna bosishi ham an’anaviy
tasvirdir.

Hofizning mashhur baytlaridan biri:

Agar on turki sherozi ba dast orad dili maro,

Ba holi hinduyash baxsham Samarqandu
Buxororo [10:33]

da shoirning lirik qgahramoni galb tuyg‘ularidan
kelib chiqib, eng yuksak narsa — Sheroz jononining
javoban sevgisini orzu qiladi. U sevgini ochiq
ko‘ngil bilan, hamma narsadan voz kechgan
holda izhor etmoqda. U sevgilisini bir dona qora
xoli uchun o‘sha davrning eng go‘zal shaharlari —
Samarqand va Buxoroni berib yuborishga tayyor.
Lekin uning sevgisi yetishib bo‘lmaydigan sevgi,
ideal sevgi. Shuning uchun tasvirdagi an’anaviy
belgilar bilan bir qatorda lirik qahramonning
magsad va intilishlari, his-tuyg‘ulari va iztiroblari
ham an’anaviy romantik xarakterga ega.

Hofizning ishqiy g‘azallarida realistik misra
va detallarni ham uchratish mumkin. Masalan, u
ishqiy g‘azallarning birida she’r o‘rtasida yorga
yoki soqiyga emas, shayxga murojaat etib bir
baytda deydi:

Biyo, ey shayx, dar xumxonai mo,

Sharobe xo°r, ki dar kavsar naboshad [10:173].
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Mazmuni:

Ey shayx, bizning xumxonamizga kelgin-da,

Sharob ichki, u jannatda bo‘lmaydi.

She’r orasidagi stilistik jihatdan tasodifiy bu
bayt ishqiy romantik misralar orasidagi realistik —
satirik xarakterdagi bayt bo‘lib, shayxni va uning
diniy qarashlarini bildirishga qaratilgan. Boshqa bir
g‘azalini ham Hofiz quyidagi bayt bilan boshlaydi:

Voizon ke-in jilva mehrobu minbar mekunand,

Chun ba xilvat meravand, on kori digar
mekunand [10:261].

Mazmuni:

Masjidning mehrob va minbarida jilva
qilayotgan voizlar

Xilvatga borganlarida boshqga ishlarni
qilishadilar.

Bunday baytlar real mazmunga ega bo‘lib,
hayotda ularning aniq shaxslarga qaratilganligini
bilamiz. Bu xil baytlarni Hofiz g‘azallaridan juda
ko‘plab keltirish mumkin. I.S.Braginskiy o‘zining
“Sharq adabiyotlaridagi realistik an’analar haqida
mulohazalar” nomli maqolasida ba’zi olimlarning
go‘yo Shargning o‘ziga xos qalbi bo‘lib, unga real
voqgelik yotligi, unga mistik hissiyotlar xosligi
haqidagi fikrlarini rad etadi va Sharq xalqlari
adabiyotidagi realistik an’analarni ko‘rsatishga,
ulardagi hayotiy haqqoniylikni isbotlashga
xarakterli misollarni keltiradi [7:7-10]. Shu
jumladan u Hofiz lirikasi ham fagat “gulu bulbul”,
“sham’u parvona” haqida emasligini, Hofiz o‘z
lirikasida “insonning jonli his-tuyg‘ularini,
lirik qgahramonning hayotiy obrazini chuqur va
haqqoniy” aks ettira bilganligini, lekin ularning
she’rlari “G*arb realistik she’rlari” tipida emasligini
alohida ta’kidlaydi [2:54].

Hofizning olamshumul ulug‘ligi shundaki, u
o‘zining ishqiy g‘azallarida faqat an’anaviy tarzda
0°z hissiyotlari, mahbubaning ideal go‘zalligini
kuylash bilan zamonaning adolatsizligini qarama-
qarshi qo‘ygan. U 0‘z g‘azal olamiga chekinganda
ham real vogelikni unutmagan, real voqelik bilan
ham doimiy alogada bo‘lib, uning ko‘rinishlarini,
shu vogelikda tug‘ilgan ilg‘or fikrlarni o‘ziga xos
shartli usullar, imo-ishoralar va o°ziga xos belgilar
bilan aks ettira bilgan. Shuning uchun ham uning
lirikasida shartli ravishda ishq mavzusiga asosiy
o‘rin bergan bo‘lsa ham, lekin uning she’rlarida
hayot nafasi esadi, real insonga xos ehtiroslar
kuylanadi, olijanob tuyg‘u va g‘oyalar o‘z
zomonasidagi voqelikning yaramas tomonlariga
garama-qarshi qilib qo‘yiladi. Ishq olamidagi
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oshiglarga bo‘lgan zulm va nohaq munosabatlar,
kamsitish va hakozolar real hayotdagi ijtimoiy
munosabatlarni eslatadi. Shuning uchun ham
Hofiz real olamda bo‘lgandan ko‘ra g‘azal olami
yaxshiroqligini shunday yozadi:

Dar in zamona rafeqji, ki xoli az xalal ast,

Suroxiyi mayi nobu safinai g‘azal ast [10:90].

Mazmuni:

Bu zamonda g‘arazdan xoli bo‘lgan o‘rtoq

Toza may idishi va g‘azal devonidir, xalos.

Hofizning ishqiy g‘azallarida insonparvarlik
g‘oyalari rang-barang shakllarda galamga olinadi.
Hagqiqiy insonga xos xususiyatlar kuylanadi:

Zi podshohu gado farig‘am bihamdullah;

Gadoi xoki dari do‘st podshohi mann ast
[10:66].

Mazmuni:

Podshoh va gadolardan forig‘man, xudoga
shukur:

Do‘st eshigidagi tuproqqa gadolik mening
podshohligimdir.

Bu, haqiqatdan ham ulug® kamtarlik,
insonparvarlik, unga muhabbat bo‘lib, inson
qadri toptalayotgan bir zamonda g‘oyat buyuk
ahamiyatga ega edi.

O‘rta asr sharoitida so‘fiyona g‘oyalar majoziy
vositalar bilan lirika shaklida ham juda keng
kuylangan. Ya.Ripka bu haqida quyidagilarni
yozgan edi: “Fors she’riyatida yozilgan narsalarning
mazmuni o‘sha yozilib qo‘ygan ma’noga hech
to‘g‘ri kelmaydi, asosiy fikr pardalangan bo‘ladi.
G‘azalning yoki unga o‘xshash turdagi she’rlarning
yozilish sabablari, juda kam hollardan qat’iy nazar,
noaniq bo‘lgani, unga mazmuniga qarab ham buni
bilish mumkin emasligi tufayli ishq va may qay
vaqtlarda real yoki ko‘chma ma’noda metafora
va majoz qo‘llaganini aniqlash, mashhur va juda
ochiq, yorqin uslubda yozuvchi mistiklarni hisobga
olmaganda, qiyin va aksar hollarda mumkin emas”
[6:85].

Shartlilik bazasida romantik she’riyat so‘fiyona
she’riyat bilan yondoshib ketgan. Xususan ishqiy
mavzudagi g‘azallarning real ma’shuga haqida
yozilgani bilan xudo haqida yozilganini hamma
o‘rinda ham darhol farq qilish qiyin. Ayni vaqtda
shartlilik shu darajaga borib yetadiki, yor deganda
xudo yoki mahbuba emas, biron do‘st, og‘ayni
ko‘zda tutilgan bo‘lishi, uning obrazi ma’shuqa
obrazi vositasi bilan gavdalantirilgan bo‘lishi ham
mumkin.
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Ya.Ripkaning Hofizni “eng buyuk fors
simvolistlaridan biri” deb xarakterlashi ham
bejiz emas. Hofizni majoz va ramziy uslublardan
foydalanishiga ko‘p vaqt tarixiy sharoit, feodal
dispotizm majbur qilar edi, deydi Ripka “Eron
adabiyoti tarixi” kitobining “Despotiya va
feodalizm ta’siri” degan bobida.

Hofiz, albatta o°zi yashagan davrda Sharqda
juda keng tarqalgan tasavvufiy g‘oyalardan chetda
golmadi. U vaqtda kishilar orasida ozgina tanilgan,
har bir ko‘zga ko‘ringan odam pirga qo‘l berib,
murid bo‘lishi shart edi. Tasavvufta’siri Hofizning
bir qator gazallarida va ayniqsa soqiynomalarida
juda kuchlidir.

“Ammo, - deydi Sh.Shomuhamedov, - biz
Hofizning turli davrlarda yozilgan besh-o‘nta
she’riga asoslanib, uni tasavvufga mukkasidan
ketgan mistik shoir deb atay olmaymiz” [5:12].

Darhaqiqat, Hofiz g‘azallarida “Dayri mug‘on”,
“Xarobat”, “Shayx”, “So‘fiy”, “Mayxona”, “Piri
mug‘on” kabi tasavvufiy atamalarni ko‘plab
uchratamiz. “Hofiz bu so‘zlardan va umuman
tasavvufiy g‘oyalardan o‘z dunyoqarashini berkitib
ko‘rsatish, zamon haqida ochig-oydin aytish
mumkin bo‘lmagan fikrlarini misralar orasiga
yashirib ketish uchun ham foydalanadi” [5:12-13].

Hofiz gazallarida tasavvuf ta’siri bo‘lishi
bilan bir qatorda, ularda g‘ayri so‘fiylik, shayxlar
va ruhoniylarning tekinxo‘rlik va riyokorliklarini,
johillik va nodonliklarni, tama’girlik va firibgarlikni
nihoyatda zo‘r ehtiros bilan fosh etgan misralar
ham juda ko‘p. Masalan, u so‘fiylarga qarab:

Haq bandalar ni yo‘ldan ozdirmoq uchun

Bu makru riyo xirgasini kiygaysan, -

deydi-da, umuman ulardan yuz o‘girishga
da’vat etib:

Rindlikda bizni gap-so‘z qilishdi,

Eshon va shayxlar — johil va gumroh.

Zohid so‘zidan yuz tavba qildik,

Obid ishidan astag‘firulloh!

deydi. Shu bilan birga o‘t yurakli shoir
ruhoniylarni ham Hofiz asarlaridan qo‘rqish,
olov bilan o‘ynashmaslikka chaqirib, shunday
ogohlantiradi:

Hayiq Hofizdagi o‘tli yurakdan,

Qozondek ko‘ksi qaynar, ko‘nglida g‘am!

May mavzusi ham Hofiz uchun, bir tarafdan,
zamonga qarshi norozilikni bildirish uchun xizmat
qilsa, ikkinchi tomondan, qiyin-qistovli zamonda
0°zini bir oz unitish, ko‘ngliga orom berish uchun
lozim edi. Shuning uchun ham shoir ijodida:
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Xirgamni garov qo‘ygum, bir kosa sharob
avlo,

Bema’ni nasihatdan menga mayi nob avlo.

kabi misralarni ko‘plab uchratamiz.

Hamma musulmon ulamolari dunyoning sirini
ilohiy kuchdan topgan bir vaqtda, Hofiz bunga
ishonib bo‘lmaydi deb ochiq aytolmasada, bu
aqidaga shak keltirib:

Gapir cholg‘uchidan, maydan, jahon sirini
kam izla,

Yecholmas hech kishi hikmatla bu og‘ir
muammoni, -

deydi.

Ammo shoir mayxonaga kirib, sharob kayfiga
g‘arq bo‘lib, o‘z atrofidagi qonli voqealarga,
xalgning og‘ir hayotiga, uning fojiali qismatiga
befarq qoldi, deb aytolmaymiz. Bu vogealarning
hammasi shoirning nozik qalbini ezar, u qattiq
qayg‘urar, kuchli iztirob chekar edi.

Madoring ketmish, e dil, g‘am yukki ostida
golmishsan,

Borib bir kosa may ich, balki bo‘lgay
dardingga darmon.

Insonparvar shoir mayni xalqning dard-alamini
unutish, undan chetlashish uchun ichmaydi. U
bir g‘azalida so‘fiylarni xalq qayg‘u-alamidan
bexabarlikda ayblab, o‘zi xalq tarafida turib:

Qorong‘udir kecha, qo‘rqinchli mavj,
dahshatlidir girdob,

Na bilgay holimizni chetda turgan yukki
yengillar.

Kel endi gul sochib haryon, qadah qo‘lda
o‘turgaymiz,

Buzib charx eski tomin, yangi bir tarh ila
qurgaymiz.

deydi. Bu baytlardan ochiq-oydin ko‘rinib
turibdiki, xalq g‘azabini tarqoqligi Hofiz ongida
o‘ziga xos in’ikosini topgan. Hofiz o‘zining
isyonkor so‘zlarini lirik misralar orasiga jo qilgan.
Hofiz ijodining leytmotivi joriy tartiblarga qarshi
isyon ekanligi, yoki tomoman o‘zgacha hayot istagi
ekanligi yuqorida keltirilgan misollardan yaqqol
ko‘rinib turibdi.

XULOSA

Shunday qilib, ishq kuychisi, isyonkor shoir
charx kajraftorning qilmishlariga bo‘yin egmaydi.
Ammo uning ijobiy qahramoni elni 0z orqasidan
ergashtirishga qodir bo‘lgan tashkilotchi kuch ham
emas, albatta, Hofiz 0‘z zamonasi chegarasidan
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uzoq chiqib ketolmaganligi, ishg-muhabbat, may va
tasavvufiy mavzularidagi g‘azallari bilan hagsizlik
va zulmga qarshi alohida kurash yo‘lini tutdi. Bu
kurashda g‘alaba qozonish uchun u qo‘lida qurol
qilib g‘azallarini tutdi. Uning g‘azallarini o‘qir
ekanmiz shoirning mahoratiga qoyil qolishdan
boshqa ilojimiz yo‘q. Uning ajoyib o‘xshatishlar,
nodir istoralar, majozlari o‘zining yangiligi bilan
hayron qoldirsa, xalq qo‘shiqlaridagidek tabiiy
bir xillik kishining o‘z galbidan chiqayotgandek
tuyuladi. Uning she’rlari goh tinch, goh teran va
javohirlarga boy daryodek shuuringizga quyilib
kelsa, goh o‘ynoqi tog‘ shalolasidek butun
fikringizni, butun vujudingizni maftun etadi.
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THE IMPORTANCE OF
THE HUMAN FACTOR
IN ANTHROPOCENTRIC
LINGUISTICS AND LANGUAGE
TEACHING

ANTROPOTSENTRIK
TILSHUNOSLIK VA TIL
O‘RGATISHDA INSON OMILINING
AHAMIYATI

AHTPOIIOEHTPU3M N
YEJIOBEUECKHI ®AKTOP B
OBYYEHMUMU A3BIKAM

Annotatsiya. Ushbu maqola antropotsentrik
tilshunoslikda inson omilining ahamiyati va uning
til o‘qitishdagi ta’sirini o ‘rganadi. Antropotsentrik
tilshunoslik tilning rivojlanishi va uni o ‘rganish
jarayonida inson tafakkuri, madaniyati va ijtimoiy
o0 ‘zaro tasirini markaziy o ‘ringa qo ‘vadi. Magola
nazariy yondashuvlar, pedagogik uslublar hamda
individual til o‘rganuvchilar, ijtimoiy muhit va
madaniy tasirlarning til o zlashtirishdagi rolini
yorituvchi empirik tadqiqot natijalarini tahlil giladi.
Tadgiqot sifat metodologiyasidan foydalanib, mavjud
adabiyot va amaliy misollarni tahlil giladi hamda
lingvistik kompetensiyada inson omilining muhimligini
ko ‘rsatadi. Natijalar shuni ko ‘rsatadiki, til o ‘qitish
metodologiyalari o ‘quvchilarning kognitiv, emotsional
va ijtimoiy ehtiyojlariga mos ravishda moslashtirilishi
lozim, bu esa til o zlashtirish jarayonini samaraliroq
tashkil etishga xizmat qiladi.

Kalit so‘zlar: antroposentrizm, tilshunoslik, til
o ‘rgatish, inson omili, kognitiv tilshunoslik, pragmatika,
lingvomadaniyatshunoslik

Annotation. This paper explores the significance
of the human factor in anthropocentric linguistics and
its implications for language teaching. Anthropocentric
linguistics emphasizes the centrality of human cognition,
culture, and interaction in language development and
learning. The study investigates theoretical perspectives,
pedagogical approaches, and empirical research
findings that highlight the role of individual learners,
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social context, and cultural influences in language
acquisition. The research employs a qualitative
methodology, analyzing existing literature and case
studies to illustrate the essential role of the human
factor in linguistic competence. The findings suggest that
language teaching methodologies should be adapted to
the cognitive, emotional, and social needs of learners
to enhance language acquisition.

Keywords: anthropocentrism, linguistics,
language teaching, human factor, cognitive linguistics,
pragmatics, linguistic and cultural studies.

Aunomayusa. B cmamve ananuzupyemcs
PONb uYenogeyecko2o (Gakmopa 6 pamkKax
AHMPONOYEHMPUYECKOU  AUHSBUCMUKU,
paccmampugaiouyeli A3biK Yepe3 NPU3MYy Yelo8eecko2o
NO3HAHUS, KYT6bIYPbl U COYUATHO20 B3AUMOOCUCTNBUSL.
Ha ocnose xauecmeennoeo ananuza numepamypul u
MeMamu4eckux Uccied08aHull paccmampueaomcs
meopemuyeckue u neodazozuyeckue noOXoowl,
noouépkusarnwue GiUIHUE UHOUBUOYALbHBLX,
COYUANbHBIX U KYIbMYPHLIX ACHEKMO8 Hd
@opmuposarnue s361k0601U Komnemenyuu. Knouesou
861600 UCCIEO0BAHUS 3AKTIOYAEMCS 8 MOM, YMO
aghgpexkmusHocmos nPenodasanus si3blK08 HANPIMYIO
3asucum om adanmayuy Memooux K KOSHUMUBHBIM,
IMOYUOHATILHOIM U COYUALbHBIM NOMPEOHOCAM
obyuaruwuxcs.

Knwueevie cnoea: amnmponoyenmpusm,
JMUHSBUCTUKA, OOYUeHUe A3bIKAM, 4Yelo8eyecKuil
Gaxkmop, KoOSHUMUGHAS TUHSEUCTIUKA, NPACMAMUKA,
JIUHRBOKYIbIYPOLOUSL.

INTRODUCTION

The principles of anthropocentric linguistics
have been developed by numerous linguists.
Founders of this field include V. von Humboldt,
E. Sapir, B. Whorf, and other scholars. Their
works illustrate the connection between language,
human thought, and culture. In recent years,
anthropocentric linguistics has been enriched by
the inclusion of cognitive linguistics, pragmatics,
and linguistic culture. Anthropocentric linguistics
posits that language is deeply rooted in human
cognition, experience, and social interaction
(Langacker, 1991). Unlike structuralist approaches
that treat language as an autonomous system,
anthropocentric linguistics views language as a tool
shaped by human perception, conceptualization,
and cultural environment (Evans & Green, 2006).
Language teaching, therefore, should prioritize the
learner’s cognitive and affective characteristics,
as well as their social and cultural background.
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This paper aims to analyze the role of the human
factor in anthropocentric linguistics and how
it affects language pedagogy. The study also
examines how linguistic competence is influenced
by psychological, social, and emotional factors,
emphasizing the need for human-centered teaching
approaches.

MAIN PART

This study employs a qualitative research
design, focusing on literature review and case study
analysis. A systematic review of peer-reviewed
articles, books, and empirical studies related to
anthropocentric linguistics and language teaching
was conducted. Case studies from different cultural
and linguistic backgrounds were analyzed to assess
the impact of human factors on language learning.
Data were collected from academic databases such
as JSTOR, Google Scholar, and ResearchGate, with
a focus on studies published in the last two decades.

The findings indicate that human cognition
plays a crucial role in language processing and
comprehension. Cognitive linguists argue that
language learning involves conceptual structures
and embodied experiences that shape linguistic
meaning (Lakoff & Johnson, 1980). Social
interactions also significantly influence language
acquisition, as Vygotsky’s (1978) sociocultural
theory suggests that learning occurs through
communication with more knowledgeable peers.
Emotional factors, such as motivation and anxiety,
also impact language acquisition. Studies have
shown that students with high motivation and low
anxiety levels achieve greater linguistic competence
(Dornyei, 2009).

In practical language teaching, the integration
of human factors can be observed in communicative
language teaching (CLT) and task-based language
learning (TBLT). These approaches emphasize
interaction, real-life communication, and learner-
centered instruction, aligning with anthropocentric
linguistic principles. Moreover, cultural aspects
play a pivotal role in shaping language use and
meaning. Learners acquire not only linguistic
forms but also socio-cultural norms that govern
communication.

The results highlight the necessity of
incorporating human factors in language pedagogy.
Traditional grammar-translation methods, which
focus solely on linguistic forms, fail to address the
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cognitive, social, and emotional needs of learners.
By contrast, anthropocentric approaches advocate
for contextualized language use, emphasizing
meaning-making and personal engagement in
communication.

One of the key pedagogical implications is the
need for individualized instruction. Learners come
from diverse cultural and linguistic backgrounds,
and their learning experiences are shaped by
personal cognitive and emotional factors. Teachers
should adopt adaptive teaching strategies that cater
to individual needs, using multimodal resources
such as visual aids, storytelling, and interactive
activities to enhance language comprehension and
retention.

Additionally, digital technology offers new
opportunities for implementing anthropocentric
language teaching. Online learning platforms,
virtual reality simulations, and Al-driven language
learning tools can provide personalized learning
experiences that align with the cognitive and
social characteristics of learners. However, these
technologies should complement rather than
replace human interaction, as peer collaboration
and teacher guidance remain crucial elements of
effective language learning.

CONCLUSION

The study concludes that the human factor
is integral to both anthropocentric linguistics and
language teaching. Effective language acquisition
requires attention to cognitive, social, emotional,
and cultural aspects of learners. Future research
should explore the application of Al and digital tools
in human-centered language education, ensuring
that technology enhances rather than diminishes
the role of human interaction in language learning.
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TILSHUNOSLIKDA “TIL
MADANIYATI” VA “NUTQ
MADANIYATT” TERMINLARINING
TAVSIFI VA TALQINI

OIIMCAHUE U TOJIKOBAHHUE
TEPMHUHOB «S3bIKOBAS
KYJIBTYPA» U «PEYEBAS

KYJIBTYPA» B IUHI'BUCTUKE

DESCRIPTION AND
INTERPRETATION OF THE
TERMS “LANGUAGE CULTURE”
AND “SPEECH CULTURE” IN
LINGUISTICS

Annotatsiya: O ‘zbek nutq madaniyatining
tarixiy ildizlarini, uning shakllanishiga doir jihatlarni
o ‘rganish qadimdan shakllanib kelgan o ‘zbek tili
sohiblarining nutqi va muloqotining o ‘ziga xos
xususiyatlarini aniqlashga xizmat qiladi. Shu nuqtai
nazardan qaraganda, hozirgi globallashuv davrida
nutq madaniyati va odobini tarixiy asarlar tili asosida
o ‘rganish ma’lum nazariy va amaliy ahamiyat kasb
etadi. Bu esa mazkur mavzuning dolzarbligini belgilaydi.

Kalit so‘zlar: til madaniyati, nutq madaniyati,
ma 'naviy boylik, mypkuii éoeopnux, tilshunoslik, yozma
va og ‘zaki nutq.

Annomayua: VccinenoBaHue HCTOPHYECKHX
HCTOKOB W O0COOCHHOCTEeH y30eKCKoil pedeBoOil
KyJIbTypbl UMEET BaXKHOE 3HAUCHUE ISl TOHUMAHUS
HalMOHAJILHOTO KOMMYHUKaTHBHOTO 3THKeTa. B anoxy
rnobaxu3anuu oOpameHne K S3bIKy HCTOPHICCKUX
MIPOM3BE/IEHUI CTAHOBUTCS OCOOCHHO aKTYyaJbHBIM,
MTOCKOJIbKY TTO3BOJIIET BBISBUTH YHHKAJIbHBIE YEPTHI
0o0ImeHus Hapojaa, CKJaJbIBaBIIMECS BEKaMu, U
ONpPEAEIUTh UX POJIb B COBPEMEHHOMU SI3BIKOBOMU
TIPAKTHKE.

Knrwouesvle cnosa: sa3vikosasn Kyibmypa, peuesas
KyIbmypa, 0yxo8Hoe 602amcmaeo, mwpKCKoe Hacleoue,
A36IKO3HAHUE, NUCOMEHHAS U YCIMHAS Peyb.

Abstract: The study of the historical roots of the
Uzbek speech culture and aspects of its formation
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serves to identify the specific features of speech and
communication of Uzbek speakers, which have been
formed since ancient times. From this point of view, in the
modern era of globalization, the study of the culture of
speech and etiquette in the language of historical works
has a certain theoretical and practical significance. This
determines the relevance of this topic.
Keywords: language culture, speech culture,

spiritual wealth, Turkic heritage, linguistics, written
and oral speech.

KIRISH

Jahon tilshunosligi o‘zining necha ming
yillik tarixiga ega bo‘lib, lisoniy tizim dunyo
olimlari tomonidan inson faoliyatining o‘ziga
xos ko‘rinishi sifatida alohida ilmiy yondashuvlar
asosida tadqiq etib kelinmoqda. Muayyan tilning
uslubiy va estetik jihatlari, mahoratli adiblarning
idiolekti masalasi mazkur soha tadqiqotchilarining
e’tiborida bo‘lib keldi. Bunday ilmiy tadqiqotlar
orasida nutq madaniyati va odobi muammosi ham
muhim o‘rin egallaydi.

Dunyo tilshunosligi milliy til va adabiy tilning
0°ziga xos hodisalarini teran tadqiq qilishga o‘zining
keyingi davr rivojida alohida e’tibor qaratmoqda.
Jamiyatdagi ijtimoiy taraqqiyot, barcha fanlarda
bo‘lgani kabi, tilshunoslik oldiga ham yangi
talablarni qo‘ydi. Global masalalar markazida
milliy tillar va ularning individualligi hodisasi
asosiy o‘rinni egallaydi. Qadimgi ajdodlarimizdan
golgan yodgorliklar — toshbitiklardagi matnlar,
yozma obidalar, lahja va shevalar; xalq og‘zaki
ijjodiga mansub asarlar —maqollar, matallar, latifalar,
ertaklar, dostonlar; turli shakllarda saqlanib
qolgan mifologik asarlar; “Ibratli hikoyalar”,
“Hikmatlar” nomi bilan bizgacha yetib kelgan
yozma asarlar tili madaniy meros sifatida milliy
mentalitetimizni bor bo‘yi bilan ko‘rsatib turganligi
bois ushbu sohaga e’tibor kuchayib bormoqda.
Nutq madaniyati va odobini, adabiy til va uning
meyorlarini chuqur va har tomonlama ilmiy tadqiq
qilish, ularning ochilmagan qirralarini o‘rganish,
shu asosda dunyoning lisoniy manzarasida milliy
mentalitetning o‘ziga xosligini ko‘rsatib beruvchi
zamonaviy tadqiqotlarni yaratish bugungi o‘zbek
tilshunosligining dolzarb muammolaridan biri
hisoblanadi.

Muhtaram Prezidentimiz ta’kidlaganlaridek,
“Dunyodagi qadimiy va boy tillardan biri bo‘lgan
o‘zbek tili xalqimiz uchun milliy o‘zligimiz
va mustaqil davlatchiligimiz timsoli, bebaho
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ma’naviy boylik, buyuk gadriyatdir. Kimda-kim
o‘zbek tilining boy latofatini, jozibasi va ta’sir
kuchini, cheksiz imkoniyatlarini his gilmoqchi
bo‘lsa, munis onalarimizning allalarini, ming yillik
dostonlarimizni, o‘lmas maqomlarimizni eshitsin,
baxshi va hofizlarimizning sehrli qo‘shiqlariga
quloq tutsin. Turkiy tillarning katta oilasiga
mansub bo‘lgan o‘zbek tilining tarixi xalgimizning
ko‘p asrlik kechmishi, uning orzu-intilishlari,
dardu armonlari, zafarlari va galabalari bilan
chambarchas bog‘liqdir” [15:1].

ASOSIY QISM

Tilshunoslikda XX asrning 20-yillaridan
boshlab til madaniyati va nutq madaniyati terminlari
faol qo‘llanila boshlandi. Nutq madaniyati sohasida
bu ikki terminning bir-biridan farqlanishiga
mashhur shveytsariyalik olim F.de Sossyurning
til va nutq dixotomiyasi haqidagi qarashlari turtki
bergan deyish mumkin.

Ma’lumki, tilshunoslikda til madaniyati
termini turlicha talqin etiladi. Ammo asosiy hollarda
bu termin til tizimining madaniylik darajasi, ya’ni
til birliklarining meyorga solinganligi, tartibga
tushirilganligi, grammatik qonun-qoidalarning
mukammal tarzda ishlab chiqilganligi holatiga
nisbatan ishlatilmoqda.

Tilshunoslikda til madaniyati terminiga turlicha
tavsif berilganligi kuzatiladi. Jumladan, T.Bushuy
va Sh.Safarov “Til qurilishi: tahlil metodlari
va metodologiyasi” kitobida til madaniyati
tushunchasiga ta’rif berishar ekan, “til madaniyati,
avvalo, ilmiy xulosalar va ijtimoiy amaliyot
natijalari asosida o‘rnatilgan, lisoniy fikrlashning
aniqligini ta’minlaydigan til normalari, uning lug‘at
boyligi, frazeologik zaxirasi” ekanligini bayon
qilishdi [4:55]. Ular “til madaniyati hodisasini
uning taraqqiyoti nuqtai nazaridan o‘rganishda
quyidagi tadqiq yo‘nalishlariga murojaat qilish
lozim”ligini ko‘rsatishdi:

“1) orfografiya (zamonaviy tizimni arxaik
xususiyatlardan tozalash maqsadida orfografiyani
ilmiy asoslarda isloh qilish borasidagi tadqiqotlar);

2) nutqning tovush (ohang) tomonini
o‘rganishga oid tadqiqotlar (bu tadqiqotlar faqat
orfoepiyagagina doir emas, balki talaffuzning
muloqotni amalga oshirishdagi vazifasini ham
gamrab oladi);

3) morfologiya. Til madaniyati muammosi
grammatikaga ham daxldordir, biroq grammatik
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tizimda til madaniyati boshqacha yo‘nalish oladi.
Zero, til madaniyati nazariyasi mustaqil ravishda
morfologik norma yaratishga qodir emas. Norma til
tizimining o°zida vujudga keladi, til madaniyatining
unga ta’siri bilvositadir;

4) sintaksis. Bu sohani til madaniyati doirasida
o‘rganishda og‘zaki va yozma nutq sintaksisi
o‘rtasidagi farqlarga alohida e’tibor berish talab
qilinadi;

5) til madaniyatini stilistik farqlar nuqtai
nazaridan o‘rganish;

6) til madaniyatini semantik nuqtai nazardan
o‘rganish lug‘at tarkibini meyorlashtirish va
atamalar tizimini taraqqiy ettirish imkoniyatlarini
aniqlash bilan bog‘liq” [4:56].

E.Begmatov ham til madaniyati terminiga
tavsif bergan. Uning fikricha, “Til madaniyati
tushunchasi nutq madaniyati sohasida til
sistemasining o‘zini, masalan, o‘zbek adabiy tilining
vosita va imkoniyatlarini, “madaniylashtirishni”
ko‘zda tutadi. Demak, til madaniyati termini bilan
ataluvchi tushuncha til sistemasining madaniylik
darajasini, ya’ni uning qanchalik ishlanganligi,
normallanganligini ko‘rsatadi” [3:58].

Anglashiladiki, til madaniyati tushunchasi
muayyan tilning fonetik-fonologik, leksik,
morfologik, sintaktik sath birliklari meyorlashtiril-
ganligi, grammatik qoidalarning ishlab chiqilganligi;
orfoepik, orfografik, punktuatsion meyorlarning
tartibga solinganligi, shuningdek, til birliklarining
semantik, stilistik, funksional aspektlariga alogador
jihatlarining ham ishlanganligini gamrab oladi.

Ba’zi ishlarda til madaniyati terminining
“til vositalaridan o‘rinli foydalanish”ga
nisbatan qo‘llanganligi kuzatiladi. Jumladan,
L.K.Turabayeva boshchiligida yozilgan maqolada
“til madaniyati kommunikativ aloqa jarayonida
nutq sharoiti va muloqot muhitidan kelib chigqan
holda til vositalarining o°rinli foydalanishi” sifatida
tavsiflangan [14:26].

Mashhur tilshunos T.V.Jerebilo til madaniyati
terminiga izoh berar ekan, bu terminning “nutq
madaniyati” tushunchasini ham anglatishini qayd
etgan. U terminning quyidagi ikki ma’nosini
ko‘rsatgan: “1. Yozma éaropnuknapnara namunali
matnlar xususiyatlari hamda til tizimining ifodalilik
va mazmuniy imkoniyatlari. 2. Aynan nutq
madaniyati”’[6:169].

Ko‘rinadiki, ushbu izohning ikkinchi
ma’nosida til madaniyati va nutq madaniyati
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terminlari aynan bir tushunchani anglatishi e’tirof
etilgan.

Xuddi shunday, rus tilida nashrdan chiqqan
sotsiolingvistik terminlar lug‘ati, sotsiolingvistika
terminlarining lug‘at-ma’lumotnomasida ham
til madaniyati va nutq madaniyati terminlari bir-
biridan farqlanmagan. Ushbu lug‘atda T.V.Jerebilo
tomonidan til madaniyati terminiga berilgan
yuqoridagi ta’rif qisman to‘ldirishlar bilan
berilgan: 1. Yozma yodgorliklardagi namunali
matnlar xususiyatlari hamda til tizimining ifodalilik
va mazmuniy imkoniyatlari. Til madaniyati
bu ma’nosida og‘zaki va yozma muloqot
vaziyatida til xususiyatlari va imkoniyatlarining
voqelanishi sifatida tushuniluvchi nutq
madaniyatiga qarama-qarshi qo‘yiladi.
2. Aynan nutq madaniyati.

Ushbu tavsifda ham go‘yoki til madaniyati va
nutq madaniyati terminlari farqlangandek tuyuladi.
Ammo terminning ikkinchi ma’nosi izohida ushbu
farq kuzatilmaydi.

Tilshunoslikda til madaniyati tushunchasi
adabiy tilning muayyan davrdagi madaniy til
sifatidagi kamoloti darajasini ifodalashda ham
qo‘llangan. Bu jihatdan til madaniyati tushunchasi
adabiy tilning madaniylik darajasi, ya’ni mukammal
holatda meyorlashtirilgan holatini 0‘zida namoyon
etadi.

Anglashiladiki, tilshunoslikda til madaniyati
termini keng va tor ma’nolarda qo‘llanib
kelinmoqda.

“Nutq madaniyati va uslubiyat asoslari”
kitobi mualliflari tilshunoslikda nutq madaniyati
tushunchasining ham tor va keng ma’noda qo‘llanib
kelinayotganligini qayd etishadi. Ularning fikricha,
“nutq madaniyati, agar masalaga lisoniy nuqtai
nazardan qaraladigan bo‘lsa, bu eng avvalo,
nutqning to‘g‘riligi demakdir. Ikkinchidan esa, u
uslubiy jihatdan silliq bo‘lishi kerak, ya’ni yaxshi
nutq noaniqlikka, uzundan-uzoq jumlalarga qarshi
bo‘lishi, qisqalik, aniqlik va soddalik uning o‘Ichovi
bo‘lishi lozim. Keng ma’noda esa nutq madaniyati
nutqiy ta’sirchanlikni, ijodiy yorqinlikni, o‘tkirlik
va ifodalilikni bildiradi” [16:9].

Nutq madaniyati termini ham qator lug‘atlarda
izohlangan. Jumladan, O.S.Axmanovaning “Slovar
lingvisticheskix terminov” lug‘atida til madaniyati
termini berilmagan bo‘lsa-da, ammo nutq
madaniyati terminining mohiyati to‘g‘ri va aniq
ochib berilgan. Lug‘atda bu terminga quyidagicha
tavsif berilgan: “Nutq madaniyati. Aynan madaniy
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nutq. Madaniy nutq (nutq madaniyati) inglizcha
culture of speech, speech culture. Tilning orfoepiya,
so‘z qo‘llash va boshqa meyorlarga muvofiqlik
darajasi; insonning o‘z individual nutqida eng
maqgbul namunalarga rioya qilish qobiliyatidir”
[2:374].

Rus tilshunosligidagi lingvistik terminlar va
tushunchalar izohi berilgan ensiklopedik lug‘at-
ma’lumotnomada ham til madaniyati termini
uchramaydi. Nutq madaniyati terminining madaniy
nutq termini bilan bir tushunchani anglatishi qayd
etilgan holda unga quyidagicha izoh berilgan:
“Nutq madaniyati. 1. Nutqiy muloqotning muayyan
vaziyatida ifoda magsadini inobatga olgan holda
tinglovchi (o‘quvchi)ga yaxshiroq, yoqimliroq
ta’sir ko‘rsatadigan hamda orfoepiya, so‘z qo‘llash
va til funksionallashuvining ushbu tarixiy davridagi
boshga meyorlariga muvofiq keladigan til vositalari
va ularga xos sifatlar majmuidir. Nutq madaniyati
nutqning boyligi, rang-barangligi, ifodaliligi,
tushunarliligi, hammaga imkoniyatliligi, aniqligi
va to‘g‘riligi bilan ajralib turadi. 2. O‘z nutqida
eng maqbul namunalarga rioya qilish qobiliyati.

Ko‘rinadiki, nutq madaniyati terminiga
berilgan ushbu izoh O.S.Axmanovaning lug‘atida
berilgan izoh bilan hamohang.

N.Mahmudov ham til madaniyati va
nutq madaniyati terminlarining ba’zan
farqlanmayotganligi masalasiga munosabat bildirar
ekan, ularning turli tushunchalarni anglatishi
xususida quyidagicha mulohaza bildiradi: “
til madaniyati tilning “madaniylashganlik”,
adabiylashganlik, normalashganlik darajasini,
lug‘at tarkibi, grammatik, semantik, stilistik
jihatlardan rivojlanganlik, boylik darajasini,
potensial ifoda imkoniyatlarining ko‘lamdorligini
ifoda etadi.” [10:21]. Olimning fikricha, “Nutq
madaniyati esa tildan bemalol, maqsadga o‘ta
muvofiq va ta’sirchan bir tarzda foydalana olishni
ta’minlaydigan ko‘nikma, malaka va bilimlarning
jami demakdir. Boshqacha aytganda, nutq
madaniyati tilda potensial mavjud bo‘lgan xilma-
xil ifoda shakllaridan fikr uchun eng uyg‘unlarini
tanlay bilish va shu asosda paco nutq tuza olish
mahoratidir.” [10:21].

O‘zbek tilshunosligida til madaniyati va nutq
madaniyati tushunchalarini bir-biridan farqlashga
intilish boshqa ishlarda ham kuzatiladi. Jumladan,
Y.Tojiyev, M.Mallaboyev tomonidan yozilgan
“O‘zbek nutqi madaniyati va uslubiyat asoslari”
kitobida bu ikki termin til va nutq dixotomiyasi
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asosida bir-biridan farqlangan [13:46]. Biz
ham bu ikki terminning qo‘llanishidagi farqli
jihatlarni inobatga olgan holda ayta olamizki, til
madaniyati tilning madaniylik aspektini qamrab
olsa, nutq madaniyati muloqot jarayonida madaniy
tildan to‘g‘ri, maqsadga muvofiq, o‘rinli holda
foydalanish masalasi bilan shug‘ullanuvchi nutq
aspektiga aloqadordir.

Ayrim lug‘at va ensiklopediyalarda nutq
madaniyati terminining tilshunoslikning muayyan
sohasi, bo‘limiga nisbatan qo‘llanilishi masalasiga
ham etibor garatilgan. Jumladan, D.E.Rozental
boshchiligidagi mualliflar tomonidan tuzilgan
lingvistik terminlar izohli lug‘atida nutq
madaniyati termini “muayyan davrdagi jamiyatning
nutqiy hayotini o‘rganuvchi va insonlar fikrini
shakllantiruvchi va ifoda etuvchi qurol hamda
asosiy muloqot vositasi sifatida tildan foydalanish
qoidalarini ilmiy asosda belgilovchi filologiya
fani bo‘limi” hamda “nutqning meyoriyligi, uning
ma’lum bir tarixiy davrda til jamoasi tomonidan
tilga qo‘yiladigan talablarga muvofigligi, talaffuz
meyorlariga, urg‘u, so‘z qo‘llash, shakl yasalishi,
so‘z birikmalari va gap qurilishi meyorlariga rioya
qilinishi” tushunchasini anglatishi qayd etiladi
[12:41].

“Russkiy yazik. Ensiklopediya” kitobida ham
nutq madaniyati termini tilshunoslikning alohida
sohasiga nisbatan qo‘llanishi qayd etilgan. Ushbu
ensiklopediyada yozilishicha, nutq madaniyati uch
tarkibiy komponentlarni gamrab oladi: normativ,
etik va kommunikativ [11:204]. Til madaniyati va
nutq madaniyati terminlariga berilgan ta’riflardan
ma’lum bo‘ladiki, ushbu terminlar mazmun
mohiyatiga ko‘ra bir-biridan farqlanadi.

Shunisi xarakterliki, til madaniyati
termini o‘tgan asrning o‘rtalarida “til va
yozuvni takomillashtirish, tilning sofligi uchun
kurashish”ga nisbatan ham qo‘llanildi. Jumladan,
jadidlarning o‘zbek tilining imlo qoidalari va
alifbosini takomillashtirish, tilning sofligi, unga
xorij so‘zlarining o‘zlashtirilishi masalasi yo‘lidagi
xatti-harakatlari — til madaniyati uchun kurashdan
iboratdir. Bunda til madaniyati jamiyatning tilga
bo‘lgan munosabati sifatida baholanib, tegishli
mezonlar bilan belgilanadi.

Aniqroq aytganda, bu o‘rinda til madaniyati
tushunchasi u yoki bu tilda so‘zlashuvchi
xalgning o‘z tiliga munosabati, ya’ni tilini
hurmat qilishi, tiliga muhabbati kabi holatlar
bilan belgilanadi. Tilning takomillashuvi esa
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adabiy tilning soflik mezonlari asosida to‘g‘ri
va mukammal belgilanishida namoyon bo‘ladi.
Til madaniyatining rivojlanishi xalq madaniylik
darajasining yuksalishiga ta’sir ko‘rsatadi. Demak,
jamiyatda til madaniyati taraqqiy etmagan bo‘lsa,
nutq madaniyati ham shakllanmaydi.

Tilning madaniylik darajasi nutq jarayonida
ochiq ko‘rinadi. Nutqda, uning og‘zaki yoki yozma
shakllarida muloqot uchun yaroqli bo‘lgan til
yanada madaniylashadi, sayqal topadi. Bu holat til
madaniyati va nutq madaniyati tushunchalarining
aslida bir-birini taqozo etuvchi hodisalarni
anglatishini ko‘rsatadi.

O‘zbek tilshunosligida nutq madaniyati
masalalari tahliliga bag‘ishlangan ayrim ishlarda til
madaniyati termini o‘rnida madaniy til terminining
qo‘llanishi kuzatiladi. Muloqot qiluvchilarning
tildan foydalanishdagi ehtiyojlarini qondiruvchi,
nutq tuzish uchun tayyor holatda turgan; xalq
qizigishlari, madaniy qarashlariga to‘la javob
bera oluvchi har ganday til shu jamoa uchun
madaniy tildir. Tilni takomillashtirish tarixidagi
kurashlar zamirida madaniy tilni yaratish
masalasi yotganligi bois til madaniyati, madaniy
til terminlari ekvivalent sifatida ishlatilayotganligi
ma’lum. Variantdorlik muloqot odobi, muomala
odobi, so‘zlashish odobi, suhbatlashish odobi kabi
terminlarga ham xos.

Bizningcha, madaniy til termini “ishlov
berilgan til” ma’no qirrasi bilan til madaniyati
tushunchasini anglatadi. Madaniy nutq esa har
jihatdan hammaga ibrat bo‘la oladigan namunali
nutqdir. Bunday nutq egalarini namunali nutq
sohiblari deb atash mumkin. Ular muloqot odobi
— nutq madaniyati talablariga amal gilgan holda
gapiruvchi shaxslardir. Madaniy nutqqa xos
to‘g‘rilik, aniqlik, mantiqiylik, tushunarlilik,
jo‘yalilik, ixchamlik, ta’sirchanlik kabi xususiyatlar
muloqot madaniyati doirasiga kiruvchi sifatlardir.

Tahlillardan ma’lum bo‘ladiki, nutq madaniyati
sohasida turli ilmiy tortishuvlariga sabab
bo‘layotgan masalalardan biri til madaniyati, nutq
madaniyati, muloqot odobi terminlarining turlicha
talqin etilishi va tizimli tarzda izohlanmaganligidir.

Dunyo tilshunosligida til va nutq madaniyati
masalalariga doimo dolzarb muammo sifatida
yondashib kelingan. V.V.Veselitskiy qayd
etganidek, “hozirda nutq madaniyati bo‘yicha
tadgiqot olib borishning zarurligini isbotlab o‘tirish
ortiqchadir” [5:69].
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Aytish mumkinki, nutqda yo‘l qo‘yilgan turli
xatolik va nugsonlarni aniqlash va uni bataraf etish
masalasi doimo tilshunoslarni qiziqtirib kelgan.
Biroq bu ayni masalaning faqat amaliy jihatiga
tegishli bo‘lib, mazkur muammoning nazariy
asoslarini ishlab chiqish zarur.

Nutq madaniyati deb nomlangan soha
tilshunoslik fanida o‘zining qat’iy o‘rnini topishi
uchun nazariy jihatdan asoslanishi, uning tekshirish
obyekti, predmeti, tegishli muammolari, tadqiq
metodlari aniq belgilanishi lozim. Nutq madaniyati
masalalari tahliliga bag‘ishlangan ilmiy manbalarda
soha muammolarining turlicha belgilanayoganligi,
har xil talqin etilayotganligini payqash mumkin.
Ayrim tilshunoslar nutq madaniyatini sof nazariy
muammo sifatida talqin qilsalar, ba’zilar mazkur
sohani uni faqat amaliy masala sifatida qabul
qiladilar. Hatto nutq madaniyati masalalari etika,
psixologiya yoki pedagogikaga daxldor degan
qarashlar ham uchraydi [1:28].

Nutq madaniyati tushunchasining mohiyati
va magqsadi haqida tilshunoslik fanida erishilgan
yutuqlarni o‘rganish va ilmiy umumlashtirish,
0°‘z navbatida, uni yanada rivojlantirish asosida
aniqlashtirib borish g‘oyat muhimdir. Mazkur
muammo yuzasidan turli tilshunoslarning nutq
madaniyati sohasining u yoki bu tomoniga
oid aytgan ba’zi qarashlari va fikrlari mavjud
ekanligini inkor emagan holda nutq madaniyati
tushunchasiga berilgan ta’riflarni uchratish
mumkin. Ularning barchasi ham bir-biridan o‘ziga
x0s tomoni bilan farqlanadi. Bunday ta’riflarni
umumlashtirish, ilmiy nuqtai nazardan maqsadga
muvofiq bo‘lganini tanlash bugungi kunning
eng muhim masalalaridan biridir. XI asrga qadar
tilshunoslikda nutq madaniyatini atroflicha, keng
nazariy hamda amaliy tarzda isbotlab va tavsiflab
beruvchi monografik tadqiqotlar yuzaga keldi,
nutq madaniyati tushunchasi, uning lingvistik
soha sifatidagi xususiyati turli bahs-munozaralarga
sabab bo‘ldi. Bu haqda quyidagi adabiyotlarni
eslab o‘tish mumkin [3:121].

O‘zbek tilshunosligida E.Begmatov,
R.Qo‘ng‘urov, Y.Tojiyev hamda N.Mahmudovning
bu sohaga oid asarlari, qarashlari uni hozirgi davr
talablarida o‘rganish lozimligini ko‘rsatib turibdi.
Jumladan, o‘zbek tilshunosligida nutq madaniyati
muammolarini o‘rganish ilmiy asosga qo‘yilgan
bo‘lib, ilmiy tekshirish institutlari qoshida
maxsus sektor yoki bo‘limlar tashkil etilgan.
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Shuningdek, nutq madaniyati masalalariga oid
bilimlar oliy o‘quv yurtlarida ham maxsus kurs
sifatida o‘qitilishi natijasida ushbu masalaga ilmiy
yondashish va uni o‘rganish nazariy jihatdan ham
ancha mustahkamlandi. Ushbu harakatlar natijasida
nutq madaniyati masalasi hozirgi kunda nafaqat
ilmiy doirada, balki umumxalq mulkiga, keng xalq
ommasini qiziqtiruvchi sohaga aylanib ulgurdi
desak ham bo‘ladi. Shuningdek, nutq madaniyati
tushunchasi va uning ilmiy asoslarini ishlash va
targ‘ibot qilish ishonchli hamda qoniqarli vositalar
orqali olib borilmoqda.

XULOSA

Bir qator olimlar ta’kidlaganlaridek, nutq
madaniyati masalasiga qandaydir ilmiy-ommabop
tadbir tusini berish, unga shunchaki havasmandlik
va qandaydir tuyg‘ular kuchi bilangina yondashish,
bu masalada o‘git-nasihat, va’zxonlikka berilib
ketish kabilar masalani bir yoqlama tushunishdir.
Nutq madaniyatini egallash, madaniy gapirishga
intilish barchaning, ya’ni keng xalq ommasining
ishi bo‘lishi lozim. Ammo nutq madaniyati
masalalarini ilmiy talqin etish, tushuntirish
barchaning ishi bo‘lishi shart emas.

Nutq madaniyati g‘oyat murakkab lingvistik
hamda millat ma’naviyatiga alogador tushuncha
bo‘lib, bu masalaga doir har ganday mulohazalar
chuqur ilmiy asoslangan bo‘lishi kerak. Chunki
manbalarda yozilishicha, o‘tmishda ajdodlarimiz
nutq odobi va madaniyatini egallash masalasini
komil insonni shakllantirish jarayonlariga alogador
tarzda talqin etganlar. Shundagina u ma’lum
kutilgan samarani berishi, naf keltirishi mumkin.

Komil insonni shakllantirish masalasi juda
gadimiy muammodir. “Avesto” asarida, “Qur’oni
Karim”da, “Hadis”larda, “Qobusnoma”da,
“Qutadg‘u bilig”da, “Hibatul-haqoyiq”,
“Hikmatlar” (Yassaviy), “Mahbub ul-qulub”
kabi asarlarda komil inson, uning asosiy
belgilaridan bo‘lgan tilga munosabat, uni sevish,
undan magsadga muvofiq, odob doirasida, yana
tinglovchilarga ta’sir etishni ko‘zda tutib foydalana
olish mahoratiga ega bo‘lishlik hagida mukammal
fikrlar bayon etilgan. Professor S.Ibrohimov
ta’kidlaganidek: “Har bir kishining madaniylik
darajasi, o°qib qanchalik tarbiya ko‘rganligi
uning yozma va og‘zaki nutqidan bilinadi. Nutq
madaniyati juda keng tushuncha. U, eng avvalo, til
madaniyatiga amal qilish. Nutq meyorlari asosida
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to‘g‘ri, o‘rinli, tushunarli bir tarzda gapirish va
yozish, bu bilan birga nutq estetikasiga rioya etib
xushsuhan bo‘lish, silliq, yoqimli gapirishdan
iboratdir” [7:124].

Ko‘rinadiki, komil insonning eng asosiy
belgisi, avvalo, uning madaniy nutqidir. Bu sohaga
shunga ko‘ra: birinchidan, axlogshunoslik bilan
etika bilan, boshqacha aytganda, pedagogika bilan
alogador holatda, gadimdan jiddiy munosabatda
bo‘lingan. Biroq u “nutq madaniyati”, deb
atalmagan, xolos. Bu haqda kuyiroqda batafsil
to‘xtalamiz.

Demak, nutq madaniyatiga oid tadbir va
anjumanlarning ilmiy asoslarga tayangan holda
tashkil etilishi nutq madaniyati sohasida olib
boriluvchi amaliy ishlarning magsadga muvofiq
va foydali bo‘lishiga olib keladi.
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NMHHOBAIIMOHHBIE
TEXHOJIOI'MU AKTUBU3AIIUA
MMO3HABATEJLHOM
AEATEJIBHOCTHU CTYAEHTOB HA
SAHATHUAX PYCCKOI'O AA3bIKA B
HES3BIKOBbBIX BY3AX

NOLINGVISTIK
UNIVERSITETLARDA RUS TILI
DARSLARIDA TALABLARNING

BILISN FAOLIYATINI
FAOLLASHTIRISHNING
INNOVATSION
TEXNOLOGIYALARI.

INNOVATIVE TECHNOLOGIES
FOR ENHANCEMENT OF
COGNITIVE ACTIVITIES

OF STUDENTS IN RUSSIAN

LANGUAGE CLASSES IN NON-

LINGUISTIC UNIVERSITIES

Annomayus B cmamve ananusupyiomcs
UHHOBAYUOHHbIE MEXHONO02UU AKMUSUIAYUU
NO3HABAMENLHOU OESIMETbHOCIIU NPU 0OV UEHUU PYCCKOMY
SA3bIKY 8 2DYRNAX C Y30EKCKUM S3bIKOM 00VUEHUsL 8 8Y30X
Vabexucmana u ux ponu 6 nogviueHu NPoGheccuoHatbHo-
JUYHOCMHO20 CMAHOBLEHUS CHeYUATUCTNO8 HOBO2O
nokoienusi. B cmamve paccmampusaromes 6azogvie
Xapaxmepucmuxu OaHHbIX Memoodos. B cospemennvix
ycnogusx mpebyemcsi npenooagamens, CnocoOHbIl
0p2anu306ameb UHHOBAYUOHHBLIL 00OPA3068AMENbHBIX
npoyecc, HempaouyuoOHHYI0 CAMOCHMOAMELbHYIO
V4eOHO-NPOpecCUOHATbHYIO 0esIMeTbHOCHb CIYOeHMo8
— Npu 21A8HOM NpuUoOpumeme — IUYHOCMb CYyObeKma
0bpazosanus, ee popmuposanue.

Kniouesvie cnosa: unnosayuonivlie mexHoio2uu,
axmueusupylowue Memoovl, VHUBEPCALbHbLE
MexHono2u, UHMEHCUBHbIE MEeXHON02UU,
Pe3VIbmamuenoCms MexHoL02UU, JUYHOCMHO-
OpUEHMUPOBAHHBLU NOOX00, 00pA3068aMeENbHAS
napaouema.

Annotatsiya Maqolada O ‘zbekiston oliy o ‘quv
yurtlarida ta’lim o ‘zbek tilida olib boriladigan
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guruhlarda rus tilini o ‘qgitishda kognitiv faollikni
faollashtirishning innovatsion texnologiyalari va
ularning yangi avlod mutaxassislarining kasbiy va
shaxsiy rivojlanishidagi roli tahlil qgilinadi. Magolada
ushbu usullarning asosiy xususiyatlari muhokama
qilinadi. Zamonaviy sharoitda innovatsion ta’lim
Jarayonini, o ‘quvchilarning noan’anaviy mustaqil
ta’lim va kasbiy faoliyatini tashkil etishga qodir
bo ‘Igan o ‘qituvchi talab gilinadi - bu ta’lim sub 'ektining
shaxsiyati, uning shakllanishi asosiy ustuvorlikdir.
Kalit so‘zlar: innovatsion texnologiyalar,
faollashtiruvchi usullar, universal texnologiyalar,
intensiv texnologiyalar, texnologiya samaradorligi,
shaxsga yo ‘naltirilgan yondashuv, ta’lim paradigmasi.

Abstract The article analyzes innovative
technologies for activating cognitive activity when
teaching Russian in groups with the Uzbek language of
instruction in universities of Uzbekistan and their role
in improving the professional and personal development
of new generation specialists. The article examines
the basic characteristics of these methods. In modern
conditions, a teacher is required who is able to organize
an innovative educational process, non-traditional
independent educational and professional activities of
students - with the main priority being the personality
of the subject of education, its formation.

Keywords: innovative technologies, activating
methods, universal technologies, intensive technologies,
technology effectiveness, personality-oriented approach,
educational paradigm.

BBEJIEHHME

B HacTosmiee Bpems cucrema o0pa3oBaHUs
TpeOyeT 00pa3oBaTEIbHBIX MPOTPAMM, THOKHUX,
MOOHJTBHBIX, MOJU(HIIPOBAHHBIX — B COOTBETCTBHU
C 3aIpOCaMH JIMYHOCTH, TOCYAapCTBa U 00IIECTBA;
4TOOBl OCYWIECTBISIACH JAEMOKpaTH3alHs,
TyMaHHU3aIys, HallMOHAJIbHAs HalpaBICHHOCTh
00pa3oBaTeIbHOTO ¥ YU4eOHO-BOCIIUTATEIIBHOTO
npomecca, dYTOOB COBEPHIEHCTBOBAIUCH
oOpa3oBaTebHbIC YCIYyTH, a TpodeccHoHATbHOS
oOpa3oBaHue OBUTO KAYeCTBEHHBIM. B moIrotoBke
COBPEMEHHBIX KaJIPOB HEOOXOAMMO 00CCIICUCHHE
MOBBHIIIEHHUST KadecTBa W HPPEKTHBHOCTHU
o0Opa3oBaHusi, Yy4eOHO-BOCIHUTATEIbLHOTO
mporecca, a, CleI0BaTeIbHO, TOUCK U BHEIPEHHE
NPOTPECCUBHBIX MEJarorn4eckKhuX TEXHOJIOTHH,
COBPEMEHHBIX WHHOBAalMOHHO-METOJUYECKUX
MO/IXO/IOB K 00Y4EHHIO, BOCIIUTAHUIO U PA3BUTHIO
00yJaronuxcs.

B 3TOii cBsi3u TpeOyHOTCS WHHOBAaLlUU B
MOIU(PUKAIUKA CONCPKAHUSL, YHHUPUKALUU
CHCTEMBI MOJATOTOBKH TEIAarorn4eckux KaapoB
U BOCHHUTATEIBHOW CHCTEMBI, KOHKPETHO-
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JIOKAJILHBIX TEXHOJIOT U, HHHOBALIUH B Pa3padoTKe
9QPEeKTUBHBIX HOBBIX OpPTAaHU3ALUOHHBIX
¢bopm, cpenacTB, METOJNOB BOCHHUTAHUS
u npodeccuoHalbHOro obOpazoBaHua (c
MPUOPUTETOM IEPEAOBOTO IEAarornyecKoro
ONbITa, CPEACTB M METOJOB, HApPOIHOU
MeJaroruky, HAaIlMOHAJIBHOTO IyXOBHOTO M
MHTEIUIEKTYAIBHOTO Hacieaus (IIpex/Ie BCEro, B
BOITPOCAX CTAHOBJICHUS JINYHOCTH ), X BHEAPEHHE
B y4eOHO-BOCIUTATEIBHBII IpoLece.

OB30P JIMTEPATYPbI

[Ipobiemy axTHBU3AIUN MO3HABATEIHHOM
NesTeIbHOCTH B TIpoIecce OOy4YeHHs
paccMaTpuBaiy TaKWe BHJIHBIE MCCIIEIOBATENH,
kak O.K. babanckwuii, C.11. ApxaHTeabCKui,
B.I1. becmanwsko, I'.A. Kuratiropoackas, JI.B.
MockoBkuH, A.A. JIeoHTheB. B KauecTBe 0JTHOTO
U3 Crmoco0OB aKTHUBU3AIMHM IO3HABATEIBHOM
JeSITeIbHOCTU B y4eOHOM MPOLIECCE MOXKET
paccMaTpuBaTHCS MPUMEHEHUE OMOPHOHI
TexHosoruu. OnopHbIE TEXHOJIOTUU HAIILJIU CBOE
TEOpEeTHYEeCKOe 0OOCHOBAHHE M MPAKTUYECKYIO
pa3paborky B Tpynax B.®. llaranosa,
1O. Mexenko, I'K. CeneBko u np.

B VY30ekncraHe HaKOILUIEH JOCTAaTOYHO
OOJIBIION OMBIT TIPENOJaBaHUsI WHOCTPAHHBIX
S36IKOB. Tpynpl TakwX YYEeHBIX Y30CEKHCTaHa,
kak JI.T. Axmenosa, J[.Y. Xammumona, E.A.
Jlaraii, M.J. Hxycynos, J.P. IxymanoBa
ObLIM TOCBSIIECHBI HMCCICIOBAHUIO TPOOIEM
MIPEINOIaBAHMSI PYCCKOTO SI3BIKA.

METOAOJOI'UsA UCCJIEJOBAHMUSA

[Ipu nccneroBanum HAIITH CBOE MPHMEHEHNE!

— TEOPETUUECKUM aHaIU3 JIMHIBUCTUYECKOH,
METOAUUYECKON M IICUXOJIOrO-IIeAarornuecKou
JUTEpPaTypbl N0 mpobieMe aKTUBH3ALMUH
MMO3HABATEIbHONU JEATEIBHOCTH B OOYy4YEHHH
PYCCKOMY SI3BIKY KaK HHOCTPAaHHOMY;

— HccledOBaHUE HAy4YHBIX TPYHOB,
coIepXalluX ONUCAHUE IUAAKTHYECKOTO,
MCUXO(PHU3UYECKOT0, KHOEPHETHUECKOTO ITOAXOI0B
K HHTEHCU(HUKAITIH O0YIEHUS PYCCKOMY SI3BIKY KaK
WHOCTPaHHOMY;

— METOJT CHCTEMHOTO OITHCAHUS [IEJIOCTHOTO
KOpIlyca HaydHBIX paboOT Kak peaixu3anuu
YCTOSIBIIICHCS] HAYTHOU mapaaurMbl. COBpeMEHHBIH
noxoJ k o0yuenuto PKU nomkeH opueHTHpOBATH
Ha BHECEHHUE B Tpoliecc OOyYeHHS] HOBU3HBI,
00yCJIOBJICHHOW OCOOCHHOCTSIMH JIHHAMHUKU
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pa3BUTHS KU3HHU, CHEUUPUKON pPazIMUHBIX
TEXHOJOTHH OOydeHHS U TOTPEOHOCTIMH
JMYHOCTH, 00IIECTBA ¥ TOCYIapCTBa B BEIpAOOTKE
y 00y4yaeMbIX COIMAJIbHO IOJIE3HBIX 3HAHHM,
yOexIeHn, 4epT M KauyecTB XapakrTepa,
OTHOLICHUH U OnbITa OBeAcHUA. Ha nepBbiii mian
JIOJKHBI BBIABUTATHCS IUAJOTUYECKHE METOJBI
00y4eHHUs, COBMECTHBIN TIOMCK UCTHHBI, pA3BUTHE
yepe3 pa3sHO0OPa3HYIO TBOPUECKYIO NESITEIbHOCTD,
CO3/laHKe BOCIUTHIBAOUIUX cUTyaluid. OCHOBHbIE
METOAMYECKHE HHHOBAIMY B rpenonaBannu PKI
JIOJDKHBI OBITH CETOHS CBS3aHBI C IPUMEHEHUEM
WHTEPAKTUBHBIX METOJOB O0Yy4CHHUS.

AHAJIN3 U PE3YJIBTATBI

I'nmy6uHHBIE HpoLEecChl, KOTOpHIE
IPOHUCXOIAT B CHCTEME BBICHIET0 00pa3oBaHMA,
BEAYT K (POPMHPOBAHUIO HOBOW HJICOJOTHH U
METOJOJIOTUH 00pa3oBaHUsl KaK WACOJIOTHH U
METO/I0JIOTUH MHHOBAIIMOHHOTO 00pa3oBaHUSI.
NHHOBanMOHHBIE TEXHOJOTUU OOy4YeHUSA
cleyeT paccMaTpuBaTh KaKk HMHCTPYMEHT, C
MOMOILbI0 KOTOPOT0 HOBas oOpa3zoBaTeibHas
napaaurma MOXeT ObITh MPETBOPEHa B KHU3Hb.
Ha coBpemeHHOM »Tame cTaBsATCS HPOOIEMBI
OpTaHM3aLH1 [IPOLIECCYaIbHBIX CTOPOH 00Y4EHHUS,
HalleJIEHHOTO Ha CcaMOpa3BUTHUE, yMEHHE
JeHCTBOBATh B HECTAHJAPTHBIX CUTYyalUsiX, C
OIIOPOM Ha IOHUMAHUE JINUHOCTHOIO IOTEHIUAIA,
C pa3BuTHEM pepICKCUBHO-KOTHUTUBHOTO
croco0a OCBOCHUS yueOHBIX 3HAHWH M HABBIKOB,
T.€. ”HHOBAIIMOHHOTO O0YYCHHSI.

[IpoGiema MHHOBAIMOHHOTO OOpPa30BaHUS
Ha OCHOBE HCIOJIb30BaHUS MHHOBAIIMOHHBIX
TEXHOJOTUM Ha TOCYyJapCTBEHHOM YPOBHE
MOCTaBJIeHa, MPEJ0KeHa OTEUYECTBEHHOU
MEeIaroruyeckoil HayKe Kak rocyJapCTBEHHBIH,
COIMAbHO 3HAYMMBIN 3aKka3. OO03HAYEH U ero
KOHLIENTYaJIbHBIH OPUCHTHUD: B LIEHTPE BHUMAHHUS
Hayku — mpodeccuoHalbHas MOArOTOBKA
OyoyIuX CIEeNHAINUCTOB HAa MHHOBAIMOHHBIX
TEXHOJOTUAX. I/IHHOBaHI/IOHHI)Ie TEXHOJIOI'uu
BOCTpeOOBaHb BO MHOTOM HWHHOBALIMOHHBIM
npeoOpa3oBaHUEM COJIEpIKaHUS 00pa3oBaHUS,
HOBBIMH 00pa30BaTebHBIMU, MH(POPMAIIMOHHBIMH
Y TIeJarormi4eCKMMHU TEXHOJIOTHSIMH.

TpeOyeTcst mpemonaBaTellb — HOBATOP
C TBOPYECKHM, HAy4YHO-IEAAarOrH4ecKUM
MBILIIJICHUEM, CIIOCOOHBIH K CHELUAJIbHBIM
KOHCTPYHUPOBAHUSIM B PEAIbHOM M€1arornyeckoi
JEesATEIbHOCTH, W3BICKUBAIOLIUN ONTHMAaJIbHbIE
TEXHOJIOTHH B NMPO(ECCHOHAIFHONH MOATOTOBKE
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OyAymHuX CHENUHAJTHCTOB Kak (akTtop
COBEPIICHCTBOBAHNS yU4eOHO-BOCIUTATEIBHOIO,
npodheccuoHanpbHo 00pa3zo0BATEIBHOTO
mpoiecca — Ha OCHOBE MOAM(PUIUPOBAHHOTO
COZEPIKaHUs, C UCII0JIb30BAHNEM HHHOBALMOHHBIX
MeIarorn4eckKux TeXHOJIOTHH.

B coBpemMeHHBIX YCIOBHUAX TpebdyeTcs
npenojaBaTellb, CHOCOOHBIH OpraHu30BaTh
NHHOBAIIMOHHBIA 00pa3oBaTelbHBIX IIpolece,
HETPAIUIUOHHYIO CAMOCTOSITEIIbHYIO yueOHO-
PO eCCHOHAIBHYIO JESITEIbHOCTh CTYIEHTOB —
IIPH TJIABHOM NPHOPHUTETE — JTMYHOCTh CyObEeKTa
oOpasoBanus, ee hopmupoBanue. Mrax, B ieHTpe
BHUMaHUsl MHHOBAIlMOHHAS, HETPaIULMOHHAS
texHosorus. IlocTaBieHHble 3anaun Iepen
oOpa3oBaHueM TpeOyIOT mepexoia K HOBOWM
CHCTEMHO-/IESITEIbHOCTHOW 00pa3oBaTeIbHON
napagurme, KoTopas, B CBOI0 04epelib, CBsi3aHa ¢
MIPUHLUNNAIBHBIMU H3MEHEHUSIMHU €SI TEIIbHOCTH
renarora, peajn3ylollero HOBbIM cTanmapt. B
9THUX YCJIOBMAX TPAaJULHMOHHAS 00pa3oBaTesbHas
cucTtema, KOoTopas peaju3yeT KJIaCCHUYECKYIO
MoJiesIb 00pa30BaHMs, CTajla HEPOAYKTHUBHOM.

[lepen megaroramMm BO3HHUKJIA Mpodiema
— mpeobpa3oBaHue TPAAUIIMOHHOTO O0ydYeHHS,
HampaBJIEHHOTrO Ha HAaKOIUICHUWE 3HaHWH,
YMEHUH, HaBBIKOB, B MPOIECC pPa3BUTHUA
JUYHOCTH CTYACHTA. YXOJl OT TPaJAuLHOHHOTO
[I0JX0/a 4Yepe3 HCIO0JIb30BAaHHUE B IIpolecce
00y4eHHsI COBPEMEHHBIX NEAaroru4ecKux
TEXHOJIOTHH IO3BOJIIET YCTPAaHUTh OJHOOOpas3ue
o0pa3oBaTeNbHONH cpeAbl ¥ MOHOTOHHOCTH
y4eOHOro IpoLecca, CO34acT YCIOBHSI AJIsl CMEHBI
BUJIOB JICSTEIILHOCTH CTY/ICHTOB. PekoMeHyeTcs
OCYWIECTBISATh BBIOOP NEIaroruuecKux
TEXHOJIOTUH B 3aBUCHUMOCTH OT MPEIAMETHOIO
coleprKaHusl, 1esiel yd4eOHOro 3aHATUs, YPOBHS
MOATOTOBJICHHOCTH CTYJIEHTOB, BO3MOKHOCTH
YAOBJIETBOPEHUS UX 00pa30BATENIbHBIX 3aIIPOCOB,
BO3PACTHOH KaTeropuu 00yyaroImuxcsi.

OnopHas TEXHOJIOTHs, OJHA U3 OCHOBHBIX
BUJIOB HWHHOBAUHMOHHBIX TEXHOJOTHH, BO
MHOTOM OpHUEHTHpPOBaHAa Ha (OPMHUpPOBAHHUE
MPaBOMOJYIIAPHOTO MBIIUICHUS, MOCKOJIBbKY
oOyueHHe B 3TOM cliydae CTPOMUTCS IO
MPEUMYIIECTBY Ha BOCHPHSITHH 3PHUTEIHHBIX
00pa3oB u cxeM. OHAKO HeNb3s 3a0BIBATh TAK)Ke
1 0 TOM OOCTOSITENIHCTBE, UTO OMOPHAs CXeMa, KaK
IIPAaBUIIO, CONIPOBOKAAETCS TEKCTOM, BOCHIPUATHE
KOTOPOTo TPeOyeT aKTHBU3ALINH JICBOTIOIYILIAPHOTO
MbinuieHus. Ilo coBokymHocTH 3TUX (DakTOB
MOYKHO MTPEATIOI0KUTh, YTO IPUMEHEHHE ONIOPHBIX
CXEM M KOHCIIEKTOB (DOpMUPYET HHTEIPUPOBAHHOE
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MBIIIICHHE, T.€. TPEOYET CHHXPOHHON aKTHBU3ALIUH
JIEBOTO U MPAaBOro MOJIyILIApUH.

Wnrepec, xenaHue, MOTUBALMS, OCO3HAHHOCTb,
MOTPEOHOCTh, AKTUBHOE OTHOILIEHHE K PEILICHHIO
npoOaemMbl y OOJBLUIMHCTBA IpernojaBaTenei
A3BIKOBBIX AUCLMIIJIMH UMEETCS; €CTh IONBITKH
MMOUCKa, BBISBICHUS U HAYYHOIO OOOCHOBAaHHUS
HOBBIX TEXHOJIOTUH U OTPAYKEHHE STOTO B YIeOHOM
JOKyMEHTAIlu1, HO 0€30THOCUTEIBHO 1IEJIEBOr0
COBEPLICHCTBOBAHMS Y4EOHO-BOCIIUTATEIHHOI'O
poIiecca, HOBBIIIEHHS YPOBHS IPO(ECCUOHAIBHO-
JUYHOCTHOTO BOCHHUTAaHUSA OyIymux
CIIELMAJIUCTOB, YTO HEraTUBHO CKa3bIBAe€TCs Ha
KayecTBe MOAIOTOBKH KaJpOB.

[IpenonaBaTeny A3bIKOBBIX JTUCIUIUIMH BY30B
HYXJAI0TCSl B TEOPETUKO-METOAO0JIOTHYECKOM,
TEOPETUKO-NIPAKTUYECKON W HayyHO-
METOAMYECKOH ITOMOIIHN 0 PELIEHUIO TPOOIEMBI
B y4eOHOM Ipolecce U BO BHeyueOHOE BpeMs
110 U3y4YEHHUIO si3blKa. B By3ax pecnyOuuku, B
YaCTHOCTH, B By3aX 'YMaHUTapHBIX HaIlpaBJIeHUI
NIpenonaBaTeasIMH SI3bIKOBBIX IUCLUILINH,
npobyieMa MPUHUMAETCS U PaccMaTpUBAETCS
KaK 4pe3BblYaliHO aKTyajbHasl, COBPEMEHHO-
BOCTpeOOBaHHAs, COLMAIbHO-NIENarOrHUYeCKU
3HayuMas, ¢ TpeOOBaHMEM K OTCUECTBEHHOU
[earoruu4eckoi Hayke He3aMeIJIUTEIbHOIO
ee pelleHus. B cTaTbe M3I0KEHBI CleqyroIINe
OCHOBHbBI€ II03UIUY HAILIETO UCCIIEN0BAHUA:

- pa3paboTKa TEOPETHUKO-METOH0JIOTHUECKUX
U TEOPETHKO-TIeIarornueckuxX M MPakTHYECKUX
OCHOB OIIOPHBIX T€XHOJIOTHH;

- pa3BUTHE MIPOTPECCUBHBIX 00pa30BaATENBHO-
BOCIMTATEIbHBIX TPAIULMNA 00yuYeHHs PyCCKOMY
SI3BIKY CTYJICHTOB Y30€KCKHX IPyIII T'YMaHUTaPHBIX
HaIlpaBJICHUMN.

- pelmleHHe MNpaKTHYECKUX 3ajad IIo
IIOBBIILIEHHUIO PE3YJIBTaTUBHOCTH 00Pa30BaHMSL.

B sTux nensx — ucciaenoBaTh OMOpPHBIE
TEXHOJIOTHH B OOMIEH U KOHKPETHO-TIPEIMETHON
BY30BCKOIl lejaroruke, pa3padoTarh nepeioBhIe,
MHHOBAIMOHHBIE MEJAarOTHYecKue TEXHOJIOTHH
B Npo¢ecCHOHANBHON MOATOTOBKE OyIyIIMX
CIEIMAIMCTOB B Ipolecce 00yUeHHs PyCCKOMY
SI3BIKY CTYZICHTOB Y30€KCKUX IPYIIT I'yMaHUTAPHBIX
HaIpaBJCHUI.

B pesyinbprare — co3AaHHE HaIEXKHOIO
PEAJIbHOTO OIbITa BOCIIUTAHUS U 00Pa30BaHMUS,
npo(hecCUOHATBHO-TUYHOCTHOTO CTAaHOBJICHUS
CIIELMAJUCTOB HOBOI'O MOKOJNEHUs. B cBsizu ¢
3TUM aKTyaJIbHBIMU SBJISIOTCS BOIPOCH! Pa3BUTHUS
OTEUECTBEHHOTO 00Opa30BaHUs B YCIOBHAX
HHTETpalMUd B MHPOBOE oOpa3oBaTelbHOE
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MIPOCTPAHCTBO, PA3BUTHE KPEATHBHOT'O MBIIILICHUS,
BHEJIPEHHE HAYYHBIX JTOCTHKEHHUI B COOTBETCTBUH
C UX IOTPEOHOCTHIO, CO3/1aHIE BO3MOXKHOCTH IS
MpeBpaleHs CTYJeHTa U3 00BbEKTa B CyOBEKT
o0pa3oBaTenbHOro mpoiecca. Benp Tonbko
CHENHANHUCT ¢ Ka4yeCTBEHHBIM 00pa3oBaHUEM
CMOXET CTaTbhb AaKTUBHBIM YYaCTHHKOM
9KOHOMHYECKOTO, COLMAIBHOTO M KYIbTYpHOTO
pa3BuTHS 00IIECTBA.

Ha coBpeMeHHOM 3Tamne pa3BUTHsI CUCTEMBI
00pa3oBaHMs OCTPO CTOWT MpOOIEeMa CO3/IaHUS
TakoH o0pa3oBaTeNbHOU cpeabl, KoTopas Obuia
Obl HampaBJ€Ha Ha BCECTOPOHHEE pa3BUTHE
KOHKYPEHTOCIIOCOOHOHM JTUYHOCTH, CIIOCOOHOM
IIOCTOSIHHO CaMOCOBEPLICHCTBOBATHCS. [l
9TOr0 HEOOXOJIUMO CO3AaHUE COOTBETCTBYIOIINX
YCIIOBUH IepexoJa CTyJEHTa K INPaKTUYECKOU
JESTeNIbHOCTH, KaK JIOTHYECKOTO MPOJOJIKCHHUS
MPUOOPETeHNUS UM 3HAHWWA, YMEHHUH W HaBBIKOB.
JlaHHBIM 1IEJISIM B HEMAJIOH CTENICHH CIIOCOOCTBYET
HCIIOIb30BAHNE MHHOBAILMOHHBIX TEXHOJIOTUH
B oOyueHuu. B Hacrosimee BpeMs BbIciIiee
00pa3zoBaHHE CTOWT Tepea HEOOXOAUMOCTHIO
nepexoja OT KECTKOW CHUCTEMBbl MOJITOTOBKH
CIenMaIncToB K Oomee THOKOW, KoTopas
mo3BoJyisieT (GOpPMUPOBATH CclHenUanucTa,
BOCIIPUUMYHUBOIO K M3MEHEHMSIM B OOILIECTBE
u cdepe Tpyna, CIOCOOHOTO OMPEACIATHCS U
JNEHCTBOBATh B CUTyalLUsX HEOIPEIEICHHOCTH
U MPOTHBOPEUYUBOCTH, OPUEHTUPOBAHHOTO Ha
TBOPYECKUH TIOIXO/T K JIETTY, 00J1a TAfOIIETO BEICOKOM
KyJbTYpOH MBIIIEHUS, TPOPECCHOHATHHBIMH
KOMIIETCHIMSIMU M JIMYHOCTHOH T'OTOBHOCTBIO
K MOCTPOCHHIO YCHEIIHON MpodecCHOHaIbHOM
Kapbepshl.

Jnst Toro, 4ToOBl pa3BUBATh HA 3aHATHIX
PYCCKOro s3blKa JHUYHOCTHBIE KadecTBa
CTYACHTOB, IpeNoaBaTeib JOKEH MPEeBPaTHTh
y4ueOHBIM IpolLecc B IL€JI0M, M 3aHSITHE, B
YaCTHOCTH, B CPEACTBO Pa3BUTHUS IPU MOMOIIH
CHeluaJbHbIX 00pa30BaTENIbHBIX TEXHOJIOTHUH,
XapaKTePU3YIOLIUXCS CICAYIOIIMMH ITapaMeTPaMH:

— YHHMBEPCAIBHOCTb (TE€XHOJIOTHUS JOJDKHA
OBITH MPUMEHNMA Ha BCEX JTarnax o0yueHHs);

— HMHTCHCHBHOCTb (TE€XHOJIOTHS IOJIKHA
YCHUJIMBATh MPOLIECC PA3BHUTHS);

— Pe3yJbTaTUBHOCTh (TEXHOJOTHUS JOJDKHA
MO3BOJISITh YYHUTENI0 MOJy4aTh Pe3yibTaThl
pa3BUTHs, TO €CTb Pa3BUBATh JUYHOCTHBIC
KayecTBa B MpOIEcce MPEnoaBaHus);

— MHOTOIIJIAHOBOCTbH (TEXHOJIOTHS JOJDKHA
croco0CTBOBaTh PAa3BUTHIO MPAKTHUYECKH BCEX
BBIILICHA3BAHHBIX JTMYHOCTHBIX Ka4eCTB).
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BBIBO/IbI

Bomnpocsl nmpuMeHeHHST WHHOBAIlMOHHBIX
TEXHOJIOTHH IMEFOT CMBICIT JIS aHAJIM3a YIUTEIISIMHI-
CIIOBECHUKAMHU COOCTBEHHOH IMeNarorudeckoi
JESATENTbHOCTH U OYIyT CIYXUTh OPUEHTHPOM
JUJISL TIOCTPOEHUSI Y4eOHOTO Tpoliecca C IeNbio
MOBBIIICHUS KAUeCTBA 00YUCHUS PYCCKOMY SI3BIKY
CTyZIeHTOB Hedmonorndeckux BY30B B ycioBusx
MojepHu3anuu oOpa3zoBanusi. OpraHusamnus
y4eOHOU JesITeIbHOCTH C HCIOJb30BaHUEM
WHHOBALIMOHHBIX TEXHOJIOTUW IS CTYJSHTOB
y30€KCKUX TPy I'yMaHUTAPHBIX HAPaBICHUN C
YYETOM OCYILIECTBICHUS MEAArornuecKux Lesei B
YCIIOBUSIX JINYHOCTHO OPHEHTHPOBAHHOTO TIO/IX0/1a,
HanboJee ONTUMAIIBHO CITOCOOCTBYIOT BBEACHUIO
M 3aKpeIUIeHUI0 y9eOHOTO MaTepraia, TO3BOJISIOT
YBEJIMYHUTh 00BHEM ydeOHOW HMHPOpPMALUH H
OCYIIECTBUTHh MHINBUIYATbHBI CAMOKOHTPOJIb,
3¢ GEKTUBHO pea3yOT OCHOBHBIC TUIAKTHICCKUE
1 METOJMYCCKUE MPUHIIMITBI O0YUCHUSI.

Hcnonp3oBaHre THHOBAITMOHHBIX TEXHOIOTHI
B Y4eOHOM IPOIIeCCe MPE/ICTaBISECT COOO0H SAMHCTBO
TEOPETHUYECKOTO0 M NPAKTHUYECKOrO HTAMOB,
WHTETPUPOBAHHBIX B IIEJIEBOM, COJICPIKATEIIEHOM,
OpTaHU3aIMOHHOM U OI[EHOYHOM KOMITOHEHTaX
npoiecca oO0y4YeHHs, KOTOPhIE JTOJKHBI OBITH
peanu30oBaHbl MPU HU3YYEHUU PYCCKOTO S3BIKA.
B mHHOBaNMOHHBIX TEXHOJIOTHSAX COJAECPKUTCS
noteHnuan aupdepeHnuanuu oOydeHus 3a
CYEeT BO3MOXKHOCTH BbIOOpA MHIMBHIYaJIBHOTO
npuHIUNa paboThl ¢ JUYHOCTHO 3HAYUMBIM
MaTepHuajoM, YTO MOJOKUTEIbHO BIUSIET Ha
MOTHBAIIMIO YYCHHSI U CAMOCTOSITEIILHOM YU4eOHO-
MO3HABATEIBLHOMN NEeATEILHOCTH CTYACHTOB.

ConepxaHue yudyeOHOro MaTepualia H
OpraHH3anup yduyeOHOU JIesTEeNIbHOCTH C
WCITOJIP30BAHWEM WHHOBAIlHOHHBIX TEXHOJOTHHA
HEOOXO/IMMO CTPOUTH B COOTBETCTBUH C TICUXOJIOTO-
MeJarorH4eCKUMH, JTUHTBOIUIAAKTHIESCKUMH
U TEXHUYECKHMMH TpeOOBaHHAMU,
npelycMaTpuBalOIUMKU CHEeUPUKY U
cBoeoOpa3ue ydueOHOro MpelMeTa PyCCKOTO
si3bIKa B Y30CKCKOW ayJUTOPHUH, MOCTPOCHHE
3aHATHUS HA OCHOBE COBPEMEHHOM NEeAarornueckon
MPAKTHKK UCIIOJIh30BaHMsSI OTIOPHBIX TEXHOJIOTHIA,
peanu3amnuioo 3aKOHOMEpPHOCTEW yueOHO-
BOCIHUTATEIbHOrO TpoOLecca B YCIOBHAX
MHpOpMaTH3alUK 00pa30BaHUsL.

[Ipn wcmonb30BaHUM WHHOBAIHOHHBIX
TEXHOJIOTHIA Ha 3aHATHSIX PYCCKOTO SI3bIKA CTYICHTHI
caM¥ aKTHBHO YYacCTBYIOT B TIOJYYSHHH 3HAHHM.
IIpuMeHeHne MHHOBAIMOHHBIX TEXHOJOTHH
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NpeJnojgaraeT BBIMOJHEHUE MPAKTUUCCKUX
TBOPYECKUX 3aJ[aHMii, TPEOYIOIIUX OT CTYJCHTOB
WX TPUMEHEHHE IS pEelIeHUsl MPOOIEeMHBIX
3aJJaHnH, 3HAHHUS TEOPETHYECKOTO MaTepuaa o
JJAHHOU TeMe. SBisisick HccienoBaTENbCKUM
METOJIOM, OHU y4aT CTYJCHTOB aHaJH3UPOBAThH
KOHKPETHYIO MPoOIeMy UITH 33]1a4y, CO3/IaBIIYIOCS
Ha ONPEJICIICHHOM 3Tarle U3y4eHus s3bika. PaboTas
C MaTepHallaMi WHHOBAIIMOHHBIX TEXHOJOTHH,
CTYJICHT OBJaJ€BacT HABBIKAMH TBOPYECKOTO
MBINIJICHUS, MPOTHO3UPOBATH BO3MOXKHBIC
BapUAHTHI PEIICHUS CTOSIINX MEPE/l HUM 3a/1a4.

Taknum 00pa3zoM, THHOBALIMOHHBIE TEXHOJIOTHH
—1) hopMupyeT BEICOKYIO KOMMYHHKATHBHOCTb; 2)
y4aT CTYJICHTOB BbIpaKaTh COOCTBEHHOE MHEHHE,
YyBCTBA, AKTUBHO BKIIOYATHCS B pPEabHYIO
NESATEIHLHOCTD; 3) pa3BUBAIOT KOMMYHHKATHBHO-
MO3HABATEIbHYIO JESITENbHOCTH CTYJCHTOB
Ha yd4eOHOM 3aHATHHU; 4) TpeamoiararT
MUKIHYHYO OpraHu3alii yueOHOro mporecca.
[To 3T0if MpUUMHE WHHOBAIIMOHHBIE TEXHOJIOTHH
Y UX DIIEMEHTHI CIIEAYET MPUMEHSITh B MPOIECCe
M3YyYCHHUs MaTepuaia 1o OnpeAeiiCHHOMY IHKITY,
KaK OJIMH U3 BUJIOB TIOBTOPUTEIBHO-0000IIAFOIIETO
yueOHOro npotecca. MIHHOBallMOHHBIE TEXHOJIOTUH
MO3BOJISIFOT TIPOCKTUPOBATh Y4eOHBIH Mporece He
TOJIBKO C TOYKHU BBIITOJTHCHU A HpeHO)IaBaTeJIBCKOﬁ
JESTEIbHOCTH, HO U CTyJeHYecKol. JlaHHbIE
TEXHOJIOTHHU 00yYEHHS TIO3BOJISTIOT MPETIOJIABATEIO
TpaHcGOpMHUPOBATh HJICM HWHHOBAIIMOHHOTO
THIa 00pa30BaHKsl B WHHOBAIIMOHHBIC MOJICITH
oOyueHusl.

NHHOBAaNMOHHBIE TEXHOJOTHUHU, Kak
VHHOBAI[MOHHBIC, KAK HOBOBBEJICHHE, JOJIKHBI
OBITh AKTYaJIbHBIMU: COOTBETCTBOBATH CrieI(pUKE
npenojaBaHus MpeaAMeTa, NOTPEeOHOCTIM
y4eOHOTO 3aBeJeHHUs, COLMAIBLHOMY 3aKasy,
YCTpaHATb HCAOCTATKHM B IMCAArorud4eCKomM
mpoiiecce, COOTBETCTBOBATh IOCYJapPCTBEHHOM
00pa3oBaTeIbHON MOJUTUKE, HJEe Pa3BHTHS
JMIAHHOTO YYeOHOTO 3aBeICHUsI; 00yCIOBINBATH
PE3YJILTATHBHOCTb, 3aKITI0YATH B Ce0E TBOPUYECKYIO
HOBU3HY, OBITh HOBBIMH WIIH Y (EKTUBHBIMU.
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HAKIMOYV Azizxon
O zbekiston xalgaro islomshunoslik akademiyasi
katta o ‘qituvchisi

“MUTARRIZ” NISBALI QOMUSIY
OLIMLAR

OQHIUKJIOINEANYECKHUE
YYEHBIE C IICEBJOHUMOM
“MYTAPPU3”

ENCYCLOPEDIC SCIENTISTS
WITH THE PSEUDONYM
“MUTARRIZ”

Annotatsiya: Mazkur maqolada “Mutarriz”
nisbasi bilan tanilgan qomusiy olimlarning hayoti,
ilmiy faoliyati va ularning islom sivilizatsiyasi
taraqqiyotidagi o ‘rni tahlil etiladi. Tadqiqot davomida
IX=XV asrlar oralig ‘ida yashab, Bog ‘dod, Damashgq,
Xorazm, Buxoro, Isfahon kabi markazlarda faoliyat
ko ‘rsatgan mutafakkirlarning ilm-fanga qo ‘shgan
hissasi ochib berilgan. Aynigsa, tilshunoslik, hadis ilmi,
figh, tibbiyot va falsafa sohalaridagi ulkan xizmatlari
yoritilgan. “Mutarriz” nisbasi dastlab kasb (tikuvchilik)
bilan bog ‘liq bo ‘Isa-da, vaqt o ‘tishi bilan bu nisba bilan
atalgan allomalar o ‘zlarining ilmiy merosi orqali dunyo
ilmiy jamoatchiligida tan olingan. Ularning asarlari,
ilmiy maktablari va shogirdlari hagida ham muhim
ma’lumotlar keltirilgan. Magqola tarixiy manbalar
asosida tayyorlangan bo ‘lib, o ‘zbek va islom ilmlari
tarixini o ‘rganishda muhim ilmiy ahamiyatga ega.

Kalit so‘zlar: Mutarriz, alloma, nisba, kunya,
taxallus, shogird, ustoz.

Annomauusn: B oannou cmamve anaiuzupyemcst
JICU3HB U HAYUHASA OESTMENbHOCIb IHYUKIONEOUUECKUX-
yuenvlx ¢ ncegoonumom ‘“‘Mymappuz” u ux ponv
6 pazeumuu UCIamMcKou yusuauzayuu. B xode
uccnedosansl Ol 6bIA6IEH KIAO 8 HAYKY MblCumenel,
orcuswux meocoy IX u XV eexamu u pabomaguiux
6 makux yeumpax, kax baeoao, [Jamack, Xopesm,
byxapa, Ucgaxan. B uacmuocmu, pacckazvieaemcs o
€20 8bIOAIOWUXCA 3ACTY2aX 8 00NACMU TUHSEUCTIUKU,
xaoucogedenus, ukxa, mMeouyuHvl u gurocopuu.
Xomsa coomnowenue ~Mymappu3z» u3HA4aibHO
accoyuuposanocs ¢ npogheccuell (nowiug 00edxcovl), co
spemeremM Imu yueHvle, HA38aHHble HUCOA, NOTYUULU
npUHAHUe 8 MUPOBOM HAYYHOM CO0DUjecmae b1azo00aps.
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ceoemy nayunomy nacneouro. Takoce npedcmasnena
sadcHas ungopmayus 006 ux pabomax, HAYYHbIX
wikonax u yuenuxax. Cmamus nH0O20MoseHa Ha OCHOSE
UCMOPUYECKUX UCIMOYHUKOS U UMeeN 8AMHCHOE HAYUHOE
3HAuenue 8 u3yueHuU UCMOPUU apadCcKux U UCTAMCKUX
HayK.

Kniouesvie cnosa: Mymappus, yuenvlil, Hucoa,
KVHbS, NPO36ULLe, HACMABHUK, NPOU3BEOEHUE.

Annotation: This article analyzes the life and
scientific activities of encyclopedic scientists with
the pseudonym “Mutarriz” and their role in the
development of Islamic civilization. The study revealed
the contribution to science of thinkers who lived between
the 9th and 15th centuries and worked in such centers
as Baghdad, Damascus, Khorezm, Bukhara, Isfahan. In
particular, it tells about his outstanding achievements
in the field of linguistics, Hadith studies, Figh, medicine
and philosophy. Although the ~Mutarrizy ratio was
initially associated with a profession (tailoring), over
time these scientists, named nisba, gained recognition
in the global scientific community due to their scientific
heritage. Important information about their work,
academic schools, and students is also provided. The
article is based on historical sources and has important
scientific significance in the study of the history of Arab
and Islamic sciences.

Keywords: Mutarriz, scientist, nisba, cunha,
pseudonym, mentor, composition.

KIRISH

Ko‘hna zaminimizda o‘z ilmi va ma’rifati
bilan dunyo madaniyatiga beqiyos hissa qo‘shgan
yuzlab allomalar, ahli donish-mutafakkirlar
nomlarini tiklash, ularning ilmiy merosini
o‘rganish va xalqimizga tanitish yuksak ma’naviy
gadriyatlarning qayta tiklanishini ta’minlashi
shubhasiz. O‘tgan asrlarda davlat tuzumining ta’siri
ostida fan va madaniyat sohasidagi qolgan meroslar
ko‘p hollarda ko‘zdan qochirilgan. Ammo bugungi
kunda, allomalarimizning ishlari tiklanib, ularning
ilm-falsafiy va ma’naviy meroslari o‘rganilmoqda.
Bu ishlarning ahamiyati juda katta, chunki ular
fagat musulmon olamiga emas, balki butun dunyo
ilmining rivojiga beqiyos hissa qo‘shgandir.

ASOSILY QISM

Allomalar tavallud topgan joylari, nasl-
nasablari yoki kasb-korlariga qarab turli taxallus,
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lagab, kunya, nisba va unvon olganlar. Taxallus
- xayoliy boshga nom, lagab — qushimcha
nom, kunya — otasi yoki bolasining ismi bilan
atash, nisba — shug‘ullangan hunarini anglatadi,
boshgacha qilib aytganda insonning turli-tuman
belgisi, xususiyatlariga qarab qo‘yilgan [1-16].
Masalan, Imom Al-Buxoriy — Buxoroi sharifda
tug‘ilganlari sababidan, Abu Ali inb Sino — o‘g‘il
va ota ismlari bilan nomlanganlari, Abu yoqub
Sakkokiyga xalq tomonidan “Sirojiddin” laqabi,
Mutarriziy - kasblari tikuvchi bo‘lganlari, Qaffoli
Shoshiy — qulf yasaydigan usta bo‘lganlari, Alisher
Navoiy — davlat boshqarmasida ishlaganlari uchun
“amir muqarrab” unvoni bilan e’tirof etilganlar.

Mutarriz so‘zining lug‘aviy ma’nosiga
kelsak, u arab tilining II bobidan olingan bo‘lib,
“tikmoq”, “bezatmoq”, masdari esa “tarz”, “uslub”
va “namuna” ma’nolarini anglatadi. Al-Mutarriz
nisbasini al-Qosim ibn Zakariyo ibn Iso Abu
Bakr Bag‘dodiy al-Mutarriz hazratlari boshlab
berganlar. U kishi hijriy 220-305, milodiy 834-
917 yillarda Bog‘dodda yashab, ijod qilganlar. “az-
Zahabiy” - chiroyli tarannum bilan yetti qiroatda
tilovat giladigan ajoyib muhaddis “al-Mutarriz”
edi — deb ta’riflaganlar. Shuningdek, “) ¥
allal 5 5 hall adldl S nomli asari qalamlariga
mansub [2-17]. O‘sha davrning kufalik mashhur
olimlaridan biri olimlari Abu Kurayb al-Hamdoniy
- Abu Ali Naysaburiy aytishicha, uch yuz ming
hadisni sharhi bilan yod olgan inson hamda Abu
Muhammad al-Haraviy al-Hidsoniy va al-Xalil ibn
Amr al-Bag‘aviylardan tahsil olganlar. Shogirdlari
“Zohid” lagabi bilan mashhur bo‘lgan Abul Qosim
al-Obanduniy, Abu Bakr al-Ajriy va ibn al-Mutiym
kabi yetuk mutafakkirlardir.

Ulug® shayx maqomini olgan Hamiduddin
al-Mutarriziy astrologiya, tibbiyot, xususan,
kasalliklarni aniglash va muolaja qilishda hamda
san’at ilmlarida o‘z davrida tengi yo‘q alloma
Dor viloyatida dunyoga kelgan, tug‘ilgan va vafot
etgan sanalari noma’lum [7-95]. Al-Beruniy oz
javharida uning “Asr sirg‘asi” deb ta’riflaganlar.

Ahmad ibn /Sandiy ibn Farux al-Mutarrizal-
Bag‘dodiy Basra shahrida tug‘ilganlar. Abu
Abdulloh ismli olim uning ishonchli muhaddis
olim ekani, u bilan uchrashish ilinjida Makkai
mukarramagacha qidirib borgani va hojilardan
surishtirganini bayon qilgan [8-273]. Shuningdek,
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tug‘ilgan sanalari aniq yozilmagan bo‘Isada, hijriy
244-yili 99 yoshlarida Bog‘dodda bandalikni bajo
keltirganlari aytib o‘tilgan.

Ali ibn Muhammad ibn Xolid ibn Bayon
Abulhasan al-Mutarriz al-Misriy hijriy 294, milodiy
906 yili vafot etganlar. Ustozlari Ahmad ibn
Bashar ibn Abdulloh Umar ibn Omir as-Sayrafiy,
shogirdlari esa “Makorimul axloq” dek bir necha
asarlar muallifi Abulqosim at-Tabaroniydir. “Tarixi
Bog‘dodiyya” asarining 2-juz’, 62 sahifasida haj
safaridan qaytayotganlarida g‘ayridinlar qatl
qilganlari haqida aytilgan.

Yana bir shu nisbali inson al-Mutarriz
Muhammad, to‘liq ismlari Abu Bakr Muhammad
ibn Yunus bin Abdulloh al-Hazramiy al-Azraq
[3-216] hijriy 329, milodiy 940-yilda Bog‘dodda
vafot etganlari haqida ma’lumot bor. “Ishonchli
zobit” tahallusini olgan ushbu alloma makkalik
Abul Ja’far al-Qazzozdan ilm olganlar. Ibn abu
Bilol kunyali shogird chigarganlar.

Saloma ibn ar-Robi’ ibn Sulaymon al-Mugqriy
al-Mutarriz Abulxoyr hijriy 378, milodiy 988 vafot
etganlar. Damashqda faoliyat yuritganlar, ustozlari
Abulhasan Muhammad ibn Nazr ibn Marra ad-
Damashqiy.

Ibn al-Karjo Muhammad nomi bilan
mashhur bo‘lgan allomaning to‘liq ismlari Abu
Ya’lo Muhammad ibn al-Hasan ibn al-Abbos al-
Mutarrizdir. Hofizi Qur’on taxallusini olgan ushbu
alloma hijriy 427, milodiy 1035-yili Damashqda
o‘tganlar. Abu Umar ibn Mahdiy: “Biz Ahmad ibn
Muhammad ibn Muso al-Abdariy al-Bog‘dodiy al-
Jaroihiy al-Mujbir hazratlarining qo‘llarida birga
tahsil olar edik. Bilim olishda u bilan bellasha olmas
edim, juda ham iqtidorli talaba edi, qisqa — qirq
yil umr ko‘rsada mazmunli yashab o‘tdi”. Shayx
Abubakr: “Bir kuni men al-Karjoni dunyodan
o‘tganidan bir yil o‘tib tushimda ko‘rdim, u
oppoq kiyimda, soch-soqollari qop-qora chiroyli
ko‘rinishda edi, menga garab jilmayib, Alloh taolo
meni barcha gunohlarimni kechirdi”.

Abdulvohid ibn Muhammad ibn Yahyo ibn
Ayub Abulqosim al-Mutarriz hijriy 355-439,
milodiy 965-1047-yillari yashab ijod qilganlar.
“al-A’lam az-Zarkaliy” kitobida uning minglab
baytlarga bisyor sherlar yozgani haqida ma’lumot
berilgan.
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Muhammad ibn Ali al-Mutarriz al-Muqriy
as-Silmiy abu Abdulloh hijriy 456, milodiy
1063-yilda Damashqda vafot etganlar. Asli
Marv, turkmanistonlik Tamam ibn Muhammad
ibn Abdulloh ibn Ja’far ar-Roziy al-Baxliy
Abulqosimdan saboq olganlar. Ustozlari Ash’ariy
mazhabiga mansub bu shogirdlarining nahv
haqidagi “Muqaddimat-ul-Mutarriziyya” asari
yozganini e’tirof etganlar.

Muhammad ibn Muhammad ibn Muhammad
al-Mutarriz al-Asbahoniy Abusa’d milodiy
hijriy 411-503, milodiy 1020-1109-yillar orasida
hozirgi Eronning Isfaxon shahri hamda hozirgi
Turkmaniston - Marvda yashab ijod qilganlar.
Ko‘pgina hadislar roviysi sifatida xalq orasida
tanilganlar.

“Faxr-ul-aimma” nomi bilan mashhur
olimning to‘liq ismlari Muhammad ibn Ali ibn Said
al-Mutarriziy al-Buxoriy Abu Bakr tug‘ilganlari
yoki vafotlari haqida aniq ma’lumot bo‘lmasada,
hijriy 450-550, milodiy 1057-1155-yillar
mobaynida Buxoroi sharifda umr kechirganlari
manbalarda keltirilgan. “Minhajul fatava” asarini
yozib qoldirgan Imom Sharofiddin Abuhafs singari
shogirdlarni yetishtirib chiqqanlar.

Abdussayyid ibn Ali al-Mutarriziy hijriy 500-
600, milodiy 1106-1203-yillarda yashaganlari
to‘g‘risida adabiyotlarda tahminlar bor. U
kishi buyuk mutafakkir, mashhur xorazmlik
olim Burxoniddin Abul-Muzaffarning padari
buzrukvorlaridir.

Islom dunyosida “Mutarriz” nisbali allomalar
orasida eng ko‘p shuhrat qozongan, bir qator nodir
asarlar muallifi — Abul Fath al-Mutarriziydir. To‘liq
ismlari Nosir ibn Abul Mukarram Abdussayyid ibn
Ali hazratlaridir, ko‘pchilik - Burhoniddin Abul
Muzaffar deb ham atagan. Alloma hijriy 536-610,
milodiy 1141-1213-yilllarda Xorazmda yashab
ijjod qilganlar. Padari-buzrukvorlari Abdussayyid
ibn al-Mutarriziy hamda o‘sha davrda Makkaning
eng ko‘zga ko‘ringan mashhur olimlaridan biri
al-Muvaffaq ibn Ahmad ibn Muhammad Abul
Muayyaddan ilm olganlar. Sodrul Afozil taxallusi
bilan shuhrat qozongan, “Badoi’ul milah” va “As-
Sir” kabi katta asarlar muallifi Al-Qosim ibn al-
Husayn ibn Ahmad al-Xorazmiy Abu Muhammad
Majduddindek shogirdlari bo‘lgan.

Manbalarda Burhoniddin Abul Muzaffarni
Zamaxshariy o‘rinbosari, “Adabiyotchi”,
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“Usulshunos”, “Shoir”, “E’rob bilimdoni”,
“Hanafiy faqih”, “Tilshunos”, “Mu’taziliy” va
“Musnif” sifatlari bilan deb ham atashgan. U kishi
e pral) i 5 (B o pall? | e LY cia (g g Ly g LEY)
CU.A,-,\\J‘” ,“pr,” va “JM‘ CM‘ )‘A:&‘”
kabi o‘nlab asarlar uch yuzdan ziyod qasidalar
muallifidir. Ibn Halkon shunday degan - “Abul
Fath Mutarriziy “gU8Y)” va “cimall” kabi — men
ushbu kitoblarni “g\sall” deb nomladim - shunday
asarlar yaratdiki, ular grammatika bobidagi eng
noyob durdonaga aylandi” [10-190].

Ibn Shahm al-Mutarriz nomi bilan mashhur
bo‘lgan Zofir ibn Tohir Zofir ibn Ismoil al-
Iskandaroniy Abu al-Mansur hijriy 554-642,
milodiy 1158-1244-yillarda Iskandariyada
tug‘ilganlar. Shamsiddin az-Zahabiy aytishlaricha
molikiy mazhabiga mansub bo‘lganlar [6-342].
Ustozlari “ilsll 33028 kabi bir qator asarlar
muallifi Ustozlari Abutohir Imoduddin Sadriddin,
shogirdlari esa Iso ibn Yahyo ibn Ahmdas-Sabtiy
Ziyovuddin hazratlaridir, shogirdlari esa Iso ibn
Yahyo ibn Ahmdas-Sabtiy Ziyovuddin hazratlaridir.

Ibrohim ibn Is’hoq ibn Ibrohim al-Mutarriziy
ad-Domig‘oniy Abu Is’hoq hijriy 682, milodiy
1283-yili vafot etganlar. Buxoro, Eronning
Domig‘on va Misrning Bisot shaharlarida yashab
ijjod gilganlar. Abu al-U’lya al-Farzoning “Mu’jam
shuyuxo” kitobida mazkur ulamoni mazhab asoslari
bilimdoni, zohid, obid, olim, fozil, faqihi hanafiy,
mudarris va muftiy unvonlariga ega bo‘lganlari
keltirilgan. “Uydan faqatgina masjid yoki borish
zarur bo‘lgan joyga chiqar, qolgan payt kitob
mutolaa qilish va fatvo berish bilan mashg‘ul
bo‘lar edi. To Ahmadiyya askarlari Xurosonga
bostirib kelgunga qadar shu zayldagi faoliyatdan
to‘xtamadi” [9-326]. Domig‘on aholisining
aksariyati nasroniy bo‘lanligi bois, ularni giynoqqa
solishgan, xo‘l-quruq barobarinda Shayx ham
jaroxat olganlar. Bo‘stom viloyatiga qochganlar
va o‘sha yerga dafn etilganlar.

Ibn al-Mutarriz al-Bazzoz, to‘liq ismlari
Muhammad ibn Ahmad ibn Abu Xasan Ali al-
Mahdaviy al-Misriy Shamsuddin hijriy 710-797,
milodiy 1310-1394 yillarda Qohirada tug‘ilib,
faoliyat yuritganlar va hadis roviylaridan bo‘lganlar
[4-543].

Ayol kishilardan mashhur al-Mutarriziy
hazratlarining qizlari ushbu nisbani olganlar.
To‘liq ismlari Ummul Hasan ibnatu Ali ibn Yusuf
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ibnat-ul-Mutarriz hijriy 878, milodiy 1473-yilda
bu dunyodan ko‘z yumganlari haqida ma’lumotlar
bor. Makkai mukarramada yashab, ijod gilganlar
[5-136].

XULOSA

“Mutarriz” nisbali allomalar ilm-fan tarixida
beqiyos o‘rin egallagan ulug‘ siymolardandir.
Ularning ilmiy merosini o‘rganish orqali nafaqat
tarixiy adolat tiklanmoqda, balki musulmon ilmi,
arab tili grammatikasi, hadis ilmi, figh, tilshunoslik,
nahv va balog‘at kabi sohalarning rivojiga
ulkan hissa qo‘shgan allomalar faoliyati keng
jamoatchilikka yetkazilmoqda. Ushbu allomalar
0°‘z davrida faqatgina diniy emas, balki tibbiyot,
falakiyot, adabiyot va boshqa sohalarda ham ilmiy
izlanishlar olib borgan bo‘lib, bugungi ilmiy-tarixiy
tadqiqotlar uchun bebaho manba bo‘lib xizmat
qilmoqda.

Al-Mutarriz nisbasi 0‘z zamonasining ilm-
fan yutugqlari bilan bog‘liq bo‘lib, ushbu nisbani
olgan shaxslarning hayoti va ijodi — ularning
yuksak ilmiy darajasi, keng bilim doirasi va chuqur
tafakkurini aks ettiradi. Aynigsa, Burhoniddin
Abul Muzaffar al-Mutarriziy singari siymolar
ilm-fan rivojiga o‘zining nodir asarlari bilan
xizmat qilganlar. Ularning asarlarida til va uslub,
lug‘aviy tafakkur va ijtimoiy-diniy dunyoqarash
uyg‘unlashgan.

Bugungi kunda ularning ilmiy merosini chuqur
o‘rganish, tarjima qilish va xalqimizga yetkazish
— nafaqat ma’naviy burch, balki madaniy
taraqqiyotimiz uchun muhim ilmiy vazifadir.
Shu bois, mutarriziylar merosi bizning o‘zlikni
anglashimizda, milliy g‘ururimizni yuksaltirishda
va ma’naviy-ma’rifiy tiklanishda alohida o‘rin
tutadi.
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HYPUIINHOB Xo:xuaxodap,

V36eKxucmon Xankapo uciomMuLyHoCIuK akaoemuci
Apab munu ea aoabuému an-Asxap

Kagedpacu yKumysuucu
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ANALYSIS OF OBJECTS
EXPRESSED IN THE ACCUSATIVE
CASE (NASB)

TYIIYM KEJMIIATUIA
NDPOJATAHAIMTAH
TYJIAUPYBUNIAP TAXJIUIN
(HACB)

AHAJIN3 JJONIOJTHEHUIA,
BBIPA’KEHHBIX B
BUHUTEJBHOM MAJIEXKE (NASB)

Annotation: This article provides a detailed
analysis of the types of maful (objects) in the accusative
(nasb) case in Arabic, their grammatical features, and
their functions within a sentence. The paper defines
key types of maful, including maful bih (direct object),
maful fihi (adverbial of time and place), maful li’ajlihi
(purpose object), mutlag maful (absolute object), and
maful ma’ahu (companion object). The reasons for
their occurrence in the accusative case and their forms
of expression are discussed. Each type of maful is
illustrated with specific examples from Arabic, analyzing
their syntactic positions and semantic meanings within
sentences.

Keywords: arabic language, syntax, nasb, maful
bih, maful fihi, maful li’ajlihi, mutlag maful, maful
ma’ahu

AuHoTaumsi: Yoy maxonaoa apab munudazu naco
(«=i) yonamuoa upodananaduzan magvyinap (Jsxil)
HUHe mypaapu, y1apHuHe pammamux XyCycusmiapu
6a Jcymaadazu 8asu@anapyu YyKyp maxaui IMuiaou.
Maxkonaoa magvyn 6uxy (myspu myaoupysuu), magvyn
Quilx (3aMOH 6a MAKOH Xonamu), MAQvYI TUAHCTUX
(cabab mapvynu), maghvyn mymaax (mymnax magvyn)
6a magvyn mavay (bupeanux magvyiu) kabu acocut
mypaapu mavpu@nanaou, YiapHuHe HacO Xo1amuod
Kenuw cababnapu éa ugodaranuul Waxkiiapu Kypuo
yukuraou. Xap oup magvyn mypu yuyn apad munuoazu
AHUK MUCOANAD KENMUPUIUOD, YIAPHUHS IHCYMAAOA2U
CUHMAKMUK YPHU 84 CEMAHMUK MABHONAPYU MAXAUL
KUAUHAOU.

Kanum cy3 éa ubopanap: apab muiu, cunmaxcuc,
Haco, magvyn 6ux, madvyn Quix, magvyn UaicIuy,
magpvyn mymaax, magvyn mavax.\

Annomayun: Cmamovs noceiujena amaiusy
cucmemvl OONOIHEHUU (MAQ yasim) 6 uHUMETbHOM
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nadedxce (Hacb) 6 apabckom sizvike. Paccmampusaiomes
epammamudeckue U cemMaHmuieckue 0cobeHnocmu
nAmuU OCHOBHBIX MUNOB8: MA@ Yib Ouxu (npsamou
o0bwvexm), mag ‘Yo ghuxu (obcmosimenbcmeo), magh ‘yio
Ju-aodicnuxu (yenw), magh yie mymiax (abconrommwiii)
umag ye ma ‘axy (conymemsyowuii). Ha konkpemmuix
npuUMepax aHalIU3UPYIOMCss UX CUHMAKCUYECKUE
@yHryuL, hopmul 8bIPAdICEHUS U POTLL 8 NPEOTIONCEHUU.
KuroueBble coBa: apabekuii s13b1K, CUHMAKCUC,
BUHUMENbHBLU nAdedic, magyn oux, magyn guxu, magyn
JUAOACTUXU, MYMAAK MAGYIL, MADYT Maraxy

It is well known that the phenomenon of
inflexion exists similarly in Arabic, Uzbek, and
Russian languages. What is interesting is that this
phenomenon occurs in the noun phrase in all three
languages. In this case, nouns are inflected with
the help of cases. However, the difference between
these languages is that in Arabic, the inflexion of
nouns is only influenced by three cases. These are
the nominative, accusative, and genitive cases. The
phrase “ism’s nasb state” in Arabic refers to the
accusative case. Another distinguishing feature is
that in Arabic, there are no specific suffixes for
cases. Instead, the case of a noun can be identified
by the movement of the last letter of the word and
its function in the sentence.

The movements representing the cases in
Arabic are referred to in Arabic grammar as “raf”
(nominative), “nasb” (accusative), and “jar”
(genitive). These are also defined as “subject
marker,” “object marker,” and “genitive marker,”
respectively, in other grammar books, such as
“Fawa’id al-Ziyyah.”

sl J sl —
Verbal Noun):

In Arabic linguistics, the term “mutlaq masdar”
is used to emphasize the meaning of the verb in the
sentence. This syntactical element appears in the
sentence to intensify the meaning of the verb and
is used in the accusative case, often at the end of
the sentence. For example:

U 5 &i i (She struck with a blow).

Here, the word “L:=" (below) is used to
intensify the meaning of the verb “&a” (she
struck).

Linguist B.M. Grande states the following
about the absolute verbal noun (mutlaq masdar):
“It is known that every verb, whether transitive or
intransitive, has its own verbal noun. When such
verbal nouns appear in the accusative case, they
are referred to as mutlag masdar (absolute object)
in Arabic grammar” [3:41].

“Mutlaq Masdar” (Absolute
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This object (maf’ul) comes in three types of
meanings:

» Emphasis.

» Enumeration.

» Type or kind.

In the first case, the absolute verbal noun
intensifies the meaning of the verb.

For example:

Lusls cuds — T sat indeed.

As you can see, the absolute verbal noun here
only emphasizes the meaning of the verb<uwla (I
sat) and does not express any other meaning.

This form of mutlaq masdar is always in the
singular form and does not appear in the dual or
plural forms, because it only expresses the essence
of the verb. The other two types, however, can
appear in the singular, dual, and plural forms.

The enumeration meaning of the mutlaq
masdar indicates how many times an action has
been performed.

For example:

dula cuds T sat once.

Or:

Ofinds Cuals — T osat twice.

Sometimes, the mutlaq masdar can be derived
not from the original verb but from a synonymic
verb’s verbal noun.

For example:

L gla =8 [ sat (using a synonym of the verb
“sit”).

It can also be derived from a verbal noun of
a different root. For example: Allah raised him in
the best of ways — L Ul 4l 4351 (Allah raised him
beautifully).

Regarding this, the grammarian Sibawayh said:
“In such cases, the mutlaq masdar is considered
to be formed from a missing verb root, and it is
this missing verb that causes the mutlaq object to
appear in the accusative case. Thus, the original
form of the first example would be:

Logla uida 5 Canad)

The original form of the second example
would be:

Uil i 4ol 4l 5,7

There are opinions in various textbooks
suggesting that a mutlaq masdar can be
accompanied by either a matching or non-matching
modifier, which enhances its expressive power. For
example, E. Talabov states: “The presence of a
modifier (whether matching or non-matching) with
the absolute verbal noun increases its expressive
strength” [3:41].
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For example Iuad s Qlllll daia The
student laughed loudly. Here, Ssaa is the mutlaq
masdar, and 12243 is its matching modifier.

Another example: <l 3k Sk He drove
me out as if [ were a stranger.

In this case, the mutlaq masdar 2_kis followed
by a non-matching modifier < _all.

The mutlag masdar’s presence in the accusative
case can sometimes be attributed to the omission
of the verb. This situation can be explained in two
ways. In the first case, the omission of the verb is
optional, and the verb may or may not be omitted.
For example:

pde A A warm welcome.

The original form of this sentence would be:

pda A Legd Cwedi [ have given a warm
welcome.

In the second case, the omission of the verb
is mandatory. This also comes in two forms. In
the first form, there is no rule that necessitates the
omission of the verb. For example:

Liw— originally Liw 4 i May Allah bless
you with abundance.

Indeed, it is not common in Arabic speech to
pronounce the verb along with its verbal noun in
such contexts.

In the second form, where the omission of the
verb is obligatory, the verb is dropped in accordance
with a rule, and this omission occurs for various
reasons. One such reason is when the mutlaq
masdar expresses the meaning of the preceding
sentence. For example:

g)ad Lol 5 any Lia Lald (3l5l1 1 5228 “So bind them
tightly, either after which you will show favour, or
ransom will be accepted.”

In this case, @Usll|said- “bind them tightly”
serves to explain or clarify )8 L) ey Lia Ll§)
meaning “you will either show favour or accept
ransom.” The original form of this sentence would
be:

g1ad () 985 La) 5 2l a2y Lia () s L,

In this context, it can be said that N.I.
Ibrahimov and M.Yusupov in their textbook
“Arabic Grammar” refer to the absolute object
(Blae J s284) as “absolute infinitive” (Glhaall jaaall),
an they suggest that in ceyl:tain cases, words like
“25P” (most intense) and “JS” (all) may appear in
the accusative case before the absolute infinitive.
The absolute infinitive then acts as its muzaf ilayh
(the second part of an “addition”). They state that
this construction serves to intensify the meaning
of the verb and its action.

For example:
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aall JSWaY i aY) s — “The mother loved her
children very much.”

V.E. Shagal mentions that words like “very”
or “strong” can be added in such cases to reflect
this intensification. For example:

@ pall a8l 4 . — “He hit him with all his
strength.”

Arabic linguists have a broader discussion on
such cases.

It is also mentioned that mufa’ul mutlaq can
be replaced with certain expressions that denote
the same idea. For example, words like JS (all) and
U= (some) can act as a substitute for the absolute
infinitive.

For example:

o) _siaY! JS 4a siaf — “T respect him very much.”
Here, the word JS is used as an intensifier of the
absolute infinitive.

335l sy adle 23 5 — “T show some hesitation
towards him.” In this case, == is the replacement
for the absolute infinitive.

Moreover, the absolute infinitive can also be
replaced with its synonym, as demonstrated by:

158 4282 — “[ urged him.” The word 1% is a
synonym for the infinitive z4s,

It’s possible to omit the infinitive and simply
convey its quality, such as in:

Gy s 3Ll 5hati — “Life develops quickly.”

Gy s 1 skt sLall ) glats — “Life develops with a
rapid evolution.”

In the first sentence, the absolute infinitive
1)5k5 is omitted, and the quality & (quickly) is
used instead. This still refers to the accusative form
of the infinitive.

It is also possible to use demonstrative
pronouns before the infinitive, as in:

Al SY) @l 46 SI— “T honoured him with that
honour.”

Additionally, words indicating the number
of times an action has occurred can replace the
absolute infinitive, as seen in:

& jesae 43— “T met him several times.” Here,
sac substitutes the absolute infinitive.

“a3 J =8d1” (Maf’ul bih) refers to the object
of the action in Arabic grammar. It indicates the
recipient of the action.

For example:

133 Cw s — “T hit Zayd.” Here, the action
of hitting is performed on Zayd, making him the
object of the verb.

If the verb is in the passive voice, the object
becomes the subject (or agent) in the sentence.
In Arabic grammar, this is called the “na’ib

52

Islom tafakkuri (2-son) 2025

fa’il” (substitute subject), which is studied in the
nominative case.

The object (maful bih) also has certain
characteristics. For instance, it can come before
the verb in some cases. For example:

2el il — “T worship God.” Here, the object (4')
comes before the verb (1), as the verb is powerful
enough to bring the noun in the accusative case
before it.

Another characteristic is that the object can
sometimes be omitted, as in questions:

Who did you see? — The answer might simply
be: \u) (“Zayd”). This is an example of the object
being omitted after the verb, which is a unique
feature in Arabic grammar. The object here is
understood without being explicitly mentioned.

In Arabic grammar, special terms have been
coined to explain such phenomena. For example,
“munada” (vocative) refers to a situation where an
object is omitted but a specific form is used instead,
such as with the verb “ s= (I call). These types of
constructions involve certain pronouns like L (O),
Ul (Oh), L (Come), and '

According to Sibawayh, in sentences like b
), the full form would be x) s, where a0 is
the object, but it is omitted and replaced by the
vocative pronoun.

The verb’s action can sometimes be left out,
with the object being implied. This is especially
seen in situations like warnings (_s33). For
example:

Y15 &l) — “Beware of the lion.” The full form
would be 2 (e s 523 — “Keep yourself away
from the lion.”

This contraction happens because there is
limited time or space to issue the warning, requiring
a more concise expression.

44 Js2iall (Maf”ul fihi) refers to the place and
time where an action occurs. It can indicate the
place or time and answer the question of where or
when the action took place.

In both Uzbek and Russian, this concept
corresponds to expressing the location and time
of an action.

For example:

Ohsl 5 ) (5 g s ()1 301 o o
— “This is Sharon’s fourth visit to Washington.” In
this example, ¢skisl s J refers to the place where
the action (the visit) took place.

Similarly, it can refer to time:

o) ) na e pual Cund — “T went to the
theatre with my friend yesterday.” Here, usel refers
to the time the action occurred, answering the
question “When?”
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Ibn Hojib’s “Kafiye” book emphasizes that the
object of a verb (maf’ul fi) can have two forms. In
the first case, a preposition is used, and the object
is in the nominative case. In the second case, the
preposition is implied, and the object is in the
accusative case. This view contradicts the opinions
of Arab grammar scholars, who assert that only
objects in the accusative case are considered true
objects.

While explaining Ibn Hojib’s views, Mulla Jami
says: “Although Ibn Hojib’s opinion is contrary to
the views of grammar scholars, he divided maf’ul
fi into two: those in the nominative and those in
the accusative. He set several conditions for the
accusative form of maf’ul fi” [13:369].

Ibn Hojib also divides adverbs into two
categories: spatial and temporal. According to him,
temporal adverbs can always be in the accusative
case. For example, /a3 Ca” (T was silent for an
age), “asdl i,kil” (I broke my fast today). Spatial
adverbs, however, can only be in the accusative
when used in an indefinite form. These include
words like back, front, top, bottom, right, and
left. For example, “x) s (in front of Zaid).
Specific spatial names, however, are not used in the
accusative case but in the nominative. For example,
“anuall 8 Cuds” (T sat in the mosque).

Maf’ul Lahu (4 Js=idl): This object expresses
the reason or purpose of the action. It can be
translated into Uzbek as “cause” or “purpose.” The
action that creates the maf’ul lahu occurs because
of it or for its existence. For instance:

“Lyali 4y 2 (T hit him for discipline) — here,
maf’ul lahu expresses the purpose.

“las @ all ge D28 (T Stayed away from the
war due to fear) — here, maf’ul lahu expresses the
reason.

Arab grammarians name this type of object in
the accusative in two different ways: al-maf”ul lahu
and al-maf’ul li-ajli. The expression of reason and
purpose holds a unique place in Arabic grammar.
There are specific conditions for using this phrase
in a sentence, notably that it must be a word
denoting action, such as the infinitive (masdar).
Understanding the role of masdar in a sentence
is crucial for correctly identifying and translating
the phrase.

Maf’ul Ma’ahu (42 J s28l): This object refers
to the companion of the subject in performing
the action. It follows the conjunction “waw” ()
in Arabic and can be translated as “companion
modifier” in Uzbek. For example:
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“ad 3 |y )5 A€ (You are sufficient with Zaid
and a dirham).

“la s Cw” (T travelled with Zaid).

The companion object indicates simultaneous
or joint action, meaning the subject performs the
action at the same time or in the same location as
the companion.

Analysis of Accusative Objects: These five
types of accusative objects are fundamental in
Arabic syntax. In Uzbek, they are classified as
“complementary modifiers” because they elaborate,
specify, and intensify the meaning of the verb.
Other objects, similar in function but governed by
different grammatical factors or auxiliary verbs,
are also considered complementary.

When translating into Uzbek, it is crucial
to pay attention to the specific characteristics of
these objects. It is important to note that not all
types of maf’ul (objects) have a direct equivalent
in Uzbek, which requires careful consideration
during translation.

In conclusion, the accusative case plays a
vital role in Arabic grammar, and understanding
the nuances of accusative objects, their types, and
their functions is essential for accurate translation
and syntactic analysis.
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ARAB TILINI O‘RGATISHDA
TINGLAB TUSHUNISH
KOMPETENSIYASINI
RIVOJLANTIRISHNING
INNOVATSION YONDASHUVLARI

INNOVATIVE APPROACHES
TO DEVELOPING LISTENING
COMPREHENSION COMPETENCE
IN TEACHING ARABIC

NHHOBAIIMOHHBIE IMOAXO/AbI

K PA3BBUTHUIO KOMIIETEHIIUUA

AYJIUPOBAHHUSA B OBYYEHUH
APABCKOMY A3bBIKY

Annotatsiya. Ushbu maqolada arab tilini
o ‘rganishda tinglab tushunish kompetensiyasini
shakllantirishga oid zamonaviy yondashuvlar yoritilgan.
Tinglab tushunish jarayoniga ta sir qiluvchi kognitiv
va psixologik omillar, xususan, idrok qilish, eshitish
xotirasi, ichda gapirish, solishtirish, oldindan fahmlash
(antitsipatsiya) va mantigan tushunish jarayonlari tahlil
gilingan. shuningdek, audio-ma’lumotni samarali
qabul qilishni ta’minlovchi metodik yondashuvlar
tahlil gilingan. Muallif tomonidan ishlab chigilgan
bosqichma-bosqich mashq modeli va interaktiv o ‘quv
texnologiyalarining ahamiyati asoslab berilgan.

Kalit so‘zlar: pedagogika, inson kapitali,
innovatsiya, ta’lim tizimi, rivojlanish, ijodkorlik.

Annotation. This article presents modern
approaches to the development of listening competence
in the context of Arabic language education. It analyzes
cognitive and psychological factors influencing
the process of auditory comprehension, including
perception, auditory memory, inner speech, comparison,
anticipation, and logical reasoning. The paper also
reviews methodological strategies that ensure effective
reception of audio materials. The significance of the
author's step-by-step model of exercises and the role
of interactive learning technologies are substantiated.

Keywords: pedagogy, human capital, innovation,
education system, development, creativity.

o4

Islom tafakkuri (2-son) 2025

Annomauus. B oannoii cmamve oceewaiomes
cospemMeHHble N00X00bl K hopMUPOBAHUIO KOMAEmeHYuU
ayoupoganus npu usyueHuu apadbckozo s3biKd.
Tpoananuzuposanvl KOCHUMUGHbBLE U NCUXOTOSUYECKUE
Gakmopwl, eiusloOwWUe HA NPOYECC GOCHPUSIMUSL
HA CAYX, 8 YACMHOCMU: 60CHpUsMUE, CAYXOBAS
namsme, GHYMPEHHss peub, COROCMABIeHUe,
npedgocxuujenue (AHMUYURAYUsL) U J102UYECKOe
nonumanue. Taxoice paccmompensvt memoouyeckue
nooxoowl, obecneuugawuue 3¢p@exmusnoe
socnpusmue ayououn@opmayuu. O60CHO8AHO
3HaueHue NpPeodoNCeHHOU ABMOPOM NOULA2080U
MOOenu YNpasriCHeHuul U poau UHMepaKmuGHbIX
00paA3068aMENbHBIX MEXHOLO2UIL.

Knwueevie cnoea: neoazozuxa, uenoseyeckull
Kanuman, UHHOBAYUU, cucmemd 00pPA308AHUS,
paszeumue, KpeamugHoCnb

KIRISH

Tinglab tushunish — nutq faoliyatining reseptiv
shakli sifatida, chet tilini o‘rganish jarayonining
ajralmas va asosiy bo‘g‘ini sanaladi. Arab tilini
o‘rganuvchi talabalar uchun bu ko‘nikma nafaqat
til bilimlarini o‘zlashtirishda, balki muloqotga
tayyorlikda ham muhim ahamiyatga ega.

Har ganday bilish faoliyati esa emotsional va
mantiqiy jihatlarni o‘z ichiga oladi. Bu ikki jihat
tinglab tushunishda uyg‘unlikda namoyon bo‘ladi.
Ilmiy adabiyotlarda tinglab tushunishning turli
mexanizmlari keng o‘rganilgan.

Ruhshunoslarning ta’kidlashicha, birinchi
mexanizm — bu nutqni idrok etishdir. Bu jarayonda
insonda sezgi a’zolari orqali muayyan reaksiya
yuzaga keladi. Masalan, begona tilni bilmaydigan
shaxs bu tilni nafaqat tushunmaydi, balki uni
eshitib anglash qobiliyatiga ham ega bo‘lmaydi.

Shu bilan birga, eshitish xotirasi ham muhim
rol o‘ynaydi. Chunki biror nutqiy parcha idrok
gilinayotganda uni yodda ushlab qolish, uning
mazmunini anglash imkonini beradi.

Ichki nutq orqali takrorlash ham tinglab
tushunishda asosiy mexanizmlardan biridir.
Audiomatn eshitilayotganda inson miyasi nutq-
harakat analizatori orqali uni ichida qayta
takrorlaydi. Eshitilayotgan nutq ichki nutqda
takrorlanganida, uni anglash darajasi oshadi.
Tanish bo‘lmagan yoki murakkab bo‘lgan joylar
odatda ichki nutq orqali qayta takrorlanadi. Agar
o‘rgatilayotgan til materiali yaxshi o‘zlashtirilgan
bo‘lsa, ichki takrorlashga ehtiyoj kamayadi.
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ASOSIY QISM

Ma’lumki, gapirish bilan tinglab tushunishni
birgalikda o‘rgatish samarali deb hisoblanadi.
Eshitish sezgisiga kelayotgan signallarni xotirada
goliplangan andozada solishtirish mexanizmi.
Solishtirish shaxsning avvalgi tajribasiga, uning
sezgi va hissiyotiga qarab to‘g‘ri-noto‘g‘ri bo‘lishi
mumkin. Ta’lim oluvchi tajribasi deganda, eshitish
va nutq harakat sezgilari miyada hosil qilgan
narsalar tushuniladi. Solishtirish natijasida tanib
olishga muvaffaq bo‘linadi. Eshituvdan qolgan
iz mustahkam bo‘lsa, tanib olish mexanizmi
(solishtirish va bilib olish mexanizmi deyilgani
afzalroq) faolroq amal qiladi. Ta’kidlash joizki,
eshitilayotgan hodisaning to‘liq aksi miyada
saglanmaydi yoki tiklanmaydi, uning izi tushadi,
xolos.

Navbatdagi mexanizmning nomi oldindan
fahmlash (antitsipatsiya) deb ataladi. Soddaroq qilib,
oldindan fahmlash deyish ma’qul. Bu mexanizm
ishga tushganda, audiomatnning tuzilishi (jumlalar
yoki so‘zlar shakli)ni yoki uning mazmunini
oldindan bilib olish imkoniyati yaratiladi Yana
bir mexanizm audiomatnni mantiqan tushunish
deyiladi. Miya faoliyatining analitik-sintetik amali
asosida va boshqa imkoniyatlar doirasida anglash,
ya’ni mantigan tushunish ro‘y beradi.

Mazkur mexanizmlarni shakl toptirish
oqibatida o‘quvchilarning tinglab tushunish
malakasi hosil gilinadi. Tinglab tushunish malakasi
arab tilida zaruriy mashqlarni bajarish tufayligina
shakllanadi va rivojlanadi.

Ta’rif-tavsif etilgan tinglab tushunishning
psixofiziologik va kognitiv mexanizmlari tahlil
uchungina ayrim nomlar bilan ataladi. Nutq
faoliyatida esa ular yaxlitlikda namoyon bo‘ladi.

Yugqorida qayd etilganidek, tinglab tushunishni
o‘rgatishga maxsus vaqt ajratiladi va muayyan
mashgqlar bajariladi. Chet tilini o‘rgatishning
birinchi soatidan boshlab, to o‘quvchi o‘quv yurti
tugatgunga qadar tinglab tushunishni o‘rgatishga
e’tibor qaratiladi.

O‘quv dasturining og‘zaki nutq gismidan joy
olgan umumiy talablardan tashqari faqat tinglab
tushunish uchungina mo‘ljallangan jumlalar
ro‘yxati ham keltiriladi. Bular o‘quvchilar fagat
o‘qituvchini tinglaganda bilib olishga beriladigan
jumlalar ekanligini eslatib o‘tish joizdir. Gapirish
va o‘qishda o‘zlashtiriladigan leksik va grammatik
materialni tinglab tushunishga ham oidligi
muallimlarga ayon.
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Ta’lim oluvchilarga tinglash uchun namuna
bo‘lmish muallim nutqi katta ahamiyatga
molik. Darsni chet tilda olib borishning metodik
qoidalariga rioya qilish zarurdir. Gapirish va
o‘qish materialini tinglab tushunish yordamida
mustahkamlash hamda takrorlash ushbu nutq
faoliyati turini ta’lim vositasi maqomiga kiritadi
[6, 9].

Tinglab tushunishga oid mashqlar, aynigsa
darsning boshlanishida, sun’iy chet til muhiti
yaratishga qaratilgan bo‘lib, ko‘p qismi tinglab
tushunish bo‘yicha bajariladi. Darsning asosiy
gismi va yakunida ham tinglab tushunish mashqlari
muhim ahamiyat kasb qiladi.

Boshqa nutq faoliyati turlaridan farqli o‘laroq,
tinglab tushunish chet tili o‘rgatish davomida
ta’lim magqsadi va vositasi tarzida o‘rganiladi.
Magsad sifatida uning amaliy o‘rganilishi chet
tilida axborot olishni bildiradi. Barcha og‘zaki nutq
va o‘qish mavzulari gamrovidagi mazmun tinglab
tushunish orqali o‘zlashtiriladi. Gapiriladigan va
o‘qiladigan paytda o‘zlashtirilgan axborot tinglab
tushunish uchun ham taalluqli.

Ta’lim vositasi sifatida esa, tinglab
tushunishning til materiali (leksika, grammatika,
talaffuz birliklari) ni o‘rganishda qo‘llash nazarda
tutiladi. Yangi tinglab tushunish uch bosqichli
jarayon bo‘lib, umumiy eshituv idroki (akustik
appersepsiya), so‘zlarning tovush tomonini
(fonematik) farqlash va mohiyatini anglash
orqasida nutqdagi mazmun idrok etiladi, bilib
olinadi va tushuniladi.

Mazkur mexanizmlarni shakl toptirish
oqgibatida o‘rganuvchilarning til o‘rganish
jarayonida tinglab tushunish malakasi hosil
qilinadi. Tinglab tushunish malakasi arab tilida
zaruriy mashqlarni bajarish sababli shakllanadi
va rivojlanadi. Tinglab tushunish muvaffaqiyatli
amalga oshishi uchun quyidagi uch omil nazarda
tutiladi. Tinglovchining o‘ziga bog‘liqlik (xususan,
eshitish malakasining rivojlanganligi, xotirasi,
diqqati kabi xususiyatlari), tinglash shart-sharoiti
(nutq tezligi, til materialining hajmi hamda shakli)
va shu bilan birgalikda qo‘llangan materialining
lingvistik jihatlari hisobga olinadi.

O‘qituvchi talabaning idrok qila olish
qobiliyatini bilishi zarur. Psixologlarning
ta’biricha, materialni, nutqni idrok qilish, tushunish
xotirada puxta saqlanishning garovidir. O‘qituvchi
o‘rgatayotgan materialini, nutqini doim o‘quvchi,
talaba ongli tushunsin, anglasin. Buning uchun
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esa doim o‘qituvchi izlanishda bo‘lishi, vositalar
topa bilishi, ularni qo‘llay olish, idrok qilgan,
qilaolmaganlarini tekshirib turishi zarur. Idrok
gilinmagan nutq, material o‘quvchining yodida,
esida puxta saqlanmaydi. R.A.Zaripovaning
fikricha, “Idrok sezgi organlariga ta’sir ko‘rsatib
turgan narsa va hodisalarning inson ongida aks
ettirilishlaridir” [7]. Chet tillarni o‘rgatishda biz
sodda va murakkab idroklarga duch kelamiz. Sodda
idrokka til materialini idrok etishni, murakkab
idrokka esa tovushli yoki yozuvda ifodalangan
matnlarni idrok etishni kiritish lozim.

Shuni ta’kidlash joizki, tinglovchi hech
bo‘lmaganda ma’ruzachi singari shu jarayonda
ishtirok etishi, suhbatni tinglashi va uni idrok etishi
kerak. To‘liq ishtirok etishning ushbu jarayonini
tavsiflash uchun “faol tinglash” iborasi ishlatiladi.

Idrokning asosiy xususiyatlari shuki, ular
o‘tmish tajribaga bog‘langan bo‘lib, faol va
tanlab oluvchanlik xarakteriga egadir. Mana shu
xususiyatlar chet tillarni o°qitishga taalluglidir.

Ta’limda onglilik va faollik tamoyili
o‘qitish, ta’lim berish, tarbiyalash magsadlari va
vazifalaridan, talabalar tarbiyalanayotgan hamda
til o‘rganayotgan bilim yurtida materialga ongli va
jjodiy yondashishdan, hamda o‘quv jarayonining
o‘ziga xos xususiyatlaridan kelib chiqadi. Bu
tamoyil o‘rganilayotgan hodisalarni maqgsadga
yo‘nalgan holda idrok qilishda, ularni tushunishda,
ijjodiy ravishda qayta ishlab chiqish va qo‘llashda
o°z ifodasini topadi.

Onglilik didaktikaning muhim tamoyili sifatida
til va nutq hodisalarning mohiyatini aniqlashda,
ularning sabab aloqalarini ochishda til birligi,
shakllari, mazmuni, ularning borliqqa bo‘lgan
munosabatlarini tushunib yetishni talab qiladi.
Onglilik tamoyilining tatbiqi o‘quvchilarning
aqliy faoliyatiga suyanishga, ular tomonidan analiz
va sintez qilishdan, giyoslash va qarama-qarshi
go‘yishdan foydalanishga to‘g‘ri xulosalar gilish va
bilimlarni amaliyotda qo‘llash ko‘nikmalariga ega
bo‘lishga asoslanadi. Til hodisalarning vazifasini
tushunish til va nutq mexanizmlarini tezroq
shakllanishiga yordam beradi.

Arab tilini o‘qitishdagi faollik talabalarda arab
tilida nutq harakatlarini amalga oshirish uchun
zarur bo‘lgan diqqat, tafakkur, xotira va irodani
rivojlantirish degan ma’noni bildiradi. Faollikning
asosiy manbalari magsadlar, sabablar, xohishlar va
qiziqishlar hisoblanadi.

Talaba, o‘quvchilar faolligini boshqarish nutq
faoliyatining retseptiv, reproduktiv va produktiv
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turlariga, talaba va o‘qituvchi nutqiga, talabalarni
javob berishga tayyor bo‘lishlarida, Talabalarning
matn mazmunini oldindan aniqlash uchun so‘zlar,
so‘z birikmalari ma’nolarini fahmlab olishdagi
ko‘nikmalarni tarkib toptirishda, vaqtni to‘g‘ri
tagsimlashda namoyon bo‘ladi. Ko‘rgazmalilik
tamoyili ma’lum materialni o‘rganishda,
xotirada jonlantirishda, tashqi dunyoni bilishda
ko‘rgazmadan foydalanishga asoslanadi.

Tinglash qobiliyatlarini o‘rgatishning
samarali, zamonaviy usullari bilan bir gatorda
interaktiv mashqlar hamda multimedia va ragamli
platformalardan, masalan, mobil ilovalar va onlayn
audio resurslardan foydalanish mumkin. Tinglash
gobiliyatlari yakuniy mahsulotga emas, balki
ko‘proq o‘quv jarayoniga yo‘naltirilgan oddiy,
qiziqarli mashg‘ulotlar orqali samarali o‘rganiladi.

Til o‘qitish jarayonida tinglash qobiliyatlarini
kuchaytirishning samarali usullaridan biri bu o‘zaro
intervyular tashkil etishdir. O‘rganuvchilar ikki
yoki uch kishilik kichik guruhlarga tayinlangan
holda ma’lum bir tinglash jarayonini tashkil
etishi mumkin. O‘zaro aloqa qilish orqali tinglash
gobiliyatini rivojlantirishga imkoniyat beradi.
Bundan tashqari kattaroq guruh faoliyati ham
tinglovchilarga tinglash qobiliyatlarini o‘rgatish
uchun foydali usul bo‘lib xizmat qiladi.

Talabalar hamma narsaga ahamiyat
bermaydilar; ular vazifaning maqsadiga muvofiq
tanlab tinglaydilar. Bu o‘z navbatida, talab
qilinadigan tinglash turini va tinglovchilarning
vazifaga qanday yaqinlashishini aniqlaydi.

Hozirgacha mashqlar tizimi uning tarkibiy
gismlari, mashqlar tizimining tasnifi borasida
bir qancha lingvistik, psixolingvistik, didaktik
va pedagogik tadqiqot ishlari olib borilgan: (1)
chet til o‘qitish metodikasida barcha mashqlarni
lingvistik nuqtai nazardan til va nutq mashqlari
nomi bilan yuritib kelinadi [1]; (2) psixolingvistik
nuqtai nazardan mashgqlar: a) informatsion — bilim
o‘rgatadigan; b) operatsion — til materialini o‘rgatish
orqali ko‘nikmani shakllantiradigan; v) motivatsion
— nutqiy malaka hosil qilish uchun bajariladigan
guruhlarga ajratiladi; (3) shakllantiruvchi,
rivojlantiruvchi va takomillashtiruvchi mashqlar
[2] (4) fonetik-orfografik, grammatik bilan ishlash
ko‘nikma va malakalarni takomillashtirishga
qaratilgan mashqglar [4].

Ba’zi metodist olimlar fikriga ko‘ra «mashq
ta’lim oluvchilarga mexanik jarayon sifatida emas,
aksincha, muammoli vaziyat sifatida taqdim etilishi
lozim» [3]. Mashgqlar tizimli ravishda osondan
qiyinga, oddiydan murakkabga, bilimdan malakani
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shakllantiruvchi vaziyatda taqdim etilsa, o‘quv
fani oldiga qo‘yilgan maqgsadga erishish mumbkin.
Sababi, bugungi kun talabi o‘quvchilar egallagan
bilim, ko‘nikma va malakalarini real vaziyatda
qo‘llay olishi kerak.

Bizningcha, yuqoridagi olimlarning bergan
mashqlar tizimiga asoslangan holda tadqiqot
ishimiz doirasida o‘zimizning tizimimizni tagdim
etishni lozim topdik (1-jadvalga qarang).

Audiovizual matn bilan ishlashning quyidagi
to‘rt bosqichlari tavsiya etiladi: (1) eshituvdan oldi
tayyorlov mashqlarida; (2) matnni tinglash, agar
zarurat bo‘lsa, takroriy tingalash yoki ko‘rish; (3)
so‘zlarning tovush tomonini fonematik farqlash
va mohiyatini anglash orqasida nutqdagi mazmun
idrok etiladi; (4) matnni eshitishdan keyingi
bosgqich: (5) tayyorlanmagan nutqni rivojlantirish
- bilib olinadi va nihoyat tushuniladi.

Arab tili mutaxassisligi bo‘yicha ta’lim
olayotgan filolog talabalarning nutq faoliyatining
barcha turlarini mukammal egallashlari ularning
kasbiy kompetentligi uchun juda muhim. Shu
bois filologik oliy ta’lim muassasalarda til
mashg‘ulotlari shunday tashkil etilishi kerakki,
dars jarayonida har bir talaba asliyatda berilgan
matnlarni tinglab tushunsin. Filolog-talabalar
malakali mutaxassis bo‘lib yetishishlari uchun arab
tili darslarida audivizual vositalardan foydalanib
metakognitiv strategiyalarga asoslangan tinglab
tushunish ko‘nikmasini rivojlantirish tizimining
kiritilishi magsadga muvofiq.

1-jadval
Audiovizual vositalar asosida tinglab
tushunish ko‘nikmasini rivojlantirish tizimi

MAHBALIYHOC/IUK BA TUWILLYHOCNUK

Bosqich t(?gesllsllil;%(;:r Metodikalar /
. Yondashuvlar
mazmuni
3 - Muhokama, bahs- |- Munozara,
éon formation |mUROZara- Savol-  |debat, suhbat-
/ Reflection javob va juftlik/ Produktiv
(Tinglashdan guruh bilan ishlash- | mashqlar
keyingi Ofyinlar orqali (bilib
bosqich) kommunikativ olinadi va
vaziyat yaratish tushuniladi)

Bosaich t;w:lil.lq vlju- Metodikalar /
Es PShiriqa Yondashuvlar
mazmuni
- Audiovizual . p
. . - Blits-so'rov-
1. Exploration materfal mavzusi Aqliy hujum-
- 2XP bilan tanishtirish- Ay A
(Tinglashdan . . Informativ
L2 Qisqa savol-javob-
oldingi L mashglar
. Yangi soz va .
bosqich) . . (eshituv
iboralarni aniglash- idroki)
Tematik guruhlash
- Harakat va
imo-ishoralardan
2. Elaboration fc')yd'a¥amb 1'ikr L Yldeo— »
. bildirish- Videoni |topishmoq
(Tinglash g o
O tahlil gilish- strategiyasi-
/ Ko'rish . .
bosqichi) Tovush-fonematik | Reproduktiv
4 farqlash asosida mashgqlar
mazmunni
tushunish
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Xulosa

Arab tili mutaxassisligi bo‘yicha ta’lim
olayotgan filolog talabalarning nutq faoliyatining
barcha turlarini mukammal egallashlari ularning
kasbiy kompetentligi uchun juda muhim. Shu
bois filologik oliy ta’lim muassasalarda til
mashg‘ulotlari shunday tashkil etilishi kerakki,
dars jarayonida har bir talaba asliyatda berilgan
matnlarni tinglab tushunsin. Filolog-talabalar
malakali mutaxassis bo‘lib yetishishlari uchun arab
tili darslarida audivizual vositalardan foydalanib
metakognitiv strategiyalarga asoslangan tinglab
tushunish ko‘nikmasini rivojlantirish tizimining
kiritilishi magsadga muvofiq.
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HIYKYPOBA Oiima,

Towikenm dasnam WapKUyHOCIUK
VHUSepcumemu masuy OOKMopaHmu
aisha.shukurova.22@gmail.com

“UHTUBOX” BA “YTKAH
KYHJIAP” POMAHJIAPUJIA
SKCIPECCHUB BOCUTAJIAP

IJKCITPECCUBHBIE CPEJICTBA
B POMAHAX “UHHTUBAX” U
“MHUHYBUIUE JTHN”

EXPRESSIVE DEVICES IN
THE NOVELS “INTIBOH” AND
“BYGONE DAYS”

Annomayun. Maxonaoa mypx ea y3dex
adabuémunune OacmiadKu pomaHiapu Oyiecawu
“Uumubox” yamoa “Ymxan xywnap” acaprapuoa
yupanouean maceupuil, XycycaH, 3KCNpeccuiukHu
MABMUHAOBYU OCUMANAPHU KUECAAO MAOKUK MUl
Mmakcao Kuaub onunean. KaxpamouiapHune xuccutl
onamu yriaprumue 103 ugooacu, paneu, 2agda xoiamu
6a xammu-xapaxkamiapuoa Kau 0apaxcadd axc
SMMUPUNCAHU MUCOLLAD EPOAMUOa Kypud 4uKuIaou.
LIynuneoex, maxonrada maceupuii 0CUMALIAPHUHS XAD
UKKana acap mMakcaouHu ouud bepuuwioazu axamusmu
xaxuoa cy3 bopaou.

Kanum cyznap: Homux Kamon, A60ynna Kooupuii,
POMAH, maceupuii 60CUma, SKCnpeccus, 6aouutl maceup,
DPYXULl MAbCUPUAHTUK.

Aunomauyun. Ilenvio cmamvu se6naemcs
CPAGHUMENbHBIU AHAAU3 U300PASUMENbHBIX, 6
YACMHOCMU, IKCNPECCUBHBIX CPEOCME 6 POMAHAX
«Hnmubax» u « Munysuwiue OHUY, AGTAIOWUXCA NEPBLIMU
pomanamu 8 mypeykou u y30eKckou aumepamype.
Ha npumepax paccmampusaemcs, 6 Kakoil cmenexu
IMOYUOHATILHBILL MUD 2€POE6 OMPANICACNCS 8 UX MUMUKE,
yeeme auya, nose u oeucmeusax. Taxoce 6 cmamoe
PACKPLIBAEMCsl 3HaYeHUe U300PAZUMENbHbIX CPEOCE
0711 nepedauu UOelH020 3amMblClad 000UX NPOU3BeOeHUl.

Knrwouesvie cnosa: Hamvik Kemans, A60ynna
Kaowipu, pomawn, uszobpasumeinvHoe cpedcmeo,
9KCRPECCUBHOCMb, Xy0odicecmeeHHoe u3oopasicenue,
IMOYUOHATBHOE 8030€elicmaue.

Absrtact. The article aims to comparatively analyze
the descriptive devices, particularly those that ensure
expressiveness, in « Intiboh» and «Bygone Days», the
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first novels in Turkish and Uzbek literature, respectively.
Using examples, the article examines the extent to which
the characters' emotional world is reflected in their
facial expressions, complexion, posture, and actions.
Furthermore, the article discusses the significance of
these descriptive devices in revealing the main purpose
of both works.

Keywords: Namik Kemal, Abdullah Kadiri, novel,
pictorial means, expression, artistic image, emotional
impact.

KHUPUII

M.Xalinerrepra Kypa, MHCOHHUHT HYKHU
MOXMSTHHHM ouuiura &paam OepyBUM acocui
BOCHTAJIap TACBUPHI CaHBAT Ba MyCUKaaup. AliHaH
Iy coxayap/ia MHCOH Tabuaruja SImMpuHn0 ETTan
VOKOJKOPJIMK Kywiapu ro3ara uukannd [8:261].
AMMo Oanuii amaOueT neran Oup Kyd OOpKH, Xed
KaHJall MyCHKHH HOTa €Kku paHraop OYExIapHH
KyJiaMail Typu® XaM MHCOHHUHT WYKH OJIAMUHU
OYMII UIMKOHHMHH Oepaau. Xap oup myauud y3ura
XOC YCYNHHM Kymmabd, Oamuuii cy3 BocuTacuma
KaxpaMOHJIADUHUHT KEYMHMA Ba XUCCUETIApUHU
tacBupaaiau. Jl.Toncroit Oynnail caHbaTHH
“omnmmii cy3 Owmran 0a€H KUIMO OYnmMaiinuran
XaKUKaTHU aTMOK™ aes Tabpuduaiinm [12:310].
Bynpait ynkan Basudanu Oaxapumna Homuk
Kamon Ba Komupuilt cy3 canbatura naxjinop
JKyla KyO yCyJl Ba BOCHTallapAaH MXKOIHHU
¢doiinanannmany. Kaxpamonnap tamku kuédacu,
IOPUII-TYPHILH, XapAKATIapU Ba HyTK OXaHTHHUHT
9KCIPECCUBIUTUTra JUKKAT KapaTHII IIyHIal
yeyanapaas 6yau6, “Muartu6ox” xamaa “Vrkan
KyHJ1ap”’ pomaniapu Oy ’KHXaTIaH FOKCaK Maxopar
HaMmyHacu Oyna onazau.

ACOCHM KUCM

“Uutunbox” aBBanuaa KYNpOK MeH3ax
tTacBupHu Oepuica-ia, BOKeajlap PHUBOKHIA
KaxXpaMOHJApHUHT UYKW KSUMHMaJlapura XI/IT06
9TyBuM Hdopanapra ypun Oepunaan. Yamnmka
cadipnapunaad oupuga Anu Oeli apaBajaru Kusra
Ky XapakaTu OunaH Oenru Oepaau Ba OyHIaH
V3 XiKonat yekaau: “... yeni 6grendigi bigimde
isaret etti...bir namus sahibinin arabasina satagsmis
olmak endigesiyle utanmasina yol act1 ve kaninda
olusan sicaklik bedenini eritecek sandi” [4:13]
(AKMHAA YpraHnraH HMOIOPACHHHM KYpCATIH...
Kalicuaup MOOIM KU3HUHT apaBacura OCHJIraH
OYNMUIIM SXTUMOJUHU Yinal, ysumb KeTau Ba
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KOHUJIaTH Xapopar 0aJlaHuHK STUPUO F000PryIeK
OYJI1); OPTHIAH y3Hra XaM CHPJIU UIIOpPa KEJTUIIH
WWTUTHY sTHAJa JAOBAUPATHO KYSau, Myaiud
Aun GeWHHMHT pyXHil XOJIIATHHU OepHIIia, YHAATH
y3rapuiuiapra, xarTh-xapakariapra oaradcui
TyxTanamu: “...goriinliste herkesle birlikte eglenir
gibi goriliniir; fakat zihninde bilinen igareti anlamak
icin — Misir’1n eski yazilarini elde sozliigii yokken
okumaya calisan bilginler gibi — her sekilden nice
anlam, her durumdan bir¢ok konu ¢ikarmaya
calisirdi. Fakat diislincesini zorladik¢a ¢6zmeyi
istedigi bilmece zorluga diiser, bilmecesi zorluga
diistiikkge zihnindeki yorgunluk artar, hayali ise bu
kisir dongii iginde hayran hayran dolasir dururdu”
[4:14] (TamkapugaH xamMmma OWIaH BaKTHYOFIHK
KWIagTrauJeKk KypuHap; aMMmo XaéjlaH yma
OCNTWHU TYHIYHHUII YYyH — KaauMmMra Mucp
€3yBIapuHU JIYFaTCU3 YKUMOKYM OYJITaH OJUM
CUHTapHU — IIAKIJaH MabHO, XOJNaTAaH Ma3MyH
Kuaupapau. BomHN KOTUPraHu capu )KyMOOK
sTHA/1a KWMWHIIaImap, >kyMOOK KHAUHIIAIITaH! Capy
MUSICH Yapyapau. Xaémiapy dca [y 1oupa nauia
TUHUMCHU3 aiiaHapau). byHnail moaTuk pyxuit
X0JIaT TaCBHPHU OPKAIH KaXpaMOHHHHUHT HYKH
JyHECUHU EPKUH 0unO Oepap dKaH, aaud yCTaauK
OwiaH JKcIpeccus TypjlapuliaH OWpU  paHT
y3rapummaan GoiaanaHa Il — MUK Y3rapuil 103ra
ypHO, HHTUTHUHT paHTH capraiiud keraam: “...ylizl
iizerinde bulunan giines gibi hem atesler iginde
kalmig hem de sararmisti” [4:17] (r03u Kyéuiiek
JoBYJ1a0, capraiin® kerranau). by ycymman
Homuk Kamon poman mpaBommuga Oup Heua Oop
¢doitnananamu: “Mahpeyker... Ali bey’i...hiiziinli
sagkinliktan kurtarmaya g¢aligti. Boylece ¢ocugun
yiiziinde tozpembe yagmaklar kadar hafif bir kirmiz1
renk yayilmaya basladi” [4:26] (Moxnatikap... Anu
OeifHu... Oy Max3yH XaWpar XOJaTUIaH YUKapuO
onumra ypurau. [lynmgaii kunub, HATHTHUHT
I03Mra 04 MYIITH Xaphp HUKOOTa YXIIail eHrui
KU3WLIKK torypa oonuiaau); ‘“bedenindeki kan,
kizginlik ve utanmayla ates kesilerek yiiztindeki
kirmizilik yeni tutusmus bir aleve benzedi”
(ByXKyIMIard KOH ajaM Ba yAT/AaH aJaHrajaHuo,
1031 OJIOBZIEK JIoBYIIa0 ketan) . Llynnait xonarHu
Moxmnaiikapia xam Ky3aramu3. Anu Oeljgan
KeJIraH paJl MaKTYOUHH OJIrad, YHUHT XOJIaTh sHa
PaHTHMHUHT Y3rapuiny OuinaH ouMkiaHagu: “ylzi
miithis bir bicimde sarardi” [4:90] (x03u asHUIH
Tycaa capraiin0 ketau); ¢xku Kahduartu Tymuo
keTran xojart yuyH “yizindeki tazelik yerini
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karaltiya benzer hafif bir liziintii rengine birakt1”
[4:31] (ro3unaru coduk YpHUHHA KOpaHTaHCUMOH
xaarapuniiuK paHru srajuiazim).

O3 paHruHUHT y3rapumy OuiaH Kedaaurad
SKCIpeccuB Xomar “YTkaH KyHIap”na xam oup
Heva 00p TacBUpJaHau. Pyxuil XoJaTHUHT HUHXKa
YU3TUJIApH XaKUKaTAaH XaM 034a aKkc JTajH,
OyHHM anub FOSIT aHUKIUK OuiaH udomanaiau.
Otabex KYHIIIMAA aBaiiial ropraH cupu — ceBHO
KONTaHuAaH XacaHaiau xabap Tomnrad, KaTTHK
XIKonaT Topranu: “Otabek KUM-KU3Ki Ku3apuo
TYHOXKOpJapnek epra kaparan sau” [14:30],
“Otabek Y3WMHUHT KUI-KU3UJI EJIFOHJIANINIaH
Bk IOHM onaua Kuzapuuaan” [14:189] éxu Kymymn
XaM TYH kewyacu ysaTaaH “KuzapuHaau’ [14:64];
KymbernHuHr TyXxMaTuaaH KaTTHK acabuiinamran
“Orabek a30apoiin OYFUIINO KeTKaHUIaH KYKAUMTHIT
ToBnan"aau [14:76]; XOMUIHUHT KUIMHUIILTAPUIAH
xabap ToNraHujaa ‘“‘wyjaa KailHaraH XUCCUET Y3
[IapIacHHU YHUHT F03Ura O4MK Tanuiad TypMoKIa,
KY3u YT kabu EHap Ba 103U 103 XWJI TyCKa Kupap” au
[14:232]; cupu ¢om O6ynran ABBanura “paHru
VukaH” 3aiiHAOHMHT aXBOJH 1ca sIHAAa aHUKPOK:
“Tycu mypaanek okapras...” [14:373].

Homuk Kamon raBma xosiatu Ba XaTTH-
Xapakarmiapy OpKajih XaM KaXpaMOHHHHUHT WYKH
Japa, XasHkoH Ba M3TUPOOJIapuHH EKHM aKCHHYA,
XypCaHIYWINK OHJIAPUHU TacBuUpiaigu. [apuu
Anu Oeil y3uparu y3rapuuulapHHU TallKapura
ce3qupMaciiiKKa XapakaT KHica-Ia, >KHCMHU
y3ura OylWcyHMalau: rox Ky3uJaH MIAIIKaTop
éuurtap OoKaau, TOX XYHIMAaH KETHO KOJTYIeK
XOJICU3JIaHaIN; apra3al xonaruaa 6e3rak TyTuo,
Tabuarura 3uj OyJIraH WIIJapHU KWiagu. Au
Oelira ynHIaH OMIMUK OY11O KosraH J{uionryOHUHT
XO0JIaTH d5ca sgHaJxa JKcupeccuB OYEKmapaa
TacBUpiiaHaau. Anin Oe¥l aBBajura OHaCHHUHT
TakIupuHN KecKuH pan »Tub, HunomnryOra
yiJlaHUIIHU ucTamaran Oyiica, opagaH Oup KyH
YTHO-YTMall, QUKpH y3rapub yira KaiTranugan
CYHI, KM3 apajam xuclap U4uaa KOO KeTaau:
“Hatta odadan ¢ikmaya bile giicii yetmeyerek
siddetli bir bayginlikla bulundugu yere yigilip
kald1” [4:84] (xaTTO XOHAaH YMKHUIIITA XaM MaXKOJITH
eTMa, XyIIH/JIaH KeTHO, TypraH Konu 1a HUKIIIN ).
Acap naBomua Jnnoury6 Oup Heya Oop Xymuaan
keTaau. By acnuaa yHUHT HUKH KeUMHMAJIAQPUHUHT
KUCMUAard akcu OynuO, Ma3Kyp XOJaTHH
apabuérmynoc Mopoxum Fadypor Kyhingarnua
tappudnaian: “Xymjgadn KeTui (QaBKyJIoTaa
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pyxuit xonar. Y ¢akar KaTTHK KeuumHMajapra
OepuiranaaruHa, oaM AWInaa MyOTaJONUKHUHT
yumac oJioBM OYyiraHjgaruHa pyi Oepca kepak”
[15:300]. Hapxakukat, JunomyOHUHT €pura
OynraH myxa00aru “MyOTanoauK” napaxacuia
OepwiraHku, xap KaHjgah cabab, xap KaHmai
XOPJIMK YHUHT CEBTU OTAIIMHH CYHIHUPOIMAMIH;
XaTTO CEBTMIIMCH TOMOHHIaH OCpHIIaiuTaH CUTaM
yHra Xy3yp Oarunutaiiin. A KAU3HU AYNIOCiao,
Yiap xonra onu0 KenraHaa XxaMm yHra HucOaTaH
XHCIapH 3appada y3rapmaiau: “bulundugu kanla
dolu yer i¢inde siiriinerek istekle beyinin ayaklarina
yliz slirmeye c¢alisir ve kalbinin tam teslimiyeti
ise ¢cehresinde olusan hiizlinlii glilimsemelerden
anlagilirdi” [4:100] (koHra OynaraHraH oiuaa
Cypasind, JKOH-)KaxIu OniiaH EPUHUHT OEKIIapura
103 CypHIIra MHTWIAP, KaJIOWJaru TacluMHUST
Jca Yexpacujard Mabloc TabaccyMaaH Ce3miud
Typapu).

Xylan KeTUill OuiiaH OOFJIMK 3KCIPECCHs
“VTkan kyHnap”aa xam aitHan Kymymr Guiman
cogup Oynanu: OTabexk HOMHIAH E3WITaH COXTa
MakTyOHU onraH Kymyur “5koHCY3 Oup ToByII niia
“ysarcu3!” ned KHIKUP/K Ba epra MUKWInO y3uaan
ketau” [14:171]. Kyuru ucramaca-ja, 0ynaérran
UIiapra po3winK OepuIlM, Y3UHUHT 3apapura
KYHUO Oynca-ga ceBraHura €H OOCHIIN YHUHT
IOKOpHUa KeITUPUITaH TabpU(Iaruaek, UIIkKa
SHI'MJITAHUIaH Jlapak Oepajn; KyHIoUl XxabapruHU
smntran Kymym “@y3ynuit Tapbupuua cedu
3aHaXJOHH Herajup Ku3apuO, HOBAaKH MUKTOHU
ky3&nuiapu OnnaH xxydrian”ca xam, [4:153] Oynra
PO3WINK Oepaiu.

“UuaTubox”Hu €3mmpa anubd pyxui
TabCUPYAHIMKHUHT POMaH/1a (oiijaaaHran Tauku
yCyIUTapuaH — OX TOPTHII, TUTPAL, YHKYCHU3IIHK,
Ky34aH €1l OKMIIM, COYJIAPUHM IOJHUILI Ba LIy
Kabuiap BocuTacuaa 0aauuii JaBxanap siparajm.
Macanan, acabuiinuk/razabuu ndopanam yuyH
Oabp3an “sanki her damari bir telegraf teliydi,
beynine dokunan tarafindan yildirimlar sag¢ilirdi”
[4:20] (ry€ Tomuprapu Tenerpad cumura aiinaHuo,
MUSICUTa YJIaHTaH )KOHH/IaH YaKMOK YaKa&TraHIeK
oynapmn) éxu “sanki gozleri agikken uyur: uyaniklik
aleminde riiya goriirdii” [4:20] (ry€ xy3napunu
04H0 yxiap, yxjiamaid TypuO Tyu Kypapau) kabu
WYKW OeNTuiIapHHU Kyiuiaca, 0ab3u YpuHIapaa
YHHU TalllK{ ycyiap Ouian udomanaiau: “Soziin
oteki yaris1 agzindan cikarken sesi titremeye,
gozlerinden ufak ufak birka¢g damla yas koparak
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kirpiklerinde dolagmaya bagladi” (ranmuauHT KONIraH
SAPMUHU aliTapkaH, Ky3i1apuaaH Oup HedTa Maiaa
TOMUMIAp CU3U0 YMKUO, KUIPUKIIApUIA aljaaHa
oommanu) [4:30], “mezar topragindan yaratilmis
kadar korkun¢, mazlum kaniyla boyanmistan
igreng kizgin bir surat gosterdi” (Typku Kaop
TYNPOFHJIAH SpATHIITAaHACK NaXIIaTId, Ma3lyM
KOHMTa OysuIraH/aH XaM >KHPKaH4YpOK, Fa3a0HOK
anu), “hisimla elinden tutarak ve gdzlerini kan
dokiicii bir sekilde belerterek....”(;xkaxy1 Ounan
KYyIugaH TyTuO, Ky3i1apuHU KOHA0 KeTTyaeK
onaitupuo...) [4:121] kabu. Fam-anam udonacuna
XaM IIyHJai, JKCIPECCUSHUHT TAIIKU Ba WYKH
yCyJUTApUHU KYPUIIIMMI3 MyMKHH: ‘‘zindana atilmig
gibi eziyet ¢ekerdi. Isi giicii odanin bir kosesine
cekilerek yetimler gibi ah etmek, hiiziinle gozyasi
dokmekti” (3MHIOHTA TallJIAHTaH OJ[AMJICK a3UsT
yekapau. VIUHUHT 0TH XOHa Oypuarura THKHINO,
eTuMIIap Kabu oX TOpTHO, Ky3 €m TYKum Oyano
konrauau) [4:10], “iki elini basina atarak ve o
giizel saclarinin birazini yolarak...” [4:128] (ukku
KyJnuHU Oorura oaud 6opud, ry3an counapuiaH
Oup kaHwyacuHM rouno...), Yzl rahat doseginin
tizerine dogrultulmus 61l gibi soluk, davraniglari
Allah'in gazahim gérmiis giinahkar gibi korkungtu.
Birka¢ saniye kadar sagkin saskin ¢evresine
bakindiktan sonra, dudaktan bembeyaz kesilerek
titremeye, gozleri bayilmak alameti gostermeye
basladi (r03u MaHTy poxar Tymarura ETKU3nIraH
MypIaieKk CYIFWH, XapakaTiapd AJUIOXHUHT
Fa3a0MHU KYpraH TyHOXKOpP CHHIApH KYPKUHWINA
onu. bup Hewa conus xailpar Ounan arpodura
Kapal oJjrad, jabiaapu okapuO TuTpail Gouuiay,
Ky3/Iapua XyIuJIaH KeTUIL ajoMaTiaapu 00p d71u)
[4:83].

A¥iHu wmyHAall XxoJmaTiapHU sHa
Konupuiina xy3zatamus. banuuit TacBup opkaiu
KaXpaMOHIAPHUHT pyxmit xomatn “VrTkau
KyHJ1ap”~’aa OarosT UILIOHAPIHN, TUKKAT TOPTAAUTaH
JKUXATH dca, TYPK POMaHH KaxpaMoHJIapu OuiiaH
Yyxuram Tap3aa Oepuinaan: Oradek razabinaHranaa
“HeYOFNMK 00CHO ynuTad KearaH Oyiica Xam, JISKUH
9HIM WYKJIaH KaliHaO TONIMO KeTKaH XUCCUETUHU
0oconMaan — «BHXKAOHCHU3, TYHFY3!» nenu-aa,
uxtué€pcens Ypuuaan typud kerau’’[14:231]. Uk
Japaura MyoTaso OyiaraHuaa TaMoMaH OOIIKa X0
onanu: “..ypuH E3WIraHuaH ryé€ xadapcus kabu
YCTYHFa CysiIFaH4a KOTHO Typap aau” [14:25],
“...KY3UHU OUp HyKTara THKHO KOJJIH... LIy
X0JIJla KaH4aradaj up YIATYypAu, HUXOAT yUKyJdaH
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yHFOHFaH KUIIMIEK CYy4rO Y3MHM Ky3aTKy4dura
Kapaau’[14:26]; kaiirynu nammnapaa “Kyzénuapu
1031 OPKAJIMK TAPUHUHT KOLLIMFa Ba OTUHUHT EIIMFa
ToMa Oornnaiup” [14:141], “FKoncys Oy xabapHu
suTKaH OTaOeKHHUT XyIIW OOLIMIaH yUKaH KaOu
Oynnm-ma, aquM y3raH KOWHAa MHUXJIAHTaHICK
KoTuO Komau. ['V€ yctuman Oup denak KailHaraH
CYBHHU arJlapraH 3Aui1ap-aa, OyTyH Tepucu oéFura
cunupin6 Tymkan au...” [ 14:221]. KymymHuHr
KaWFyJIn XOJIaTh 3ca Y3Ura Xoc HO3MK YM3rHiIap
Ounan Oepunanu: “KymymOuOWHUHI Kopa
KY3J1apH KUK E11Fa TYIuO0, Kupakiapy ¢ Ounan
oemanamnap”’[14:52], “KyMyurHuHT THIIHHUHT
OKUHH KYPHII KyJa KHHUH, YHUHT XaMMa UIIN
(axar myHrraiin® xaénnanumkuaa” [14:60].
Iynunaraek, KymymHauHr acap wmobOaiHuna
TYyILITaH Ty Py XoJamiapu: xaBoTup “Kymymonou
sUIT 3THO OyBHcHTa Kapad kyiam’” [14:33], KyBoHU
“Y3UHUHT OTHACK OMp HAPCAHWHI TOBIIM KaOu
KO Kymn6 robopan’ [14:63-64], KyBoHY apaart
Kalry “Oy JaKMKaary XOJIMHHU KajiaM OuiIaH Yu3u0
KypcaTuil andarTa MyMKUH 3Mac 31d. Y TUTpap
91U, KYKapap 3Au, TYJIFaHap 31U... XO3UPrH SHT
KyWIMK XUCCUETUHN XUCCUETHUHT abJI0 (OIaInCcH
Oynran €mr O6wmnan TyKap onu” [14:261] currapu
opuruHan Oaauuii udonanap Owian Oepuamu.
ByHnait udonanap nepcoHaKJIapHUHT XUCCHI
XOJaTIapuHU OUIAMpai, BOKea-xoaucaiapra
XaMIapAJIUKHUHT TYypiu KYpUHHUILIApUHHU
ndomanaiimu. Kogupuii pyxuit OeIrniapHIHT aHUK
MOXMSITUHH yCTaNUK Onnan ound Oepaau, yaapHu
LIyypUMH3 OMJIaH XMC KWIaMHU3, MAHTHUK THJINTA
Tap >KUMa KWIMIITHUHT, X0XKaTh OYIManiu

KaxpaMoHnnap xalpaTiaHraH caxHaJapHU
3ca Xap HMKKM Myamutnd ¥y3ura xoc Tapsna
TacBupiaiiau. Mucon yuyn, Homuk Kamon
Anu GeitHuHT MoxnaiikapiaH CeBrU M3XOPHHHU
SUIMTTaHAard XaipaTr X0JIaTWHU TabpuQIaliHu
HOXKOU3 J1e0 OWIaan, Ba3UsATHU TaCaBByp ATHITHU
KUTOOXOHHUHT y3Wra XaBoJia KUJaJH. KOFO3Ta
TYLIMPHIL Ha KaJlaM cOXUOJIapH, Ha paccomiiapra
Hacub sT™ac mapaxaza [4:30] Muciacu3 SKaHUHH
TaBKUIALI OMJIaH YekIIaHca, “YTKaH KyHaap”aa
MalIXyp YUMWIAUK caxHacugaru KymynrHuHT
XalpamiaHUIIKd Kyidugaruia TacBUpiaHaIu:

“MaxOypusiT ocTuaa, €B Kapallu OWIaH
CEeKMHI'MHa TyliMmaHura kapaau... lly xapamina
Oup MmyH4a BakT KOTHO Konu. [llyHnan kefinn Oup
Heda KagaM 0ocu® OTaOeKHMHI MUHXKUIA SKUH
KeJII¥ Ba dCaHKHUparaH, XasyKOHJIaHFaH OUp TOBYII
OwmaH cypanu:
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— Cus ymamu?” [14:63]

TacBupura cysnap OXHU3IUK KHUIAIUTaH
caxna Kommpwuiina xam #yx smac. Coxra Tajmox
XaTUJaH KeHUH KaWHOTACUHUHI Y3WUra KUiraH
MyOMaJlaCUHU KYpraH KaxpaMOHHUHT XalpaTuHu
Konupuii “bynnait myomana onnuna OtabekHUHT
KaHJail XoJia KOJHUIIM M30XKa YHYa MYXTOXK
oyimaca kepak” [14:185] Tap3uma 6epaiu.

Bynnaii TacBupriapaan MyasTU(HUHT acOCU
Makcaau OOTHHUEH M3TUPOOJAp, XasHKOH, FaM Ba
KaWFyJapHH Ky3ra KypHUHapIH, Ce3UIapiu KWino
kypcarumaup. Iy makcagna Homuk Kamon
Hadakar Anu Oeil Ba JluinouryOHUWHT, Oaiku
0oIIKa ePCOHAKIIAPHUHT XaM PYXUH XOJIATHHH
OepuIna, dKCIPECCHSHUHT My yCyJlapuaaH
¢doitnanananu. doTuMa XOHMM yira Keamarat
VFIUAaH TAmIBUIOUIAHWUO, Y3WHH KysIpra Xou
TomonMamIu: “yavrusunu arayan ceylan gibi bir
adim atar, sonra doner ¢evresine bakardi [4:17]
(6onacunu u3naérraH KUHUKICK OUp Kajam
Tanuiap, KeHuH yrupunud, arpodura Kapapin),
TapOUsIM YEIMHUHT OUp (PoxuIinara WiIaKuIuo
KOJITaHUJaH HM3TUPOO uekanu: “Sinirlerinin
acistyla azasmnin her biri ayri1 ayri titrerdi”
[4:70] (acaOumiinamranugan xap OHp ab30CH
ajoxuja TUTPapAM), YFiau Oy WYimaH Kaitrad,
XypCaHUTUTHIAH SpaTTaHra MYyKyp CaKJacHHH
Oaxxo xenrupamu: “biiyiik bir sevingle ... secdeye
kapand1” [4:86], Anu OefiHuHr OeTOONMaHTaHKIaH
YyKyp Kaifyra Tymaau: “cigerparesinin boyle
hayat ve 6liimii bilinmez bir duruma distiiglinii
goriince saclarini yolarak aglamaya, feryat etmeye
baslad1” [4:100] (>kurapmopacuHUHT OyHIal Ha
VMK, Ha TUPUK SKaHUHU OWiIuO OyamaiauraH
aXBOJIMHU KYpuO, COWwIapuHM 101H0, HUFIamra,
(hapén KuHITa TYIan).

“NuTHb0X”1a SKCIpeccus yCysulapu acocaH
Oom kaxpamoniap Ba @ornma XoHHMra HEUcOaTaH
KynnaHuaras 6ynca, “YTkan kyHmap”na GyHjaii
MIEPCOHAXKIIAP KAMPOBH KEHI'POK KYy3ra TalllIaHaIH.
Komupuit gespnu xap Oup KaxpamoH yCTHUIa
Oaradcu TYxTanuo, y Xaku1a 9yKyppoK TacaBByp
XOCHJI Kuiumra ypuHanu. “bomkamnapnan
KOJIMIIMAC y4yH’ YPUHCH3 Tamupuo, “yiyF
Oup Hapca kamd ATraHgeKk Marpyp, MaKIHUCKa
Kapad 4yuK’KaH XOMHJIHH “epra KaparuO, oM
JIEHUIITra MaXxosl Oepmaii”Iuran axBoJyra coiuo
kyiran Xacananu [14:24], “YyHr-y Tepc om
yaiiHa0”, xaxonad kyiayBuu [14:36], “yluacuHu
TUTpaTud Xyppak otyBuu” [14:47] XoBiIuKMa
Tyii0eka, “n4-3THHH €0, IOTTaH TYKMAaCUHUHT XaM
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MasacuHu OmiMac”, caira “rypuuiad Kkeraauran’
V36ex oiiumra Gepunran cupariap yIapHHHT
XapakTepuHu oun6 Kypcaraau. bynapaaH ramkapu,
sIHA TYPJIH PyXui Xonarmiap nhoaacuHi HKKHHYH
Japakalli KaxpaMOHJIap TacBUpPHJIA Ky3aTaMHu3.
Macaunas, [llokupOexkauHr aciau OTabek SKaHUHU
ownran “Ycra AnuM Oup 03 Y3UHH KeWHHTra
TalUTad Ba Ky3ura >XukK &m unkapau’” [14:254],
COXTa TaJOK MaKTyOW/JaH KEHUH “KaillMH oTacu
OuilaH KypHIIMaK Y4yH IOTUPraH KysBU OJJIU/a
HaMO3WHU XaM YHYTKaH JiaF-7af TUTpad Tyxraran”
[14:185] kyTugop xakukaraaH xabap Tonrady
“S'/KyG OouThprau, yi Jaxiiar Ba Taaxokyo mumja
TolIeK KOTHO KoFaH 3yau’” [14:259]. KymyiiHuHT
BapoTUIAH y4 KyH yTHUO eTuO KelraH ora-
OHACHHHMHI aXBOJWHU TACBUPJALIHH MYyaJauQ
UMKOHCH3 J1e0 Tomaau: “YIapHUHT XO03UPTHU
XOJIMHHU TacBUP TUII MyMKHHMU?!” [14:374]

Acap cyHruga KaxpaMOHIJIADHUHT OXHPTH
xonati Myajug OyTyH poMaH JaBOMHUIA yaapra
IOKJIaraH Ma3MyHHH Xamja Y3u Hazapaa TyTraH
MOXHSTHH O0p Oyitnya TacBupinaiinu: “Dilasub’un
6liim acilar1 arasinda Bey’in paltosundan siyrilmis
dagimik saglari, soluk yiizii pencereden vuran ay
15181nda bir garip giizellik baglamig, mazlumluk
gibi hiiziinlii bir halde 1siklar i¢inde yatiyor.
Mahpeyker ise zorbalik gibi dokmek istedigi kan
icinde bogulmus, alcaklik topraginda yuvarlaniyor.
Ali Bey de pismanlik gibi yiliziindeki iiziinti
cizgisi, ellerindeki intikam kaniyla Mahpeyker’in
ayagil ucunda diz ¢dkmiis agliyor” [4:135]
(AunomyOHUHT ynuM a300u maiTuna OeifHUHT
MAITOCHJIAH CUPFAINO YMKKAH TapKOK COUWIApH,
CYJIFUH 031 Jiepa3aJaH TyInO TypraH ol Hypuaa
aXNO TY3aJUTHK KacO TraH, Ma3ayMIIMK CHHTapu
Max3yH Xojja Hyp nuuja €rap; Moxnalikap 3ca
30JIMMITMK CHHTapH ¥3W TYKMOKYH OYIJITaH KOHTa
OynraHuO, XOPJAUK TYmpoFuja oManad €rapiau.
A Geii Oyr1ca, MyIaiMOHJIMK MUCOJIH, FO3JIapua
FaMm, KyJjgapuja MHTHKOM KOHU KOTHO KOJTaH,
MoxmaiikapHUHT 0K y4uJia TH3 YYKUO HUFIapn).
Kentupunranunex, Homux Kamonra xypa
Juorry6 — mazmymiiuk, Moxmanikap — 30JTHMITHK,
Anu Geii 5ca — pOMaHHUHT OMPUHYY HOMH OYiran
— CYHITH NyWAaWMOHJIMKHUHT THUMCOJH, IOy
TYIIyHYaJIApPHUHT acapJard MHbUKOCU. banmku
Myain@ acapHMHT aifHaH SKyHHJA YKyBYHIa
OXHPTH TaCaBBYPHH SIHA/1a AaHUKPOK XOCHIT KUJIUIII
MaKcaauaa I0OKOpUAard TACBUPJIAPHU aiiHaH acap
CYHTHJa KeITUPTaHIup.
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“VTkan KyHnap” AKyHHJArn KaxpaMoOHJIap
XO0JIaTUTa Ha3zap Tauulaauran Oyncax, yHIa
XaM BOKeajlap acHOCHJAa KaxXpaMmoHJapra
CUHTIUPHIMOKYHM OYJraH Ma3MyH ailHaH acap
oXupHuJa TepaHpok ouud Oepunanu: uddar Ba
Myxab0ar pam3u Kymymn: “OpHHUHT 103UHH 03UTa
KYWIH, ysUIFAHCUMOH KY3uHU tomau...”[14:374];
4opacu3iIMK Ba Hajgomar nuuaaru Otabek: “Kabp
€HMFa TH3 YYKKaH MUTUTHUHT Ky3 Hulapu Xam
KYpPBOH OsTJIapura KYWUIWIMUO oxKap 3au”
[14:376]; xaBoOcHu3 Myxab0ar Ba aKJICH3IUK
KypOoHnu 3aiiHa0: “sUIMHFaHCYMOJl yHTa SIKHH
10pHO KeJIH... OpKacura Kapaii-kapait Orabexnan
y3oxmamnn” [14:377]. Komasepca, “xatmu Kypbon
KHJIMO FOpTKA o1l Oepran”, qUEHAT Ba XaTKYHIUTUK
udomacu HOcydoOek xoxku xamua “Kopa KUIHUO,
Tab3us ouran” Y3bek oitmm [14:377]... Xap
OMPHHHMHT XapaKaTh, CYHITH XOJIaTH pOMaHa
Ky37a TYyTHJITaH MOXUSTHUHT acll MaH3apacHHH
ouunb Oepau.

Uy ypunna Kymym Ba JunomryOHUHT YoM
caxHaJapHuJard yXmanuiiK YbTHOOPHU TOpTMal
konmaiiau. “Ah! Gidiyorum... Gidiyorum... Beyim!
Beyim! " diyerek ve her defasinda daha zayif
bir sedayla seslenisini yineledi. Kollar1 Bey'in
boynundan ¢oziildii. Kucagina yigildi, 61di” (Ox!
Kersnman... Kersnman... beitum! beitum! — xap
cadap Oy cy3HM aliTraHuza oBo3u 3auduamiuod
oopapau. Kymiapu HUruTHUHT OYHHUIAH e4rTnO
KeTAHM, YHUHT Ky4OFWTra Y3WHU Tamiad, Yiuam)
[4:132]. Humomry® Anura 0yiaran Mmyxab0oaTtuHu
YMPUHHHT OXHPTHY JaKUKacHUradua oK TyT/IH, yYHTra
3appa rapia IKTHpMai, CYHITH Hadacuma Xam
€punu €n >THO, BahOT TOMAU. YHHHT YIUMUTA
KaJUIMFUHU CEBTraH OOIIKa OWp aémHUHT PalIKd
cabab 6ynau. Xynau ury TabpuGHUHT OUp CY3UHH
xaM y3raptupmai, Kymym yuyH xam Kyiamn
MyMKkuH: “Kycy0 érrau, Ky3u spkumiad ounand
KETJIM Ba TeBaparura 0eToKaT KapaHIu:

— Oiiu... nana... — cyurpa, — Oerum, —
Je0 MHTpaH/... DPUHHUHT FO3UHU 03UTra KYWu,
YSUIFAaHCYMOH KY3UHM toMau...” [14:376].

XWIOCA

Kenrupunran wMuconmapgaru TaHa
Xapakaiapu IepCOHAKIIAPHUHT XUCCUI XOIaTHHU
Ounanpany, BoKea-xoaucanapra peakiusICHHUHT
TypJiM KYpUHUNIIApUHA uonamaiian. Homuk
Kamon pyxuit OenrmimapHUHT MOXHSATHHHU
AHUKJIMK OniaH ounbd Oepaau, yimapHU KHTOOXOH
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OHTH OWJaH XUC KHJIagu. XaTTU-Xapakatiap,
raBja XoJiaTH, Y3UHM HYKOTUII KaOuWIapHU
KyJlIam Herum3uja siHruda Oup KUCM THIIH,
Oenruiap THIW spaTuiaau, MeTadu3uka roscu
Kand KWIMHUO, K3 WIFaMac pUIlTanap OpKajiu
OeBocuta myypumusra Kyuunaau. LlyHucu
9BTHOOPIa Ca30BOPKH, KUILK PYXUSTHHUHT Oy KaOu
Kypra3maiy TaCBUPHU TapaKKypHUHT MaIlaKKaTIH
HyJmapuaan HaCPHUHT CHPIIH OJlaMUTa OOIIUIAM TN,
Homuk Kamon poMannHUHT Ma3Kyp yKaHPHHHT HITK
HaMyHaJlapuaaH OUpH SKaHIUTHHHE XUCOOTa 00
alTUII MYMKHUHKH, OaJuuil *KUXaTIaH KAppamop
Oynumuaa anub KyjuiaraH TabCUPYAHIUKHUHT
TYpJIM YCYJUIapH XU3MaTH KarTa.

A6aymna Koxupuit xam “YTkan KyHmap”aa
TabCUPUAHIIHK YCY/UTApUIaH YHYMJIH Ba Y3 YpHHIA
¢dotinananran. Pomanna typda xapakrepnaaru
YVH1ab oOpasznapHu xap X XaéTHH MIapouTIap
Joupacuaa yuparamus. Xap OMpUHHHT MyausiH
BaKTIaru XOJIaTH, XaTTH-XapaKaTura MIOXH]
OynamMu3, WYKU KCYMHMallapUHU OEBOCHTA XUC
9TaMu3 — Iy Tap3/ia MabHABUITH, aXJIOKH Xam/ia
IBTUKOM JOUPAcUra XaM KHpub Oopamm3. Yiap
Myaliaud TOMOHHUIAH OJFa CYypHJITaH FOSHH
TYUIYHUIITA, XapakTepiapra Xo0c¢ WHIWBHIyal
XyCYCHUSATIapHU OYHUIIra, POMaHHHHI Y3Ura
XOCIUTHHU, Ma(TYHKOPJIHUTUHH OIIMPHUINTa
xu3MaT Kuwiaau. Kaxpamonnap Oup madTHHHT
y3uaa Qasunar Ba HyKCOHJIApUHU HaMOEH 3THO,
Mypakkald Ba 3UIAUATIN oOpasyiap cudaruaa
raBJagaHau.
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IMOM ABU HANIFANI
MUHADDIS SIFATIDA TAN
OLMAYDIGANLARGA
RADDIYALAR

K BOITPOCY O CTATYCE UMAMA
ABY XAHU®BbI KAK MYXAJJANCA

A DEFENSE OF IMAM ABU
HANIFA’S STATUS AS A
MUHADDITH

Annotatsiya: Ushbu maqola figh ilmining yirik
namoyondalaridan biri va muhaddis olim Imom A’zam
Abu Hanifa (v.h.)ning hadis ilmidagi o ‘rni va ta Sirini
o ‘rganishga qaratilgan. Abu Hanifa (r.h.) dunyoga eng
ko ‘p tarqalgan mazhab asoschisi bo ‘lib, uning ilmiy
faoliyati, aynigsa hadislarni sharhlash, ulardan fighiy
hukmlar chigarishda qo ‘llangan usullar hagida chuqur
tahlil gilinadi. Maqola hadislarni to ‘plash, ularni to ‘g ri
tushunish va qo ‘llash, shuningdek, Imom A’zamning
hadis ilmi bo ‘yicha ishlab chiqggan metodlari haqida
ham batafsil ma’lumot beradi. Ushbu maqolada,
Abu Hanifa (v.h.)ning hadis ilmini rivojlantirishdagi
xizmatlari, uning hadislar hagidagi ehtiyotkorlik va
tanqidiy yondoshuvi tahlil gilinadi.

Kalit so“zlar: hadis ilmi, figh, ra’y, sahoba, tobein,
fagih, muhaddis, mujtahid, roviy, imom.

Annomauyusn: B nacmosiwyetl cmamve uccieoyemcs
eknad umama Aoy Xawugwr (p.x.) — ocrHosamens
KPYRHEUe20 8 UCTAMCKOM MUPE NPABOBO2O MA3XAOA — 8
passumite xaoucogeoenus (Hayku o xaoucax). Ocrognoe
BHUMAHUE YOeNAemcsl 20 YHUKATbHOU Memo0on02ul,
KOMopasi 0Xeamuléaia cmpozue Kpumepuu coopa
npedanuti, ux 2enyO0KUll Kpumuweckuil auaius, a
MaKice NPUHYUNLL MONIKOBAHUSL 0151 8bI6COCHUS HA UX
ocHoge HOpM (ukxa. Ananusupyemcs 3HAMeHUMblil
OCMOPOAICHBLU U cUcCmeMublll 100x00 Mmama Avzama
K pabome ¢ xaoucamu, KOMOPbL 3a10MHCUL OCHOBYL
00H020 U3 BANCHEUWUX HANPAGIEHUL 8 UCIAMCKOU
opucnpyoeHyuu.

Knroueswvie cnosa: nayka o xaoucax, Qukx, pavii,
caxoba, mabeut, Paxux, Myxaoouc, Myorcmaxuo, posu,
umam.

Abstract: This article is devoted to studying the
role and influence of one of the prominent figures in
Islamic jurisprudence and hadith scholarship — Imam
Abu Hanifa (may Allah have mercy on him) — in the
science of hadith. Abu Hanifa (v.h.) is the founder of the
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most widely followed school of thought in the Muslim
world. The article provides an in-depth analysis of
his scholarly contributions, especially his methods of
interpreting hadiths and deriving legal rulings from
them. It also offers detailed insights into the collection,
proper understanding, and application of hadiths, as
well as the methodology developed by Imam al-A’zam
in the field of hadith science. The article analyzes Abu
Hanifa's (r-h.) contributions to the development of
hadith studies and his cautious and critical approach
to hadiths.

Keywords: hadith science, figh, ra’y, sahaba,
tabiin, faqih, muhaddis, mujtahid, narrator, imam.

KIRISH

Abu Hanifa (r.h.) Islom dunyosining eng
buyuk faqihlaridan biri bo‘lib, uning ilmiy
merosi figh, hadis, aqida va boshqa sohalarda
katta ahamiyatga ega. Abu Hanifa, asosan, figh
ilmini rivojlantirishda, xususan, hadislarni talqin
qilishda o‘ziga xos metodologiyasi bilan ajralib
turadi. U hadis ilmini chuqur o‘rgangan va
uning asoslanuvchi manbalaridan biri sifatida
fighiy qoidalarga asos solishda hadislarni muhim
ahamiyatga ega deb bilgan. Shuningdek, Imom
A’zam hadislarning sahihligini aniqlashda
ehtiyotkorlik bilan yondoshgan va ularning fighiy
masalalarga ta’sirini o‘rganishda o‘zining noyob
uslublarini ishlab chiqqan.

ASOSIY QISM

Abu Hanifa (r.h.) davrida kitob yozish, risolalar
bitish hali keng tus olmagan va ommalashmagandi.
Shuning uchun u zot umrlarini shogirdlarga
ta’lim berish va figh o‘rgatishga sarflaganlar.
U zotning aqida — kalom ilmiga bag‘ishlangan
risolasi “Fighul-akbar”, ba’zi shogirdlariga qilgan
nasihatlari, Usmon al-Battiy (r.h.)ga yozgan
maktublari saqlanib qolgan. U zot figh borasida
bironta asar yozmagan bo‘lsada, lekin figh ilmini
shakllantirgan, uni bob va mavzularga ajratgan ilk
faqih sifatida tarixda qolgan [8:109].

Abu Hanifa (r.h.)ning hadis ilmini bilishi
borasida turli mulohazalar bor va ko‘plab odamlar
Abu Hanifa (r.h.)ni hadis olimi emas, balki faqat
ra’y ilmi bilan shug‘ullanganini ta’kidlaydilar.
Ammo bularning barchasi noto‘g‘ri. Agar ularra’y
(ya’ni qiyos) faqat Kitob (Qur’on) yoki Sunnat
asosida bo‘lishini bilishganida edi, bunday demagan
bo‘lardilar. Chunki Abu Hanifa mazhabining asosiy
qoidasi qgiyos, ya’ni asl manbaning hukmidir. Asl
manbaning hukmi esa doim qiyos qilinayotgan
Qur’on, sunnat yoki ummatning ijmosi kabi
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manbalardan olinishi kerakligini bildiradi. Abu
Hanifa mazhabida, “Matn (Qur’on va sunnat)
bor joyda qiyos qgilinmaydi”, bu esa asosiy usuliy
qoidadir [3:97].

Qanday bo‘Imasin, Abu Hanifa (r.h.) yoshligida
hadis izlash bilan shug‘ullangan. Ammo u asosan
hadis olimi bo‘lgan faqgihlardan hadis o‘rgangan.
Abu Hanifa (r.h.) yoshligida hadis ilmiga
kirishganiga dalil — Abu Dovud Toyalisiyning
rivoyatidir. U Abu Hanifa (r.h.)dan rivoyat qiladi:
“Men 80-yilda tug‘ilganman. Rasululloh (s.a.v)
ning sahobasi Abdulloh ibn Anas 94-yilda keldi
va men uni ko‘rdim, undan hadis eshitdim. Men
bu paytda 14 yoshda edim. U shunday dedi: Men
Rasululloh (s.a.v)ni shunday deganlarini eshitdim:
“Bir narsani sevsang, u seni ko‘r va kar qiladi”
[2:23].

Yana Abu Yusuf Qoziy Abu Hanifa (r.h.)dan
rivoyat giladi: “Men 80-yilda tug‘ildim va 96-yilda
otam bilan haj gilganimda, men 16 yoshda edim. Biz
Masjidul Haramga kirganimizda katta bir halgani
ko‘rdim va otamdan so‘radim: “Bu kimlarning
xalqasi?” U: “Bu Rosululloh (s.a.v)ning sahobasi
Abdulloh ibn Horis ibn Jazziy az-Zabiydiyning
xalqasi,” — dedi. Men oldinga borib, uning shunday
deganini eshitdim: “Men Rasulullohni shunday
deganlarini eshitdim: “Kimki Allohning dinini
o‘rgansa, Alloh uni tashvishlaridan xalos qiladi va
unga kutmagan joydan rizq beradi” [2:24].

Bu hadis Abu Hanifa (r.h.) ning yoshligidan
hadisni o‘rganganligiga dalildir. Bunga qo‘shimcha
sifatida, u hadisni katta muhaddis va olim
tobeinlardan o‘rgangan. Qanday qilib biz unda
figh eng yuqori darajaga yetganini aytamiz-u,
so‘ngra hadisni bilmaydi deb aytamiz? Aksincha,
biz u yuzlab ulkan hadis olimlaridan hadis olgan,
ulardan ko‘plab rivoyatlar keltirgan va ularni
majlislarida qatnashganligini ko‘ramiz. Hatto,
uning Musnadlari, uning figh boblarida tartiblangan
birinchi hadis to‘plamlar ekaniga dalolat giladi.
Jumladan Abu Hanifa hadislarni Imom Molikning
Muvatto asari va boshqa muhaddislarning hadis
to‘plamlaridan avval figh boblariga ajratganini
ko‘rsatadi [3:98].

“Sihohi sitta” (oltita sahihlar to‘plami)da
Imomi A’zam Abu Hanifa (r.h.)ning rivoyatlari
uchramaydi. Shuning uchun ba’zilar Abu Hanifa
(r.h.)ning hadis ilmida kuchsiz edi, deydilar.
Ularning bu gaplariga asos yo‘q. Voqe’lik shuki,
“Sihohi sitta”da fagat Abu Hanifa (r.h.)ning emas,
balki Imom Shofeiy (r.h.)ning ham birorta hadisi
yo‘q, u zotdan ham rivoyat qilinmagan. Yana
Imom Ahmad (r.h.) Imom Buxoriy (r.h.)ning
xos ustozlari edi, uning hadislari ham Buxoriyda
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faqat uchta yoki to‘rtta o‘rindagina kelgan. Bu
degani bu imomlar hadis ilmida sust degani emas.
Buning sababi, avvalo, bu zotlar faqih edilar.
Ularning asl mashg‘uloti ahkom masalalarini aytish
bo‘lardi. Ikkinchi sabab, bu olimlar mujtahidlar
edi. Ularning yuzlab shogirdlari, ergashuvchilari
bo‘lgan. Shuning uchun “Sihohi sitta” mualliflari
ularning ilmlari shogirdlari vositasida saqlanib
qgolishini bilganlar. Ular bu olimlarning ilmlari zoye
bo‘lishidan qo‘rqmasdilar. Shuning uchun ularni
keltirishmagan, olishmagan [5:260].

Aslida, Imomi A’zam Abu Hanifa (r.h.)ning
hadis ilmi borasida sha’ni ulug‘ligiga barcha taslim
bo‘lgan va inkor etib bo‘lmaydigan haqiqatdir.
Chunki hamma ulamolar Abu Hanifa (r.h.)
mujtahid ekaniga ittifoq qilishgan. Mujtahidlik
shartlaridan biri hadis ilmidan to‘liq basirat hosil
bo‘lishi hisoblanadi. Agar shu e’tibordan Abu
Hanifa (r.h.)da biron sustlik va kamquvvatlik
bo‘lganda edi, u asrlar davomida mujtahid deb
ganday qabul qilinardi?! Zotan, hadis ilmining
juda yirik ulamolari u kishining baland maqomini,
martabasini to‘liq e’tirof etishgan. Agar ularning
gaplarini bu o‘rinda naql qilinsa, katta bir kitob
tayyor bo‘ladi. Abu Hanifa (r.h.) haqlarida bitilgan
manoqib va tarjimai hol kitoblarida bu gaplarni
ko‘rish mumkin. Bu o‘rinda bir nechtasini zikr
qilish lozim.

Makkiy ibn Ibrohim (r.h.) Abu Hanifa (r.h.)
ning shogirdlaridan bo‘ladi. Uning o‘zi esa Imom
Buxoriy (r.h.)ning ustozlaridan biri bo‘lib, Imom
Buxoriy (r.h.) aksar “sulosiyyot”larini ushbu zot
orqali rivoyat qilganlar. Manbalarda Makkiy ibn
Ibrohim (r.h.)ning Abu Hanifa (r.h.) borasidagi
“O‘z zamonasining eng olimi edi!” — degan
gaplari keltirilgan. Bir kuni u zot Abu Hanifa (r.h.)
rivoyatidagi hadisni aytib, “Bizga Abu Hanifa
hadis aytdilar”, degan ekan, bir kishi: “Bizga
Ibn Jurayjning hadislarini ayting, Abu Hanifadan
rivoyat qilmang!” — deb qolibdi. Shunda u zot
juda qattiq g‘azablanib: “Biz nodonlarga hadis
aytmaymiz. Mendan hadis yozib olishingni senga
harom qildim! Mening huzurimdan tur, yo‘qol!” —
debdilar. O‘sha kishi turib ketmaguncha indamay
o‘tiraveribdilar. Turib ketganidan keyingina:
“Bizga Abu Hanifa hadis aytdilar”, — deb darsni
davom ettirganlar [6:204].

U zamonlarda ilm atamasi ko‘proq hadis
ilmiga nisbatan ishlatilardi. Makkiy ibn Ibrohim
(r.h.) “eng olimi” deganda hadis ilmida olimrog‘ini
nazarda tutgan edi. Bu gapdan Abu Hanifa (r.h.) o‘z
zamonasida hadis ilmining ham katta olimi ekanligi
ma’lum bo‘ladi.

65

Islom tafakkuri (2-son) 2025



Abu Hanifa (r.h.)ning hadis ilmidagi o‘rni
u zotning shayxlari va shogirdlariga nazar
tashlashdan ma’lum bo‘ladi. “Tahziyb al-
kamol”da Abu Hanifa (r.h.)ning yetmish to‘rt
nafar shayxlari sanab o‘tilgan. Hofiz as-Suyutiy
(r.h.) esa u zotning manoqiblariga bag‘ishlangan
“Tabyiz as-sahiyfa” asarida shayxlari nomlarining
uzun ro‘yxatini zikr gilganlar. Hofiz Mizziy (r.h.)
biron-bir roviyning barcha shayxlarini to‘liq bayon
etmaganlar, balki faqat bir nechalarini namuna
sifatida keltirganlar. Shu sababli manbalarda Abu
Hanifa (r.h.)ning shayxlari adadi to‘rt ming nafar
deyilgan. Bu shayxlarning ko‘pchiligidan keyingi
davrdagi kuchli muhaddislar bevosita ilm hosil
qila olishmagan. Chunki Abu Hanifa (r.h.)ning
shayxlari sahobalar yoki tobeinlar va katta taba’a
tobeinlar bo‘lishgan [5:263].

Shuningdek, hadisni o‘rganishdagi e’tibori
va bu yo‘lda safar qilishi hamda uni o‘rganishda
duch kelgan qiyinchiliklari hagida ko‘plab hadis
ilmi olimlari va mashhur muhaddislar guvohlik
berishgan:

Hofiz az-Zahabiy o‘zining “Siyar A’lam an-
Nubala” asarida Abu Hanifaning tarjimai holi
haqida shunday degan: “U hadis izlashga alohida
e’tibor qaratdi va bu yo‘lda safar qildi” [1:16].

Shuningdek, u yana shunday degan: “Imom
Abu Hanifa hadisilmini o‘rgandi, 100-hijriy
yildan keyin hadis ilmini o‘rganishga e’tiborini
kuchaytirdi”.

Yana u Abu Hanifa (r.h.)ning fazilatlari haqida
yozgan asarida, shayxlari borasida shunday degan:
“U Makkada Ato ibn Abu Rabohdan hadis eshitgan
va u ustozi haqida: “Men Atodan yaxshiroq kishi
ko‘rmaganman”, — degan”.

Hofiz az-Zahabiy deydi: Ato ham o°z
shogirdlariga nisbatan Abu Hanifani afzal deb
bilgan, chunki Abu Hanifa hadis eshitish majlisiga
kelganida, unga keng joy berar va yaqiniga taklif
qilar edi [1:17].

U “Duval al-Islom” asarida ham shunday
degan: “Abu Hanifaning eng katta shayxi Ato ibn
Abu Raboh bo‘lgan, uning fighdagi shayxi esa
Hammod ibn Abu Sulaymon edi” [7:79].

Hofiz Abu Bakr Xatib Bag‘dodiy “Tarix
Bag‘dod” asarida shunday degan: “Bizga Abu
Nu’aym Hofiz xabar berdi, u Abu Bakr Abdulloh ibn
Yahyo at-Talhiydan, u Usmon ibn Ubaydulloh al-
Talhiydan, u Ismoil ibn Muhammad al-Talhiydan,
u Said ibn Salim al-Basriydan xabar berib aytadi:
Abu Hanifani shunday deganini eshitdim: “Men
Atoni Makkada uchratdim va undan bir narsani
so‘radim, u menga dedi: “Qayerdansan?”. Men
dedim: “Men Kufa ahlidanman”. U esa dedi:
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“Sen o‘sha dinidan ajralib, shia bo‘lganlarning
qishlog‘idanmisan?”’. Men dedim: “Ha!”. U dedi:
“Sen qaysi guruhdansan?”. Men javob berdim:
“Men salaflarni haqorat qilmaydigan, qadarning
mavjudligiga ishonadigan va hech kimni gunohi
uchun kofir deb hisoblamaydiganlardanman”. Ato
menga dedi: “Buni bilding, unga rioya qil” [1:17].

Imom Abu Hanifa hadisni o‘rganishda oz
davrining barcha mashoyixlaridan ustun kelgan.
Hofiz az-Zahabi “Manoqib Abu Hanifa” asarida
shunday yozgan: “Men Abu Hanifa bilan hadis
o‘rgandim, u bizdan o°‘zib ketdi, biz zuhd bo‘yicha
ilm oldik, u bizdan o°zib ketdi va yana fighni ham
o‘rgandik, keyin ko‘rib turganingizdek u bizga
fighdan ilm berdi” [1:20].

XULOSA

Xulosa o‘rnida shuni aytish lozimki, Imom
A’zam hadis ilmini, faqat shakli jihatidan emas,
balki uning mohiyati, ma’nosi va amaliy jihatlari
bilan ham chuqur o‘rganib chiqqan. U hadislarni
qo‘llashda ijtihod gilishda muhim ahamiyatga ega
bo‘lib, xalq orasida hukmlar chiqarishda adolatni
ta’minlashga intilgan. Shu bilan birga, hadis ilmiga
bo‘lgan hurmatini saqlagan va hadislarni faqat
ishonchli isnodlarga asoslanib, qabul qilgan.

Shu tarzda, Imom A’zam Abu Hanifa hadis
ilmiga ulkan hissa qo‘shgan, uning yondashuvi va
metodologiyasi bugungi kunda ham musulmon
olamida o‘rganiladi va qadrlanadi.
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AXMAJIZKAHOB Aoxy/6ocur,
Medicoynapoonas akademust UCIAMOBEOEHUs.
Vabexucmana

cmyoenm 4-kypca

Hayunwuii pyxosooumens: PAXUMIKAHOB Jdypoex
Medicoyrnapoonas akademusi UC1amMo8edeHus.
Vzbexucmana

Odoyenm Kagedpwl Hcnamosedenue u uzyuenue
ucaamckou yusuauzayuu ICESCO,

KaHOuoam ucmopuieckux HayK

Aunnomauyus. /launnas cmames onpoeepeaem
006UHeHUs, 6bIOGUHYMbIE npomue umama Aoy
Xanugol, ocnosamens xanagumckozo maszxada. Eeo
agmopumem HeOCNOPUM, HO OH NOOBEP2ANCS KPUMUKE
CO CMOPOHBL PA3IUYHBIX epemUYecKux medeHull.
Cmamovsa ananusupyem HeoOOCHOBAHHbIE 0OBUHEHUS
Aby Xanudghor 6 epecu, ucxooswue om OXHCaxmumos,
MYPOACUUMOS8, MYMAZUTUMOS, WUUMOE U OpPY2UX, U
nPUBOOUM UX HAYHUHOE ONPOGEPICEHUE, ONUPASCH HA
€20 mpyowvl no axkuoe, maxue kax «Duxxy-i-axoapy u
«Durxy-n-abcamy.

Kntouesvie cnosa: Aoy Xanuga, axny-i-xaouc,
HUmam an-Byxapu, besmasxabuuku, axiy-p-pa’i,
Hayka xaouc, Umam ao-/apaxymnu, Xamub an-
bazoaou, ‘A6oynnax ubn Axmao, myposxcuusm, wuusm,
XAPUONCUIM.

Annomauun: Yuby maxonaoa xanaguil mazxaou
acocuucu Umom A6y Xanugpaza xapuiu dunoupunean
atibnosnap pao smunadu. Yuune obpycu bexuéc 6yncaoa,
Mypau adawiean OKUMAAP MOMOHUOAH MAHKUO2d
yupaean. Maxonaoa scaxmuinap, Myparcubutiiap,
MYmMAzUIUILGp, Wwuaiap 6a bowxanap momonuoan A6y
Xanugpaza nucoaman acoccusz ounoupunean 6uovam
atibnosnapu maxaun KUiunuo, yHune « Quxxyn-axoap»
6a «Quxxyn-abcamy kabu akuoaza oud acaprapued
MasHub, urmull paoous KermupuIaou.
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Kanum cyznap: A6y Xanuga, axnyn-xaouc, umom
Byxopuil, 6emaszxabnap, axnyp-pavil, Xa0uc uimu, UMOM
Jopakymuuu, Xamub an-bBazooouti, A60yinox ubH
AXMao, Myporcubaiux, WUaIUK, Xagopudriciux.

Annotation: This article refutes the accusations
leveled against Imam Abu Hanifa, the founder of the
Hanafi school of jurisprudence. Despite his undisputed
authority, he faced criticism from various heterodox
groups. The article analyzes unfounded accusations of
heresy against Abu Hanifa, originating from Jahmites,
Murji’ites, Mu tazilites, Shi’ites, and others, and
provides a scholarly refutation based on his works on
‘agidah (Islamic creed), such as “al-Figh al-Akbar”
and “al-Figh al-Absat.”

Keywords: Abu Hanifa, Ahl al-Hadith, Imam
Bukhari, Non-Madhhabis, Ahl al-Ra’y, Hadith Sciences,
Imam Daraqutni, Khatib al-Baghdadi, ‘Abdullah ibn
Ahmad, Murji’ism, Shi’ism, Kharijism.

BBEJEHMUE

Kpurtuka B agpec A0y XaHu@sl akTyanbHa C
JaBHUX BpPEMEH, HAYMHAS C IEPHOJA €r0 JKU3HH.
Omna Obl1a MHOTOCTOPOHHEH, a He 0JHO00KOi. To,
yto A0y Xanuda npugaBai 00JbIIOe 3HAUYCHUE
CBSI3IM C HapOJOM U OOIMMHOW, CONHATBHOMN
ajJanTaluu, a TAaKKEe CTPEMMJICS COIJIacoBaTh
PEIUTHO3HBIE BOIIPOCHI ¢ TPEOOBAHUSIMU BPEMEHH,
MHOT/Ia CTAHOBUJIOCH ITPEIMETOM KPUTUKH. OJJHAKO
UMEHHO pa3paboTaHHbie A0y XaHU(OU TPaBOBbIC
HOPMBI (DUKXa PEIIaroT COBPEMEHHbIE COLIMATIbHBIC
poOIEeMBbI, ¥ TH HOPMBI ITUPOKO UCTIONB3YIOTCS
NpeCTaBUTENSIMU APYTUX Ma3xa0oB. B vactHocTH,
TO, 4yTo A0y Xanuda Hamen pemeHHs s
BOIIPOCOB, HE aKTYAJIbHBIX B €T0 BPEMsl, SIBIISICTCS
OTBETOM Ha HACYIIHBIE BOITPOCH COBPEMEHHOCTH.

[lIupokoe ucnomb3oBanue A0y Xanudoii
Kuiiac (aHAJIOTHs) U UCTUXCAH (MIPEaIoYTeHUE)
TaK)Xe YCHJINIIO BPaXAeOHOCTh axiy-J-Xaauc
10 OTHOIIEHHIO K HeMy. ClielyeT OTMETHUTb, YTO
MIMPOKOE NMPUMEHEHHE Kuiaca B OOJBIINHCTBE
COBPEMEHHBIX BOIPOCOB TIOMOTAET HAXOIUTh
pelIeHust JuIsl CIoKHbBIX npobnem. Hampumep,
IpU BO3HMUKHOBEHHUHM HOBBIX COIMANbHBIX WU
TEXHOJIOTUYECKUX CUTyalUUH, I NPUHSATHUS
NPaBUJIBHBIX PEHICHUH HEOOXOIMMO MPUMEHSThH
TaKUue METOMBI.

HecnpaBennuBbie BBICKAa3bIBaHHS
OpeACTaBUTENEH pa3IUYHBIX PEITUTHO3HBIX
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TEUEHUHN B COLMAJIbHBIX ceTax 00 A0y Xanude
HETaTUBHO BIIMAIOT Ha CO3HAHWE MOJIOJICKH, HE
o0Jiafaroleil 1O0CTaTOYHBIMU PEIUTHO3HBIMU
3HaHUSMHU, U CIIOCOOCTBYIOT paclpOCTPaHEHUIO
J0XHOU MHPOpMALKU 0 XaHa(QUTCKOM Ma3zxabe
n nugHoctd AOy Xamudbl. HempaBuminHOE
noHuManue BepoyueHuss A0y Xanuds
MPEICTAaBUTEISAME axJy-JI-XaJuC 0 CUX TOp
MPUBOIUT K pazaopam. COBPEMEHHBIE XapUKUTHI,
TO €CTh 0e3Ma3XaOHUKH, IEeTUISIOTCS 32 KPUTHKY
BepoyOexaeHus AOy XaHu(B CO CTOPOHBI
axJjy-J-XaJauc, OOBUHSSA €ro B MYpP/IKHU3ME,
JUKaXMU3ME U J1aXK€ B HEBEpPUU. B HbIHEMIHUI
CJIO’KHBINM TTOJTUTUYECKUN U COIMAIbHBIN TIEPHO]T
HEOOXOJUMO OIPOBEPraTh TaKUe HEBEPHBIC
U HAayYHO-HEOOOCHOBAHHBIE YTBEPKICHHUS.
Pactymiuii penuruo3Hblii MHTEPEC MOJIOEKHU B
Hallle BpeMmsi, C OJIHOM CTOPOHBI paJlyeT, C APYrou
— BbI3bIBaCT OecriokoiicTBo. [loToMy 4TO OCHOBHO
LIEJThI0 IPOTHBHHUKOB B TIEPBYIO OYEpE b SIBIISETCS
MOJIOJICKb, HE UMEIOIIAs TTOJIHOTO PEIUTHO3HOTO
oOpa3zoBanus. COUTh UX C ICTUHHOTO ITYTH JIETKO.
YnepxaHue UX B YACTOM BEpe M BOCHUTAHUE —
TJIaBHAS 3aJlada PEJIMTHO3HBIX JIesTeNeH.

OCHOBHAS YACTb

Kpumuka ¢ adpec A6y Xanugwr 6 nayke
Xaouca: BOTBIIMHCTBO TpPeACTaBUTENCH axiry-
JA-XaJuC BBIABUTAIM JIO)KHOE YTBEpKICHHE:
«Aby Xanuda Ob1 c1ab B xaaucax». Buemne
9TO MOXKET MOKa3aThCs TaK, HO HCTHUHA JalieKa
oT 3Toro. M3BEeCTHO, YTO OCTOPOKHOCTH AOY
XaHudbl IpU NPUHATHH XaJUCOB U €r0 YCIOBHS
IUIsL TOTO, YTOOBI XaJC CUUTAJICS TOCTOBEPHBIM,
ObUTH OYEHB CTpOruMu. Ero ycioBus Obutn Jaxe
OoJiee CTPOTMMU U CIOXKHBIMHU, 4eM y Mimama ain-
Byxapu. laxxe ero yuenuk Baku‘ non an-Jxappax,
HaMeKasl Ha 3T0, ckazal: «Y A0y Xanudbl Obita
Takass HaOOXHOCTh B OTHOUIEHWH XaAHMCOB,
KOTOpoii He ObuTo y mpyrux» [1:191].

HNmam an-bByxapu B cBoéM Tpyne «ar-Tapux
an-xabup» o nmuuHOoCTH A0y XaHu(BI TOBOpHT
clleyIolee:

«Hy‘man u6u Cabur, A0y Xanuda an-Kydu:
OH Ob1 MaBia (BOJBHOOTHYLIEHHUKOM) Bany
Taiimynnax n6u Ca‘maba. OT Hero nepemaBain
xaaucel: ‘A00an nbH an-‘Asam, MOH My0apak,
Xymaitm, Baku‘, Mycnmum ubn Xamua, AOy
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My’aBus, an-Mykpu’. OH ObUT MYpPIKHUUTOM;
OTHOCHUTEIBHO €r0 JUYHOCTH, €ro MHEHHS
(pa’#i) u ero xaaMCOB y4€HBIC BO3JIEPIKAIUCH
ot cyxnaenuil. [lo cmoBam Aby Hy‘aiima, AGy
Xanuga CKOHYAICS B CTO MATUIACCATOM TOIY»
[2:386]. BrimeynomsinyTele cioBa Mmama ain-
Byxapu abconTHO HempueMmieMbl. 31ecCh
IPUCYTCTBYET SIBHAsI KJI€BETa B OTHOILIEHUH AOQY
Xauudswl. B cimosax Mmama an-Byxapu 00 AOy
Xanunge conepKUTCS ONPOBEPKEHUE EMY CAMOMY.
CornacHo ytBepxaenuto Mmama an-byxapwu,
yu€HbIE BO3AEPKAINCH OT MPUHATHUS XaIUCOB OT
AOy XaHU}BI, 0OTHAKO, B TO XK€ BPEMs, OH caM
nor4€pKuBaeT, uTo oT A0y XaHu(HI epenaBain
XaAucCbl TAaKHUC BblAAaKOMIUECA MYyXaAAHCHI,
kKak ‘AOmymrax nbn MyOapak, Baku® ubn an-
Hxappax, Mycnum non Xanua. OT ynoMsSHYTBIX
MyXaJJIucoB, B CBOIO OYepeab, INeperaBaiu
xagucel yuutesss Mmama an-byxapu. B xputuke
HNmama an-byxapu B anpec AGy Xanudsr posb
ero yuureneid Oblsia oueHb Bednka. He cexper
cpenu obiramareneil 3HaHUA, YTO OOJBITHHCTBO
yuutene, kotopelx Mmam an-byxapu cuuran
Omm3kuMu cebe, OBITH BpakaeOHO HACTPOEHBI K
A0y Xannge. Kak noguépkuBaet yuénsiii 3adap
Axwman an-‘Ycmann, BpaxaeOHOCTh an-byxapu k
A0y XaHude npoucTekana U3 ero 4acTelx Oecex
co ceouM yuutenem Hy‘aiimom nbr Xammamom
[3:380].

Nmam a3-3axabu rosoput o Hy‘aiime nOH
Xammane crnenyromee: «Hy‘alim ubn Xamman
pacckasbiBaj BBIMBIIIJICHHBIE XaAHUCHI C LIEJBIO
YCUJICHHUS CYHHBI, a BCE€ €ro CooOIIcHUS,
npuBenéHHbIE 0 A0y XaHude, ABISIOTCS JTOKBIO»
[4:44]. A Imam Hacau Ha3Ban Hy aiimMa ciaObiM B
xagucax. [laxe cam Mimam an-Byxapu nepenasain
Majio XaJuCcOB OT CBOEI0 YUHUTENs, MOCKOJIbKY
yu€HblE MHOTO IIOPULIAIIU €TO.

He yauBuTENBHO, YTO YE€IOBEK, KOTOPBIN
nran o [Ipopoxke, Oynet nrats u o qpyrux. [Ipopok
(c.a.B.) ckazan: «Ecnu He CTBIIUILBCS, Jesail 9To
XO4eLby. Y AMBUTENBHO TO, uTo MaMm an-byxapu
MIPUHSUT 3TO OT YeNIoBeKa, ciaboro B xaaucax, 0e3
aHam3a.

Wmam an-Byxapu okneBeran A0y Xanudy,
HaXOJsICh TIOJ] BIUsHIEM He Toibko Hy‘aiima noH
Xammaza, HO 1 MHOTHX APYI'MX CBOHX IIEUXOB.
Cpenn Hux: ‘AOnynnax ubH a3-3yOaifp ain-
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Xymaiian, Myxammana u6H A ‘pa‘pa, Xamman noH
Canama an-bacpn, Mcxak non Paxapaiix.

‘A u6H Manunu ckazan 00 A0y Xanude
caenyromee: «OT A0y Xanudsl mepemaBanu
xaqucel ac-Caypu u noa My6apak. OH HagéXHBIH
nepenatuynk (paBW), ¥ ¢ HAM HET HHUKAKUX
pobsiem» [5:323]. D10 BhICKa3bIBaHUE ‘AJM UOH
Manuau yka3siBaeT Ha HanEXHOCTh A0y Xanudot
B HayKe XaJuca.

Uto0OB TOHATH NEHHOCTHh JOBEPHA,
BBIpaXEHHOTO ‘Ayir uOH Maiunu k AOy Xauude,
HE0OXOMMO KPaTKO Y3HATh O HEM camoM. ‘AJH
uOH MajauHu CUMUTACTCS OJIHUM U3 YUHTEJCH
Nmama an-byxapu mepBoro ypoBHs (Tabaka).
HNmam an-byxapu ckazan o cBo€M yuutene: «S1
BBIPOC B MPUCYTCTBHUH ‘Ann nOH MaanHu, OH OBbIT
CaMbIM 3HAIOMIMM YEJIOBEKOM CBOETO BPEMEHUY.
A Nwmam Hacawm oniennn ero, ckazas: «Kak Oyaro
BceeBplmHuN Anax cCOTBOPMII €ro JUis HayKH
xagucay» [6:324].

Heo0xonumo Takke y4uTHIBaTh, 4TO ‘AJH
nOH ManuHHu OBIT CTPOT B BOMPOCAX PHIKAISL
(Hayku o mepedaTdyuMKax XaaucoB). MHorue
y4€HbIE YIIOMUHAIN 3TO B CBOHMX TPYyJAax, B TOM
yucne uOH Xampkap an-‘AckaiaHd IpU3HAI 3TO
B CBOMX Tpynax «Xamiy-c-capm» u «Tax3ub art-
Tax3ub».

[NonoxutensHOE MHEHUE ‘A HOH MainHu 00
Aby Xanuge 00ycI0BICHO HE €T0 IPENB3ATOCTBIO,
aucTuHOH. Ecn 051 ‘ A nOH ManuHu TpHHIMAT
YbI0-JIN0O CTOPOHY, TO, OE3yCIOBHO, OH MPUHSII
OBI CTOPOHY CBOETO COOCTBEHHOTO OTI[a, KOTOPOTO
OH Ha3BaJl ciabbIM B XaaHCax.

Ornenka ‘Anm nOH MaguHu ocnabiseT cury
KPHUTHKH, BBICKa3aHHOHN €ro yueHukoMm Mmamom
an-byxapu B anpec A0y Xannudsr. Kak ckazan ubn
‘Aomynbapp: «Te, KTO epeaaBai Xaaucel ot A0y
Xanaun(BI ¥ CYUTAT €r0 HaJEKHBIM, MHOTOUFICIICHHEE
TEX, KTO CUHUTAJ €TI0 HeHaI[é)KHI)IM».

Emé omwH mpencraBuTens axiy-J-xXalwuc,
KkputukoBaBiuii A0y Xanudy, — sto Umam an-
Hapaxytau. ®anatusm Nmama an-JlapakyTHu
o oTHoleHuo kK A0y XaHuge u3BecTeH cpeau
yu€nbIx. Ero kputHky B agpec A0y Xaanu(hbsr MOXKHO
yBUJeTh B ero kuure «CyHaH ana-/lapakyTHu»,
rae oH HaszbpiBaeT AOy XaHudy HEeHaJEKHBIM U
cnabbiM. Yuénblii ‘Ab0nynxaii JlakHaBu B cBOeH
kHHTE «ap-Pad‘y Ba-T-TakMUID) THUIIET:
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«ToT, KTO NAa€T XapaKTEepPUCTUKY UYEIOBEKY
(c Toukm 3peHH HAIEKHOCTH), JOJDKEH OBITH
CIIpaBeJJIUBBIM, XOPOIIO 3HAIOUIUM MPUYHHBI
«DKapX Ba Ta’ IWID» ¥ TAIOIIAM UCKPEHHUE COBETEHI.
OH He JI0JKeH ObITh (haHATHKOM, CJIOBa (haHATHKA
HE IPUHAMAIOTCS, KaK, HarpuMep, KpuTrka Mimama
an-Jlapakytau B aapec Mmama A0y XaHudsi,
KOTOpPOTO OH Ha3Baj ciladkiM B xanaucax. EcTp
U 9TO-TO OO0Jiee OTBpPATHUTEIbHOE, YeM 3TO?!
Benp on Obl1 Os1arouecTuBBIM, 00r000SI3HEHHBIM
YeJI0BEKOM, U3BECTHBIM CBOMMH uyjaecamu. Kak
MOJKHO TIPHITHCHIBATh eMy ci1aboctb?» [7:69-70].

Canax AOy-n-Xak B cBoeii knure « Ty yHy-
myxaanucuH ¢u A6u Xanubay IpUBOANT CIIOBA
HNmama bagpunauna an-‘ Aitau:

«Otkyna ag-JlapakyTHu B3siia, 9410 A0y
Xanuda venanéxueiii? OH (ag-dapakyTHu) cam
HeHaa&xHbI. B cBoeM «MycHaze» oH NpuBOIUT
cnabble, HECOCTOATEIbHBIC, OTBEpracMbie WU
BBIMBIIIJIEHHBIE XaJAUChD [8:56].

VYuénslit ‘A0ayppamun an-Hy‘MaHu B cBOouX
KOMMEHTapHsIX K kHure ‘Aomymnaruda ac-Cuaan
«3a00y 3yOabarua-gupacar» NPHUBOIUT CJIOBA
Banpunnuna an-‘AiHN U3 €ro KOMMEHTapusa K
«Caxux an-byxapu»:

«Ecam 6v1 an-JlapakyTHr OBLT BOCIUTAHHBIM
Y pa3yMHBIM, OH Obl HE TOBOPWJI TaKUX CJIOB 00
AOGy Xanude. Bens ero (AOy Xanudsr) 3HaHHS
npuMeHsoTcesl Ha Boctoke u 3amane. SIxbs nOH
Ma‘un ckazan o HEM: “OH HanéxHbi”. OH
Takxke ckazan: “A0y Xanuga OblT HAAEKHBIM,
MpUBEpPKEHIEM IPEeKPaCHOW pEeNuTruu, HO
ommubancs. OH ObLT 01aronoiydyeH B PEIUTUU
Autaxa, HO ommbascsa B xagucax”. Ero xsammim
takue Benukue Mmamebl, kak ‘A0myinax uOH aj-
Mybapaxk u ero yueHuku, Cydpnsn nbn ‘VsiiHa,
Cydbsia ac-Caypu, AGmyppa33ak u Xamma] uOH
3eiin, a Taoke Baku® ubOH an-J>xappax, KOTOpPBIi
BBIHOCHII (DeTBBI Ha OCHOBE clioB A0y XaHU(BI
u Obut yunrtenem am-lladu‘n. Tpu Umama —
Manuk, am-11ladu‘n, Axman — u apyrue yu€Hole
TaK)Ke XBaJIWIU ero. M3 aToro tebe craHOBUTCS
SCHO, KaKOH MOpPOYHBIH (aHATU3M M 3aBHUCTDH
WCTIBITBIBAN aJ-/lapakyTHH 110 OTHOIIEHHIO K AQY
Xanuge. Pa3z oH roBOpHUT Takne HEYMECTHBIE CIIOBA
00 Mmame, KOTOPBIH CTOUT BBIIIE ITHX YUEHBIX,
KOTOpPBIE XBAJIWJIN €70, TO OH CaM HUYEro He CTOUT
nepen HUMA. YTO KacaeTcst ero CIioB O TOM, YTO
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A0y Xanuda cnad, To oH cam cnab. B cBoem
«CyHaH» OH IPUBOJIUT CI1a0ble, HECOCTOSTEIIHHEIE,
OTBEPraeMbI€ U BEIMBIIIIICHHBIC Xaauchh» [9:286].

VYuéHble yTBEpKIalOT, 4TO aa-JlapakyTHu,
kak u Xatu0 an-barmagu, ObT (QaHATHYHO
npenan Ma3xady Mmama am-Uladu‘n. Mmam am-
[ladu‘u, B cBOIO ouepens, cKazal Takue CJoBa:
«/la 6yner nmpoxnarue Hamrero ['ocrona Ha TorO,
KTO oTBepraeT cioBa A0y Xauudsen [9:289].

Kpumuxa 6 adpec A6y Xanugol 6 sonpocax
sepoybesicoenuu. Vimam an-byxapu u mMHorue
MPEJICTABUTENH axJIy-lI-Xxaauc oOBUHsIH A0y
Xauugpy B Mypmxuusme. Mmam an-Byxapu,
OyIy4H TIpeJCTaBUTENEM axXIy-JI-XaJuC, CAUTAL,
YTO y BEPhI €CTh TPU YCJOBUS: TOATBEPIKIACHUE
cepleM, MPOU3HECEHHE S3bIKOM U JIeMCTBUE. ITO
MHeHUe ObLI0 He ToNbKo Yy Mimama an-Byxapu, Ho
1y OOJNBITMHCTBA MPEICTABUTENEH aXITy-JI-Xa IuC.
AOy Xanuda xe He cunuTal JACHCTBHE YCIOBUEM
Bepbl. Cansadpl ObUTH €MWHOAYIIHBI B TOM, YTO
MOATBEPIKACHHUE CEPALIEM U TIPOU3HECEHHE SI3BIKOM
SBIISIOTCSL YCIOBUSMH BEPbI, HO PAaCXOIHIINCHh
BO MHEHHUSX OTHOCHUTEIBHO TOIO, SIBISETCS JU
JIeiiCTBHE yCI0BUEM BEPhI MU HET. B 3TOM Bompoce
JIFONTU Pa3IeIAIINCh Ha YETBIPE TPYIIIBL. XapHHKUTHI
Y MyTa3WINTHI CYUTAIIH ICHCTBUE YaCThIO BEPHI, U
00e rpyImibl CYUTAIIU, YTO OCTABUBIIUH JICHCTBHE
BBIXOJUT U3 Bephl. OTHAKO U MEXITY HUMHU OBLITH
Pa3HOMIACHS: XapUXKUTHI CYUTAIN OCTABUBIIIETO
NeficCTBHE HEBEPHBIM, & MyTA3WJINTHl HE CUMTAIH
€r0 HEBEPHBIM, & CUUTAIIN HAXOSIIUMCS «MEXKTY
ABYMsT TONTOKEHIAMI» (il yiall (o Al 3iall). Tpernst
rpynmna — mypkuuThl. OHu roBopuiu: «Het
HEOOXOAMMOCTH B JEHCTBHUU, OCHOBA CMACECHHUS
— B MOATBEPKICHUU CEPJIIEM». XapHIKUTHI U
MYTa3WIUTHl MOJHOCTHIO TPOTHBOIIOCTABIISLITH
cebs Myp/IKUUTaM.

UerBépTas rpymnma — axiJy-c-CyHHa Ba-
I-mkaMa‘a. OTo caMasi yMEpeHHas TpyIma.
OHHM TOBOPHWIIH, YTO ACHCTBHE 00S3aTEIbHO, HO
OCTAaBUBIIUN €r0 CTAHOBUTCS TPEIIHMKOM, a HE
HeBepHBIM. OHU HE OBUIM HU YpE3MEpPHBIMH,
KaK XapUHKUThl U MYTa3WJIUTHI, HU CIMIIKOM
CHHUCXOJUTENbHBIMHU, KaK MYPIKUUTHL. 3aTeM
axJy-c-CyHHa pa3JejWiInuch Ha ABE TPYIIIHL.
BonbmmHCTBO MyXaJAMCOB CYUTAIH, YTO BEpa
BKJIFOYAeT B ce0st Takke U eiictBue. A0y Xanuda u
OOJNBIIMHCTBO (haKUXOB ¥ MyTaKaJLTAMOB CUUTAITH,
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4TO JACHCTBHE HE BXOJIUT B Bepy. OmHako 00e
TPYIIIBI aXITy-C-CYHHA CYUTAIF HEBEPHBIM TOTO, KTO
OTPHIIAET MMOATBEPIKICHHUE CEPALIEM, H TPEITHUKOM
TOT0, KTO OTpulaeT aeiicreue. CienoBaTenbHO,
pasHorjacue ObUIO HE3HAYUTEIbHBIM, Pa3HHIIA
onu1a B hopmymupoBke. UTo ke cTaio mpuInHOM
MPEeTeH3U axiTy-J-Xaauc?

B mpenpiaynmx temax MBI TOBOPHUJIH O
TOM, 9TO B Mpake ObUIM cOOpaHBI 3HAHUS U TaM
MOSIBUJIOCh MHOTO CEKT. B TO Bpemsi Ha3BaHUE
«axJy-c-CyHHa» eimé He OBUIO M3BECTHO Kak
TepMuH. TepMHUH «axiIy-c-CyHHa» MOSBUIICS
nozxe. XKurenun Mpaka, xenast BBIACIUTH ceOs
Cpeu ApyTUX TPYII U CeKT, Ha3BallM Ce0sl «axiry-
T-upKa’y («IIOAN OTKIanbIBaHusD»). Korma onn
npuxoaunu k Mmamy Xammany M IPOCHIIH:
«O0yunTte HACcY, OH TOBOPWI: «bynbpTe HAIMMH
MIPEIBOAUTEIISIMA B UpIKa’». Clie10BaTEIbHO, OHU
camH Jlanu cebe 3TO Ha3BaHUe.

VYuénsrii ‘A0mynxaii JlakHaBY B CBOEH KHHTE
«ap-Pad‘y Ba-T-Takmu1 pu-1-mKapX Ba-T-Ta A
YIOMHHAET, YTO MyP/PKUUTOB ObLIIO BOCEMb IPYIIIL.
MypmKu#3M, 0 KOTOPOM MBI ceii4ac TOBOPHUM, TOT,
K KOTOPOMY OTHOCHJIH ceOs xutenn Mpaka, —
9TO axiy-c-cyHHa. OHM CUMTAaJM, YTO PELICHHE
0 4YeJ0oBEeKe, COBEpIIMBIIEM OOJBIIONW Tpex,
npemoctaBisieTcst Aiaxy. Eciam Anax moskemnaer,
OH pOCTHT €ro, a eCIIK OXKeNaeT — HakaxeT. EcTb
JIpyTas rpynma Myp/UKHHTOB, KOTOpasi TOBOpHUIIA:
«Her Bpena ot ociymanus, COBEpUIEHHOTO C
BEPOI», TO €CTh, €CIIM Thl IMpou3Hecelb «Jla
ninaxa mi-i-Asnax, MyxaMMaayp pacyiyiuiaxy»,
TO TeOe He OyAeT Bpeaa HA OT Kakoro rpexa. OHu
SIBJISIFOTCSL HEBEPHBIMH.

NmMmeHHO wu3-3a 3TOro HupAXa HUIHU
MYyp/KHHA3Ma BO3HUKIIH JOKHBIE OOBUHEHHS B
aapec xaHaputckoro masxaba. Temepsb cienyer
KpaTKO paccka3aThb O TOM, OTKyJa B3SUIHCh 3TH
00BUHEHUS. DTN OOBHHEHUS BO3HUKIM H3-3a
pa3HoIIacuil B OIpeAesieHnu Bepsl. Bepa — 310
MIPOU3HECEHUE SI3BIKOM U JICHCTBHUE, UIH TOJBKO
npousHeceHue s3pIkoM? [IponsHecenne sS3bIKOM,
KOHEYHO XK€, AABJIIETCA OJITBEPKACHUEM. Y UEHBIE
xa"Haurckoro maszxaba, B yacTHOCTH, A0y
Xanwuda, ropopuin: «Bepa — 3T0 mpousHeceHne
sa3bIKoM». MImaM an-Matypunu B 3TOM BOIpoce
cienoBai 3a A0y Xanudoii. imam an-Ami‘apu xe
roBopwi: «Bepa — 3T0 mpou3HeceHne SI36IKOM U
JIEUCTBUEY.
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Ecnu yud€HBIX axiy-c-CyHHa, KOTOpBIE
TOBOPST: «IPOM3HECEHNE SI3BIKOM U JIEHCTBHEY,
CIIPOCUTB: «SIBIs€TCS M IPpexoM OCTaBJIEHHE
JIeUCTBUA?», OHU OTBETAT OTpUllaTesibHO. Ecnu
ux cupocuth: «Torga mouemy Bbl yIIOMUHAETE
JICUCTBUE B OMNpEJEICHUHN BEPHI?», OHU OTBETSIT,
YTO 3TO JAOMOJIHUTENBHBIN CTOJII, yIIOMSHYTBIN [
MIPUBJICYCHNUS BHUMAHUS K €T0 BaKHOCTH.

31ech ciaeayer OTMETHTh, YTO 4YeJIOBEK,
KOTOPBIN 0€3 YBOKUTEIbHOU IPUIHHBI OCTABIISET
MOJIUTBY WJIM TIOCT ¥ HE COBEPIIIAET UX MOCTOSHHO,
Ha3bIBaeTCs rperrHuKoM. Ho ToT, KTO TOBOPHT, 4TO
MOJIUTBA WJIH MOCT HE SIBJISIFOTCS 00513aTEIbHBIMH,
SIBIIICTCS] HEBEPHBIM.

Ha camowm niene, B 3TOM Bompoce Bce yUEHbIe
eIMHOAYIIHBI. Pa3Hornacue 3/1ech TOIBKO B
¢dopme, B cnoBax. OiHa rpynma yu€HbIX Jana 0JHO
OTIpe/IeTICHHNEe BEPHI, a pyTas TpyIia — JAPYyTroe.

AOy Xanuda B cBoeil kHHre «an-Bacus»
roBoput: «MBbI IpU3HAEM, UTO Bepa HE SBIAETCS
JIEiCTBUEM, U JEHCTBUE HE SBISAETCS BEPOU.
JloxazaTeabCTBOM 3TOMY CIYXKHUT TO, UTO YacTO
JIeVCTBHE OTHUMAETCS OT BEPYIOILET0, HO ITPU ATOM
HEJb3s CKa3aTh, 9TO OT HETO OTHSTA Bepa. AJurax
OTHSUT OT JKCHIIWHBI B COCTOSIHUU MEHCTPYaIluu
WITA TI0CIIEPO0OBOTO0 KPOBOTEUEHUS EHCTBHS
MOJIUTBBI U IOCTA, HO HEJIb3sl CKa3aTh, 4TO AJulax
OTHSIIT OT He€ Bepy WM MIPUKA3aJl €1 OCTaBUTH Bepy.
[apuat roBoput xeHmuHe: «OcTaBb CBOM MOCT,
a 3aTeM BO3MECTH €roy», HO He TOBOpHUT: «OcTaBb
CBOIO Bepy, a 3aTeM Bo3MecTH e€». MOKHO cka3aThb
OenHsAKy: «3aKsT Te0e He 00s3aTeNIeH», HO HelTb3s
ckasath: «Bepa Tebe He o0s3arenbHay [10:33-34].

Taxxke M3 ATOrO OmNpeneNeHns] BOZHUKAET
npyroit Bompoc. Kaxoif a3To Bonmpoc? Bompoc o
TOM, YBEJIIMYMBAETCS JIM U YMEHBIIACTCS JIU Bepa,
niu Het. CornacHo cioBam A0y Xauudsl, TOT,
KTO HE MOJTHOCTHIO IPOU3HOCHUT clloBa «Jla mmaxa
un-n-Annax, MyxaMmanyp pacyiyijaax», TO
€CTh JIOITyCKaeT OMMOKY B MPOU3HECEHUH CIIOB
CBUJIETEIILCTBA, SIBJSETCA HEBEpHBIM. [loaTOMy
A0y Xanuda roopui: «Bepa He yBenmunBaeTcs
U He yMeHblaercs». To ecTh Bepa TOro, KTo
MTOJTHOCTBIO TIPOM3HEC CIIOBA CBUIETENHCTBA, HE
YBEITUYUBACTCS U HE YMEHBIIAETCS, TOTOMY YTO
€ro Bepa CTAaHOBHUTCS COBEPIICHHOH C MOJHBIM
pousHeceHneM 3Tux ciioB. A0y Xauuda 31ech
00paTwI BHUMaHKUEe Ha TOHKUH CMBICTI. DTO Iaxania,
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TO €CTb cioBa npuHATHs Mciama. Bepa He moxer
ObITh HeTOTHOH. AOy Xanua B cBoel KHHTE «aj-
Bacus» Takxe ropopurt: «Bepa He yBeMuuBaercs
¥ HE YMEHBIIAeTCs, MOTOMY YTO yMEHBIIICHHE
BEPBI MOXKHO MPEJCTABUTH TOJIBKO C YBEIMUYCHUEM
HEBEpHs, a YBEIMICHNE BEPbI MOXKHO NIPECTABUTh
TOJBKO C yYMEHbIIeHHEeM HeBepus. Kak moxer
4yeJOBeK OBITh OJJHOBPEMEHHO M BEPYIOIINM, U
HeBepHBIM?» [10:29-30].

Wrak, octaBun nmu A0y Xanuda neiictBus?
Her, noTomy uTo Bce ero 3HaHMs ObUTH HalpaBJIeHbI
Ha paedictBue. OH OYEHb CHJIBHO MPU3BIBAI K
coBepluieHU neiictBuil. CooOLIEeHUs O TOM,
HACKOJIBKO OH OBLT TBEP/ B TOKJIOHEHNH, JIOCTUTIIH
CTEINEHU MYTaBaTUP, U OTO MOJATBEPKIAECT TAKKE
Nwmawm a3-3axadwu.

AOy Xanuda npusbiBal K COBEPIICHHUIO
JIEMUCTBUI, HO HE BKJIOYAJI UX B COCTaB BEPHI.
VBenuueHue U yMEHbBIICHUE BEPHI TPOUCXOIUT
COTJIACHO BBIMIEYIOMSHYTOMY OTIpEIENIeHHIO.
Ecnu paccmarpuBaTth 4acTHOE OTIpe/ieIeHNE BEPHI,
TO Bepa HE YBEIWYMBACTCS W HE yMEHBIIAeTCs.
Ecnu paccmaTtpuBaTh 001ee onpeaeieHue Bephl,
TO Bepa YBEIMUNBAETCS U YMEHBIIACTCH.

Bompoc 00 upmxa’ (MypIKUU3Me) TakKe
OCHOBaH Ha »TOM. HekoTopwle JTI0aM TPUILIHA
K TaKOMY BBIBOJY, IOTOMY YTO XaHAa(UThI HE
BKJIOUAIW JeHcTBUE B ycioBHs Bepbl. OHH
CBA3BIBAIOT 3TOT BOIIPOC C JJAHHOM TEMOW. Y UEHBIM-
MccliefioBaTeNsiM 0oJiee TI03/THEr0 BPEMEHH OBLIIO
COBEPIICHHO SICHO, YTO PAa3HOIJIACHs, O KOTOPBIX
MBI TOBOPHITH BBIIIIE, SBIISFOTCS JIUIIH CJIOBECHBIMA
pasHornacusmMu. s axiy-c-CyHHa B 9TOM HET
HUKaKkod moib3bl. OgHa rpynna y4éHblx aana
OJIHO OIlpejesieHne, a Apyras — apyroe. B to
BpeMs 3TO paszHOTIache MeXJy HUMH OYeHb
ycunuaock. M3-3a 3TOro pazHorjacus MexiIy
HUMH TPOU30IILIO0 OONIBIIOE pa3zelieHre, TIOTOMY
YTO OHHM HE TOHUMAJH, YTO UMENIH B BUIY JIPYT
npyra. boree mo3aaMe y4€HbIS, UNTast KHUTH 00eHX
TPYIII, YBUACIH, YTO OT ITOTO PA3HOTIACHUS HET
HUKaKOT'O pe3yybTara.

B T0 Bpems moHsTHE «HUpHXKa’» OBLIO
noHsATHeM cyHHUTOB. JXutenu Mpaxka, Oynyun
00Jiee MHOTOYMCIICHHBIMY, YeM JPYTUe TPYIIIIbI,
BBEIOpaM ceOe 3TO Ha3BaHHE, YTOOBI OTINIATHCS
oT apyrux. [loHsTue «upmxa’» B 3TOM CMEBICTE
OBLIIO y BCEX YUEHBIX axJTy-C-CyHHA, M OHO CHITEHO
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OTJIMYAETCs OT TMOHATUS «HUPJIKA'», KOTOpOE
OTHOCHTCA K 3a0JIyJIINM W HEBEPHBIM, TO €CTh
OT HNOHATHA «KMYPIXKUU3IM). Onu BBIT'JIAOAT I1O-
pasHomy. PasHormacusi y4€HBIX axjy-c-CyHHa
B 3TOM BOIIPOCE ABJANOTCA JIUIIb CJIOBCCHBIMHU
pasHormacusiMu. Bee oHM e TUHOYIITHEI B CMBICITE.

OcHOBHasl 11€J1b HAIIeTO YIIOMHHAHUS 00 3TOM
3aKJIFOYAETCS] B TOM, YTO OOJBIIIMHCTBO CTIOPOB B
HWHTEPHETE CBOAUTCS K TOMY, YTOOBI IPUYUCIUTD
xaHauTOB K Myp/kuuTaM. Ecium crpocuts y
TOTO, KTO OCKOPOJIsIeT KOTO-TO, Ha3bIBasi €ro
MYPIKUUTOM: «HYTO Takoe MypI>KHUU3M?», OH HE
CMOKET OOBSICHUTE 3HAUYEHHE ITOT0 ¢0Ba. Ho BCE,
YTO OH JIEJIaeT C yTpa JI0 Bedepa, — ITO OOBUHSET
JpYTUX B MypIKHU3ME.

Myxanaucsl Has3piBanu A0y Xauudy
MYP/UKMHUTOM 32 TO, YTO OH HE BKJIIOYaJI IeHCTBHUE
B cocTaB Bepel. B Takom ciydae xaHa]uTHI
TOXKEC HUMCIOT IIPaBO O6BI/IH}1TI) MyXagaucoB B
MyTa3WIN3Me U Xapuuku3Me. Bemp Myxaaucel,
KaKk U MYTAa3uJWuTbl U XaPpUIXKHUTBI, CHUTAIOT
nercTBUe yciaoBueM Bephl. OgHAKO XaHA(PUTHI
HC nouuid 1mo 3ToMy IyTU, a NpU3HAJIU, YTO
MyXaJJIMCHI TAKXKe TPUHAIekKAT K Mazxaly axiry-
C-CyHHa.

Bprme mMbl ymoMmHamm, 9TO MYXaJIIHCHI
CHUUTAIN ILCI\/IICTBI/IC yCI0BHEM BEpPLI HJId TOTO,
9TOOBI Bepa ObIJIa COBEPIIEHHOW, W YTOOBI
O6paTI/ITI) BHUMAaHHE Ha BaXHOCTH I[GI‘/'ICTBI/IH.
OnHaKo WX YPEe3MEPHOCTh MO OTHOUIEHUIO K
XaHa(I)I/ITaM B 3TOM BOIIPOCC YKa3bIBA€T HA TO, YTO
OHM JICUCTBUTEIBHO CUUTAIOT JEHCTBUE YCIOBUEM
BEPEIL.

Yuéusii Myxamman 3axun an-Kaycapu
TOBOPUT: «Y AMBUTENIBHO, YTO HEKOTOPBIE FOCIIOA
73 YUCJa 3HATOKOB XaJMCOB TOBOPAT: «S He
IIPUHHUMAIO PaccKas TOro, KTO He TOBOPUT B CBOE
KHHTE, 9TO B€pa — 3TO CJIOBA U Jela, ¥ 9YTO OHA
YBCJIMYUBACTCA U YMCHBIIACTCS), XOTA CaMU OHU
MepeatoT B CBOMX KHUTaX XaHMChl OT XapHHKUTOB,
BIIABLINX B KPAHHOCTbY.

Myxamman 3axun an-Kaycapu stumu cnoBamu
HamekaeT Ha Mmama an-Byxapu.

Y HNmama an-bByxapu ecTb pacckas3bl OT
CTOPOHHUKOB HOBOBBGHGHHﬁ, HO HECKOTOPLIC JIFOAH
HaxXOJST OTpaBAaHKe, TOBOPSI, YTO HOBOBBEICHUS
OTUX MECPEAATUYUKOB HE ABJIAIOTCA HEBECPUCM. M1
3amaauM uM Borpoc: «Jlaxke ecnmu AOy Xanuda,

72

Islom tafakkuri (2-son) 2025

10 BallleMy MHEHHIO, ObLT MyPA’KUUTOM, BEAET JIN
3TO K HEBEPUIO?».

3AK/IIOYEHUE

B 3akmwdenue ciemyer cka3aTb, 4YTO
HEOOXOJAMMO ONPOBEpPTaTh HETAaTHUBHEIC
BBICKA3bIBAHUS ONIOHEHTOB 00 YUYEHBIX axiy-
C-CyHHa. B meHTpanbHOA3MaTCKOM pPETHOHE
3TO KacaeTrcsi, B OCHOBHOM, A0y XaHH(BHI.
Jlo oOpeTeHns HE3aBHUCUMOCTH Y30EKHCTaHa
y Hapoja ObUIM HCKOPEHEHBI PEJIUTHO3HBIE
OCHHOCTH, JCCATHICTHUAMH TOCIIOJCTBOBAl
aTen3M. Penuruos3aelie BOIIPOCHI MPEIIOJHOCUIINCH
KaK MepeXUTOK MPOILIJIOTo, MOTOMY 4YTO Bepa
OIlacHee CHIIbL: Bepa YIPaBIsAeT pasyMoM, a cujia
— TenoM. [ToaTomy JIFOJISIM CO 3HAHUEM PETUTUU
roBopwiu: «OH 3HAKOM CO CTapPhIMHU OOBIYAsIME.
KoneuHo, Takue ciioBa ObLIH HEJJOCTOWHBI HAPOJIA,
BOCTIMTABIIIETO BEIMKAX YYEHBIX.

Opmnako mocne odpereHuss Y30eKHCTaHOM
HE3aBHUCUMOCTH TIO0 HWHHIMATHBE IEPBOTO
IIpesunenta Pecrryomukn Y36ekuctan Mciama
AOnyranneBnda KapmmoBa Obluta mocTaBlieHa
3a/1laya U3y4eHns OOraToro Hay4HOTO HACIEeaHs
Y4EHBIX, BBIIIEAMINX U3 ITOM OnarocioBeHHON
3eMJU. bBITIO OTKPBHITO MHOXECTBO
MeueTel, a HYXKJIAIUecs B PEMOHTE ObLIH
oTpectaBpupoBanbl. B 12 obnactsax meapece
BHOBB OTKPBLTH CBOU JIBEPH JUIsI CTyIeHTOB. [Tocie
00peTeHUs] HEe3aBUCUMOCTH Y30EKCKHI Hapon
OYEHB HYKJIAJICS B PEIIUTHO3HO-TTPOCBETUTEIECKON
nume. B 9T0 Bpems B Hamel cTpaHe Hadalld
MOSABIATHCS Y4u€HBIE, Takue Kak Myxammasn
Canmpik Myxamman FOcyd, ‘Amaynaua Mancyp,
‘Abnyna3zu3z MaHcyp, AHBap-KopHu, KOTOPBIE
CaMOOTBEPKEHHO paboTaii Ha/l TEM, YTOOBI BHOBh
IIPEACTaBUTh HAPOAY PEIUIMO3HBIC IIEHHOCTH.
Penurnosnast rpaMOTHOCTH Hapoja MOCTENEHHO
Hayaja pacTH.

B HoBoM VY30ekucrane ¢ MHHUIHATUBOH
[pesunenra PeciryOnuku Oblia OTHATA HA HOBBIH
YPOBEHb M3yUYEHUS HACJE/Us HAIUX MPEJIKOB, a
MMEHHO TI0 HaPaBJICHHUIO TOJIEPAHTHOCTH.

K coxanenuto, penmuruno3Ho-3KCTPEMUCTCKUE
TPYNNHUPOBKH, BOCIOJIb-30BABIIUCH
HEJO0CTAaTOYHBIM YPOBHEM PEIUTHO3HBIX 3HAHHUH
Hapo/Ja, nMonbsITaIuCh BHEAPUTH B €0 CO3HAHHUE
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CBOM JIOKHBIE yOexJeHus. OHU BBICTYIWIH C
3asBJICHHEM, YTO XaHA(PUTCKO-MATYyPUIUTCKHIA
Ma3zxab omwubOOYeH M TpeAcTaBisieT co0oit
HEMPaBWILHBIHA Ty Th. DTO OBLIO SIBHBIM HAIAICHHEM
Ha MHOTOBEKOBYIO Bepy Hamlero Hapoaa. Hapon
y3Han 00 Mmame an-Matypunu u AOy Xauude
WMEHHO TI0cje 00OpeTeHHs He3aBUCUMOCTH. [lo
TOTO MECTHBIE MYCYJbMaHE Ja)ke€ HE 3HaJH,
yto Moruia Mmama an-Matypuad HaxOJIUTCS
B Camapkange. PenurunosHo-skcTpeMHCTCKHE
IPYNIHPOBKU OOBUHWIHM Yu&HBIX Mazxaba. K
COXKAJICHHIO, HEKOTOPBIE MPEICTABUTEIN MECTHOTO
HACEJICHHs, B Y4CTHOCTH MOJIO/ICXKb TMOIIAIN TT0]T
BIIUSTHUE TAKUX UYKIBIX UCOTOTHIH.

Takue nedcTBUS MPOJIOKAIOTCS U CETOHS.
Hpmemnssa curyanus emé Gonee onacHa, 4eMm
MPeabIayIasi, ¥ 3TO BBI3BIBACT OCCIIOKONWCTBO
y 3Hawomux Jgrojei. [IpudyrHa B TOM, 4TO B
HBIHENTHIOI 310Xy TJ00aTu3alid WHTEpPHET
CHJIBHO Pa3BuUT. [louTH Bcst MONTOAEKE NOTB3yeTCS
nHTepHETOM. [IpOTUBHHMKH, HaxoJsIIHecs 3a
IpaHUIEH, OTKPHIBAIOT CBOY KaHAJIBI B UHTEPHETE
U MPHU3BIBAIOT K CBOUM JIOXKHBIM yOeKaeHUsAM. B
KaXXJIOM CBOEM BBICTYIUICHUM OHHU YTBEPXKIAIOT,
yto AOy XaHuba u am‘apuThl-MaTypHUIUTHI
3a0mysxpatorcs. [losiBeHe Takux npeacTaBuTenei
HETpaBUIBHBIX TEUEHHI, 0€3yCIIOBHO, OMTACHO BO
BpEeMEHa, KOTIa MHTEePEeC Hapo/ia K PEIIUTUU PACTET.
OmnacHble TIOCIIE/ICTBHSI YK€ HA4aJd MPOSIBIISITHCS.
Monoaéxb ¢ HECOBEPIICHHBIMU PEIUTHO3HBIMU
3HAHUSAMH OOBHHSET JAPYT JAPYra B «HEBEPHH» U
«raryTe» B MHTepHeTe. Ecnu yenoBek ucrnosenyer
mo ma3xaly xaHadu3Ma, TO BBICIIYIO CTEICHb
(hanaTuzma nposBIAOT NpoTuBHUKH. Celuac
HE0OXOJIMMO TMOKa3aTh MPaBUIBHBIA IYTh TEM,
KTO CJIEyeT 32 HUMH, U OOBSCHUTBH, HACKOIBKO
OTIACHBIM JIJIsl OOIIECTBA SIBISICTCS BIMSIHAE TAKUX
Jozen.
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KYPBOHLWYHOC/IUK. XAAUCLUYHOC/UK

PAXUM’KOHOB [lyp6ex O0un1:x0H0BIY,
Vsbexucmon Xankapo ucioMuyHoCcIuK akademuscu
HcnomuyHocaux 6a uciom yusunu3ayuacumu
ypeanuw ICESCO kaghedpacu doyenmu,

mapux gannapu HomM3o0u, 0oy eHm

HYPMATOB Kaxourup
Koszox-Typx ynusepcumemu Teonoeusn gpakyromemu
ooyenmu, PhD

ABY XA®C HACAOUMHUHT
“KHTOBY-J1-KAHJ1” ACAPUA
XAJUC WJIMU BYUNYA MYXUM
MAHBA

[MPOU3SBEJAEHUE ABY XA®CA
HACA®U «KUTAB AJIb-KAH/I»
— BAJKHBI UICTOYHUK 110
XAAUCOBEJIEHUIO

THE «KITAB AL-QAND» OF ABU
HAFS AL-NASAFI: AN IMPORTANT
SOURCE FOR HADITH STUDIES

Annomayus. Ywoy maxonaoa A6y Xagc
Hacaguiinune «Kumob an-xano» acapu xaxuoa cys
bopaou. by acap XII acpea ouo xaduc urmu Oyiiuua
bowKa MaHbanapoar Kypa Kynpox mMawviyMOmMiapHu
y3uoa mydxscaccam uneawn. by manba XX acp 6ounapuea
Kaoap UyKonean acapiap Kamopuod canaiud xeiap
90u. Yuune xawg smunuwiu, ymyman, Bamanumus
mapuxunu, xycycan, Camapyano Xaouc uimu mapuxuHu
épumuuioa Kamma AHeUIUK 6Y10U.

Kanum cysnap: Aoy Xapc Hacagui, Kumood
an-Kamo, xaouc uamu, sxcapx a mawvoun, Camapxaro,
Kynésma.

Annomayusa. Cmamvsa noceiujena aumaiuzy
mpyoa «Kumab anro-Kanoy Aoy Xagca Hacagpu —
VHUKAIbHO020 ucmoynuxa XII eexa no xaoucogedenuro,
Komopulil 00 Hauana XX eéexa cuumancs ymepsauHoiM.
Ob6Hnapyoicenue 2moti pykonucu cmano 3Ha4umensHou
6exotl 8 uzywenuu kax ucmopuu Llenmpanvrnou Azuu,
Max u, 8 0COOEHHOCMU, CAMAPKAHOCKOU WIKOIbL XA0UCd,
npeoocmasus Hayke becyeHHbvle C8e0eHUs.

Kniouesvie cnosa: A6y Xagpc Hacadpu, Kumabd
an-kawo, Hayka xaouc, sxcapx u maoui, Camapkauo,
PYKONUCD.

Annotation. This article examines Abu Hafs

Nasafi s Kitab al-Kand, which contains more information
about the science of hadith than any other source dating
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back to the 12th century. This source was considered one
of the lost works until the beginning of the 20th century.
Its discovery was a great innovation in the coverage of
the history of our homeland in general and the history
of Samarkand hadith studies in particular.

Keywords: Abu Hafs Nasafi, Kitab al-qand, science
of hadith, jarkh and tadil, Samarkand, manuscript.

KNP

XIX acp oxupuaa pyc LIapKUIyHOCH aKaJIEMUK
B.B.bapTonpa 6omka ManGanap OpKajid HOMH
MabJIyM OYNTaH Ma3Kyp acapHHHT MoBapoyHHaxp
CUECHIT TApUXU YUYH aXaMUSTHHU FOKOPY 0axosia i
Ba «...KYypUHHWIIUJaH, Oy acapHUHT Ou3rada
dakar A0y XadcHuur morupau Myxamman
uOH AOmymXKanuia TOMOHHUJAH KUJIWHTaH
caiimaHnMaHUHT (HOPC THIHIATH Tap)KUMacH eTHO
KeJIran», JIeraH sHUIui GUKpHU owaupau [3:59-
61]. By TagKuKOoTYM TOMOHHWIAH OWIAUPHITAH
TaxMHH y30K BaKT Ky COHJIM TaJKUKOTUYMUIAPHU
qyasruTuO® kKenau. Jlemak, aHUKPOK KuiIuo
aiitcak, ¢opc THAMAATH MYCTaKUI acap
«Kannus-itn xypa» Adyn dazn Myxamman noH
Abnymxanun CamMapKaHAWWHHUHT cailllaHMacu —
«MyHnraxaO»HuHT Tapxkumac [3:61]. Keltnnvanmk
Oy TaxMuH OONIKAa pyC THIHIA VKO KHIJITaH
TaJIKUKOTYWIIAP TOMOHH/IAH PUBOXKIAHTUPHUINO,
nucOOTH Tanad KWIMHMAIUTaH akcroma cudaruia
KaOyn KywmHa Oomrmaam [5:23].

ACOCHI KUCM

«Kuto0 an-kaHm» acap Xaku/ia y30EeKUCTOHITHK
TaJKAKOTYMIIAP XaM ¥3 (PUKpIapHHU OWIANPIHIIAp.
VYiap xaM Ma3Kyp acapHHUHI 111y JaBprada Qaxkar
A0y Xadc Hacaduiinuar morupau Myxamma
nbH AOmymKamuil TOMOHHAAH KHUCKapTUPHO
onmHTaH (opcuii Tapxkumacu «Kanmy, «Kanaus»
éxn «Kanaus-u xypa» («Kuank Kaumvs») HOMH
OmlaH MabIIyM SKaHJIUTUHU TabKuaIaauiap [6:62-
65].

«KuTob am-KaHI»HUHT Kamld dTHIAIINA Y30K
Tapuxra sra. TagKUKOTYMJIAPHUHT 3BTUOOPHU
aBBanmura Myxammag wuOH AOAyIDKaIWI
CamapkanauiiHuHr «MyHTaxad Kuto6 an-kanm
acapura tyiaa. 1907 iinnaa [apuwknarn @panuus
Munnuit KyTyoxoHacu o6up Kynésma cotud onmo,
yHra «Arabe 6284y pakamunu oepau. 1925 finnna
D.brome ToMOHMIAH HAIIp 3THITAH KyTyOXoHa
KaTajorua Oy Kyné3ma iryH jiaii TaBcud) KUIMHaH:
«bomm Ba oxupu WyK Oynran MoBapoyHHaXp
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Xaaucumiapu OuorpauKk KOMYCHHUHT HOTYIIUK
oup 6ymaru; nonmo Hacad, Camapkann, byxopo,
Uchmxob 3ukp KummHamu. 1°-Bapakaa Oepuiran
1127-28 canacu acap MaTHUHUHI Hakajaap
KaAUMUIIATAHA OWIIIupaan. Xatu — HacxX, X1V
acp, 75 Bapak; ymuammnapu — 28,5x17 cm» [7:227].
1950-fimnnapna Oy xynésma Oyimua
u3jaHuuiap 0ju0 OopraH TaJKHUKOTYHIIAP
X.Purrep Ba A.3.B.TyroH y xakma 0ab3u
buxprapaun Ounnupaunap. X.PurrepHuHT
MyJnoxaszacuua, yuoy Kynéama Hycxacu — XHKpHi
438 Ba 444 (Mumomuii 1046 Ba 1053) #tumnap
opacuaa AOaynManuk uOH an-XycaiH uOH Anwu
an-Hacadwuit Tomonunan €3mnran Hacad Ba
Uchmxod xanadpuii onmumiiapu TapUXUHUHT OUp
oynaru [10:51]. Ilpodeccop Tyron Oy acapau A0y
Xadc Hacadwmitanar «Kutob an-kaum ¢u ta’pux
Camapkana» acapura Adyn Pagn Myxamman
nbH AOmymxanun CamapKaHIUNd TOMOHHIAH
€3unran «3ai» (1aBom) e xucoobmanu [12:207].
bunnupunran Oupuruym ¢ukp xaro O0ynuo,
WKKHHYHACU XaKUKATra OMp MyHYa SIKUH JJ1H.

Maskyp kynésmara P. ®pait 1953 linnu
¥3 Maxcyc MaKOJaCUHH Oarwmiaav. YHUHT
TYFpPU XyJlocalapuaaH Oupu 1y JSAUKH, Oy
Kynésma cod Tapuxuid smac, O0anku Omorpaduk
acapHUHT Hycxacuaup. P. ®@paii mryHuHT yuyH Oy
Kyné3ma MoBapoyHHaxp cuécuii Tapuxu Ousan
IyFyJUTaHyBUnIapra oedoiiga acap ned KaThuit
XYKM YuKapau. TaqkukoTauHUHT hukpuya, [Taprk
Kyné3Macu Ousrada eTud KeMaraH xap XuJjl maxap
XPOHUKATAPHUIAH KYUYUPUITaH, MabIyM TapTHOTa
ara OynmaraH cainmanmaaup, xonoc [8:166-168].

P.®paiinunr makonacu K. Kasn Tomonuman
KaTTUK TaHkuara yupanu. K. Kasn ynunr 6up
KaTtop XaTo (QUKpIApUHU KYpcaTud, MATHHHU
sHaja YYyKyppOK VYpraHuIl JO3UMIUTHHHU
TabKUUIAAN. TalKUKOTYM KYIE3MaHU y4 KHUCMIa
Oymaau: yHUHT OMpUHYIH KUCMU Xycycuna A.3.B.
TyroHHuHT QUKpUHM KYI1a0, YHUHT Myauindu
Myxamman noH Ao6aymxanmnn Camapkananii 1ed
TacAUKJIAiaM, KOJTaH UKKH KHUCMH 3ca OoIka
HOMabJIyM Myasutuduiapra TETHIILTH 0yica Kepax,
nerad ¢pukpuu ounaupau. Lynaan cyHr Oy Honup
kynésma to 1980-iiunnapraya TaaKuKOTYUIIAP
9BTUOOPUIAH YETTa YUKIH.

Ady Xagpc Hacapuitnuar «Kutobd an-
KaHI» acapuHUHT HOAMp Kyné3macu 1967 itmnma
UcranOynHunr «Siileymaniye Kiitiibhanesi»na
kamd ostunau. «Turhan Valde» ¢onauna
70-pakam ocTtuia cakjaHaéTran Oy Kyié3maHu
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aBBanura ®yon Cesrun AOyn A66oc XKabdap
noH Myxamman Mycrardupuitauar (B. 1041 i)
«Ta’pux CamapkaHy HOMJIH OHOTpapuK KOMyCHTa
A0y Xade Hacaduii tomonnnan «3aiin» (qaBom,
Kymumya) Tap3uaa ¢3mwiran «an-Kaan ¢u ta’pux
‘ynamo’ Camapkann» («CamapkaHj yjaamoJiapu
TapUXW XaKuJa IMUPHHIUK KHATOO») HOMIHU
ACapUHHUHT HycxacH, Ae6 Taxmun Kuiam [11:353].
YHuHT Myamumud Xakuaa OWIIHpraH OUpUHYH
(bukpu TYFpu OYIHO, NKKHHYMCH — Ma3Kyp acap
Mycrardupuii acapuHUHT 321y, 1e0 Ounaupran
(huxpm acoccns . byrara TypTku 6ynran cabad
my sauku, «Kuto0d an-kaHm» acapuHHHT Oy
Hycxacuaa 169 epna Mycrardupuiinan MabIyMOT
KenTupuiaau. byHnnan Mabitym OYma Ky, akcuHya,
A0y Xadc Hacaduii 3 acapunu Mycrardupuiira
3aiin Tap3uga €3maraH, OalKM YHHHT acapuiaH
MmanOa cudaruaa GporigananraH.

by xyné3sma HycxanapHuHr takaupuaa 1986
Hunna yukkad [x. YalHOSprepHUHT MaKoJIacH
KeCKWH Oypwuimni sicand. [ [puHCTOH yHHBEpCHTETH
KyTyOXOHacHIard mapk Kyjné3aMaaapu OyJIuMu
Hazoparuucu k. Yaitnoeprep [lapwk Ba McranOyin
HyCXaJIJapWHH COJIUIITUPHO IUKHO, Y3MHUHT «XII
acp TpaHcokcaHuara TerulLIH UKKKA Onorpaduk
JYFaTHUHT aBTOPJIUTH» MaKOJIACHHH YBJIOH KHJIIJIH.
Taaxkukorun McTamOys Kyné3mMacuHU YpraHuo
yuknoO, myamnnd man6a cudatuga Hadaxar
Mycrardupniinan (169 mapra), 6anku Aoy Cabn
Wnpucwuiinan (421 mapra) Ba 6omka ouorpaduk
KoMycnapaaH (oiTalaHTaHINTHHA aHUKJIAIH.
by ¥3 naBOatuma JIx. YaitHOeprepra maskyp
KyI€3Ma OMpop acapHUHT JaBOMH dMac, OAJTKU UITK
ucnom gaBpunan to XII acpraua Camapkangma
amal ¥KOJ 3TraH Ba yMyMaH Iy miaxap Oujian
HOMJIApU OOFIWK OYNTraH MyXaJmauc OJUMIIap
Tap)KUMau XOJUIApUHHU Y3MJa yKaMm dTraH 0oIka
Oup acapHUHT HOTYIIMK HyCXacH dKaHJINTH XaKuIa
XyJioca yMKapuiira acoc 0epau. by aca A0y Xadce
Hacaduitnuar «Kutob an-xang ¢u ma‘pudar
‘yimamo’ CaMapKaH» acapuiaup.

OHAM, acCapHUHT SITOHA KYJIE€3Ma Hycxacuaa
(6ommmna 6 606, cynrruaa 6 6000) ETUIIIMOBYMIIAK
Oynranauru cabalbau YHUHT XaKUKUH HOMHHH
aHWKJIANIa KHHMHYAIUK ango oynau. UyHkw,
an-Hacadwii acapyHUHT HOMUHH O0IITKa MaHOaIap
Typinya Oepanu: 1) «Kuro0 an-kana ¢u ma‘pudar
‘ymamo’ Camapkaun» (A0y Cabn CamboHMIA); 2)
«Kuro0 an-xaug muH ‘ynamo’ Camapkanmy» (MoH
Xaxap an-‘Ackanonuii); 3) «Kurob an-kann ¢pu
3ukp ‘yraamo’ Camapkanmy (a3-3axabwii); 4) «ai-
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Kann ¢u ta’pux Camapkanay (Kotuo Yanadbuit
éxu Xoxoxu Xamuda); 5) «an-Kanng dhu ta’pux
‘ynamo’ Camapkauny (Tagkukotdu @. Ce3ruH).
k. Yaitn6eprep A0y Caba Cambonuii A0y Xade
Hacadwuiira 3amonmom Oynrannuru cababdim
YHHUHT QUKpura ¢H 0epu0, acCapHUHT SHT TYFpH
Ba TYnuK HOMH «KuToO an-xkannm ¢u ma‘pudar
‘yiamo’ Camapkana» j1e0 XxucoOmay.

Jlx. VYaiinbeprep HcramOyn Ba Ilapmx
Kyné3MamapuHu ¥3apo COJHUIITHPHUO, yrnapaaH
HKKUHYHCHIA O0ab3W TapKUMau XoJuiap
Tymupud KOJIAUPUITaH, Oab3uiapuaa MyXali-
JUCHUHT HOMHIHMHA CakJaHTaH, Oab3uiiapu
KUCKapTUPWJITAHIUTH, Oab3uiiapu 3ca TYIUK
KCJIITUPUITAHIUTHHE aHuKjanu. [lyHuHTIeK,
Kotu6 Yanadbuitnunr «Kamud a3-3yHyn» acapuaaru
Hacadwuitauar «Kutob anx-kanmg acapuaaH yHIHHT
morupau A0yn ®azn Camapkannuit « MyHTaxao»
(«CaitmanMay) KWITaHJIATH TYFPUCHIATH Xabapura
acocianu0, [Ix. Yaitnoeprep [aprk Kynémacunn
aitHa" «MyHnrtaxab Kuto0 an-kann ¢u ma‘pudar
‘ymamo’ Camapkanmy («CaMapKau yJIaMOoJIapHHA
Onnuni Oyinya IMUPHHIMK KHTOOUIAH caiijlaHMay)
9KAHJUTH XaKuJa xyJjioca yukapau. McranOyn
Ba [lapmwx kynéamanapuHUHT MyannudIapuHu
AHUKJIAI KyN Hruiap MoOaiHWIa MYMKUH
oynmarannuruaun Jx. Yaiub6eprep Kortu6b
YanaOMHHUHT acap HOMUTa Ta PUX CY3UHU KYIINO
é3rannuruga ned xucoodnanay.

JIx. YailHOeprepHUHT aHUK MUCOJIIap Onian
ncOOTIaIIYa, yCMOHUU-TYPK OJIMMHHUHT KHTOOTa
Oepran ymoy HomMu «KUTo0 an-KaH»HUHT apabua
MAaTHUHU KypmaraH akagemMuk B.B. bapronbn Ba
B.JI. BaTtkunnapHu yankamrupan. JKymianaH,
B.B. Bapronbpn «Kuto0 an-kaHI»HUHT HUKKU
Homu — «Kanny Ba «Kanans» xakuaaru sHIJIAII
¢ukpHH onFa cypnau. BaxonaHku, MKKHHYA HOM
«Camapkanmy cy3unan scairaH HUcOui cudar
0ynmu6, «Kuto0 an-kaHma» acapura MyTJIaKO
anokacu Uyk (mpod. FO. Ilayn xam nry GpuxpHu
KYJU1a0-KyBBaTIalan ); MKKUHIHIaH, «Knutob ai-
Kaum» an-Uapucuitnuar « Kutob an-kaMom»HHUHT
maBoMH (3aif) XaM DMAaCIHTH IOKOpHIa
Kypcarwinu; yuuHuugaH, «Kangug-itm xypa»
«MynTaxab Kutob an-kaHm»HUHT (hopc THIUTA
Tap>)kumacu 3mac, 6anku CamapkaHI MIaxpu
Tapuxura OarvIUIaHTaH KYI COHJIM MYCTaKWII
acapnapgan oupumup [3:89-93]. By xunmaru
acaprap KyIpoK «XajK KUTOOJIapmy» KaHpHra sIKHH
0ynm0, aBnmuénap, MyKaaaac xoinap, adconanap
nurunagucunan uboparaup. lllymap acocuma
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taakukoTuu McranOyn kynésmacu Aoy Xade Ymap
noH Myxamman Hacaduitnuar «Kutob an-xauz
¢u ma‘pudar ‘ynamo’ Camapkany» acapu, [Taprk
Kynésmacu sca aH-HacaduitHuar mworupan Adyin
®dazn Myxamman noH A6mymxammn CamapKaHIui
TOMOHUJIaH KUCKapTupwiran «MyHTaxab Kutoo
an-KaHn ¢pu Ma‘pudar ‘ymamo’ CamapKaH 1 HOMIIH
acap HyCXacHJup, JeraH XyJjocara KeJaau.

JIx. YaitHOeprepHUHT MaKoJiacu Oy coxXajaru
MyKaMMall, OXHUPUTa €TKA3UIITaH TaJKUKOT JCHHUIIT
kuiivH. YyHku, macanad, y X. PurrepHu tankug
kunaérud, [lapmwk Kyné3amacumaru SHT CYHTTH
cana 1141-42 iiun ned kypcaraau. MatHaa 3ca
akcuHya, 1142-43 itun xam yupaitnu. Tagkukoruu
MabiaymMoTHra Kypa, McramOyn kynésmacuma 1010
MyXaJlJIUC TapKUMau XOJIi OepuiiraH. bu3sHUHT
xucobnmmsya, yaapauHar coHu — 1027 Tta. Jlekun
XO3UPT'H IaBp TaJAKUKOTIApU YI9yH YHUHT WIMUHN
XyJI0CacCH MYXHM axaMusTra sra. ACapHHHT
Oorka Oup TYIuK Hycxacu €ku an-HacaduitHuHT
¥3u 3pTHpPOG ITraH HOM TomwiIMaryHuda JIx.
VaiiaOeprep TaXMHUHH XaKHKaTra JHT SKUH
TUIOTE3a Ky4ura 3rajup.

ToXUKHUCTOHIUK TaakKkukoruu Jlona
HonxynoeBa 1991 iwnu JIx. YaliHOeprepHuHT
MakoJjacuaan Oexabap Xonjua sHru Oup Makosa
9BJIOH KWW, Y HUHT Xucobuda, [Taprxk kyné3macu
Oup Heua Oynaknapnan nuoopat: 1) UnpucuitHuHT
(8. 1015 #.) «Kutob an-kamon ¢u ma‘pudar ap-
prkon 6u-CaMapKaH 1y acapujiaH OJIMHTaH OyIiaK;
2) Aby Xadc Hacaduit xymumuacu. Maxomra
MyaJUIMPUHUHT QUKpUUa, Kyné3ma KopHaa
HOMH 3UKp dTHIITaH UKku acapHu X1 acpmaa AOymn
a3 Myxamma nOH A0 aysoxannn CaMapKaH Uit
TOMOHWJIaH KaliTa WIIa0 YUKWITAaH Ba YHTa
«Kangus» nomuuan Oepran. Kelimarn acpnapaa
yi0y kuckaptupu6 onunran «Kuumk Kanmus»
Typu MyaJudIiap TOMOHUIAH sTHA KailTa-KaiTa
WIIJIAaHTaH Ba OYHUHT HATWXKACH/Ia aBBaJIry apadua
MaTHHU THKJIAIl MyMKHH Oynmaii xKoiran [4:35].
Maskyp makonana xam ¢opc Timmnara «Kanmms-
in xypm» («Kuuank kanmus») Ba apabua «MyHTaxad
Kuro6 an-kanm» («Kutob an-kaHmmaH caitianmay)
acapJsiapy apajamTHpuO 0opUIIraH.

IMapuwx Ba Typxus xynésmanmapunu Jx.
VYaiiHOeprepHUHT MaKoiacuaan oexabap xomima
comumrtupran npodeccop 0. [Mayn 1993 iinnna
V3uHuHT «CaMapKaHl TapuXxJIapuy) MaKOJaCHHU
9BJIOH KWJIAU. Y XaM ¥3 Makonacuzaa McramOyn
kynésmacu A0y Xadc Hacapuitamar «Kutobd
ajl-KaHJ» HOMJHU OPUTHUHANl acapuHUHT Oup
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kucmu, Ilapux kynésmacu sca Myxammang
nbH AOmymxanun CamapKaHIUNA TOMOHHIAH
KucKapTupuiran (0ab3u skoitmapma — XaTTo
KeHraiitupuiran) 0aéHu OYIUIIM MYMKHH,
nerad ¢ukpHH onFa cypanu. Dopcua «KaHmms»
Macayiacuja Makoja Mmyauudu 0ab3u KAMMATIN
(uxprapan wirapu cypuo, «Kutob an-kaam (HUMa
yayHIUp, ymoy mMakonana y «Apabduya Kanmus»
HOMUHH OJITaH) TYIUK HYCXacH TOMHITYHHYA,
YHUHT MyKaaaumacu (opcya Tap)KuMara acoc
Oynran, geraH dXTUMOJ ¥3 Kyduaa Koyaau, 1e0
xucobnarinn. FO.Ilayn ¥3 makomacuga «Kutob
an-KaHa»Hu Mapkaszuit Ocué cuécuil Tapuxu,
WCIIOMJIAITYB JKapaéHu Ba yHJAard FO3WIAPHUHT
poJin, yIaMoJIapHUHT cuécaTauiap Omian Oyiran
MyHOcabaTnapuau €putHuiiga Manba cudaTtuaa
dboigamanum ycayOaapuHA WIIIa0 YUKHINTA
xapakaT Kuiaau [9:69-92].

Typxus kynézmacu xakuga xabap TomnraH
nHoump Hazap Myxamman an-®opéouit 1991 iinnm,
Oy coxasaru 6apya WIMH TaJIKUKOTIaPHU XUCOOTa
oJIMaraH X0Jj/a, YHU 3yUTUK OuiiaH 4on 311u. by
OWJIaH y KEHI KNTOOXOHJIap OMMAaCHHK Ma3Kyp acap
OwsaH SKWH/IAH TAHUIIAI IMKOHUSTHHA SPATIIH.
JlexkuH ymOy Hamp KUATUH KaMYMITHKIIapra ora.
VYnapnan acocuiicu McramOyn Hycxacu [lapmx
Kynésmacu OuilaH MyTJIaKo KHECIaHTaH dMac.
Hartuxana xynésmanaru Ilapux kyné€smacu
acocuIa YKWIWNIIH MYMKHH OyiIraH HOAHUK,
HOTYJIMK cy3hap, xymianap ymOy Hampaa
HOTY¥pH Oocmirad. MacaiaH, «BOJIN» YpHHATA «Ba
WJI0», «MOJIMK» YPHUTA «XOIUKY, «JI1a-sIXUpPaHHA)
VpHHUTa «Ia-IXu33aHHa» Ba Oomkanap. byHmgaH
tamkapu Kynésmanunr 70°- Ba 71°-Bapaxnapuaara
MabJIyMOTIIAp, )KyMIIaJ[aH OJITUTA YIaMO:

1) A6oymmox nbH Anm an-)KapOakuii aH-
Hacadwnii;

2) Abnymnox non Anu nbu Uco an-Hacadwmii;

3) Abyn Kocum AGmymnox noH MyxaMmman
ac-Camapkanauii an-baxrapuii;

4) Adyn Kocum AOmymnox non Adu Comux
an-HucoOypwii;

5) Aby Myxamman AOxymiox nOH Axmas ac-
Camapkannuii;

6) A0y bakp AOmymmox uboH A6u Hacp
at-Tapo3uii HOMIIapuTa OepuiraH TapKUMau
XOJUIap HampAa ymMyMaH Tymuo Kosran 0Yynuo0,
KuTOO Kypcarkuauaa (an-(Guxpucrt) sca — HUMA
y4yHIUp y3 akcuHu TonradH. Haruxkana, marHiaa
HOIITUP TOMOHU/IaH TapKUMau X0JUIapra KyHuiaran
pakamuiap OWJIaH HaIp KypcaTKUYuIard TapTuod
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pakamiapu opacunga 365-TapkuMan XOJJAaH
Oomnutad HoMyTaHOCHONUK Mmaiao Oyiran. Opana
OCTIapHUHT TYIIMPUO KOJIUPUIIHUINN HATIKACHIA
70°-Bapak oxupuaaru MaTHau 71°-Bapak Gommaara
MaTHra yia0, spHu A0y Myxamman AOTyiutox noH
Aobu bakp an-)XXaBOakuii an-Hacadwuit Tapkuman
x0J1 Ba ucHOonura A0y bakp AOmymiox n6H A6u
Hacp ar-Tapo3uil ucHOAM Ba PUBOAT KHJITaH
XaJUCUHU yiald, KYIOJa xaTora Wyn KyHWiras.
Xynou aHa ITyHIal XaTto amoxuaa omorpaduscu
Oepwiran AOyn XacaH Ay uOH XacaH HOMHUHH
TyMHAPUO KONAUPUO, YHUHT MCHOAMHHN aBBaJTH
ouorpacgus — AOyn Xacan A uOH MUTT HOMHUTA
KYmuo ro0opuin OuiiaH TakpopiiaHraH. byHman
tamkapu, @opéduit Mapkazuit Ocué yayH xoc
OyiraH aTamanap, ICMIIap, TEPMHUHIIAPra HOTYFPH
MUaKpUTUK Oenruiap (XapakoT) KyWwnoO, ymapHU
XaTo YKuiau. MHCOI yuyH, «IMXKOH» YpHHUTa
«IaxXyKoH», «XyIIHOM» YypHHUra «XaBallHOMY,
«an-MapruHOHUM» ypHUra «ai-MaprallHOHUN»
Ba OOIIKaIap.

Ymly Hampaarun >KAAOUNA HYKCOH Ba
KaMYWIMKIap Kenaxakiaa «KuTod an-kaHa »HUHT
WIMHH-TAaHKU WA MATHIHH XO03UPJIAITHHI 0713ap0
Macaiia 3tub kyiau. Yynku, [lapmxk kynésmacuaa
MaBXyJ («aiiH» 000WM) TapXUMau XOJJIapHH
kuéciab, McranOyn kyn€3macumaru Oup KaTtop
XaTOJIAPHH TYFPHIIa0, TAHKUIUN MAaTHTa KUPHTHUIII
MyMKUH 311. Jlapxakukar, «Kutob an-KaHa»yHAHT
Typkus xynézma Hycxacuaa Ky4upyBUd (HOCHX)
TOMOHHJIaH OWMp KaTop >KUAIWAN XaTojapra uym
KYHNJITaH.

1999 #imnna muBaHmMK TaakukoTan FOcyd an-
Xonmnii «kKntob an-KaHm» acapuHUHT TaHKUAIUH
MaTHHUHU sipaTulira Kyn ypaud. Hommwp Oy unau
amMaJjra OIMPHUIIIa UKKH Kyné3ma — McTanOyn Ba
[Mapwx nycxanapuaan oiganannu. Jlekun y Jx.
Vaitn6eprep Ba lO. [laymaunr [lapmwx kynémacu
Myxamma uOH Aoaymkanua CaMapKaHIMHHUHT
«MyHTaxab KUTOO all-KaHy KUTOOMHHHT SITOHA
HYCXaCH SKaHJIUTH XaKHUJaTrd WIMHH acOCIaHTaH
XyJnocanapujaaH xabapgop Oyimaran XoJina,
yIapHU WHKOP KWIIU. Y KUTOOHWHT STHTU HAIIPU
OXHpHJIA UCMJIAP, KO HOMJTApH, TAPUXHI BOKEasap
Ba OOmIKa pyWxaTiapHHU KypcaTKud ((PUXPHCT)
cudaruga 6epub, acapHu (QoiimamaHuI yUIyH
KyJiaii Xxonaria 4or 3TTupau. AMMo Oy HallIpHUHT
XaM y3ura sipaiia *KuJJui KaMYuIuK TOMOHJIapU
MaBxKy/.

OHI aBBaji0 IIyHW TabKHUIANI JIO3UMKH,
Ma3Kyp TaHKHJIWN HalIpaa UKKH MYCTaKWI acap

77

Islom tafakkuri (2-son) 2025

KYPBOHLWYHOC/IUK. XAAUCLUYHOC/UK



KYPBOHLWYHOC/IUK. XAAUCLUYHOC/UK

— «an-Kang» Ba «MyHTaxab» Oup KWimb Kynmo
o0opuwiran Ba ynapra Fapbma yTkasunran
WIMHMHA TaAKUKOTJIAPHHU XHCOOTa ojiMaraH xoJjja
«Kuto0 an-kaun ¢u 3ukp ‘yiaamo’ CamapkaHi»
HOMH OepruraH. Baxomankw, 0y WKKH KHTOO
aIoXua-auoxyaa Mycrakun acap 6ynuo, Typkus
Kkynéamacu «Kutob an-kaHI»HUHT acll HycxacH,
[Mapwmx xynéamacu 3ca — «MyHTaXaO»HHHT SITOHA
HYCXaCUANDP.

bynapnan Ttamkapu, [Tapux kyné€smacuna
MaBxyJ Ouorpadusuiapaan Oab3unapu TexpoH
HalIpuja 3 aKCHHU TOTIMAJH:

1) A0y Axmaa Axmaja nbH Myxammaj UOH
Aoaymiox an-Hacadwmii (. 1009 ii.) [2:735-74%];

2) A6y Hacp Axman n6bn Anu ubn Myxammaz
an-Kyduit an-Hacadwuii (B. 1013 i1.) mapaunr
TapKUMau XOJUIapH TYJIUFU4a;

3) Aoy Hacp Axman nbn Myxamman nOH bakp
ap-Poxubwmii an-Hacadwmii (B. 1035 #i.) kucmamn;

4) Aby Hacp Axman nubn Anu uon Toxup ai-
KamOakwmii an-Hacadwii (B. 951-52 #.) Tap>kuman
XOJMHUHT OWUp KUCMHU TYITHO KOJTaH.

Ocyd an-Xoauit xkyaé€smanunr 73°- Ba
74*-BapakJIapuHN WYKOATaH, Ae0 XHCOOmaian.
Baxonanku, Ma3kyp MKKM BapaKHHHT OpKa
Tapadrapu WYKOJIHIIM MYMKHH D5Mac.
Kypunnnmnan, Hommp KyJaE3MaHUHT Y3UIaH dMac,
0aJIKu yHIaH OJIMHTaH HycXaJaH (oiiiananrad Ba
YHIAru HyCXaHUHT 0ab3M Bapakjapu WYKoaTraH
OYNUIIN MYMKHH.

WKku HyCcXaHU TYJIUK COMUMIITUPUIMATraHIUTH
HaTwKacuaa «AH» 600uma Typkus Kyné3macuaa
nyk Oymran, Myxamman ubH ‘A6x an-XKamun
TOMOHH/JIaH KAPUTHIITAH MKKH Kymnmua — 1)
AOy Axman AOnynmybMuH MOH AOIynKapum
ac-CamapkaHnnuii an-XokuMm Ba 2) AOy Axman
AoOnyppaxmon ac-Camapkaniauii an-XoKuM
HOMJIApU XaM Haupja MyTiako HYK. bynaan
TamkKapu 0ab3W KY3bUH KaMUYMJIMKIAp XaM
yupaiau. Macanan, ac-Caiiiun an-Mmom
Aoynmy3addap Kocmm nbou Ao6m Ilyxkora
OepuiiraH Tap)KUMau XoJiaa Oy OJMMHUHT HOMH
an-imom My3saddap néa Kocum Tapsnmga Hamp
sTiirad. Baxonanku, Oy HOM KynésMana TYrpu
mraksiaa 6epuras [1:195°].

2001 #innga «Kutob am-xanm» YCMOHXOH
Temypxon yrau Ba baxtuép Habuxon yrnu
TOMOHMJIaH ¥30€K THUINra KUCKApTHPraH XoJAa
TapkuMa KUJIMHHO, oMMabom Tap3na HaOp
stunau. Harmxkana, gakar y30ek Tmimna YKuit
oJIaJIUTaH KeHT KUTOOXOHJap oMMacu Oy KUTOO
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OunaH KMcMaH Oyiicaaa TaHWIIMII UMKOHHSITUTA
sra Oymmmtap. AMMo Oy Tapxkuma «Kutob ai-
Kaua» Typkus kynéamacununr Hazap Myxamman
®opéOul TOMOHMIOAH amManra OMIUPHJITAH
HaIIpHUIaH KWIMHTaH 0110, Ma3Kyp HaIpaa iy
KYWHITaH Xarojap yYHJa XaM TakpopsaHaau. bos
yCTHTa TapKUMaJa WM yYyH FOST 3apyp XaIuc
UCHOMIapu Taunuiad keTwiran. by kaOwmnmarn
KUCKapTUpHULI Yy30eK4a HaIpHUHT HIMHN
axaMUATHHU nacaiitupanu. Hampna siHa 6ab3n
Ky3bHH KaMUYWIMKIAp XaM ydpaiinn. Macanas,
Axman nobn Hacp am-ATtakniiHUHT HEcOAcH «ail-
ATkuiiy maknuga oepwiran. XyIaau Iy epjaa
AGy Myo3 Xomug non Cynaiimon an-bamxwuiinan
Xa/IMC PUBOAT KUJITaH MAbHOCHIATH «PaBO ‘aHXy
Axman...» nbopacu «Axman...HuHr (AOYy Myo3
XaKHJa) PUBOSIT KWINILNYA,...» TAP3UAA TapKUMa
KUJIWHTaH. KupuIl KHUCMHHUHT OXHpHAArH
«Ma3skyp kynéama 11-acpra mancy6 0ymm0, 98
BapakJaH uOopar» KyMmjacujaa MKKHATa KaTTa
xarora uyn kywwnran: A0y Xadc Hacadwuit
yMpuHUHT akcap kucMuuu XII acpna simab yrran
0ynn0, y HOMMHH 3UKp 3TraH KYIrHHA yJIaMoap
XaM Iy acpjia siaraHjiap Ba IIyHra Kypa, Kyié3ma
XI acpra Terumiau OYIMIIM MYMKHH 35Mac;
UKKUHYUAAH acapHUHr Typkusgaru nycxacu 98
smac, banku 198 Bapaxman ubopar [1:198°]. By
TapKUMa XaKuaa XyJoca KWIno ailTUI MyMKHHKH,
y oMMa0oTIT 0110, YHIaH HIIMHH MaKcaaap Ky3na
TYTHJIMaras.

«Kutob6 an-xana»HUHT Oapua Kymnézma
Ba Hampiapu OyHudYa TaxJuiiap acocujia
KyHMJarwiapHu XyJjoca KHin0 aliTHIl MyMKHH:

1) Ucrtanbymaunar «Silileymaniye Kiitiib-
hanesinga «Turhan Valde» donmuna 70 pakam
ocTuaa cakjmanaérran kynésma A0y Xadc Haca-
¢uitnuar «Kutob an-kaun ¢pu ma‘pudar ‘ynamo’
CamapkaHa» acapuHUHT HOTYJIMK HyCXacH;

2) TMapwxuunr «Bibliotheque Nationale»
KyTyOxoHacuzna apa® Tunuparu Kynésmanap
dormrma 6284 pakaMu OCTHIA CaK/IaHAETTaH HycXa
AO0y Xadc Hacaduitnunr morupan Myxamman
nOH AOmymkammia TomoHuaaH «Kutob an-kaHm»
acapujaH KUCKapTupuO, Oab3aH KymimMyanap
KUpUTHO, OmorpadusiapHu ¥y3ura Xoc SHTH
TapTuOaa y3rapTUpTaH XOJJa XOWIamTupuo,
kunuHran « MyHTraxao» («Caitanmay);

3) 1991 #imnma Hazap Myxamman an-
®DopiioOuit TOMOHUIaH aMara OIMPWITaH HaIIp
0ab3u Xaro Ba KaMYWIMKIapra sra Oyica-na,
YMYMUH HYHAIMIIMHA TYFpU 10 KaOya KUJINII
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MyMKkuH. UyHKH yHAa Oup acap Oomkajnapra
apanamTapMai anoxXuaa Hallp STHIITaH;

4) KOcyd Xoauii TOMOHHIAH KHJIHUHTAH
Hampja aBBaJTM HaMIpAaru 0ab3W XaTOJAPHU
TYFpUIIaHTaH OyJcana, NKKHA OOITKa-0oIKa acap
OupnamTupubd 006opuiIan Ba Oy MKKHM acapra
yMyMuii Oup HOM Oeprin0, XaTora iy KyiniraH.

Maskyp xynocamaH Keaubd YMKuUO, UKKH
KYNE3MaHH aloXuJa-aJIoXuaa Tap3ja TaHKUIUH
HAIIPUHU aMaJira OIIHPHIIT MaKcaIra MyBOQHKIHP.
Yumby TaaKMKOTAA, IOKOPUAA 3UKp STHUITAH
KaMYIJTHKIIAPHU Y5THOOPTA OITaH X0J1a, Oab3aH
®dopéouii (Caynus) HampugaH, 0ab3aH X0aHi
(Texpon) Hampuaan Goigananmnau. Hampnapaa
XaToJjapra iy KyHuiIrad Xxouapaa 3¢a TYFpUIaH-
TYFpU Kyn€3Mallapra MyposkaaT 3THIIra TYFpHU
KEeJIIH.

A0y Xadc Hacapuitnunr «Kntob an-kanm Ba
«MyHtaxab» acapiapu 1232 ta MOBapOyHHAXPIIIK
YJIIAMOHHHT TapyKuMau XoiauHu o6epaau. Ynap VIII-
XII acpnapia MabHaBUSITHUHT TYPJIH coXajlapua
dbaomuar onubd OGopumran. Kutobra, acocas,
Camapkana maxpu Ounan OornuK OynraH — Oy
maxapaa TYFUITaH, siarad, (QaoyimsiT oJub
OopraH, BaoT 3TraH KM KaliCHIUP KUXATAAH
maxap MabHaBHHM Xa€TWra TabCUp KypcaTraH
yJIaMOJIADHUHT HOMJIApUW KHUPUTHITAH. AMMO
acapna Camapkanz maxpuaat Tamkapu Jlabycus,
Kymonusa, Kem xamma Hacad xabum mraxap
Ba KULUIOKJAap OWIaH OOFJIMK yJaMOJapHUHT
Tap)KUMaM XOJUIapy XaM Kymiad yapaiau. YyHKu
FOKOPHJIa Kai/1 3TUIraHuIeK, Myauing y3 ojjura
Hadakat Camapkanpg maxpu, O0anku Cyrau
CamapkaHi BWIOSITH MyXajauciapu ouorpadpuk
JyFaTUHM Ty3UII Ba3u(acHHU KyHTaH.

Ma3skyp acapna keatupuiarad 950 gan
optukK xaauc CamapkaHa MabHABUM XaETU Typiu
abxamapujgard MyXUTHH — WIJIOXHET, axJIOK,
cuécar, KOHYHYHIIUK, KaJpUSATIAp COXaTapUHU
aKC STTHPAIH.

«Kuto6 an-xkaram» acapu VIII-XII acpmapmaru
MoBapoyHHaxp, xycycad, CamapKkaHJ MabHaBHH
MYXUTHHH, )KyMJIaJIaH, XaJIUC FIIMH TapaKKUETHHH
y3uaa akc STTUpPraH MYXHM Ba KMMMaT0axo
MaHOaIup.

XWVIOCA

Xynmoca kunu® aWTHII MyMKHHKH, A0y
Xapc Hacaduitnuar «Kutob an-kann» acapu
MoBapoyHHaxpJaH YUKKaH YJIaMOJapHUHT
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TapKUMaM XOJJIApUHH Y3uaa My)KaccaM KWJITaH
onobudmorpaduk komycaup. LlyHuHT IeK, YOy
acap/a KeJraH Xauciap Maxauuil XalKJIapHUHT
MabHaBUI XaéTHHU Y3UAa aKC STTUPTAaH Xaauc
tymamu Xamaup. Iy Ounan 6upra ymoy acap
MHUHTaKa MabHABUSATH TAPUXUHH YpraHui Oyiinda
XaM MyXuM MaHOa 0yHr0 Xu3Mat Kuiau.
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Annomayun: Maskyp makona A6y Hyaiim
AcOaxorutinuHe xaému 6a umMuLi Mepocuea OA2UULIAHSAH.
A6y Hyatim an-Acoaxonutinune @aoiuamu uUciom
UMY YP2aHYGUUNAPUHU ULXOMAAHMUPUWOA Kamma
axamuamea 32a Oy12an Myxum waxc Oyaud Koimokod.
Maxonaoda, nagpakam A6y Hyaiim Acbaxonutinune
UCTIOM UIMAAPU MapakKuémuea Kywean xuccacu 6d
VHUHZ MABHAGUL 84 UHMENNEKMyanl AHbAHANAPHU
waxkananmupuwea oyrean kamma mavcupu Xaxuod
Mavaymomaap bepunean, 6AnKu YHUHE MaAcassyq
HA3apuaAcyu 6a MAPUXUHU PUBOINCIAHMUPUULOALU
Xuccacuea anoxuoa 3bmubop Kapamuiea.

Kamur cy3aap: A6y Hyaiim an-Acbaxonuil,
macaegygp, xaouc uimu, “Xunramyn-aeius 6a
mabakomyn-acua”, “macassyg’”’ smumonozuscu,
macasgygh acociapu.

Annomayua: /lannas cmames nocesuwjena
JHCUBHU U HaAyuHOMY Hacleouiro Aoy Hy'aiima an-
Acbaxanu. [{eamenvnocms Aoy Hy ‘aiima an-Acbaxanu
npooondcaem 0CmMAaBAmMvbCsa BANCHOU Queypoll,
800XHOGAAIOW el UCCIed08amenell UCIAMCKUX HAYK.
B cmamve npedcmagnensvi He mMoabko e20 6KAAO 6
Ppazeumue UCIamMCcKux 3HaHUll U e20 02POMHOe GUAHUE
Ha ¢hopmuposanue OYX0GHbIX U UHMENLEKMYANbHbIX
mpaouyull, Ho U aKyeHm Ha e20 poib 6 pa3eumuu
meopuu u ucmopuu cyuzma.

KuroueBbie cinoBa: A0y Hy ‘aiim an-Acbaxanu,
cyguszm, Hayka o xaoucax, “Xunamy-a-agiuiia 6a
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mabaxkamy-n-acuiia”’, smumonozus ‘“‘macaesyga’,
nPpUHYUNLL CYyPusma.

Abstract: This article is dedicated to the life
and scholarly legacy of Abu Nuaym al-Asbahani. Abu
Nuaym al-Asbahani s work remains an important figure
that continues to inspire researchers in Islamic sciences.
The article provides information not only about his
contribution to the development of Islamic knowledge
and his profound influence on the formation of spiritual
and intellectual traditions, but also highlights his role
in the development of advancing the theory and history
of Sufism.

Keywords: Abu Nuaym al-Asbahani, sufism,
science of hadith, "Hilyat ul-awliya va tabaqat ul-
asfiva”, etymology of “tasavvuf”, principles of Sufism.

KNP

TacaBBydra acoc coiran TacaBByuUi
KaiipusaTap WcIOM AWHU OWilaH Aespiu Oup
BakTIa Naiino 6ynanu. bupok mcmommaru ymoy
TabauMoT TaxmMuHaH VIII acpaunr ypranapu — IX
ACPHUHT OolIIapya IAKIIaHa OOIUTAHT aH IeHHIL
Tyrpunup. Onarga, Oy TabauMOTra XaauCIapHU
TYNI0BUM (MyXaAguciap) opacHuaaH YUKKaHIap,
caitép Oaxmminap Ba Hacuxarryi Bousnap (Kyccoc),
KOpHJIap, TAKBOAOP XyHapMaHAJIap Ba capaorapiap
KYLIWITaH.

Ucnomna 30XuaiauK aHbaHajlapu manno
OYIHMIIM PUBOXKIIAHUITUHUHT cabalnapu opacuia
MYCYJIMOH ’KaM0acH sllai Oolutarad gacTiaOku
MKKH acpard WXTUMOMUN-cUECHil uxrunodmap,
YyKyp FOSIBUI-MabHaBUU M3NTaHUILIAP OMIaH
JaBOM OJTraH JOUHHUH Xa&€THUHT YMyMUH
MypakkaOnalyBUHH KypcaTuiml MyMKuH. Wik
CcY(QUINNK, aHUKPOFU 30XUIJAap TapKu IyHE
KWJITaHJIapHUHT Y3ura xoc xycycusatu Kypbon
MaTHH Ma3MYHHM YCTHIA MYyLIOXajAa KWJIHII,
KyHAaJUK XaéTaa WIOXUi KUToO Ba maitrambap
Xanuciapy KypcarMajiapura KaTbuil pyosl STHIL,
KYT MapTa KyIIuM4a HaMo3 VKHII, OelTOpIIK Ba
py3a TyTHIl, Xap KaHAal TyHEBUU HapcajdaplaH
103 YTUPHIL, KYHAATUK XaéTAa TaKBOJIU OYIuI,
XyCycaH, pyxcaT 3THITraH Hapcajap OuinaH MaHb
KWJIMHTaH HapcalapHU KaThUi aXpaTHLl, Y3UHU
TaKIUPH WIOXUHTA TOMIITUPHII (TaBaKKYJ) KaOuiap
oynran. lllynunraex, GakupIuKHU YIyFiaul,
OXWpaTHU Yimam Ba TaB0a KIJIHMIN KaQUATH,
OepraHura mryKp KWIUII, a300-yKybatnapra cadp-
TOKaTIUKAaH dau. CYQUATUK TabIUMOTH HHCOH
KanOuaaru >HT HO3HMK Y3rapHUIlIapHU YYKyp
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MyJ10Xa3a OuiiaH yprauuiil, ogamiiapaard OOTUHUI
TyWFynapra xamaapy Oyuiira ypraraiy.

ACOCHI KUCM

[X-acp maBomuma tacaBBy( HazapusiCH Ba
amManuéruaa Kymiab unurap onub Oopwinnu. bup
KaH4a cypuitnuk MakTabmapu naiigo Oynam, ynap
opacuna bacpa, barmon, Xypocon makrabiapu Oup
MyHYa TabCHUPTa dTa dAH. YIIapHUHT BaKUILIApH
WHCOH Ba YHUHT Slparranra myHocabaTu KaHmai
OYyIWIIM KEepakIuTUu XaKWJard TabIUMOTHH
sipatauiap, acapiap omraumap [10].

AMMO adecycku, YpTa acpiap TapKuMan XOIu
JyFaTiiapy Ba cyuiinap KyiaHManapuia, oaaria,
TETUIUIA CUUMOJIAp XaKuaa KYI MabiyMmMoTiap
TOTIVJINIIN KyTHJICa-1a, TACaBBY( Ba XaauC HIMHU
HaMosiHanapuaan oupu 6ynran A0y Hyaiim an-
HNcdhaxoanitHuHT Xa€Tn Ba (GaoausITH XaKuia
kaM ramupunagu. HOkopwaa TappudraHran
MyXHTAa Amad, ymoy TabIUMOTHUHT PUBOXKUTA
V3WHUHT TallKd TOMOHAAaH (haKaTTHHA XaIuciap
TYIJIaMuJeK KYpWUHTaH, aciuaa dca, TacaBBy(d
Ha3apHUsCHHUHT PUBOXKHIIA MyXHM OMHJLIapAaH
Oupu cruaTnma Xu3MaT KHIUIINTA XFCCa KYIITaH
acapiiapy XaHysraua y3 KaJpUHU HYKOTTaHU UYK.

[Ty cababmm, xabap KUIWHTaH KHYHK TAPKOK
MabJIyMOTIIAp TYTUTAHTaH Ba OMPIAI THPUITaHIaH
KeHMH KaTTa axamusTra sra Oynau, 9yHKu Oy
KeHWHYAITNK YHUHT Xa8THHU 9yKYPPOK TYITyHHUII
MMKOHUHU OCpIH.

A0y Hyaitm Axman unbu AOxynimox wuOH
Axman nbH Mcxok no6n Myco nubn MexpoH an-
Hcdaxonnii (an-AcbaxoHni) — HCIIOM OJTUMIIAPH
opacuia TacaBBY( TabJINMOTH, XaJIUC HIIMH, TAPHX
(harmapy puBOXXHTA Y3MHUHT WIMHIA MepocTra 00
acapiiapu wia KyIraH yiaKaH xuccacu cabadmm
¥3 3aMOHACHHUHT €TyK HaMoOsHJacHu cudaruia
TUIra OoJMHaAu. X-acp, Mujgoauu 947-itui,
xkpuit 336-tinnna McdaxoH maxpuaa TaBauTy
TOTTaH OJIUM ENMUINKIAHOK HIM-MabpudaT Ouan
HIyFyJUTaHUIIHY Oonutarad. AGy HyaliMHMHT oTacu
VFIIMHUHT ONTH EMTHIAHOK TABJIUM OJUIIHA/IA KaTTa
pon yitHaraH. YHHHT oTacu XaM, 0000CH XaM HiM/ia
eTyk maxciap cudaruga TaHwirad. ukx wimMu
HaMosTHAaIapuaaH Oupr xucobaanran ToXuIInH
ac-CyOxuitHuHT Kentupuinnda, A6y HyaiiMHUHT
600ocu, Myxamman ub6H IOcyd an-banno,
TacaBBy( maitxmapunan oupu xucodmanran. Aoy
HyaiiManHT oTacn AOmymmox nOH AXMaz Xxakuaa
XX-acp MHUCPIHK Taakukomum AbOnynxadus
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an-Kapanuii mynpnai neran: “MchaxoHHUHT
(aszwnatiu oNMMIIApH Ba KYI XaJguC PUBOSAT
Kurannapuaas onu’ [1:49]. Ucnom Tapuxura oun
ManOaap Myauudiapu, xycycan ac-CyOkuii xam,
an-Hcpaxonuitay “Lilsl” ga “aLYV ne6 sptrpod
stumras [5:4-K:18].

JacTtnabku wiM KYHUKMallapyHH, IOKOpUAA
aWTHITaHuIeK, oTacunan onran AOy Hyaiim,
967-mun./356-xwx. wmngan 6omtabd bacpa,
Barnon, Kyga, Haiicabyp (Hymanyp), Maxkka
maxapiapura cadap Kunub, ymapHH sHazIa
PYBOXIJIAHTUPIH.

Ona maxpu — Uchaxonma 956-mun./344-
XWXK. HWIJaH KyWujgaru ojumiiapiaH aBBaJITU
TaBJIUMOTIAPHH OJIAJIH:

*  AOmymrox noH Xabdap nom Axman noH
®dopuc (Bad. 345/957);

* Ko3u AOy Axman nOH Axman an-Accai
(Myxamma, Badotu 349/960);

» ar-TaGaponmii (Cynaiimon ubH Axman,
Ba(. 360 xmwkpuit/971 mmtonmii);

»  Aoym-lllaiix (A6mymiox non Myxamman
n6H XXandap, Bad. 369 xwxpuii/979 munonmii) Ba
Oomkanap.

TabGaponuii Ba AOym-Ilaitx “an-Xwums”
y4yH HKKUTa acoCHil MaHOa, AxMaz noH Manbas
3ca MKKMHYM Japaxkaiu maHOa 0ynub, Oab3an
TobenHnap cy3mapwan kentupann [3:1-2K:186].

Ucdaxonnan barmon capu 967-mmn./356-xmx.
Hwnna uiaM Tanabunga Wyn onaraH an-AcOaxoHH,
KyWuaaru KauJ 3TUiaraH maxciapaaH TabIuMHU
JTABOM DTTHUPTaH:

* A0y Anu ac-CosBad (omatma MOH ac-
CosBad, Myxamman uoa Axman, sad. 359/970);

* A0y bakp nbn an-Xaticam an-Aubapuit
(Myxamman u6H XKabdap, Bad. 360/970);

* Mou Xamnon an-HacuOwuit (Axman nOH
Ocyd, Bad. 359/969);

*  Xabu6 an-Kazzo3 (MOH an-Xacan Bagor
atraf. 359/970) Ba 6omkanap.

Kyda maxpraa xam niMuii H3naHUIUTAPUHA
TYXTarMmai, 3uKp 3TWIraH OJUMJIAPHUHT WIMUN
cyx0ariapu/ia KaTHaIIraH:

»  Ho6poxum ubH AOmyinox noH AOyin-A3zanm
(Badh. 360/970-1 €xu yHIaH ONIUH);

* A0y bakp Aomymtox nou Axé ar-Tonxuit
(Bad. 360/970-1).

Makkaznaru ycro3napuiaH:

e A0y bakp an-Axyppuit (Myxammaa nOH
An-XycaitH nOH AOIYIUTOX, XMKpHiA 359/ Mumonuit
970 tinnna BadoT 3Tran);
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e Axman ubn Mopoxum an-Kunauii (Bad.
360/970-1).

bacpana Kyituparunapra mWorupz TyIIraH:

e dapyk ubn Abnynkabup an-Xarroouii
(Bag. 361/971-27);

e Myxamman uoH Anmu u6H Mycnum an-
Ymaiipuii (Bad. 360/970-1 Ba yHIaH ONAWHTH);

o U6H Xamuon ac-Cakoruii (An-Karuuii
368/979) Ba Gomkanap.

Hummonypa Oynapiaan Xaauc S1IHTraH:

e A0y Axmanm am-Xakum (Myxammanm 0.
Aonymiox, Badoru 405/1014);

e Xycaitnak ar-Tamumuii (an-Xacas 0. <Anu
0. Myxamman, Baot. 375/ 985) [12:145-159];

A6y HyaiiM »xy/ia K1 morupaiap eTAITHPIH.
VYnap KaropujaH 3HT Ky3ra KypUHTaHIApU L1yJIap
ned alTHIT MyMKHH:

- Axmax ubnm Myxammajn uOH Axman
nbH A6nymiox, A0y Caan an-Monunuii (Bad.
412/1022).

- Myxamman non A0y A Axmaa uoH Aoy
Paxmon noa Myxamman an-Mcedaxonuti, AOy bakp
a3-3akBoHnuii (Bad. 419/1029).

-AxmMazn noH Ay noH Coout noH Axman nOH
Cobut, A0y Bakp an-Xaru6 an-barmoauit (Bad.
463/1073) Ba Gomkamap [15:31].

Hlyamait xkunub, AOy Hyailim xangwmc,
PHBOSITIAPHHU alTHO OepHIll yIyH HOEO IMKOHUSTTA
sra Oynau, Oy 5ca YHUHT KeWHHTH acapiapw,
allHUKca TacaBBy(pUil alaOUETIapHUHT aCOCUHU
TAIIKWI 3TIH.

A0y HyaiilMHMHT KaTTa IIOH-IIyXpaT Ba
MaBKera spumumura Epaam Oeprat Ba YHU XaJHc
WIMUZA MalIXyp I1axcra allaHTUpPTraH Oup KaH4a
OMUJIIap MaBXKy/l. YHra “0yrok uMom”, “xo¢us” Ba
“Myxanc’”’ YHBOHJIAPUHH OepraH OMpHUHYH Ba SHT
MYXHM OMWJI Oy YHHHT OTacu OWiaH ontu €muia
OonutaHnO, TYKCOH TYPT €uaa TyXTarad y30K Ba
UAIJIATIA UM WY IUAup.

VYV Hydy3nu anmomanap Kynuaa TaXcCuil
onnu, wiM u3nad kynm caéxar Kuwigu, Oapda
HIOTUP/JIAPUHUHT WIIOHY Ba XypPMaTHIa Ca3oBOp
oynau. Kypub umkunran manOamapaa y Owian
oornuk xamu 46 xun ycro3 Ba 70 tamaba scra
onunagu. KonaBepca, A0y HyalimMHuHT Typiu
coxanapia, SbHH Xaauc, CY(HUIINK, TapuX Ba
(ukx miaMu OViimda KeHr OmymMmra 3ra OyiIuinu
YHH MOXMPJIHUK JJapakacura KyTapras.
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Aoy Hyaiim 430-xmx./1038-mMu1. Myxappam
oitmHauHT 21-gyman6a kyHu Mcdaxonaa Badot
ITIIH.

A0y Hyaiim ToMOoHuIaH €3uirad Kymiaad
MyXyUM KATOOMIap YHTA “‘cOXHOyT-TacHU}” (KYTI1a0
acapnap Myaudu, “TionuMar’) moH-ITyXpaTHHA
Oepmu Ba Oy, andarra, yHuHT MyBaddakusaTiia ssHa
oup xan Kurysur omui Oyinau. Kypub unkuiran
MaHOanap/a xamu 75 Ta Typiu acapiapu Kaija
JTUITAH, yiapAaH 0ab3wiapu CakJIaHUO KOJTaH,
Oowmkanapu Ousra ¢axat iykonran acapiuap
HOMJTapH cudarnaa MabiryM. Aciuna A0y Hyaiim
acapnapuHH y4 Toudara 6yium mymkus: (1) Hamp
STHITaHNAap, (2) pakar Kyné3ma mrakimaa MaBKy/
oynranmap Ba (3) itykonranmapu [13:183].

YHUHT HWCJIOM HMJIMUHHHT MabiIyM OUp
HyHaTUIIIapua MIaKJUIaHTaH KyTiad acapiapu
OyryHru xyHrada etu0 kenran. AOy Hyaiim ain-
Ac0OaxOHUWHWHT OyTyHTH KyHAa MaBKya OyiraH
9HT MalIXyp pUCOJANapH Ba acapiapu opacujaa
KyHMOarwiapHu axpaTuo KypcaTHII MyMKHH:

- “Xunsatyn-aBius Ba Tabakoryia-achus”

- “Maspudary-c-caxoba”

- “Cudaryn-xanaar”

- “3ukpu ax0op AcbaxoH”

- “Jlanonny-H-HyOyBBa”

- “An-Mycnan an-Mycraxpax ama Caxuxu
Mycaum”

-“Cudary-a-au(ok Ba HABTY-T-MyHaAQUKIH’

“@anapuny-n-xynadou-n-apbarva Ba
Folipuxum” Ba xokazomap [6:17-K:455-456].

Buobubnuorpaduk acapiapra xypa, A0y
Hyatim an-AcOaxoHuI HCIIOM MaJaHUATHIATH
TacaBBy(] Ha3apUSICHHUHT PHUBOXKIAHUIIUTA
ce3uyapiu TabcUp Kypcarran. ['apum yHHHT
acapiap¥ TYFpUIaH-TYFPH TacaBBydra ajoxuia
ban cudaruga oma Oyiamaca-ma, YHUHT
XaJUCHIYHOCTUK, Onooubmuorpadusra KymraH
X¥ccacH TacaBBY(QHUHT acOCHI aHbaHaJapHHU
HIAKJIJIAaHTHPHILA MyXUM poJ YiHaraH, alfHUKca
YHUHI acapyiapujia TacBUpJIAHIaH axJIOKUH Ba
pyXuil amanuéTnapy aJoxXuja YpuH TyTraH.

YHUHT 3Hr HUpWK Ba Mamxyp O¥yiras,
TacaBBy() TAbIMMOTHHHHT PUBOXHIA MyXHM
VpUH TyTraH Ba pamM3uii MaHOajapupaH Oupu
xucobOmaHaauraH acapu — “XuIATylI-aBIIHs Ba
TabaKoTy;I-achus’” HOMITH Ky KWLM Onorpaduk
sHIMKIIonenusacuaup. A0y Hyaiim ymoOy acapuau
Xl-acpna é3ran 0ynu6, yma gaBpna tacaBBy(d
UCIIOMJArH ajJoxuja WyHanum cudaruaa MUCTUK
amanuémiapra OynraH KU3MKAITHUHT OPTHINH
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Ba AIiox OMJIaH YyKyp LIaXCHH ajloOKaHW HM3JIall
KOHTEKCTHAa puBokianaérran snu. Ly naBpaa
CYOUIITUKHUHT AUHUNA Xa&Taard poiau opTuo,
A0y Hyaiim, ¥31 Xxam cyQuinuk aHbaHamapu
Oouman gambapuac OOFNMK OYnran xoinma, ¥3
acapuja Asoxra SKMHJIMK Ba MUCTUK HYITHU
ndomanoBun MAXCIAPHUHT OUOrpadusIapHHH
tyruiarad. A0y HyaliMHuHT KuToOu ¢y huitnukaaru
Antoxra SIKMH MHCOHJIAp (BaJMiliap) TaCBUPUHU
AK/UTAHTUPUIIA KaTTa poN YHAraH, yJapHUHT
xa€THUHU 3ca YpHaK cudaTruma Kypcarrad. Yoy
KUTOOTa TacaBBy( HazapusICH HITapH CypraH
amanuérap, SbHU TAKBOAOPIIHK, 30XHIJIHK B HIIM,
LIYHUHIJCK, FOKOPHU aXJIOKUH XyJIK-aTBOP, HCIOMHMA
KaJpHsTIIapra COIUKIUKHU ¥3 XaéTuaa MHCOI
KO Oepa onraH 689 Ta Mamxyp OyrOK HUCIOM
CUIIMOIApUHUHT TapKUMan X0JIM KHPATHJITaH.

Ym0y KuTOOHW IMakUIaHTUPHUIIAA ali-
AcbaxoHuii y3ura xoc yciny0 OuiaH €HIamra.
Cup smacku, [laiirambap (caB) Ba y KuIIHra
Jpramira Iaxciap, SbHH caxoOanap, cyHTpa
tobeunmap, Ttabaa ToOewHIap TacaBBY(
TaBJIMMOTHHHHT acCOCHHA HaMoOsSHAAaJIapu
xucoOnmanaau. Yoy Tabpudra acocjiaHraH XoJj1/a,
MyaJug acapHH aBBaj >KaHHAT BabAa KHJIMHTaH
VH KUIIMHUHT (aj-amapad MyOalmapo), cyHrpa
KOJITAaH caxo0allapHUHT TapXKUMaw XOoJUIapHu
ounan O6ommanu. Cyur Cydda axiam xakuma
Cy3 IOpHUTIN Ba ylIapHU Xyxoui xapdmap (apad
anudOocu) Oyiinua UKKKM MapTa 3UKP KUIAH Ba
Vy3uman onguHruiap, seHu A0y AOnyppaxmoH
ac-Cynmnamuii Ba A0y Caup an-AbpoOMHHHHT
acapiapuaaH ¢oiiananuo, ¥3 acapura yiap 3uKp
KHJIMaraH ucMitapau Kymmob kyrian. Caxobamapra
OarumuianraH OYIUMHU a€ll caxOOWsIIapHH 3UKP
KHWIHII OWJIaH SIKYHJIa/IH.

ynnan cyHr nik naBpaary (OupuHIHM Tabaka)
TOOCHMHIIAPHUHT TapKUMaW XOJUIAPUHH 3UKP
KIWTUIIA YIApHU YIKamapura Kypa tapTaOnaiy,
srTbHU aBBa bacpa, keiina Manuna, kerinH aca Kyda
TOOCHHIIAPUHH TaKIUM DTHUIN OWjaH OOmIaay.
lysaan cyHr aHUK OMp TapTHO-KOoUara amal
KuIMai, Oup Heua YpuHaa Oy Ba3UsATHH KypcaTuo
yTou: “SMannuk 30Xuyap Ba 0OUUIapHH 3UKD
KIIAIIAA UK Kyhui TabakacuaaH Oab3uiapHU
3UKp KWIIWK Ba OWp TypyX Kyduii odunmapHu
3UKp Kuiaumra Kautauk’ [2:4-)K:100]. bup
Heya TapKUMau XoJUIapJaH CYHT IIyHJal Jenu:
“buz Aonymiox MOH MachyqHUHT OUp KaH4Ya
XaMpPOXJIApUHH 3UKP KWIIHK, yIapJaH Xaiau Oup
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KaH4Yacu OOpKH, OW3 yIapHU THIITa oMaauK” [2:4-
K:169].

Keitnaru maxcimapHun HOMabIIiyM TapTHOAa
3UKpP KWIAX Ba KHATOOHUHT OXHpHrada 11y yciryOHH
KYJIIau.

“An-Xunsa” kutobum MyanauQUHHUHT
xaéTuruaa XaMm, yHAaH KeHWuH xaM 11y Kajap
IyXpaT KO30HAMKH, Y XaKuaa IIyH1ail Aeiuirad
U

Ac-CyOxkwuit y3unuar “Tabakory-m-lodenust
an-KyOpo” acapuza ymOy MaKTOBIapHH KEATHPA,IH:
“VY “am-Xuns” KUTOOMHM &3rad, XaéTIUruiaa yHH
Humonypra onu6 keTnu Ba yHH TYPT 103 JHHOPra
coru6 ommman”’. A6y Toxup ac-Canadmwmii aiitam:
“YHUHT “an-XuasaTyn-apius’ KUTOOUra yXimaraH
KUTOO €3unMaran”. YHUHT acapiapy Opacuaa SHT
SXIHM KATOONapaaH Oupu Oynran “XmiaT yii-
aBius” XxaM OOpKH, y MIaiX, IMOM, OTaM YHHU KYTI
MaKTa0, YKUIITHY sIXIM Kypranmap” [5:4-XK:21-22].

Xoxu Xanuda Kyhumaruda tabpudIiagm:
“SIxmm Ba 3pTHOOpTa cazoBop kutodaup” [8:3-
K:431].

AOy Hyaiim ¥3 KUTOOMHUHT OOmMIa YHUHT
E3WITHINT MaKcaaJlapuHu aHUKIa0 Oepud, ymapHU
Kyhingarnda 6aéH Kunaau:

Bupunuu maxcao: TacaBBy( TabIMMOTHHIHT
TaJIKMK STHJITaH aHUK Ba MAIIXyp CHAMOIQpUHHUHT
Cy37apu Ba TapKUMa XOJU TYIUIAHTaH KUTOO
Ty3WII XaKuaa Oup MOTHPAMHUHT UIATUMOCUHHU
KOHJIUPUIIL. ACapHUHT MyKaJJuMacu1a Myauig
11y XaKuaa KyWuJaru cy3inapHu keatupanu: “MeH
Annox TaononaH €paam CypaauM Ba CU3HUHT 3HT
KYy3ra KYpUHTaH Ba TacIWKJAHTaH cYydwuitnap
Ba MMOMJIADUHMHT XaJHCIIapy Ba CY3JIapHaH,
30xuasiap Toudanapu Ba YIApHUHT HyIIapuaaH,
caxobamap acpumaH 6onntad, TobenHmap, Tabaa
TOOSHHIIap Ba ylapaaH KeHWHIH SprallyBIHIapHIHT
HOMJIApUHU ¥3 Wumra tapTud OwiaH onraH Oup
KATOO TY3WII XaKUJATd WITHMOCHHIH3Ta jKaBOO
oepaumM...”.

HUrkkunuu maxcao: Cypuiinukaa XaKuKui
Ownumra sra Oynrannap Ouian Oomka EIFOHYN
IabBO KuiuyBumiap (coxta cydwuidmap)Hu
axparuill. Y myHaai neinu: “MeH opTukya 9yKyp
KHpTaHIap/aH, 1abBO KUITyBUMIAPIAH Ba KUHHIM,
cy3ma ymapra yxmam OyiraH, aMMO YBTHKOJ Ba
amaiiap/a ynapra 3uj Oyarannapaad Bo3 Ke4aum .

Tabpkupmam 103UMKH, Myalnnud acap
MyKaJaauMacuaa “MyTaxaKKuK’ Ieran cy3maH
(doiigamannd, aifHaH TacaBBY(QHWUHT XaKUKHI
BaKWIJIapHTa UIopa KWirad. “MyTtabaMMuK~ 1e0
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2 ¢

YyKyp KeTranmiap, “MyTaHaTTHh , “axJIys labaBu”,
“ka3300” 1e0 FyJIyBra KeTraH coxra MyTacaBBU(
(TacaBBy( BaKWJIN)JIaPHH HOMJIAJIH.

Yuunuu maxcad: Enroruunapnau Qo Kumum
Ba yJapjaH xonoc Oynuur. Y myHpai aewmu: ...
Banku, énronunnapaan xajaoc OYJIUIIIHA HAMOEH
KUJIMII Ba XUEHATKOpJapra Kapilu TypHII
pocTryinap y4yH aXOMMOIMK Ba XaKUKHUH
HaMOSIHJIQJIap Y4YyH yiIKaH o0py 0ynanu. Arap 6u3
OyTyHnal €nFOHUYMIAPHUHT MaxX(UNHIUKIapHu Ba
YIapHUHT EMOHJIMKIIAPUHH TUH HYKTal Ha3apuIaH
(o KuIMacak, yHIa yJIapHA o9r0 KYpCcaTHI Ba
TapKaTHII OW3ra XMMOS Ba CakKJiall MakKcaauaa
MaxOyp Oymamm...” [11:917-918].

AliTu6 ¥yTHATAaH MakKcagiap IIyHH
KYpcaTraJuku, MyaJuTiQ TacaBBy() BaKHJUTAPUHU
UKKY Tondara axparrad. Yiap Kydugarnda:

1. Xaxuwxuii macaesygh axau ea umomnapu
(iynboowuunapu). Myammud “Xwrst”aa nryHmain
nevau: «MiM Ba aman OwiaH axjiM CyHHa Bal
Kamoa Wynura aman KuiMaraH cy(uil XaKuKuit
cy¢uii, spau [lalirambap (caB)ra spramrat,
xucoOnmanMaiany. Keitnn y: «Kannmait kumu6d
ATNTOXHUHT aBIuEIapura HucOaTaH KaMCHTHIITHA
KaOyJ1 KWIMIIMMHU3 MyMKHH? Yiapra o3op oepui,
Oy Aoxra KapIiy jKaHT KAJIHIITa YaKAPHIILIAPY
nenu. Kelina Kyacuii XaaucHHU KenTupaan [2:1-
xK:4].

2. Fynysea kemean coxma mymacageug
(macasgyd eaxunu)rap. Ymoy touda xakumaa
Mmyautud amoxmaa TYXTaaubd yTMaraH, amMmMoO
yIapHH y4 KMCMI'a &yKpaTraH Ba Xyl KypMacIuTHHA
0aéH »TraH.

Kymumua xunu6 alTum MyMKUHKH, AOy
Hyaiim ymOy acapuaa “racaBByd” CY3HMHHHT
STUMOJOTHSACU (aci KeNMUuO0 YHUKHIIH)Ta OUI
Oup Heda XWJ (QUKpiapra ajoxuja TyXTaiuo,
KyWuJaruya mapxjiaiam:

o “Cy¢wuitnunr xapdu yura 6ynmuo, xap oup
xapd yura mabHora sra: Cod (u=) — Oy yHHUHT
caJioKatu, cabpu Ba MOKIHUTH; BoB () — yHUHT
Myxab6aru, (Pabbucu Xy3ypura) KeaulIin Ba
Badocw; Pa (=) — yHuHT hakupauru (Sparranra
MYXTOKIJINTH), HYKONUIIIN Ba MYKIMKKA aiIaHUIIIN;
Mo (g) — 6y nucOar Gepuur ydyH Kyumiran”
[2:10-2K:385].

e Vuunr tappupuga “sliall” pa “cla R
cy3nmapujgaH kenud 4umkagu, Oy axjim MIapor'-

! TacasBy(ua umopa — Oy OuIMM, XUCTap, KYPHUII Ba TaX-
pubanapHu GYIIOK Tap3/ia, aHUK aiT™Mac1aH HILTaTUIHD.
By uiopanap MypHAHHHT 3UKPH Ba QUKD FOPUTHIIMHUHT
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HUHT TyOIyHYacura OOFIMKIUp. Yoy MabHO
OJlaMJIADHUHT TallKW Ba HWYKH COQIUTH,
KaJOJapuHUHT TOKJIUTH Ba HadCIapHHUHT
AXJIOKCU3JIMKIIApAaH TO3JINTUra OOFIUKAND;

e [Ekuy “4sa"nan onunran: Oy, Kagumaa
Kabba Ba xokumap (Xax aMaUIapuHU aJ10 ATHLI
YUyH KeJIFaH/Iap)ra Xu3Mar KAIAI OuIaH MaIixyp
OynraH KaOMJIAaHUHT HOMHU. Arap my cy3aaH
onwHTaH OYyica, nemak, TacaBBy(] Bakuiu V3
XOJIATUHY KaHoaT OmiiaH Kalys Kuiiaau, MOJIIaH
3apyp Oyiranu OuiaH KOHMKaAM Ba Kellakaru
YUyH XaKJIu OYIIraH HapcajapHU caiaka cudarniaa
Oepanu;

e Aiipum puxpnapra kypa, Oy Hom “4lé pall”
JIETaH Caxpo YCUMIIMTUTra OOpUO TaKaJIUIIN XaM
KeJITHpWIran 0ynuo, akcap omumiiap Oy dhukpra
KYLIWIMarasiap;

e FExuy “432" cy3unan onunran 6y1uo,
Oy OomrHUHT opKa ToMoHH (Kodha)garu codnapra
UIIopa Kujiaau;

o Fkuy “<sa” cy3uman onunran 6ymm6, 6y
KYWJIapHUHT IOHTH, )KYHUHH aHIIaTaau. Arap mry
c¥3/1aH oNMHTaH OyIica, 1eMak, )KyH/IaH TYKUIITaH
KHHMMHH TaHJIaranjiapd y4yHIHp, YyHKHA YHH
Talépuam yuyyH ogamiiapra KaTTa MallakkaT Ba
xapaxar kepak smac. [IIyHUHTIIEK, )KYH KMHUM
OpKaiu HaCHUHT Y3MHU KaMCUTHIITA, Qaxp
Ba MaHMAaHIHWK (TakaOOyp)HH KaMaWTHpPHIITa
&pnam Oepanu. By opkanu yimap UTOATKOPIIUKKA,
KamOaraJUTMKKa, KaHOaT Ba HXTUEKTa YpraHauiap.
Cyurpa myamumnd: “bu3 KyH KUHAIT XaKugarud
nanmnapau «Jlabe ac-Cyd» kuTodbummsna
KeITUpranMus”’, 1ed anTau.

IOxopuia TabKK IaHTaHUJICK, TACABBY (PHUHT
MabHOCH Xakuja A0y H. kymmab xapamurap
KeJITUPJIHM Ba YIAPDHUHT OXUpHAA IIyHAAN
nenu: “buz Oynnan Oomka kutobaa (TacaBByd)
MmaWxJapuHUHT TacaBBypra oumm Kymiaad
YKaBOONIApHHY Ba YIAPHUHT HOOpaapH ypTacuIari
dapknapau kentupauk. Ba xap Oup kumun y3
xoJaTuaaH (kennd YMKKaH X0Jaa) autud oepam”.

AOy HyaiiMm TacaBBYQHHUHT MOXHUITH
XaKkugaru QUKpIapHU KEeIATUPHO, YHHUHT
acOCUHl MPUHIMILIAPH XaKuAa KyHuaaruiapHU
Tapkuuaran: “TacaBBy(HHHT acll MOXHSTH TYPT
acocian nbopar: AJUIoX Taojo, YHUHT HCMIIApH,
cudarnapu Ba dewbutapu Xakugara Mabpudar,
Hac EMOHIMKIAPU, YHUHT XOXHIIJIApH Ba

KYTUIUTH, YHUHT XHAC-TyWFylIapu Ba PyXHH XoJaTIapura
acocyaHraH, Ba ynap uosa STIIHIIIAH Kypa HIKH X0JIaTHH
aHIIATaIH.
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WIJIaTIAapy XaKuaaru Mabpudar, JymmMat (IaiToH
Hazapja TYTHJITaH)HUHT BacBacajapH, TY30KIapH
Ba aJIAIITUPUIIITAPUHYI OWITUIIL, TYHEHUHT Ba YHHHT
anJaM4M XUCIaTiiapuHu Owuil...”,

MyTacaBBUGUIapHUHT Tariapy ydra Typaa
Oynanu: “BUpuUHYMCH — YJapHUHT TaBXUJ
(Sxkkaxynonuk)ra uiopa KWIHIIIApH, UKKMHIUCH
— yIapHUHT Makcaj] (Mypoa) Ba yHra OOFIIHK
Jlapaxkallap XaKuJaru cys3jaapu, yYUHUYUCH —
MYypHUJ Ba YHUHT XOJNaTJIapH XaKUIArd Cy3JapH.
Keitun xap Oup Typaa kymiad macananap Ba
Oyumiiap MaBxyn OYViuO, yIapHUHT COHU Kyla
kyn” [2:1-K:17-24].

Ymymuit kunub aifitranna, tacaBBy(daaru
OyHJIall MpUHLMIUIAp Ba Tamjiap Typjiapu — Oy
TacaBBy(] BaKHJUIApH Ba yapra MyXoidu(rapHUHT
Xap TOMOHJIaMa Ky3aTHII Ba TaXJIWJI KAJIUII OPKaJIH
IIaKJUIAHTHPIaH TaKCUMOTH 0Yin0, Oy Macanaaa
Xe4 KaHJail MyaMMO UK.

XVJIO0CA

Xynoca kuiu0 aiftuin MyMKHHKH, AOy Hyaiim
WCIIOMHHMHT WJIMHH Ba TacaBBy(UU coxalapuaa
KaTrTa Tabcupra ara OYiamb, Y3WHUHT acapiapu
OpKAaJIM MCJIOM MaJIaHUSATHTa KaTTa Xucca KyIIIIn.
YHuUHT «XWIATY-aBIusi Ba TaOaKOTyI-acus»
acapu, TacaBBy(] TaBIUMOTH Ba YHTa OOFIHK
axJOKuMM Ba pyxud amManu€TIapHUHT KEHT
TapKAIHIINIA MyXUM YPHUH TYTIH.

Illy Owuman Owupra, yHTra KapaTuJTaH
tabpudaap Ba QoimanaHuiTan MaHOaMap YHUHT
Hadakar TacaBByd, 6aTKn Xaauc, GUKX Ba Tapux
Kabu coxanapaard EpKUH WIMHA QaoTHsITHHHA XaM
9pTHPO(] ITAU. YHUHT WIMHAN Wy, aTpodumaru
yCTO3JIap/IaH OJIMHTaH OVJIMM Ba TYPJIH IIaxapiapaa
OJIMHTaH TabJINMIIAP, YHUHT OJIUH TabJIUMTa Oy JIran
€H/IONTYBH Ba KEHT KYJIaMIard TAAKUKOTIIAPHHIHT
MyBaddakuaTra SPUMHIITIIA MyXIM OMFLT OYIITH.

AbGy HyaitmHUHT «XWISATYII-aBIus» acapu,
(bakar TacaBBy(uit puUKp Ba TaBIMMOTIAp OMIaH
yerapajaHMai, 0ajaKu YHHHT y30K WHILTUK HIIMUI
caéxamiapu Ba WIMTIa OynraH 4yKyp myxabOaru
OpKaJIH, ¥3 3aMOHUIArY Ba KEMUHIU AaBpiapaaru
MYCYJIMOHJIAp y49yH KarTa TabJIUM MaHOaura
ailjaHraH. YHUHT acapliiapu XaJuc MIMH Ba
O6mooubIMorpadus Kabu coxanapia XaMm MyXHM
MaHOara aiiianras, Oy 5ca yHUHT IDKTHMOUR-PYXUil
Ba IMHUM Xaérra KaHaail TabCUp KypcaTraHUHU
KypcaTau.
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13.
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OOUJATAHUITAH ATABUETIIAP
PYUXATHU

Aonynxapus an-Kapanwmii. an-Xapus A0y Hyaiim
an-Ucpaxonmit: an-daxux an-Myxanauc ac-
Cyduii an-Myappux. — Koxupa: An-xaibaryn
MUCpHiiiia an-oMMa Ji KyTTad, 1987. — 218 6.
A0y Hyaiim an-AcOaxoHuid. XuisTyin-aBiaus Ba
tabakotyn-achus. — Koxupa: Marbaa ac-Caonar,
1974.

A0y Hyaiim an-Acbaxonuii. 3ukpu axdoopwu
Acb6axoHn. — baiipyT: lopyn kyTyomn wimusi, 1990.
Myxcun an-AmuH. AB€H ym-mua. — baitpyrt:
Hapyr-Tavapyd mun-maroyor, 1983.

Toxunnun ac-CyoOxkuii. Tabakoty-ui-11lodebuns an-
Ky6po. — Koxupa: lopy: uxs an-kyTyowi-apadus,
1918.

amcunaus a3-3axaduii. Cusip abjiam aH-HyOaa.
— baiipyTt: Myaccaryp pucomna, 1996.
lamcunnun a3-3axabuit. Tapux yin-uciom. —
Baiipyt: Jlopy:n kyTyoun apobust, 1989.

Xoxku Xamuga. Kamdys 3yHyH abH acamu Bai
¢bynyH. — Jloumon: Myaccatyn GypKOH JIUT-
Typocui ucnamuii, 2021.

Acup 6unt Myxamman non Conux an-Ackap.
Muhammad bin Abi Yahya al-Aslami in the book
‘Tarikh Asbahan’ by Hafiz Abu Nuaim Ahmad bin
Abdullah al Asbahani (d. ¥+ AH) // <l ol dlss
48-,2023 A _=0K., 6-con, 3227-3254-6.

Pobwust 3uénoa. TacaBBy() MIIMUHUHT MIAK/UTAHHIIIN.
https://www.bukhari.uz/?p=11649. 18.04.2025.
Xonun non Cynaiimon an-Xotub. The History of
Sufism between Abu Nueim Al-Asfahani (430 H)
and Ibn Al-Juzi (597 H) (the Problem of Historical
Narration) // 29- ,2021 ,Jsll 35 Aae)K., 5-coH,
911-938-6.

Christopher Melchert. Abii Nu‘aym’s Sources
for Hilyat alawliya’, Sufi and Traditionist //
Gobillot, Geneviéve, and Jean-Jacques Thibon,
eds. Les maitres soufis et leurs disciples des [1le-Ve
siecles de I’hégire (1Xe-XlIes.). — Beyrouth: Presses
de I’Ifpo, 2012. p. 145-159.

Meis al-Kaisi. Abu Nu‘Aym al-Isfahant (d.
430/1038): Conflicting Opinions // Teosofia:
Indonesian Journal of Islamic Mysticism, Vol. 10,
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HNCAKI/KAHOB Pam3uaiun

V3bexucmon Xankapo uciomuyHoCIuK akademuscu
HUHWYHOCIUK 84 JCAXOH OUHIAPUHU KUECULL
ypeanuw FOHECKO kagedpacu doyenmu,
Gancagha gpannapu 6yuuua gpancaga

odoxkmopu (PhD), doyernm

MYCYJIMOH ®AJICA®ACHU
METOJOJIOI'UK ACOCJIAPH
TAXJ/INJIN

ANALYSIS OF METHODOLOGICAL
BASIS OF MUSLIM PHILOSOPHY

AHAJIN3 METOJIOJIOTUYECKHUX
OCHOB MYCYJBbMAHCKOM
OUJIOCODPUUN

Annomayusn. Maszkyp makonada MycyimoH
Mymagaxkupiapu momMonuoan Apamuiean acapiap
Fap6 sa llapx onumnapu momMoHUOAH YPeaHUIUWLU
maokuxk smunean. Mycyimon parcagacu kyn
mapmoru 6yaub, Fapé ea Lllapx maokukomuunaprune
énoawysnapu xam mypaudaoup. Payuonan xapaw
KYNpoxK &ap6 oaumiapu moMOHUOAH YP2aHUleaHU,
ymyman, gancaguii maxaun 2apbea Xoc IKAHIUSU CUD
amac. Mycyimon dynécuoa xam 2apd memooono2uscu
acocu0a maokuk KUmyeuu ULAHYyGUULAp XaM MAalaieutd
6y1u6, Katicuoup oapaxcada o6up momMoHIAMA EHOAULYE
masacyonueuea uuiopa Kunaou. by epoa mypakkad
macananapoan oupu meorouK Kapauiapiu payuoHa
maxaun Kuiuwoup. by 6opaoa @opobuii, Hon Cuno,
HU6n Pywio ea Umom Fazzonuii peromernnapu bexuécoup.
Mycynmon gpancagpacudazu acocuii macananap mMasKyp
aniomanap acapnapuda akc smub mypaou. [y kyneaua
MYCYAMOH (pancagpacuea ouod 2apb maoKuKomiapu
canmorau oyacaoa, Spon, Typkus, Mucp ea Xunoucmon
ONUMIAPUHUNE UWLAPU XAM MAXCUHeAd CA3080POUP.
Ulapx mycyimon ¢pancagpacunu maokux smuuioa
AHeu énoautysnap Bamawumuzoa OuHWyHOCHUK,
UCIOMULYHOCAUK, OUH ancapacu Ganiapunu
MYKAMMATAQUIUWUSA MYHOCUD XUCCa Kyuubd Koraou.

Kanum cyznap. Omanayus, Boocub an 8yxcyo,
MYMKUH an 8yacy0, madxcaiiut, Muopom éa manbexom,
aHMuK 0asp KOCMON02UK OyHéKapauiu

Abstract. This article examines the study of works
created by Muslim thinkers by Western and Eastern
scholars. Muslim philosophy is multidisciplinary, and
the approaches of Western and Eastern researchers
are also different. It is no secret that the rational view
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has been studied more by Western scholars, and that
philosophical analysis in general is characteristic of
the West. Even in the Muslim world, there are many
researchers who study based on Western methodology,
which indicates a somewhat one-sided approach. One
of the complex issues here is the rational analysis of
theological views. In this regard, the phenomena of
Farabi, Ibn Sina, Ibn Rushd and Imam Ghazali are
incomparable. The main issues in Muslim philosophy
are reflected in the works of these scholars. Although
Western studies of Muslim philosophy are still significant,
the works of Iranian, Turkish, Egyptian, and Indian
scholars are also commendable. New approaches to the
study of Eastern Muslim philosophy will make a worthy
contribution to the improvement of the disciplines of
religious studies, Islamic studies, and philosophy of
religion in our homeland.

Kntouesvie cnosa. Omanayus, Baodocud anv-
8Y0HCYO, MYMKUH Allb-8Y0xcy0, maodxcainu, HMwapam
6a maHoOuxam, OpesHe2PeuecKoe KOCMONI02UUEeCKOe
6033peHue.

Annomauus. Hzyuenue Hacieoust MycyitbMAHCKUX
MblCAUmenet Xapakmepusyemcsi MemoooiL02UtecKum
OVAIUIMOM, OMPAACATOWUM PAZTUNUSL MENCOY 3ANAOHOT
U 8OCMOYHOU UCCAEO08AMENbCKUMU MPAOUYUIMU.
MedcoucyunnunapHviii xapakmep MycyIbMAHCKOU
Qunocopuu s noduépkusaem my OUXOMOMUIO.
Taxk, Ons 3anadHol HAYKU XAPAKMEPEH AKYeHm Ha
PAYUOHATILHO-PULOCODCKOM anaruse, 8 mo 8pems
KaK 6 camom MyCyIbMAHCKOM Mupe OaHHbll N00X00
NPUMEHSIEMCsL pedice, 4mo co30aem OnpeoeseHHyI0
acummempuio 6 ucciedosanusix. Kuouegvle npoonemovi
MYCYIbMAHCKOU (YULOCODUU, BKITOUASL CLONCHBITL 6ONPOC
PAYUOHATBHO20 AHANU3A MEOLOSULECKUX OOKMPUH,
HAWLIU OmpasiceHue 8 mpyoax maxux 6bl0aioujuxcsi
moicaumenei, kaxk airv-@apabu, Uon Cuna, HoH
Pywo u anv-I'azanu. Hapsody c knaccuueckumu
3aNAOHBIMU UCCLEO0BAHUSIMU, KOMOPbLE COXPAHSIOM
CB0I0 AKMYANbHOCb, 6CE OONLULUIL HAYYHBII UHMEDEC
npedcmasnsiiom padomsl yuénvix uz Upana, Typyuu,
Eeunma u Unouu. Unmeepayus Hogvlx no0xo008 K
U3YUEHUIO BOCMOYHOU MYCYTbMAHCKOU hunocoduu
CNOCOOHA 6HECMU 8ECOMBILL BKIAO 6 COBEPUICHCNBOBAHUE
MAKUX OUCYUNIUH, KAK peueuo8e0eHUe, UCIamMo8e0eHUe
u ghunocous perueuu 6 Hauell cmpate.

Keywords. Emanation, Wajib al-wujud, mumkin
al-wujud, tajalli, Isharat wa tanbihat, ancient Greek
cosmological view.

Knupu

Jyuéna nuH Ba dancada yiryHIuru 6opacuia
KYTU1a0 MIIMUI-TaJIKUKOT UILTApU MaBxKy 0Yino,
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ynapaa Mapkasuit Ocué myTradakKupIapuHUHT
¢dancadpuil TabIUMOTIApH Ma3Kyp MHHTaKa
MabHaBUH MEPOCHHUHT MyXUM KHCMU cudarua
TaJKUK 3Tuirad. Mapkasuit Ocuénaru MaHTUKUN-
THOCEOJIOTHK FOSsUIAp TAPUXUHH YPraHWII HaaKaT
yT™Mum MmajaHusta Ba (ancadacuau, OadKu
XO3UPru JaBpra Xoc FOSBUM jkapaéHIapHu TYFpU
TYIIYHUIITA XaM UMKOH Oepann. Non CHHOHUHT
nnoxuérra goup mMepocu Fapd mammakatiapu,
POCCHSUIUK, TYPKHSITHK, SPOHITUK, TOXXHKACTOHIIHK
Oup KaTop OJIMMJIAp TOMOHHJAH YpraHWJITaH
OyJica-a, YHUHT JUHUK-palMOHa Kapalulapu
TU3UMIIM Tax i1 KuiinHaMarad, Onud Gopuiran
TaJKuKoTIapaa acocaH, MIon CuHoHUHT Hadc,
Pyx, MaTepussHUHT abaHiAIUTUTa OuJI Kapaliapu
TaJKUK STHITaH. JISKHH OJMMMHHHT HCIIOM TUHU
MaHOanapu, Xxycycas, KypboHu Kapum cypanapura
tapcupliapu akcap TaIAKUKOTYHIAPHHUHT
BTHOOPHIAH YeTma KoaMokaa. Hatmkana, aiipum
TaIKUKOTJIapJia aNIOMaHd MaTepUaIUCT KUITNO
KypcaTuiira, YHA 10HOH (ayicadacu JaBOMIHCH
cudaTraa TATKUH YTUIITA XapaKaTIapHu Ky3aTHII
mymkuH. Uy ca6abmu Mon Cuno tadcupunu
Yprasuil JUHUIIMK Ba lyHEBUMIIMK YUFYHJIIUTHHH,
IIYHUHTJIEK MYbTaqUI UCIOM TaMOMMILIAPUHU
pamuoHayn iyn OwiaH o4yub Oepumijga KarTa
aXxaMusT Kach dTaiu.

V36eKuCTON 1A CYHITH IHIUIAp 1A TUH COXACHTa,
XyCycaH MWIINH Ba JUHUNA KaJpUATIAPUMUZHH
KaliTa TUKIJIAI XaM/Ja TYJaKOHJIH TaJKHUK JTHII,
XaIKUMA3Ta co() KaapuATIApUMHU3HU €TKa3HIITa
KaTTa YbTHOOpP KapaTwiMokma. Jlapxakukar, ...
WICITOM AWHUHWHT acJl HHCOHITAPBAPINK MOXUSITHHH
qyKyp oumb OepaauraH, Oapua omaMmyIapHU
33rYJIUK, MEXP-OKUOAT Ba XaMKUXATJIUK WYinIa
Oupnamuiura J1abBaT dTaJural TepaH MabHOJIN
¢ukp Ba Fosulap Xam OyryH y3 KUMMarTH Ba
axamMusATHHY HyKoTran smac’[1:82]. lly mabHOOA
AOy Anmu nbn Cuno unmuii Mmepocuna dancagara
TETUILUIN acapiap aJloXKAa YPHUH Srajulaiiin. YHUHT
(hancadwmii kapamnapu makIIaHUIIAAA APacTy
Ba ®opoOuitHUHT Tabcupu KarTa O0ynraH. JlexuH,
Wo6H Cuno dancadana Oy ukku daitmacydiap
KaTopua aJloXmuaa YpuHTa ara 0yamo, y3ura xoc
MakTad sparran MyTapakKup dKaHU IBTHPOd
stunrad. Mciom tasnumorura acocnanran MoH
Cuno (dancadacu Mepocu Hadakar UCIOM, OAJIKK
SIXYIUI Ba HACPOHHI TUHU onumiiapu (ancadpuii
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TahakKypura xam TabCUp YTKa3uO, aNIOMaHUHT
OuHui-gancaduii KapamiaapuHH YpraHUII
OunaHOMp KaropAa >KaMUATAATH Maxyd AUHUN
MacajajJapHU panuoHal TYLIYHMINra 3apypar
TYFUJIMOKJA.

ACOCHUI KUCM

Ucnowm dancadacu, xycycan, Uon CuHOHUHT
MeTadu3nKara ouJl Kapamuiapu 0yinda omumiiap
TOMOHMAH MyaisiH MJIMUH TaAKUKOT HIIIAPH OO
oopwiran. By tagkukotiapaa Mapkasuii Ocuéna
1120 WKOJT ATTaH 0ab3u OJIMM Ba (haitnacydhiapHIHT
uiM-paH paBHaKura Kymran xuccacu, Llapk
dhancadacuamHT EBpoma ommmiapura TabCUPH,
HCJIOM Ba TacaBBY()HUHI TapKaJIUIIM TYFPUCUAA,
KaJIOM WJIMH Xakujaru Gukpiaap 0aéH KUIHMHTAH.
Ma3zkyp TaakKuKOTIapHUHT HaTuxkanapu [X-X
acp XycycusaTiapuaaH Kenud 4uKKaH Oyica-na,
OyryHru uciaom ¢ancapacuHUHT THOCEOJIOTHK Ba
3MUCTEMOJIOTHK Macalajapy TaxJIMInga MyXuM
poJib YiHAUY.

Hlapx gaBnatnapuia uciom (aiacadacuHu
ypranuim, yHHM TaJKUK KHIMIIAA  KarTa
UIUIap aMajira OMMPUITaH Ba OLIMPHIMOKIA.
Macanan, Mucp Apab Pecnybmukacu Koxupa
yHuUBepcuTteTuHUHr HMcimom ¢dancadacu
(hakympTeTHAA Xap HrHM uciaoM (dancadhacHHUHT
Typau pon3apd MyamMmonapura Oarumiad
XaJIKapo aHXKyMaHJap YTKa3WiaaWu Ba aH)KyMaH
MaTepHalIapy TYTUIaM XOJIHa 90Tl 3THO OOpHIIaIy.
AnxymaHnnapaa mucpiauk (ainacyduapnan
Myxamman Hlapkosuii, Axman Apador an-Ko3u
MCIJIOM FHOCEOJIOTHSACUTA O] Mabpy3aiapy Oninan
KaTHamuO kenagunap [2:27]. Myxamman Jlytduit
Kymbpa ucinom ¢aitnacydnapu KapanuiapuHu
TaxJuIuil Tap3ga Taakuk 3trad [3:320]. Dpon
uciom (aiinacydiaapu TOMOHHIAH XaM MYXHUM
TaIKUKOTIap onub OGopmiran. MacanaH, HCIIOM
(hanmcadacura ou TaIKUKOT WIUIAPHAAH OMpPH
xucobnmanran M.@axpuiinuar «Vcimom dancadacu
tapuxu» acapu 1983 #mnam Hacpymno Ilyp
JKaponuii Tap:kumacuna TexpoHaa dope Taimaa
Hamp stiiy. Typkust PecriyOnukacuia xaM HcioM
tdancadacura gonp UIMHA TaAKUKOTIAp amalra
omwmpuirat. Ynap opacuzaa npod. M. AGxynxamu,
npod. M.Bbalipaknapauar moHorpadusinapu(4:3]
IOXU/1a YPHUH TyTaIu.
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Fap0 Ba amepukanuk uciaoMm (aiinacyduapu:
C.Hacp, I'.I'pronebaym, I1.Jlannay, U.®apyku,
K.Bunamc, B.Mourromepu, M.lapud,
O.JIuiiman, ®.Poysenran, Y.Pynondnapaunr
ucioMm ¢ancadacura ouma acapiapuiaa
ncioM QancadhacHHUHT WIAKJUIAHWUIIH, YHTa
TabCUp KypcaTraH OMHIIApP, MYCYIMOH
(haitmacypmapuHuHT TYpiu (hancaduii Kapanuiapu
oun0 OepuiraH.

CoOHMK CcOBET JaBpuIa XaM HCIOM
(dancadacura 1oup WIMHA TaIKUKOTIAP OJHO
Ooprannap. Ynap opacunman C.[puropsH,
A.Uruarenko, M.Crenansuu, H.Kupabaes,
A.Moxammenxomxaes, B.Hanosaun, E.®ponosa,
I'.IllaiimyxamOeroBa, T.M6parum, A.Caranees,
C.IIpo3opoBiaapHUHT TAaIKUKOTIApHUIa HCIOM
(hancadacuHUHT M0M3ap0d MyaMMoOIapH, YHUHT
MyXHM HyHanummapu Oyiran TacaBBy(
(hancadacu, xamom ancadacu, yrnapaaru acocuii
WyHanumiaap, Kapamiap YVpraHujraH xamja
ncinoM ancadacuauar lapk dancadacuaa Ba
IyHE MaJlaHUSATHA TYTraH YpHUHE 04n0 Oepuinra
9BTHOOP KapaTHIITaH.

V36eKncTOH1a MyCTAKHIIIHK HIJLIAPHIA HCITIOM
(haitnacyduapu Ba myTadakkupiaapHuHT (acaduii
Kapaluiapu YpraHwiras, TaJKUKOTIap BYXKy/ra
kenran. Kymnanan, H.Komunos, A.Mancyp,
M.Koaupos, P.Hocupos, A.Illapunos, Y.A1umoB,
A.Xy3xonuii, M.Xacanuii, 3.MyHaBBapos,
II.Cupoxunnunos, M.Mmomuazapos, C.OkuiioB
Ba 0OIITKa OJIMMITAPHUHT FIIMHUH HIIUTAPH TUKKATTa
Ca30BOPAND.

M/X naBmatmapu opacuma MO Cuno
(dancadacuHu TaIKUK 3TraH JuccepTalusiap
amanra omwupuingu. P.Canpikos., E.Huésos,
M.PaxumoB, ®.Xynoitmonos, M. Kapumosa,
3.XakumoBa, C.CynTOHOB KaOH ONMMIIApHH caHaO
YTHUIL MyMKVH.

Mapxkasuit Ocué€ dancadacu, xycycas,
MycyaMoH QancadacuHu ypranumpa —rapo
TaJIKHKOTYHJIADUHUHT €BPOIAIEHTPU3M FOSICHU
MaBXKy/l SKaHJIUTH XyJlocaap YNKapHIITa TabCUp
STTaHJIUTHUHU aTHO YTUII xou3aup. Apadiap
pammoHan TadakKkypura KaTTa TabCUp KypcaTtraH
OHOH (ancadacuHUHT ¥3u, Oanku OWp Heda
TamMaJiJlyHJap NyHEKAPAIIMHUHT WUFUHAUCUIAH
TallKWJ TONTaH. DPOH XaJKJIapu TapakKypH,
3apaymTUiINK TabIMMOTH, Benanap Ba byanusm

88

Islom tafakkuri (2-son) 2025

JQyHEKapaly IOHOHJIAPHU KU3UKTUPraH OYIumm
9XTUMOJIJIaH XOJIH dMac.

Mapka3uit Ocué dancada Ttapuxura
€BPOMAIEHTPUCTHK MyHOCA0AT TaX I ¥3-Y3UIaH
ABecrora 00opu0 Takamaau. ABECTOHU KaJUMIH
10HOH (aitnacy¢mnapu — Conon, Cokpat, Danec,
Apucrotens, Ilnaton, I'epaknut, demoxpur,
keiinnyaauk Fap0O onumiapu — AHKETHIb [0
ITepon, X. bapronome, M. botic, 1. M. CtebinH-
Komenckuit, XK. Kenenc, XK. /romen-I'uemen,
X. Xymbax, I'€re, [lante, B. b. XeHHUHT TagKuK
kwmirad. [y cababxan xam ynapaunr ¢ancaduii
KapallJJapUHUHT IIaKJUIaHUIIUra ABecTo V3
TabCUPUHU YTKA3TAH.

Anexcanap MakegoHCKHH yCTO3H
ApucTOoTeNHN Y3UHHUHT Oapya OOCKHHYMIUK
ropuniapuaa onuo ropra. [y cababmu xam AGy
Paiixon Myxamman non Axman bepynuii ABecToHu
Anekcanap MakenoHckuid knb robopray, yHUHT
(ABectoHuHT) “Oenyman yun WyKonubd keran”
JIleTaH MabJIyMOTHIIATH ‘“ABECTO HHUHT HyKONTaH
“y4 KCMH~ APUCTOTENTra COBFAa-TOPTUK KUJIMHIaH
&xu ApuctoTens (€ku ABECTOHMHT OOINKA TYIIHK
HycxacuHH) sramiad onrad. YyHKH ApHUCTOTENb
Kapamuiapu Ba (ancaduii TabIMMOTIaApUIa
xam, OOIlKa KaJMMTH I0HOH (ainacydrapuaaru
CHUHTapHu ABECTOHUHT “XHIN’ KeIMnO Typamu [5:52].

Japxakukat, Anexkcanap MakenoHCKUM Ba
YHUHT ycT03u AprctoTenb OcHEHUHT Oy OeTakpop
Mepocuaan O6axpamany Oynrannap, caxudanap
9ca IOHOH THJIUra Tap>KUMa KWIMHTaHU YIIia 1aBp
yuyH doiinanan xonu Oyiamaran, andarra. [lnaron
wyHjaan gennu: “bus, smuHiap, BapBapiapiaH
OJITaH XaMMa HapCaHH Y3UMHU3HUKHI KUJIUO 0J1aMu3
Ba SIHA YHU KaMOJIOT YYKKUCUTa KyTapamus™.

Jlekun wyHpnait Oynca-ga, FapoO
tagkukoTuniapu lllapk ¢aiinacyduapu xakuma
ramn KeTraHja yiap Tryé xynpuk BasupacHHH
OakapraivkKiapura Uopa Kwiaausiap.

AKIlInuk onum @penepux Crapp Mapkazuit
Ocuénnnr 9-12 acpnapnaru 1aBpHHHU “ONTHH acp”
ne6 ararnu: “Mapkasuit OCUEHUHT OJTHH acp
MyTa(akKupiIapu HIMHAN XaKUKaTra € THITHITHUHT
Oup smac, 6up HeuTa yCyJulapy MaBXKyUIUTHHH,
11y XyMJIaJaH, JeIyKUus, MAaHTUKUH Jaauiulan,
MHTYULYSL, SKCIEPUMEHT Ba Ky3aTyB yCYUIapuaup’”’
[6:48]. lllyaunraek, Crapp M0 CunoHM HIOXUET
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coxacuaa IWHHUHT palMoHall aCOCUHH TaJKHK
Kuirag, n1eb é3amm.

Openepuk Crapp ¥3 acapmapuma Illapk
tadakkypura oKopu 0axo Oepap skaH, Oapua
BOoKea Ba TaCUIOTIApHU UYYKYyp YpraHrad.
Jlexun, yHUHT ycnyOuaa “rapbua Taakukotr”
eTaKYIIMK KWINIIMHA aHIIal MyMKUH. MacanaH:
VY Bbepynuiitnunr “Ocop yn-Oakus’ acapu xakujaa
(dbuxp Ounmmupap dKaH, YHHHT 0ab3u (HHUKpIapH
MYHO3apaiu KypuHaau: bepyHUUHU HHIHUHT
MYyAJATHHA aHUKJIAIITHPHII KYTIPOK KH3UKTHPAP
sau. ['éxu bepyHuitHUHT QUKpUYa, XIKPUN HHIT
XUCOOM 1A XaTOIMKIIAp MarxKy 0yiuo0, Oy Oopaaa
y KaJUMT'H MHUCPJUKIApPHUHT CEKyH]japrada
xXucoOra OJTaHIHKIAPIHHI IOKOPH OaxojaraH.

“TacakkypHU ceBMaiiiuran Typkiap” 60onuaa
y mwyHzaai neiaum: Mapxkasuit Ocuéna ¢dan Ba
¢dancada MHKUPO3UHU Oy 3aMUHTa TypKHUilIap
KUpHO KeIUIU OWIaH OOFJIMK DKAHJIUTHIa OUJ]
runoresa Mapxyaaup. byHra xypa Mapkazuit
Ocuénarn wimuit TapakkuéT dopc Hlapkugaru
nuBUIIM3aIs Onnan 6oFuK. Typkuiinap Oup Heda
acprapiaH CYHT TaakKypHH acTa CeKHH YK OYITrII
JIaBpuaa XyKM cypawiap. Maskyp KapanuiapHu
acocuil Tapadumopu pyc Tapuxuucu bapTonbg
Oysran. bayku ram, Typkiap Xxakujaa smac, oajiku
YIapHUHT KYIMaHd| Oy aranmuruaaaup. bapTomasa
TYPKHH XaJKJIapHUHI KY4YMaHYM MaJaHUATH
VTPOK XalKJIapHUHT PUBOKIAHTAaH MaHTHUFU Ba
MaTeMaTHKacHra JylIMaHOHa Kaidustaa Oyiran
ne0 xucoonmaiau.

1980 iimnna akanemukiap E.M.IIpumakos,
M.C.Acumos, 3.10.lOcymos, I A.Amypos,
dancada dannmapum moxtopu B.E.EBrpadon
Ba ¢ancada danmapu HOM3oau E.A.Dponosa
Myxappupnukiapuna WMOH CHHOHUHT
taBanayguHuHr 1000 Hunnurura Oarunuiad
“Nou CuHa” HOMIN KUTOO HAIIp STUIAU. YHAA
ayutoMaHuHT “Mimopot Bar-Tanbexot”, “Pucamary-
pyx” kabum acapjapu Tap>KHUMacu Ba H30XJap
oepuiu.

A0y Paiixon bepynuii taBamryaununar 1000
fimmrura Garmmna6 1973 iimnna Vibexucron
®aunap Axanemusicu (yma Bakraa Y3CCP) kuto6
Hamp 3Tam. Maskyp kutobma bepyHWHHWHT
Oopik Xakuaary Kapanniapura Mon Curo Tabenup
KYpcaTraniura anTud yTumamu.
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A0y Paiixon bepynuit y3ununr “Kagumru
XaJKJIapJlaH KOJraH E€Aropiaukiap” KuToOuma
EPYFIIMK HypU MATCPUSHUHT OUp KYPHHHIIUIAH
nbopat 0Y1u0, MabIyM TE3TUKKA 3Ta SKaHIUTHHH
OmiraH Ba TOBYII TE3JIUTH OWMIIAH TaKKOCIad
kypras. by xakna y kyiugarunapau €3aau:

“bap3uyap Hyp Xapakaru )KHCM OyiIMaranu
YUYyH 3aMOHCHU3 Jeiaunap. bab3unap sca 3aMoH
OwtaH By>)Ky/Ara KeJla/iv, JIKWH Hyp XapakaTu OriaH
YHHHT T€3JIUTH OPaCH/ia COJUILTUPAPIIKK, Y OrIaH
HYp XapakaTHHUHT CypbaTUHU XHC STTUPAPIIUK
Ba TYUIYHTUPApIKUK Oup Hapca iykaup. YyHoHuw,
yprasjia TYKMOKHHHI XaBoJia TOBYII TapKaTHIIU
HYPHUHT XapakaTuJIaH OFUPPOK OYynub, Oy
WKKUHYUCHHU TaKKOCJIaraH/Ja KEeHHHTUCUHHU
axparu6d 0ynanu. Hyp xapopatuHuHr cababunu
0ab3uiap Hyp akCH KYpPHHHINU OypyaKIapHUHT
VTkupnurunan nedaunap. bynngai smac, 6anku
KHM3WII Hyp Omran Masxymaup” [7:301].

byaman mabsnaym Oynumwuua, bepyHuit
EpYFJIMKHUHT HCCUKJIUK TabCUPUHU TYFpHU
u3oxJiarai. ¥ GUKpUHU aBOM ITTHPUO, XyCcycaH
11y XaBOHUHT KU3uIK 000uaa MeH OmitaH (Ho3u
rurut A0y Anmu Xycaitn uoH A0aymiox uoH CuHo
Ypracuagaru Mysokapanapaa Iy AabBOHH 0aéH
Kuiaum — aevau [8:171].

BeBocura uciom dancadhacuHUHT MabiIyMm
Oup KUXaTiapu, YHUHT IIaKJUIAHWUIIWA, YHTa
IOHOH MaJIaHUSITUHHHT TabCHpPH, Oy NaBpaaru
XypQUKpIUINK Ba KOMHUJI HWHCOH FOSJIapH,
MaHTHKHH Kapamnuiapu, Xxoccaran, IoH CuHo Ba
Fazzonmii kabu daitnacyd Ba MyTadakKupIapHUHT
Kapalulapy, YHIard THOCEOJIOTHS MacalalapiuHe
KHCMaH TaaKWK KHITaH Y30EKHCTOHIHK
(daitnacyduap M. Xaiipymnaes, O.Daiizymnnaes,
M.AGnynnaesa, P.Hocupos, M.Koaupos,
X.AnukynoB, M.bontaeB, M.YcmoHOB,
A.lllapunos, P.baxamgupos, A.3oxunuii,
M.Xaxk6apor, Jl.dalizuxogxaeBajiapHUHT
TaJIKUKOTIIapy KCIIoM (hasicadacuari THOCEOIOTUs
MacallaJJapuHu EPUTHINTA KaTTa épaaM Oepaiu.

[apk gaBnaTmapuna xam uciom QasicadacuHu
VpraHum, yHU TaAKWUK KHJIWIIZAa  KaTTa
WITap aMalra OMHPHUITaH Ba OIMHUPUIMOKJIA.
Macanan, Mucp Apabd Pecnybmmkacu Koxupa
YHHUBEPCUTETHHUHT UCIOM (asicadacu GakyabTeTH
xap Hwim uciom dasicadhaCUHHUHT TYPJId 10513ap0
MyaMMoJapura 0arunuiad Xajakapo amxyMaHiap

89

Islom tafakkuri (2-son) 2025



®AJICAGA BANEAATOIMKA

YTKa3aau Ba aH)XKyMaH MaTepHallJlapH TYIiaMm
xonuga von 3tub Oopunanu. bynga mucpiauk
(haimacyprmapaan Myxamman [llapkoBuii, Axman
Apador an-Koszunap uciiom rHoceonorusicura ouz
Mabpy3anap Kwirauuap [9:27]. DpoHIUK 0TUM
Caititun Myxamman Xoramuih Mapkasuii Ocué
THOCEOJIOTUSICH XaKuJa ramnupap skal, “Hciom
NUBUIW3ANMSICHIa FOSHUHT YpHU~ O00mma 3Ta
MYXHUM OKHM XaKHJa ramupuo yraam.

. UCJIOM LMBUJIW3ALUSICUHUHT FOSBUHN-
TadakKypuii TapaKKUETH ONP-ONpH OITaH MyKOOHIT
OyJraH y4ra MyXUM OKUM TabCHPHIA TABOM JT/IH,
ylIapHU WIApTAd paBuIiaa *
CY3U/aH OJIMHTaH), TACABBY(] Ba paLluOHAIN3M 110
Homutail MyMkuH [10:45].

“Ucnom
MYaJUJIUMU HUHT YJIYFBOPJIWUTH WIYHIAKH, Y
KUAAY KaxJ KWinO, myHaaid Oup tadakkyp
TU3UMHUHM SIpaTIMKHU, Y3UJaH KEeHUHruiapra
(dbakaT yHHHT FOSJIApUHU IMIapXJam KOJIH,

‘Tomapo”(mapuar

dancahacUHUHT “UKKHHYH

xonoc. Huma Oynaranma xam yHH LIyHUHT
YUYH “UKKHHYM Myamnud”’ Aeduin KOu3KH, y
“tamcada” uctunoxuHu Ha" Ba OMIUMIAPHUHT
Typiin coxajapuaa KyJiaau Ba aMaja HCIOM
(hancadacunu spatau” [10:69].

Hapxakukat sponnuk oxum DopolOwuiira
KyJia roKkopu 6axo 6epanu. Y ®opobuifHH UCIOM
(dancadpacunu acocuncu ae0 aWTHINM KaTTa
stHrukup. Jlekus, yHuHr Oy acapuia dancada
TApUXVHU YPraHUIIIaH MypO/T IIIHa XyKMIOpIapu
cuécuit aonuATHTa OUIWMHINK KUPUTHIN Ba
yIAapHUHT “Ma3iayM’’ JKaHJIUTHHH HCOOTIAI
KaiusiTi HaMOEH OYau.

IOxopunarunapnan xkenu0® YHMKKAH XO0Jj1a
KyHUZaruIapHe XyJI0ca KWJIAI MyMKHH:

Fap0 mapkuryHoc Ba AMHITYHOC OJIMMIIAPU
N6 CuHO MEepOoCHHU UyKyp YpranraH Oyicanapia,
“eBponavya YCTyBOPJMK~ EHAALIyBUIAH BO3
Keda onmaraniap. Baxonanku, Fap0, TYFpUPOFH
KaJMMI'H I0OHOH Ta(aKKypHHHUHT aCOCHHU JyHE
XaJIKJIapy TaMaJUTyHHU TallKWI KUJIaIu.

Fap6 onumnapu M6 Cuno xkabu
MyTa(aKKupIapHU ¥3 MaJaHUATH TaHKUTIHCHTA
alTaHTHPMOKYH OYIaauiap.

DPOHIIUK OJIMMITAPHUHT Oy coXaia MEXHATIIapH
Oexuécaup. AMMO IIHATMK TABIAMOTH TAbCUPUHH
YHYTMAaCIIUK Kepax.
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N6H Cuno, ®opobuii kabu AaxonapHH “UCIOM
dancadacu” acocunnapuIup ASHHUILITa TYIUK acOC
MaBXyI.

[Iyponap naBpu TaaKUKOTUHUIIApUIAH
A.Caragees Mo CuHO (peHOMEHUHU UYKYp
ypranran onumiapaaHaup. Jlekun, yHga xam
FOHOH Ba SIXyTUH KaTUMTH1 TahaKKypHH acoC KAINO
OJIUIIY YKYBUHUJIA CABOJI TYFIUPHUIITN MYyMKHH.

TaakuKOTIapAaH LIy Hapca MabilyM OYIIUKH,
N6H CuHOo Teosoruk TadakKypuHHU, XyCyCaH
Kypponra tadcup kutobOmapuHm “eBporada
YCTYHJIMK ~ HAMOSIHIAJIAPH JSSIPIIN YpraHMarasiap.
By Oopana spoHnMK onumiiap Ba XUHAWCTOHIINK
TaJAKUKOTYMIIAP MEXHATH CAIMOKIIHIUD.

XVJI0CA

Ucnom ¢ancadacu ged atanMuin coxa
XIX acpuumHr Yypramapuma Fapbma maiimo
Ooynau. TanKMKOTIIAPHUHT KYyJlaMHura Kypa rapo
OJIMMJIAPM TOMOHUJAH OO OOpWJIraH uuuiap
CaJIMOKJIM SKAHJIMTUHH YbTUPOQ STHII 3apypIup.
Tagkukormap ¢ancagaHUHT OHTOJOTHSA,
THOCEOJIOTHS COXaJapuHU Kampab ojiran 0Yyin0
acocaH rapOra Xxoc OViaraH MaTepUaTUCTUK
XyJiocanap Ounan sxyHiaaHaau. Tagkuk dTHIraH
MaB3yllap 3ca MYCYJIMOH dalnacyduapu
tacHU(IaraH MaHTUK, TaOuuér, pué3uér Ba
KHMCMaH WIOXUETHN Kampal onau. by epaa altHan
WIOXUET COXACUHM KUCMaH YpraHWJITaHUHN KAz
ATHIITA aCOC MABXKY M.

[Tapx omumitapu 3ca, Xycycan, Typkusi, IpoH,
Muicp kabu gaBriatiap TaJKUKOTYHIAPU MYCYJIMOH
daiinacyiapuHy aifHaH WIOXUET MaB3yCHUra OHJ
acapIapWHH TaJK{ JTTaHIUKIAPWHHU CATMOKIH
nenuin mymkud. Hadakar Fap6aa, xarro Illapk
Mamiiakatiapuaa xam Mon Cuno, MOH Pymu,
Wmowm Fazzonuit kabu oNMMIAPHUHT WIOXUETTA
onJ1 6ab3u acapiiapy eTapinda ypraHuiIMaraHiInra
Hcnom wmeradu3umkacum TaAKHK DTHIUIIN
3apypJIMIMHU KypcaTaa.

Ucnom dancadacuga unoxuér &Exu
TEOJIOTHSHU YPTaHWII XaKujaa ram 0opap dKaH,
Kypvon Tadcupnapu, xaauciap, yMymas, (UCIOM
TEOJIOTHSICH THOCEOJIOTUsicH/1a (ol IaaHuII ) apad
¢dannapuman goiaanaHnica Makcaara MyBO(QHK
Oy MYMKHH.
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OINMPOCHUK MOJIUTHYECKOM
COLHUA/INBALIINN MOJOOOI'O
INOKOJIEHUS

QUESTIONNAIRE OF POLITICAL
SOCIALIZATION OF THE YOUNG
GENERATION

YOSH AVLODNING SIYOSIY
IJTIMOIYLASHUVI
SO‘ROVNOMASI

Annorauusi. Cmamea paccmampugaem
paspabomky u sanuoayuro Onpocruxa «Ilonumuueckas
coyuanuzayusy. Onpocrux cocmoum u3 11 wkan no 5
80NPOCOB/YMBEPIHCOCHULL 8 KAHCOOU UIKATLE, NO3BONAIOUUX
8bIABUMb COYUATLHO-NOIUMUYECKUE YCIMAHOBKU
auyHOCIU 8 credyrouux kamezopusx: 1. Kocnumuenviii
KOMNOHEeHM - NOAUMUYeCcKas 0C8e0OMAEHHOCMb,
unmepec K nonumuke; 2. DMOYUOHANbHO-YeHHOCTNHDIIL
KOMROHEHM — NOAUMUYEeCKdas UOeHMUUYHOCHD,
dogepue K
nonumuyeckas monepanmuocms, 3. Ilogedenueckuii
KOMNOHEHM — yuacmue 6 NOIUmuKe, epanicoOancKas
0MBemcmeeHHOCMY, NOTUMUYECKAA d3PPEKMUBHOCD,
4. Aeenmvl u paxmopuvl coyuanuzayuiL — 61UAHIe CeMbl,
snuanue oopasosanus, enuanue CMH u unmeprema.

Ilpusedeno onucanue sanudayuu u anpobayuu
MemoouKu, nposedeHHoe 8 PAMKAX UCCIe008aHUs
NOAUMUYECKOU COYUATU3AYUU MOTIO0NHCU HA 8blOOPKe,
cocmosiwyell uz 60 uenogex, us YUCia CMyoeHmos 8
sozpacme 20-30 nem.

KuroueBble cl10Ba: nonumuueckas coyuanuzayus,

noiumudyecKkum uUuHcmumymam,

noiumudeckas 2cpamMomrHocmbs, noiumudeckKas

moJjepanmrocms, nojiumudeckKkue ycmaHo6KU,
noaumu4decxkoe 006@]71,{6, MOI000¢e NnOKOJIeHue, OnpoCHUK,

8AIUOHOCTb, OOCHIOBEPHOCHIb, ANPOOAYUS MEMOOUKU.

Abstract. The article considers the development
and validation of the Questionnaire “Political
Socialization”. The questionnaire consists of 11 scales
with 5 questions/statements in each scale, allowing to
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identify the socio-political attitudes of the individual
in the following categories: 1. Cognitive component
- political awareness, interest in politics; 2. Emotional-
value component — political identity, trust in political
institutions, political tolerance; 3. Behavioral component
— participation in politics, civic responsibility, political
effectiveness, 4. Agents and factors of socialization — the
influence of the family, the influence of education, the
influence of the media and the Internet.

A description of the validation and testing of the
methodology is given, conducted within the framework
of a study of the political socialization of young people
on a sample of 60 people, from among students aged
20-30 years.

Keywords: political socialization, political
literacy, political tolerance, political attitudes, political
trust, young generation, questionnaire, validity,
reliability, testing of the methodology.

Annotatiya: Maqolada Siyosiy sotsializatsiya
so ‘rovnomasining ishlab chigilishi va tasdiglanishi
ko ‘rib chigiladi. Anketa har bir shkalada 5 ta savol/
bayondan iborat 11 ta shkaladan iborat bo ‘lib, shaxsning
quyidagi toifalardagi ijtimoiy-siyosiy munosabatlarini
aniglash imkonini beradi: 1. Kognitiv komponent
— siyosiy onglilik, siyosatga qiziqish, 2. Emotsional-
qgiymat komponenti - siyosiy o ziga xoslik, siyosiy
institutlarga ishonch, siyosiy bag ‘rikenglik; 3. Xulq-
atvor komponenti — siyosatda ishtirok etish, fugarolik
mas ‘uliyati, siyosiy samaradorlik; 4. Ijtimoiylashuvning
agentlari va omillari — oilaning ta 5iri, ta’limning ta siri,
ommaviy axborot vositalari va Internetning ta Siri.

Magolada 20-30 yoshdagi talabalar orasidan
60 kishidan iborat tanlovda yoshlarning siyosiy
ijtimoiylashuvini o ‘rganish doirasida o ‘tkazilgan
metodologiyani tasdiqlash va sinovdan o ‘tkazish
tasvirlangan.

Kalit so‘zlar: siyosiy sotsializatsiya, siyosiy
savodxonlik, siyosiy bag ‘rikenglik, siyosiy munosabat,
siyosiy ishonch, yosh avlod, anketa, asoslilik,
ishonchlilik, metodologiyani sinab ko ‘rish.

BBEJIEHMUE

[TonuTHueckast conuanu3anysl BBICTYNAET
BaXHBIM HaNpaBJIEHUEM NOJIUTHKO-
MICUXOJOTMYECKOT0 U COLMOIOTMYECKOT0 aHaIN3a,
MOCKOJIbKY OIpeAEessieT NpoLecchl (YOPMHUPOBAHHUS
MOJUTHUYECKOTO CO3HAaHHUSA, YCTAaHOBOK H
MoJeneld ydactus y rpaxjaad. CoBpeMeHHBbIE
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BBI3OBBI, CBsI3aHHBIE C TpaHchopmaluei
MeIuacpenpl, YCUICHUEM HICOTOTHUECKOU
nmoasipu3alud U HU3MEHEHHEM KaHalloB
COLMAIM3aIlNH, aKTyaJTU3UPYIOT HEOOXOAUMOCTh
KOMIUTEKCHBIX TUATHOCTUYECKUX UHCTPYMEHTOB,
TIO3BOJISIONINX BBISIBUTH YPOBEHb MOJIUTUYECKON
COIIMAJM3UPOBAHHOCTH Mojoaexu. Llenbio
JAHHOW CTaThU SBJSIETCS OMHCAHUE CTPYKTYPHI
U TEOPETHYECKOro OOOCHOBaHHUS aBTOPCKOIO
OTIPOCHUKA MOJUTUYECKON COLIMATU3AIINH.

ACTEKTHI

Paccmorpum HekoTOpbIE

conumanuzanuu. Comnumanuszanus Bcerga
MOHUMAJIAaCh M paccMaTpuBaliaCh B MEPBYIO
ouepenb Kak IMPOLECcC, TOCPEACTBOM KOTOPOTO
JIFOIM TPUOOPETAl0T ONBIT, YCBAMBAIOT CYTh
KYJIBTYPBI, B KOTOPOU OHU POAMIIUCH, U OCBAUBAIOT
YCTAHOBKHU, COOTBETCTBYIOIIUE UX COIUATBHBIM
pOJISAM.

OnHOBpEMEHHO C 00IIel coluanu3anuei
KaK TPaBUJIO0 MPOUCXOAUT U TMOJUTHUYECKAS
collMalIn3anus WHIWNBHUIOB, CTAHOBJICHUE HX
FpakJ1aHCKOM M MOJUTUYECKOW MAEHTUYHOCTH
[9:214]. IIponiecchl MOMUTHYECKOM COMATN3AINN
HUMEIOT 0c000 Ba)KHOE 3HAUCHHE B COBPEMEHHOM
JIEMOKPATHYECKOM OOIIECTBE, B KOTOPOM TIpaBa
U CcBOOOJBI UeJIOBEKAa, €ro BKJIIUYCHHOCThH B
MOJUTHUKY SIBISIOTCS OJHUM M3 KPaeyTroJIbHBIX
KaMHeW MOJIMTUYECKON CUCTEMBI U FPaXKIaHCKOTO
obmecrna [11:557].

BoepBrie mOHSTHE «COMMATU3ALUIY
B 3HA4YC€HHHU, OJM3KOM K COBPEMEHHOMY,
HCII0Jb30BaJ aMepuKaHCKuil couuosor @.I'.
I'mpnunrc B 1897 roay [3, c. 2]. Counanuzaus
npeJjcTaBiaser Co00H COBOKYMHOCTh BCEX
COLMATBHBIX MPOIECCOB, KOTOPAas «MO3BOJSIECT
UHIWBUAY YCBOUTH OMPEICICHHYIO CHUCTEMY
HOPM U II€HHOCTEH, MO3BOISIOIUX EMY
(DYHKIIMOHMPOBATh B KaU€CTBE YJICHA OOIECTBAY
[2]. [Tonutryeckas corraiu3aus — HTO MPoLece
BKJTIOUEHUS UHIUBU/IA B MIOJIUTUYECKYIO CUCTEMY
MOCPEICTBOM OCHAIICHUS €r0 OMBITOM IaHHOM
CHCTEMBI ¥ BOHHUKIIIETO Ha €€ OCHOBE TOCYIapCTBa,
3aKpPENICHHOM B TOJUTHUYECKON KyJIbType
[14, ¢ 46], nocTuKeHHE JTUYHOCTHIO yMEHUU
OPUEHTUPOBATHCS B TOJUTHUECKOM MPOCTPAHCTBE

W BBIIIOJHATL TaM ONPCACJICHHLIC BJIACTHBIC
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¢yuknuu [17, ¢. 120], Moxenn ¥ NPOUECCHI,
MOCPEACTBOM KOTOPBIX JIOAU BKIIOYAIOTCS B
MOJIMTUYECKOM Pa3BUTUH U HAYUYEHUH, CTPOSIT CBOI
YaCTHBIC OTHOLICHHS K IMOJIMTUYCCKOMY KOHTCKCTY
B KOoTOpoM npokusarot [10, c. 3].

TepMuH «oUTUYECKAst COIMATTU3AIIHSD ObLT
npeiokeH counoniorom I'epdeprom XaiiMeHoM
(Herbert Hyman) B 1959 roxy [5]. B nporecce
NOJUTHYECKON CoLMaIn3aluyd pa3BUBAETCs
MOJUTHYECKOE CO3HAHKE, (POPMUPYIOTCSI HaBBIK
MOJIUTUYCCKOIO Yy4YaCTuUusd M IOJUTHYCCKasd
uaeHTUIHOCTh [14]. Kpome Toro, monutruueckas
coLMaIHM3alus, SBISISICH HEOTHEMIIEMON 4acThIO
«00I1LIeiD colHann3annm, CiocoOCTBYET B OOMbIIEH
CTEIEHH 1IeTI0CTHOMY BOCHPHSTHIO, TO3HAHUIO U
pedexkcun okpyxkatoreii cpenst [13].

TeopeTHKO-METOI0JIOTHYECKOE
000CHOBaHME LIKAJI

Heob6xomumocTs pa3paboOTKH OMPOCHHUKA
«llomutraeckas conmanu3anus» 00yCIOBICHA
TEMOW NIHCCEPTAIMOHHOTO HWCCIEJOBAHUS -
«ConunanbHO- TICUXOJOTHYECKHE OCOOCHHOCTH
YCBOGHUS TOJUTHYECKUX 3HAHUH MOJIOJBIM
nokoseHneM». CyHIecTBYIONHE METOJUKH
nn00 HCCIeNyIT y3KyK 00acTh B pamMKax
(heHOMEHA TONUTHUYECKOW COIMalu3aIny,
nu00 MppeNeBaHTHBI C TOYKH 3pEHUS Ieyei
WCCIIeZIOBaHUS, OyAyYH HAIIPABJICHHI HA H3yUCHHE
CIenu(PUKN TOJUTHYECKAX MPEATOUYTEHUN
rpaxkjaH KOHKPETHOU CTpaHBbI.

Ansi KOMMOIEKCHOU OLEHKH YPOBHS
MOJIMTUYECKOHN COIMATA3AIIIH MOJIOAEKH B pAMKax
HACTOSAIIETO UCCIIeTOBAaHMSI pa3paboTaH aBTOPCKHUIA
JHArHOCTUYECKUH ONPOCHHUK, OCHOBAHHBINA Ha
COBPEMEHHBIX TE€OPETHKO-METOI0JOTHIECKUX
MONX0AaX K HW3YYEHUIO TMOJIUTHYECKON
commanu3anuu [1; 2; 3]. Ilpm moctpoeHun
IIKaJI YYTEHBl KOTHUTHBHBIE, YMOIMOHAIBHO-
IIEHHOCTHBIE W TIOBEJEHYECKHE AaCIHEeKTHI
MOJTUTHYECKOTO CTAHOBIIEHUS JINYHOCTH, a TAKKE
BIIMSTHHE KITIOYEBBIX ar€HTOB COITUAIIN3AIINH.

Bcero ompocHuk Briwouaer 11 mkai,
00BeTMHEHHBIX B YETHIPE CMBICIIOBBIE KATETOPHH,
no aHanoruu ¢ kounnenmueit C. [1. Pycnak [1]:
KOTHUTHBHBIH KOMIIOHEHT, SMOIHOHAIBHO-
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HGHHOCTHLIﬁ KOMIIOHCHT, HOBeI[eHIIeCKI/Iﬁ

KOMIOOHEHT M AareHThl MOJUTHYCCKOM

comuyaan3aluu.

CTpyKTypa IIKaJ ONPOCHUKA MOJUTHYECKOI
connaIn3anun

1. KOrHUTUBHBIN KOMIIOHEHT

THonumuueckas océedomnénrocms - OieHUBaeT
YPOBEHb 3HAHUU O CTPYKTYpE rOCYIapCTBEHHON
BIIACTH, (PYHKIHAX MOJUTHISCKUX WHCTUTYTOB U
TEKYIINX TMOJINTHIECKUX COOBITHX [2].

Unmepec x nonumuke — XapaKTepuszyer
CTEeNeHb BBIPAXXEHHOCTH TO3HABATEIbHOM
MOTHBaMu B cepe MOITUTHUKHU, YCTOWUHMBBIN
WHTEPEC K MOJIMTHYECKAM HOBOCTSIM, OOCY KICHHSIM,
YTEHUIO aHATUTHYCCKIX MaTepraion [1].

2. DOMOLMOHAJIBHO-LIECHHOCTHBII KOMIIOHEHT

Honumuueckas uoenmuunocms — OTparkaer
OCO3HAHHE MPUHAIICKHOCTH K OTPEIEIEHHOMY
MMOJIUTUYECKOMY COOOIIECTBY, YCTAHOBOK H
B3TJISII0OB, COOTBETCTBYIOIIUX TOW WU HHOHU
uaeonoruu [3].

Jlosepue K nonumuyeckum UHCMUMYMAM
- OuneHwBaeT SMOIMOHAIBLHOE OTHOIIEHHUE
K WHCTUTYTaM BIIACTH, BKJIIOYas JOBEpUE K
MapiaMeHTy, TPaBUTEIbCTBY, Cy/laM, TTOTUIIH 1
mp. [6].

Tonumuueckas monepanmuocme - Iamepsier
YPOBEHb MPUHATHS U YBAKEHHS K MTOJIATHIECKUM
B3[VIS1/1aM, OTIIMYHBIM OT COOCTBEHHBIX, TOTOBHOCTb
K TMAJIOTY ¥ MIPU3HAHMIO TUTIOpaiu3Ma [4].

3. [loBeaeHUYECKUI KOMIIOHEHT

Yuacmue 6 noaumuxe — ®duxcupyert
MMOBEJEHYECKYI0 aKTUBHOCTh — yYacTHE B
rOJIOCOBAaHUSX, MHUTHHTAX, OOMIECTBEHHBIX
VHHANMATHBAX ¥ UHBIX (OopMax MOJIUTHIECKOTO
B3auMoaeicTBus [3].

I'pasicoanckas omeemcmeennocmos - Otie-
HUBaeT OCO3HAHUE TPAKIAHCKUX 00s3aHHOCTEH,
TOTOBHOCTH COOJIIOJATh 3aKOHBI, TPUHUMATH
y4acThe B pEemIeHWH OOMIECTBEHHO 3HAYWMBIX
3amad [2].

Honumuueckasn s¢hgpexmusnocme — lllxana
OXBaTBIBaeT KaK BHYTPEHHIOK 3((HEKTUBHOCTH
(yBEepeHHOCTb B COOCTBEHHOM BIIMSHHUH), TaK H
BHEIITHIOIO (BEpa B peaKIIMIo BiacTer) [5].
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4. AreHTbl 1 (aKTOPBI COLUATU3AIIN

Bnusanue cemou — VI3MepsieT cTENeHb BIAUSHUSA
POJMTEIILCKUX YCTAHOBOK, CEMEHHBIX 00CYKICHUI
U I[EHHOCTeW Ha ()OPMHUPOBAHUE TIOJUTUUCCKUX
B3DIs110B [1].

Brusanue obpazosanus — OlueHuUBaeT
3HauYUMOCTh (OpMalbHOTO 00pa3oBaHUS B
Pa3BUTHUU MOJUTUIECKON KYJIbTYPbI, TOHUMaHUU
npaB U 00s3aHHOCTEN TpakIaHuHa [4].

Bruanue CMHU u unmepnema — OnuceiBaet
WHTCHCUBHOCTh U XapakKTep BO3JCHUCTBUS Meaua,
BKJIIOYasl TEJICBU3UOHHBIC, [TEYaTHBIC U IU(POBbIC
MCTOYHUKH, HA (POPMHUPOBAHUE MOJUTUUYECKUX
yCTaHOBOK [3].

METOAOJOT'UAA UCCIELOBAHUA

Merto10M aHKETHPOBaHHS ObIJIa OCYIIIECTBIEHA
armpo0anus pa3paboTaHHOTO ONPOCHUKA. B ompoce
npuHsIu ydyactue 60 CTyAEHTOB M3 UYETBIPEX
aKaJeMH4YecKux rpynm. PecnoHzeHTam OBLIO
NPEII0XKEHO OTBETUTh HA 55 yTBepkIeHUM
mo mmkane Jlaiikepra (ot 1 mo 5), oTpaskaronux
conepxkanue 11 momamikai.

B pesynpraTe 00paboTKM MaHHBIX OBLTH
MOJIydeHbl TOKa3aTeln IO KaXJoH IIKae,
YTO ITO3BOJIMJIO BBISIBUTH HWHJAUBUYaIbHBIC
U TPYNIOBBIE OCOOEHHOCTH MOJHUTHYECKOU
CoIHaNN3aluu CTyIeHTOoB. Hawnbonbmyto
BapUATHBHOCTH MPOAEMOHCTPUPOBAIIN IIKAIHI,
CBSI3aHHBIE C UICOIOTUIECKON UACHTUIHOCTHIO 1
MOJIUTUYECKON UHTEPAKIIUCH.

BbIBO/JbI

Pa3paboranHblii ONPOCHUK TPEACTABISACT
co00l HANEKHBIA U COJNCPKATSIIHPHO BaJIUHBIN
UHCTPYMEHT JAUArHOCTUKU MOJUTHUUECKOUN
conuanuzanuu. Ero cTpykTypa MmO3BOJISIET
HCCJIEJIOBAaTh HE TOJBKO OOUIMH ypPOBEHB
COIMAIN3UPOBAHHOCTHA, HO U OTHAEIbHBIC €&
KOMITOHEHTEI. MEeTO1Ka MOKET OBITH MCITO/IE30BaHAa
B 00pa30BaTCJIbHBIX, HUCCIENOBATCIbCKUX U
MPUKIATHBIX IIETISX.

I[IpakTuyeckoe OpPUMEHEHUE METOAUKHU
MIPOIEMOHCTPUPOBAJIO HOPMATIBHOE PACIIPEACTICHUE
JTAHHBIX, KOTOPBIE YUUTHIBAIOCH IIPU COCTABICHUU
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KJI0Ya C TpajalUsMHU OLIGHOK HCCIEaYyEMBIX
XapakTepucTuk. Mcxoas W3 MOJTy4YeHHBIX
pe3yabTaTOB, MOXKHO MOJYYHUTh MPEACTABICHHE
00 00111eM YpOBHE U «JUBEPCHPUITUPOBAHHOCTI
MOJMTUYECKONW COLMANM3AUHUU JTHUYHOCTH,
OLICHUTh OT/ICNIbHBIC XapaKTEPUCTUKH, TOIYYHTh
Npe/ICTaBICHHE 00 UICOTOTUUSCKUX YCTAHOBKAX,
TOTOBHOCTH JIMYHOCTH MPHUHUMATh ydacTHE B
MOJIUTUYECKOM KU3HH U 3HAYUMBIX TTOJIUTHUSCKUX
MHCTHTYTaXx.

BricOKHMIW YypOBEHb MOJUTHYECKOU

COLUMATU3UPOBAHHOCTH CBHUIETEIBCTBYET O
MO3UTUBHOM THUIIE TTOJTUTUYECKON COLMaTU3alliu,
CTPEMJIEHUEM HUHJMBUAA K MOJUTHUYECKOMY
B3aMMOJNEHCTBHUIO ¢ JAPYTMMH JIOJbBMH,
COTIACOBAHHBIM JEHCTBHIM Ha OCHOBE OOIIUX
MOJINTUYCCKUX UHTEPECOB U YOCKICHUH.
Hu3kuit ypoBeHb MOJIUTHUYECKOM

COLMAIIM3UPOBAHHOCTH SIBIISIETCS IOKAa3aTelIeM
HEraTUBHOI'O TUIIA NOJUTUYECKON COLIMAIN3aLUN,
OTCTPAHEHHOCTH JIMYHOCTH OT IOJUTHYECKOHU
JKU3HU, BOCHPUSATHS JIMYHBIX LIENEH OTHEIbHBIX
MOJTUTHIECKUX (QUTYP B KAYECTBE PEBATUPYIOLINX
HaJa uHTepecamu obOuiectBa. I[IpakTHueckoe
npuMeHeHne onpocHuka «lIlonurnueckas
couManu3anusa» MOATBEPAUIO BAJIUJHOCTh U
HAJEXXHOCTh METOJUKH, HA JAHHBIH MOMEHT
NPONOJIKAETCA CTaHAApPTU3aLUs METOJUKU B
IIPOLIECCE TECTUPOBAHMSI HOBBIX PECIIOHICHTOB.
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MWUJIJIUA IOKCAJIMIITHAHT
MYXUM ME30HHU

BAKHBIN KPUTEPUI
HAIIMOHAJIBHOT O ITPOT'PECCA

AN IMPORTANT CRITERION OF
NATIONAL PROGRESS

Aunomayusa. Masxyp maxona Hueu
Vsbexucmonoa  gyxaponapnune 6uncoon
OPKUHAUSY XVKYKU Kaporamaiapunu sHaoa
mMycmaxkamiauw xamoa OUHUU-MAbpUduil
coxadazu UCIOXOMIAPHU AHeU OOCKu4ea oaud
yukuw Oopacuoa amanea OwUpUIAEMmean
UCTOXOMAAPHUH2 MASMYHU, MOXUAMU 64 MAPUXULL
axamuamunu ouuo bepuuiea KapamuieaH.

Kanum cy3nap: roxcaruw, mapaxkuém,
BUNCOOH IPKUHIUWU, OUHUU OAPUKEH2TUK,
MULIAMAAPAPO MOMYBIUK, UHCOH KAOPU, IMUHYTIUK,
OapKapopRUK, UACTMIUMOUTL XAMKOPIUK

Annomayusn. I[lenvio Oannoti cmamou
AGNACMCA PACKPbIMUE COOePAHCANUA, CYMU U
UCTNOPUYECKO20 3HAYCHUS PEPOPM, Peanusyemblx
6 HosoM Y3bexkucmaue, HANPAGLEHHLIX HA
OoanvHelluiee YKpenienue 2apanmui npasa
epasicoarn Ha c80600y cosecmu U 8b1800 pedhopm 8
PeNUSUOIHO-NPOCBEMUMENbCKOU chepe HA HOBbIL
VpogeHb.

Knrowuegwvie cnoea: pocm, paszsumue,
€60600a cogecmu, perucuo3Has Mmepnumocmeo,
MedHCOYHAPOOHASI 2APMOHUSA, UeN0BeUeCKOe
00CMOUHCTNGO, MUP, CINAOUTLHOCTb, COYUATLHOE
COmMpPYOHUHECMEO.

Annotation. The purpose of this article is
to reveal the content, essence and historical
significance of the reforms being implemented in
the new Uzbekistan, aimed at further strengthening
the guarantees of citizens’ rights to freedom of
conscience and taking reforms in the religious and
educational sphere to a new level.
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KupH

Saru V36eKHCTOH TyITyHYaCH XaéTHMHU3/IaH
MyCTaxKaM YpHH OJIr'aH OHJiap/a BaTaHUMU3HUHT
TYypiu coxajapia TapakKKuil 3TaéTraHWHU Xap
OWPT OHINIM WHCOH SXINW aHTIaiau. Mumnid
MaJIXUsIMHU3a MYyIOM SIHTpaiiiuraH carpiap
Ma3MYHMHH OYryH TYJIaKOHJIM paBUIIAa
aHrnasnMu3: “OmamMHN MaxJué aitmaran auép”.
Surn Y36ekncToH myKyxu GyTyH OHa Tyiuapra
OypkaHa€Tran OPTUMHM3HHMHI Xap rymlacuiaa
yhypmokna. SIHru Y36eKHCTOH MIyKyXH ONam
axJIMHU y3ura yopuaMokaa. CYHITH cakKu3 Huiiga
amajra OLMPUITaH TApUXUH HCIIOXOTAAp, Xap Oup
WHCOH ce3aéTraH MKoOWi y3rapuiiap MUAJUTHA
IOKCAJIMIIAaH Aapak Oepmoxaa. FOkcanum pyxu
Baranumus capxannapu 6yitnab ke3MoKa.

ACOCHUI KUCM

BwkoH 3pKUHIUTH Macanacu OeBOCHTa
xap OMp MHCOHHHHT OHTY IIYypHJIaH YPHUH OJNraH
TyllyH4Ya. Y 3bTUKOA KUJIHUII €KW KHIMACIUK
Oopacuary TaHJIO0B Ba 9PKUHINKHH (oI dTaIH.
Myxrapam IIpesunentumus llaskar Mup3uées
Wiarapu CypraH ojaMIIymyJ Tama0Oyciapian
OMpH — MHCOH KaJpu TaMOWWIIU, Xap OUp MHCOH
KaJp Ba 3b303ra MYHOCHOUTUTa OJIMH Japakaaa
3pTHOOp HaMyHacH. BUkI0H 3pKUHIUTH Xap Oup
WHCOHHUHT XYPJUTH, O30[UIMTH Ba OolIKamap
OWJaH TeHT XyKyKKa STaJIiTHHU HAaMOEH dTalu.

Vrrau finnnap maBomuma Y36eKHCTOH
“BuXIIOH SPKUHIIUTHA Ba AWUHUNU TAIIKWJIOTIAP
TyFpucuaa’” oup Heua 6op KoHyH KaOyn KUIHH/IH.
AmMmo coxara [Ipe3naeHT gapaxacuaaru YTHOOP
Suru V36eKHCTOH MapoMTHIA aMalra OIILIM.
2018 #imn 16 ampenjga TapuxuMu3ga UIK O0p
V36ekucron Pecnybnukacu IIpe3uaeHTHHUHT
“Nuuuii-maspuduii coxa GaoTUATHHHU
TyOJaH TaKOMMUJUIAIITHPHUII Yopa TagOoupiapH
Tyrpucuna’tu @apMoHn KaOya KWIMHAN. YIIKaH
WKOOMI Y3rapuIiiapra acoc CojraH Ma3Kyp OJIHi
xyxokaraa “YKaxonarra xapmm mabpudar” rosicu
COXaHUHT YCTYBOpP Basudacu 3Tu0 OenruiaHIu.
Wnm-mabpudar Ounan Gapua macanajgapHu Xail
STUII MabHOCUHH y3unaa udoja 3TraH MasKyp
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93Ty TaMOWMJI acocuaa MamilakaTUMHU3 Oapua
XyAyUlapua: KUILIOK Ba Maxajia QyKapoiIuk
HuFuHIapuaa, Maktad Ba KoJuIexiapna,
JaBiaT Ba ’amoaT TalIKWIOTIApuaa, XycycHuil
Myaccaca Ba KOpXoHajapia Tagdoupiap, AaBpa
cyx0amiapy, yupauryB Ba MyJOKOTIAp YTKa3UIIIH.
OmMaBwHii axO0pOT BOCHTaNapH OPKalu Tejie Ba
panHoKypcaTyBiap TakauM 3Twiau. Mnmuii Ba
WIMHR-OMMa00N Makoaiap Hanip 3wy, Optiaa
KOJITaH CaKKW3 Wuiga TUHUH-Mabpuduii coxana
amajira OWUPHITaH WXOOUHN Y3rapuIilJapHUHT
OapuacMHU KHYMK OMp Makoyara CHFIMPHII
MYILKYJ Macaja.

2025 #iun 21 anpenpaa naBnaTuMu3 paxOapu-
HUHT «DyKapoJllapHUHT BHIKIOH JPKUHIIUTH
XYKYKH KadonaTiapuHu siHajga MycTaxXKaMJilaml
XamJia JUHUH-MabpUPH COXagark UCIOXOTIapHU
stHru OOCKW4Yra oyin0 YMKHII 40pa-Taa0upiiapu
tyrpucuganru ®@apmonu coxara IIpesugent
napaxacuja OepunaérraH JOMMUN YbTUOOPHUHT
MyXUM HamyHacu Oynau. SIHa Oup Tapuxui
BOKeara ryBox OyiraH (ykapoiapumus, XycycaH,
Iy coxara MyaisiH jJapaxcaja ajokajaop OyiraH
Oapua POPTIOLUUIAPUMUZHUHT MIIOHYHIa WIIOHY,
KYBOHYHIa KyBOHY KYIIIWJIIH.

Junnii-mabpuduii coxanarn UCI0XOTIapHUHT
SHIM OOCKMYMHM  MHWJIJIMHA IOKCAJTUIIHUHT
MYXHM Me30HH cuparuga 3pTUPO HTHII
ypunnu. 3epo, dapmonaa IpTUMUZHUHT
KAXOH IUBUIM3ALMSICHHUHT MYXUM OCHIMTH
cudarugar MakoMu Ba HY(QY3WHH THKIAII
Oyiinua myxra YHIaHraH H34MI HUCIOXOTIIap
amMalira OLIMpHUIAETIaHu TabKUIJIaHTaH. MakoMm —
OyHE XaMKaMUSATIAH MYHOCHO YpUH drajiaiiHu
aHrnarca, HyQy3 — TabCUPIHU CaAJOXHUAT Ba
KyApaTHH, COJIapOK TYITYHTUPIraH/1a, TAPAKKUET Ba
rokcanuiau ndoaanaiiu. Mucon mandaariapuau
XaMMa Hapca/aH yCTyH Kyiiran Slaru Y36ekucronaa
WHCOH OHT'MHH TYPJIX Tax AU UTapAaH XUMOS KHJIHLII
XaM YHUHT MaH}aariapu cupacura KHpUIIHHU
Maskyp PapMoH xap KuXaTaaH acociadb Oep/u.

Kamusitna BUKIOH DPKUHIUTUHU
kadosariail, TMHUH OaFpUKEHIIHK, (yKaposiapapo
TOTYBJIMK XaMmJa WKTUMOUNW-MabHaBUU MYXUT
OapKapopJUIrHHHM TabMHUHJIAI MaKcaauzia
“baFpUKeHI KaMHAT — Oapkapop AaBJjart”
Tamoiiuian acocuna [AuH wumnapu Oyiinya
KymMuTa OmiaH (KeWuHru ypunnapaa — Kymura)
V36exkncTon Maxamianapu yioommacu, Muku
WIIap BasUPIMTH, EIIap WILIApU areHTIUrd
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xamaa Ouna Ba XOTHH-KH3JIap KYMUTACHHUHT SIHTH
XAMKOPJIMK TU3UMUHH HIIyIra KYWnI Oe/riiiaH i,
bByryH mwKTtuMOMH TapMoOKJIap OpKaiau Typiu
paaMKan Fosuiap oJamiiap OHTMHH 3a0T 3THIITa,
OHa XaJKUMH3HUHT acpiap AaBOMHUA TypJid AWH
Ba YbTUKOJJIAPHU Y3H/1a KaM 3Tr'aH KeHT OaFrpuHU
TOp KHJIHO, ¥3apo amoBar Ba HahpaTHU, XyAOHMHIINK
Ba 3YPaBOHJMKHU, UXTUIO() Ba 3UANUATIAPHU
aBX OJIMPHUIIra Xapakar KuiaéTran Oup BakTAa
MUJUIATUMH3, XaJIKUMHU3 Ba JaBIaTUMHU3 YUYH
OarpuKeHIITMKHY ndoaanaiaurad 6apua Guxpiap,
Fosijiap, Kapaiuiap CyB Ba XaBOJEK 3apyp.

Ounana, maxaninana, >KaMUATAAa Ky3ra
TanutaHaéTran caJOuii MyHocabariap opruia
Top GuKp, caBuiAcH3 AyHEKapall, TakKJIUAra
Kypuiran tadakkyp TypraHd MablyM XaKUKAr.
Hdono xankumusuuHr “Kenr ¢ewa, kermac
JaByaT OepcuH” JeraH A3ry THIArura XaMoXaHT
OaFrpUKEHIIUK MKOOUH MCIOXOTIApHUHT,
TapakKUET Ba IOKCAIHWIIHHUHT MYXHUM acOCH
skaHuaa 1yoxa #HyK. JloHummMaHanapaaH
oupu: “Onam caojatu YH KUCM Oyiica, TYKKU3H
KSUMPUMIIHIIUKAA, OarpUKCHINIMKAA” JIeTaHH
0exu3 aMac. THHWIMTMMH3, OCOMUIITATUTHMHU3,
omaJl Ba MyBapakuaTUMu3, 0axTy caoaTUMU3
acocu OarpUKEHITINK, OaFpUKEHIIINK, siHa Oup 60p
OaFrpUKEHIITUKAND.

dapmoHaa Oenrunanrad IHHUH-MabpUHi
COXaHUHT IacTIa0KH YCTYBOD Basudacu: ‘“yKaMHATAA
JUHUM OaFrpUKCHIVIMK Ba KOHQeccHsiapapo
TOTYBJIMKHH SHaJIa MyCTaxKamulalira Ouz HIFop
MeXaHU3MIIapHH >Kopuid oatunr’ nup. by Baszuda
coxana aonusat oaub Gopaérran xap Oup 3uénu,
PYXOHHUI, MyaJlldM Ba MyJdappHC 3MMMacura
(daonusTUHN OAFPUKEHIIMK TAMOWWIIA acOCH]Ia
onub® OopHIIMHM, HIM-(PaH TEXHOJIOTHSIIapH
IOTYKJIapUAaH OarpUKeHINIMKHE MYCTaXKaMJlall
nynuga QolpalaHUIIMHKA TakKo30 OHTalH.
WHCOHHMHT JMH Ba YbTUKOATA MyHOCA0aTHuIaH
Karbu Hazap banu bamap aBnoau SKaHUHU, TEHTD
XYKYK Ba UMKOHHSTIApra ora dKaHH, X4 KHM
3BTUKOAU Ba JWHU ca0ad KaMCUTHUIIMACIUTUHA
udoganan GarpUKCHIIUK.

WHconnapBapiuK, 33TYIUK Ba THHWIHK
KaOM YMYMUHCOHHMI Ba OJHIKaHOO TaMoWuiiap
OmiaH XaMoXaHr OarpukeHnUK. Anuiep HaBowuit
THUMCOJIMJIa THCOHUSITTA (haKaT 33TYJIHK COFMHUIITHH
TaK030 KHJIaIuraH OarpukeHnMK: “Kumra kuinaum
oup Badokum, F03 sxadocun kypmanum, Kypryszyo
103 MEXp, MUHT Japy OajloCHH KypMmaaum’™ Jies
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(dapén sTca-1a, MHCOHMUATA SIXIIMINK KHJIUIIAAH
TYXTamMarad, XallK OapAuja FaM YeKUIIHH
WHCOHUIJIMKHUHT acOCUi Me30HM ae0 Ounran
yinyrnapuMmus Oarpukenrnuru. Dapmonna
“nnM-Qad Ba )KaxOH ITUBUIN3ALUICA PUBOKUTA
yIKaH Xpucca KymraH OyrOK aKJOJJIapHUHT Ba
OarpUKEHIIMK KaOM YMYMHHCOHUH Ba OJTHIKaHOO
Fosiiapra acocjaHra TuHui-¢pancaduii MepocuHu
YyKyp YpraHuil xamJa KeHT TapFud stuim”
COXaHHMHI' yCTYBOp Basuanapunan oupu 3THO
OeJruaHraH.

Byryn Oupnamiuk, XaMXHXATIHK Ba MEXp-
OKMOAT PYXHMHHM KyYaTHUPHII HyIuga UIMUN
TaJKUKOTIAp, HAlIpiap, MaKojanap, KypcaTyB
Ba SUIUTTHPUILIAP MOAKACTIAP Kyda J073apo.
dapMoHa: “axoyiv opacuja OUpAAMIIUK, Y3apo
XypMar Ba MeXp-OKHOaT pyXHMHU Ky4dalTHpHIL,
WKTUMOUN-MabHABUH MYXHUT OapKapOpIUTHHH
TabMUHJIANITA KapaTUIraH J0J3ap0 HIMHH
TaJIKHKOTJIApHU KYJu1a0-KyBBaTiam’™ Ba3udacu
OeJruaHraH.

Bupnamnuk, XaMXHXaTIHK Ba MEXp-OKHOAT
ka0 TyIIyHYallapHH XamMMa OUpPJCK SXIIH
kypaau. [lyHéna coriom (UKpIH UHCOH OOpKH,
Oy onuikaHoO TaMOWWIUIApHU OJKHILIIANIH.
Jlexun Oy tokcak (a3wiiaTiapHU axoJiu, XyCycaH,
€uutap opacusia KaHjaail Tapru0 STHIN Kepak, Oy
0opajga MHCOH OHTHra WXOOWH TabCUpP KUIYBYM
WJIMUH FOTYKJIap/aH (O IaTaHUITHYA KaHal iyra
KYHWII KaOWIngaru caBoJuiapra jkaBo0 TOMWII
COXaHHHT Xap OMp BaKMJIMHUHT 10713ap0 Bazudacu
9KaHU 1y0xacus.

XWIOCA

Tasaumma daonuar onmmd OGopaérran xap
Ooup npodeccop-YKUTYBIH YCTO3 JIETaH YIyFBOD
HOMra MyHOCuO Oymumm, 40 €xu 80 makuKaink
MAaIFyJIoT JaBOMH/Ia YHTa KY3WHU, KyJIOFUHH,
OHTYy IIYYPUHH Ba ¥3 KeJakKaruHU TOMIIHPTaH,
kanbu mycaddo Ba Oerybop €m aBmoara
OarpUKEHINIMK HAMYHACHHHU KYPCATHIIHN, CAMAMUST
Ba (MAOHWINK OWIIaH MHCOHTIAPBAPIHUK, I3TYJIHK,
THHYIWK KaOW YMYMHHCOHWH Ba OJNUHXKAHOO
FOSTApPHU CHHTIUPHII XaM Kap3, XaMm (ap3amp.
ynma 6m3 2025 #mn 21 anpenga MyxTtapam
IIpe3unaenTumus umsonaran «@ykKapoJlapHUHT
BWXXJOH IPKUHJIUTA XyKYKH KadoiaTiapuHu
sTHa/Ia MyCTaxKamulail XaMm/a JHHHH-Mabpupuit
COXaJaru MCIOXOTIIAPHU SHTU OOCKWYTa OO
YUKHII Y0opa-Tag0upliapu TYFPHCUAANTH
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DapMOHHUHT MOXHUSTHHHM aHIJaraH, yHJIaru
yCTyBOp BasudaiapHu y3 xaétu Ba (PaosusiTH
TaTOUK KMJITaH UHCOH FOKCAJIAIN, TAPAKKHUN ATaJIH,
33ry Op3y-MaKcajapura dpuiinaau. 3epo, Ma3Kyp
®dapMoH, Xe4 1Iy0xXacu3, MUJUTUI FOKCATUIITHUHT
MYXUM ME30HUTUP.
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KOH®ECCHUOHAJBHAS
MOJUTUKA KABAXCTAHA A
EE POJIb B OBECIIEYEHUU
PEJIUTUO3HON
CTABUWJIBHOCTH!

KO30FUCTOHHUHI
KOH®ECCUSBUI
CUECATHU BA YHUHT
NTUHWUN BAPKAPOPJINKHU
TABMUHJIAIIIIATHU POJIA

KAZAKHSTAN’S CONFESSIONAL
POLICY AND ITS ROLE iN
ENSURING RELIGIOUS STABILITY

Annomayusn: Cmamovsi nocesiujena amaiusy
penueuosnou cumyayuu 6 Pecnybnuxe Kazaxcman, a
makaice 20CyOapCmeeHHbIM Mepam no 00ecneyeHuro
KOHpeccuoHanrvnoeo mupa u coOa0eHU
ceemckoco xapakmepa zocyoapcmea. 11oopobmno
PAcCMampusaemcst pazeumue Uciama u Xpucmuancmed,
GAUSIHUE HOBBIX PENUSUOZHBIX OBUICCHULL U CUCTNEeMA
penucuosnoeo obpasosanus. Ocoboe GHUMAHUE
VOensemcst poiu Hay4HO-UCCLE008AMENbCKUX YEHMPOE 8
obecneueHuy penuesuo3HoU CMmaduibHOCMU U NOCIEOHUM
QOCIMUICEHUSIM 8 PeTUSUOZHOU cghepe.

Knrwuesvie cnosa: Kazaxcman, perucus,
MENHCKOHPECCUOHAIbHOE CO2TACUe, CEENCKOCHLb, UCLAM,
XPUCTUAHCMBO, PETUSUOZHASL NOTUUKA, PETUSUO3HOe
obpaszosaniue.

Aunomauus: Ywoby maxonra Kozoeucmon
Pecnyonukacudaeu ounuil éasusm, oasiamuune OUHU
cuécamu 6a OYHAGUIIUK MAMOUULLAPUHU amdared
owupuw masxcpubacuea dasuwnarnean. Taoxuxom
dasomuoa Hcnom éa Xpucmuan OUHAAPUHUHE MAPUXULL

! TanHoe uccienoBanue GpuHaHcupyeTcs KomuTeTom HayKkn
MuHHCTepCTBa HAayKH U BEICIIIETO 00pa3oBaHus PecrryOmiku
Kazaxcran (I'paat Ne AP19680418)
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PUBOIICIAHUNIY, SIH2U OUHULL OKUMAADHUHE MABCUPU Bd
OUHULL MABIUM MUUMU AMPODIULA MAXTUL KUTUHAOU.
Llynuneoex, Kozoeucmonoazu Ounuil 6apKapopiux ea
UHCIUMOUTI TMOMYBIUKHU MABMUHAAUOA2U UAMULL-
MAOKUKOM MAPKA3LAPUHUNHE PONU XAMOAd CYHe2U
omyKap Kypuod 4ukuiaou.

Kanum cysnap: Kozozucmon, oun, komghec-
cusnapapo momyeiuk, OVHAGUULUK, UCTIOM,
XPUCIMUAHTUK, OUHULL cuécam, OUHULL MAbIUM.

Abstract: This article analyzes the religious
situation in the Republic of Kazakhstan and the
state’s efforts to ensure interreligious harmony while
maintaining a secular governance model. It explores
the historical development of Islam and Christianity, the
influence of new religious movements, and the structure
of religious education. The article also examines the role
of scientific research centers in supporting religious
stability and outlines recent achievements in the
religious field.

Keywords: Kazakhstan, religion, interfaith
harmony, secularism, Islam, Christianity, religious
policy, religious education.

BBEJEHUWE

Pecnyonuka Kazaxctran - 3ToO
MHOTOHAIlMOHAJIBHOE T'OCYAapcTBO, B KOTOPOM
MPOXHUBAKT MNPEACTABUTCIN Pa3JIUYHBIX
BEPOUCIIOBEIaHHM, U CBOOO/Ia BEPOUCIIOBEIAHHS
NpU3HAETCS OJHUM M3 OCHOBHBIX IIPaB YEJIOBEKA.

Cormacao KoHCTUTYIINH, KaXABIH 4eITOBEK
UMeeT MpaBo CBOOOJHO HCIOBEAOBATH JIIOOYIO
PENUTHIO UITH HE UCIIOBEIOBATh HUKAKY0, a TAKKE
COBEpIIATh PEIUTHO3HBIE 00psabl. B cratbe 22
Koncrtutynmu Pecrrybnuku Kazaxcran ykasaHo,
YTO Kbl MMEET MPaBoO Ha CBOOOIY COBECTH,
a B ctaThe | MOAUEPKUBAETCS, YTO YEJIOBEUECKAs
JKHU3Hb, IPaBa U CBOOOBI SIBJISIOTCS HAUBBICIIUMHU
LIEHHOCTAMU rocyaapcrsa. Kpome Toro, B craThe
14 roBopuTCS O pPaBEHCTBE BCEX TpakJaH H
HEIOIYCTUMOCTH JUCKPUMHHALIHH.

[loHsiTHE «CBETCKOCTH», 3aKpemIEHHOE
B KoHcTuTynuun, o3HadaeT, 4To rocynapcTBo
rapaHTUpyeTr CBOOOJY BEpPOUCTOBEHAHHS U
COBECTH, a TaKXe NMPUJEPKUBAETCS MPUHLIUINA
HeHTpanuTeTa MEXAY PEIUTHO3HBIMHU
koHpeccusimu (Koncturynus PecnyOnuku
Kazaxcran). [Tonutuka Peciyonukn Kazaxcran
B cepe pesUrum 3aKioyaeTcs B COOMIOICHUH
HEHUTpaluTeTa B OTHOIIEHHUIAX MEXIY
rOCYIapCTBOM H PEIIMTMO3HBIMH 00bEANHEHHAMH,
0e3 IpeanouYTeHUs KakOoW-IMO0O KOHKPETHOM
penurumn.
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KazaxcTtan - MHOTOHalnMOHaJIbHOE
rocynapctso ¢ HaceneHueM 20 033 842 genoseka
u npuMepHo 130 pa3siauYHBIMU 3THUYECKUMU
rpynmnamu. OTO STHHYECKOE pa3HOO0pasne TakKe
00yCIIOBUIIO HAIMYHME DPAa3IUYHBIX PEIUTHI B
ctpane. OJHAaKO KaK 10, TaK U Mocje 0OpeTeHus
He3aBUCUMOCTH B KazaxcTaHe He MPOMCXOAMIIO
pPEIUTHO3HO MOTHUBHPOBAHHBIX KOH(IHKTOB.
B 2005 rony B Kazaxcrtane Obuin oduunaibHO
MIPU3HAHBI PEIMTHO3HBIC Tpa3fHUKH — KypOan
aiT ansa mycynaeMman u Poxnectso (7 stHBaps,
PoxnectBo Mucyca Xpucta) ans npaBociaaBHBIX
xpuctuaH. HaumbGonee MHOTOYHCICHHBIE
sTHHYecKue rpymmsl B Kazaxcrane: Kazaxu: 14 220
321 (71%), Pycckue: 2 983 317 (14,9%), Y30eku:
660 564 (3,3%).

Kpome Toro, B cTpane npo>kuBaroT yKpauHIIbl,
YUTYpBI, TaTapbl, a3epOaiiIxKaHIIbl, aXbICKA TYPKH,
KOpEHIIbl, HEMIIBI, AYHTaHe, KbIPTHI3bl U ApYTrue
Hapobl.

OCHOBHAS YACTb

lNocymapctBennas monutuka PecryGauku
KazaxcTan B peTUrHO3HOM chepe OCHOBBIBACTCS HA
o0ecrieueHNH TIPUHITAITA CBETCKOCTH, TOOIIPEHIH
MEXPEJIUTHO3HOTO U MEXIyHapOIHOTO MHUpPA H
CoTJIacHs, a TaKXke Ha 00phrde ¢ TePpOPH3MOM U
PEIUTHO3HBIM dKCTpeMu3MoM. Peanuzarus 3Toi
MMOJUTHKH OCYIIECTBISECTCS Yepe3 pa3IuvIHbIC
3aKOHOJATENbHbIE aKThl U TOCYJapCTBEHHBIE
YUPEXKICHISL.

B oTHO1IEHNH PENUTNO3HON NEATEIBHOCTH B
Kazaxcrane nelicTBYIOT ClIEAYOLIME HOPMATUBHO-
npaBoBeie akThl: KoHcTuTymms PecmyOmmku
Kazaxcran, 3akoH «O pelMruo3Hoi JesTeIbHOCTH
W PEIUTHO3HBIX 00beIUHEHUAX», | parkmaHcKuit
kogexc Pecrrybnmku Kazaxcran, a Tak:ke HOpMBI
aIMUHUCTPATUBHOTO W YTOJOBHOTO IIpaBa.
OTHU TpaBOBBIE PAMKH COCTaBISIIOT OCHOBY
PEeTyIHPOBaHUS PETUTHO3HON CEPHI B CTPaHE.

locymapcTBeHHBIMU OpraHaMw,
OTBETCTBEHHBIMU 32 PEANH3aIUI0 PETUTHO3HON
MTOJINTHUKH, SBISIOTCS MHHHCTEPCTBO KYJIbTYpPhI
u nHpopmarun, KoMuTeT 1o memaM penuruii u
MECTHBIE OpTaHbl yIpaBieHUs (aKUMaThl). DTH
yUpexXIeHUs padoTaroT CKOOPIAHMHUPOBAHHO,
YTOOBI TIOJIEP’KUBATH MEXKPEITUTHO3HOE COTIIACHE
1 00ecTieunBaTh OOIIECTBEHHOE CIIOKOHCTBHE.

[IepBrlii AT K pEryIUpOBaHUIO PETUTHOZHON
cdepsl Ha rocyJapcTBeHHOM ypoBHE B Kazaxcrane
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ObL1 crenan 15 suBaps 1992 roma ¢ npuHsATHEM
3akoHa «O cBoOonxe BEpOHUCIOBENAHUA H
PEJIMTHO3HBIX O0BCAUHECHHUAX». DTOT 3aKOH
ocraBaiicsa B cuie 10 2011 roma u oOecrieynBan
OCHOBHBIE PENUTHO3HBIE CBOOOABI. OHAKO B CBSI3H
C U3MEHSIOUTUMHUCS TIO0ATbHBIMH YCIIOBUSMHU U
BO3HUKAIOIMHUMHI TpoOiieMaMu, CBS3aHHBIMU C
ocJIabJeHUEM KOHTPOJIsl B PEIIMTHO3HOM cdepe,
11 oxTs6ps 2011 rozna Ol IPUHAT HOBBIN 3aKOH
«O penmuruo3HON NEeATeTFHOCTH U PEITUTHO3HBIX
o0weauHeHusx» (3akoH PecnyOnuku Kazaxcran
ot 11 okTsabpst 2011 roma Ne 483-1V) [1]. B
MPEIUCIOBUU K JAHHOMY 3aKOHY OTMedYaercs,
yto Kazaxcran, Kak JeMOKpaTHYECKOE B CBETCKOE
rocyJapcTBO, rapaHTHPYET CBOOOIY COBECTH
KaXXJIOMy 4YeJOBEKYy W IPEJOCTAaBISCT BCEM
rpakJaHaM paBHBIE IIpaBa HE3aBHCUMO OT UX
PENUTHO3HBIX YOCKICHUH.

Takxe B 3akoHe NONYEPKHBAETCH
HUCTOPUYECKOE 3HAYCHME XaHA(UTCKOrO uciama
Y TIPaBOCIIABHOTO XPHUCTHAHCTBA B KYJIBTYPHOM H
JlyXOBHOM Hacinenuu Hapoaa Kazaxcrana. [Ipu stom
BBIPAKACTCS YBAXKEHUE KO BCEM JIPYTUM PEITUTHUSIM,
a MEXPEIHNTHO3HOE COTJIaCue W TepPIHUMOCTH
paccMaTpUBAIOTCS KaK OCHOBOIMOJATAIOINIHNE
TIPUHIIATIBL.

C 2003 roga B KazaxcraHe, B CTOJHIIE
Acrane, kaxnple Tpu roaa mposonutcs Cbes3n
JUAEPOB MUPOBBIX U TPATUIIUNOHHBIX PEIUTHI.
Lenbro 3Toro opyma siBisieTcss 0ObeIUHCHHUE
YCUJIUHI PEUTUO3HBIX JUAEPOB ISl COAECUCTBUS
pelICHHI0 HAauboJIee OCTPBIX MPOOJIEM, CTOSIIMX
nmepej 4YenloBe4eCcTBOM. MOXHO CKa3arh,
YTO 3TO OTpa)kaeT 3HAYUTEIbHBIH OMBIT
Kazaxcrana B BOmpocax MEX3THHUYECKOTO U
MEXKOH(PECCUOHAIPHOTO COTJIaCUsA, a TaKkKe
3¢ (HeKTUBHOCTh TOCYAapCTBEHHOW MOJUTUKH B
peNMTHO3HOM cepe.

B KazaxcraHe 3aperucTpupoBaHo B 0Ok
CIOXHOCTH 3 980 penuruo3HbIx 0ObEeIMHEHUI,
MPEACTABISIOMUX 18 pa3IuuHBIX PENUTHH U
TedeHu. X pacnpenenenue criegyromiee: 2 832
- ucaMckue oobennHeHus. 347 — mpaBociaBHBIC,
93 - karonuueckue, 593 - mporectanTckue, 61 -
ceugerenn HMeroswl, 23 - HoBoamocToinckas
HEpKOBb, 13 - ObmecTBo co3nanus Kpumnsr (Xape
Kpumina), 7 - uynauswm, 6 - 6axawu, 2 - Oyaausm, 2 -
IlepxoBb Mucyca Xpricta CBATHIX TIOCIETHIX JHEH
(MopmoHBI), 1 — MyH#ucTEL. Ob11Iee KOIHYECTBO
PETUTHO3HBIX 0OBEKTOB (MECT MOKJIOHEHHS) B
cTpase cocrapiser 3 777, uz Hux: 2 847 meuere,
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301 mpaBocnaBHas 1EpKOBh, 115 KaTomUYeCcKUX
nepkBer, 422 NpoOTEeCTAHTCKUX MOJUTBEHHBIX
JoMa, 56 MOJHMTBEHHBIX JOMOB CBHJETEIICH
Uerossl, 24 3nanus HoBoamocTonbckol 1EpKBU,
6 cuHaror, 2 MOTUTBEHHBIX ToMa 6axau, 3 xpama
ObmectBa co3nanus Kpumnsl, 1 Oynauiickuit
xpam [2].

PacmpocTpanenue uciama Ha TEPPUTOPHUH
coBpemeHHoro KazaxcTaHa TpPOUCXOIUIO
Ha NPOTSHKEHUM HECKOJBbKMX BEKOB. IlepBoe
COINPUKOCHOBEHHUE TIOPKOB C MCIAMOM BOCXOIUT
k Tamacckoit 6ute B 751 romy H.3. [locne atoit
OuTBHI apaOckue Bolicka Xanudara 3aKpernuinch
B pernoHe MaBepaHHaxp, 4TO CTaJIO0 OCHOBOM ISt
NPUHATHUS HCIaMa TIOPKCKUMU IuieMeHamu. B IX
BEKe KCIIaM Hadajl paclpOCTPAHATHCS Ha FOYKHEIC
mocenieHus1 Ojaromaps 3aBoeBaHusiM CaMaHHUIOB
U K KOHITy X BEKa YKOPEHWUJICS CPEIU OCEIIOrO
HaceJeHus. ODTOT MPOIEecC CHOcOOCTBOBAIT
dbopMuUpOBaHUIO «OOMIEH MYCYJIbMaHCKOM
KyJbTypbI» B pernoHax Ceipaapsu u XXetsicy [3].
[IpunsTHE HMCTaMa B KaueCTBE TOCYIapCTBEHHOM
PEJIUTUHM MPOUZONIIO0 B NEPHOJA IMPaBICHUS
nuHactuu KapaxaHuaos.

Bo BpeMeHa MOHTOJBCKHUX HAIIECTBUH
pacnpocTpaHeHHe UciiaMa 3aMeITHIOCh, OJTHAKO
B 3onotoit Opae yCWINsIMU TaKuX MpaBUTENEH,
kak bepke-xaH u Y30ek-xaH, UCIaM BHOBb Hadajl
BO3pokaaTbesa. OcoOyro pois B ATOM IpoIiecce
ChIrpanu cyQuiiCKue NesATEeNIH, B YaCTHOCTH
Xonxa Axmer ScaBH, KOTOPBHIH aKTHBHO
MPOIOBEAOBAJ HCIaM CPEIu KOYEBBIX TIOPKOB
perunona Typkectan. ['ocnoacTBo mciama B
Cpenneii A3un GOpMUPOBAIOCH MMO-Pa3HOMY B
a3 In4HbIC UCTOPHUYECKHE TIEPHOIBl — BO BpEMEHa
KapaxanumoB, Camanunos, 3oimotoir Opasl u
Kasaxckoro xaHcTsa.

MycynbpmaHckoe coobmectBo Kazaxcrana
B HCTOPHYECKOM KOHTEKCTE CTOJKHYJIOCH C
TpeMsi OCHOBHBIMH T'€OKYJIbTYPHBIMHA BBI30BAMH:
KoyJoHu3zauuer Pocculickoid umnepuu,
areuctudeckor nonutukoir Coserckoro Coro3a,
COBPEMEHHBIMH TII00ATEHBIMA BIHSTHASIMU.

B nepuoxa Poccuiickoit umnepun u CCCP
WCllaM TOJIBEPTANICS PENPEecCUsiM U TOJHTHKE
UTHOPHUPOBaHMS. MeCTHBIE PEIUTHO3HBIC JTHCPhI
U TPaIWIMOHHBIA HUCIIaM CTaJIM OO0BEKTAMH
MpeciieloBaHus, YTO MPHUBEIO K OCIA0IEHUIO
MO3HLIMK HcaMa B Ka3axCcKoM odmiectse [4].

B HacTosimiee Bpemsi nciaM UTpaeT BaXKHYIO
pOJib B JAYXOBHO-HPaBCTBEHHOM BOCIHUTaHHH.
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[yxoBHoe ympaBienue mycyinbMman Kazaxctana
(AYMK) mmeer Ooisiplioe 3HaYCHHE B JEJIE
BO3POXKIICHUS U Pa3BUTHSA HCIaMa B CTpaHe.

Kazaxu u npyrue Haponbl, HCIIOBEAYIOIINE
uciaM, B OCHOBHOM SIBIAIOTCS CYHHUTaMHU,
NPpUJCPKUBAWIMUMUCI XaHA(PUTCKO-
MaTypUANTCKOH IIKOJIBL, ¥ COCTABIIIOT OKOJIO 80%
HaceJIeHUs CTPaHBbI.

[ToMuMo mcnamMa, B peIMTHO3HOW KapTHHE
Kazaxcrana 3HAYATENBHYIO pPOJIb HTPAOT U
Ipyrue KoHgeccuu, Cpeau KOTOphIX ocoboe
MecTO 3aHHMaeT mpaBociasue. IIpaBociaBue:
IIpaBocnaBHas nepkoBs B KazaxcTane 3aHuMaeT
BTOpPOE MECTO IO YHCICHHOCTH BEPYIOLINX TIOCIE
ucnama. HanbombIee KoJIM4ecTBO MPaBOCIaBHBIX
OOIIMH COCPETOTOYCHO B CEBEPHBIX M BOCTOYHBIX
pernonax ctpadsl [5]. IIporecTaHTU3M:
CoBpemennsbiit mpoTectanTu3M B Kaszaxcrtane
Hayaja pa3BuBaThcsa B XVIII Beke ¢ mpuObITHEM
HEMEIKO-TIOTEePAaHCKUX COJIJIAaT B COCTaBE apMHH
Poccuiickoit umnepuu. IlepBbie moTepaHCcKue
LEPKBU ObUIM OCHOBAHbI BO BTOPOH IMOJIOBHUHE
XIX Beka M CcTalld aKTUBHBIMHU B TaKUX FOpOJax,
kak YcTh-Kamenoropck, CemMumamaTHHCK
u IlerponaioBck. B 1930-1940-x romax B
pe3ynbTaTe MOIUTHKU JEMOPTAIMA CTAIMHCKOTO
nepuona Ha Tepputopuio Kazaxcrana ObLIO
nepeceneHo O6onee 360 THICAY TMOBOJDKCKUX
HemrieB [6]. Katomumsm: KaTommdeckas 1iepkoBb
B Kaszaxcrane Havana pa3BuBaThCs BO BTOPOI
nonoBuHe XIX Beka ¢ yBEIMYEHUEM MUTPALUU
B Cubups, Kazaxcran u llenTpanbpayro A3uio.
[Tonsckue u HEMENKHWE KaTOIUKH B OCHOBHOM
KOHIICHTPHUPOBAIHCH B pernoHax LleHTpaasHOTO
u Boctounoro Kaszaxcrana. HcciaemoBaTtenu
OTMEYArOT, YTO KaTOINIECKHE HEMIIBI B OCHOBHOM
MPOKUBAIIU B CEIBCKON MECTHOCTH M OBUIH €11a00
MIpPEACTaBIICHbI B TOPOJCKOM HaceleHuu [7].

B xonte 1990-x rogos B Kazaxcrane mauaau
MOSIBISITBCS. HOBBIE PEJIUTHUO3HbIE ABUXEHUS
W KyJbTHl, BIUAHHE KOTOPHIX Ha OOIIECTBO
CO BpPEMEHEM YCHUIHUIOCh. OTH JIBUXCHUSI
YCIIOBHO MOHO KIIACCU(UIIUPOBATH KaK HOBbIE
XPUCTHAHCKHUE TEUYCHHS, HEOOPUECHTAINCTCKUE
HaNpaBJIeHUS W HOBBIE MHIYHCTCKUE yUYCHUS.
XOTsI B HACTOSIIEE BPEMS UX AKTUBHOCTD 3aMETHO
CHU3UJIAChH, 3TU JBIXKEHUS BCE €€ COXPaHSIIOT
CBOE TIPUCYTCTBHE B OOIIECTBE.

B pamkax rocynapCTBEHHOW MOJUTHUKU B
00J1aCTH peNnTuy BaKHOE 3HAYEHUE yAEIsIeTCs
BOMPOCAM TPOCBEMEHUS W TOBBIIIEHHUSA
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PEIUTHO3HOW IPaMOTHOCTH CPEAN MOJOAEXKHU.
[TockonbKy rocyaapcTBeHHble IIK0IIbI B Kasaxcrane
(YHKIHMOHUPYIOT Ha MPUHIMIIAX CBETCKOCTHU, B
y4ueOHOH IpOorpaMMme COJCPIKUTCS JIUIIL 00IIas
nHpOpMaUs O peIUrusix, 6e3 MpeaoCcTaBICHUs
MPSIMOTO PENUTHO3HOr0 oOpa3zoBaHus. Takoi
MOJXOJ COOTBETCTBYET PyKOBOASAIINM NPHHIMITAM
Toneno, pa3paboraHHbiM KOHCYJIBTaTHBHBIM
coseroM 3kcnepToB BJIUITY OBCE mo cBobone
penuruu win yoexxaenui [§].

B 2017 roany B Kazaxcrane Oblia
WHUIIMUPOBaHA MpOrpaMMa MPEBEHTUBHBIX Mep,
HalnpaBiIeHHas Ha MpPeJOCTaBIeHUE Y4YalUMCS
CpEeIHMX LIKOJI 0a30BbIX 3HAHUH O penurun. B aTom
KoHTeKcTe, HaunHas ¢ 20162017 yuebHoro roja,
BMecTO Kypca «OCHOBBI peJUTUn» ObLI BBEAEH
o0s3aTenbHBINA TpeAMeT «CBETCKOCTh U OCHOBBI
penurnoBenenus». llens atoro mpenmera —
MOBBICUTH PETUTHO3HYIO TPAMOTHOCTh MOJIOIEKHU
Y CO3J1aTh OCHOBY JUISI 3aLIUTHI OT PaJuKaJIbHBIX
HJICOJIOTHH.

B nacrosiiee Bpems B KazaxcraHe noiroroska
CIEUATNCTOB B 00JACTH PEIMTHOBEACHUS Ha
ypoBHe OakanaBpuara, Marucrpatypsl u PhD-
JOKTOPAHTYpPHl OCYIIECTBIAETCS CIEAYIOIIMMHU
yupexaeHusMu: Teosornueckuit ¢axyibTeT
MexaAyHapOJHOTO Ka3aXxCKO-TYpPEIKOTo
YHHUBEPCUTETAa HUMEHU XOJXKH AxMmeTa
SAcaBu; Kadenpa penurnosenenus (IiHTaHY)
EBpa3uiickoro HaMOHAJIBHOTO YHHUBEPCHUTETA
nmenu JIL.H. I'ymunésa; Kadenpa penurnoBeaenus
U KyJnpTypoJsioruu Kazaxckoro HanuoHalIbHOTO
yHuBepcuTeTa UMeHH anb-Dapadu; Kadenpa
¢dunocodumn u Teopun Ky IbTypsl KaparananHckoro
roCy1apCTBEHHOTO YHHUBEpPCUTETa HMEHH
E.A. byxkeroBa; YHUBEpPCHTET HcCIaMCKOM
KynbTypsl «Hyp-My6apax» (Kazaxcrancko-
eTUIEeTCKUI), (aKkyIbTeThl PEIUTHOBEACHHS U
(yHIaMEHTaJIbHBIX HCIAMCKUX HAYK.

ITo cocrognuio Ha Tpetui kBapran 2024
roga B Kazaxcrane ¢pyHKOHOHHPYIOT Bcero 14
OyXOBHBIX Y4Y€OHBIX 3aBEJEHHI, B KOTOPBIX
mpoxonsaT odyuenue 5 686 cryneHToB [9].

VY4eOHbIC 3aBENEHHUs, MPEIOCTABISIONINE
HCIaMCKOE PeJIUTHO3HOe o0pa3oBanue (Bcero 12
yupexxaenuit): Yausepcuret «Hyp-My6apax» (1),
Menpece-komnemxu (9), UcnaMckuii HHCTUTYT
MOBBIIEHUS KBalupHKALMKW HMaMOB TIpH
JlyxoBHOM ympaBieHuu mycynbMmaH Kasaxcrana
(1), Ucnamckuilt HHCTUTYT UMEHH XycaMyIIuHA
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ac-CpirHaku mnpu JyXoBHOM ympaBlIEeHUHU
mycynbsMaH Kazaxcrana (1)

VY4eOHBIC 3aBeNCHHs, MPEIOCTABISIONINE
XPHCTHAHCKOE peJIUruo3Hoe obOpa3zoBaHue
(Bcero 2 yupexnenus): [IpaBocinaBHas ;yxoBHas
ceMuHapus B AnmaTel, MexbenapxuajabHas
BBICIIAsl JTyXOBHas ceMuHapus B Kaparanne.
(nazBanue: «Mapus — Martb LiepkBu»).

HayuHo-uccnenosarenbckas AsITEIBHOCTD B
penurnosHoii chepe B Kazaxcrane cucremaTiaecku
OCYLIECTBIIICTCA Ha 0aze pa3IUYHbBIX Hay4HBIX
VUpEeXIESHUI M OpraHu3aluii oOpa3oBaHUS.
IlepBBIM yupexieHueM, KOTOPOE CTOUT OTMETUTh
B OTOM HaIpaBJIeHUH, sABIAseTcd MHCTUTYT
¢dunocopuu, MOTUTOIOTUH H PETUTOBEACHHS TIPU
MuHuCcTEpCTBE HAYKH U BEICIIero oopazosanus PK,
KOTOPBIN 3aHUMAaeTcsd KOMIUIEKCHBIM H3Y4eHHEM
CEeKyJISIpU3Ma, PESTUTMO3HOM CUTYalluH, IBOIIOINH
CHCTEM pPEJIUTHO3HOTO MNO3HAHUS U BEPHI,
MEKKOH(pECCHOHAIBHBIX OTHOWeHuH. Kpome
TOr0, UCIAMCKUN HAyYHO-UCCIIEI0BATEIbCKUN
HEeHTp npu JlyXOBHOM YTNpaBiIe€HUU MYCYJIbMaH
KazaxcTtaHa mNpoOBOAMUT HcCCIEIOBaHUA
TE0JOTUYECKOW HampaBIEHHOCTH, OCHOBAHHbIE
Ha TpaJULUOHHON XaHaQHUTCKOH KyIbType U
CHCTEME Bepbl MaTYpHUIIH, pa3padaThIBaCT HAYYHbIC
TPYIbl B o0JlacTH miapuara, Tarcupa, Bepbl U
HUCIAaMCKOW KyJbTypbl. LIEeHTp pelIuruo3Hbix
HcclieIoBaHuil Npu EruneTckoM yHUBEPCHUTETE
uciramckoit kyneTypbl «Hyp-MyO6apak» Takxke
3aHUMAaeTCd MCIaMOBEICHUEM, COBPEMEHHBIMU
PETUTHO3HBIMU TEHACHIIUAMH U HEC0TOTHYECKUMHU
WCCIIEZIOBAHUSAMU MTPOTUB PaUKAIbHBIX TEUECHHH.
SlcaBUCKUN Hay4YHO-HCCIEA0BATEIbCKUNI
MHCTUTYT MeXIyHapOAHOT0 Ka3aXCKO-TYPEIKOTO
YHHUBEpCcUTEeTa UMeHH Xomxu Axmena Slcasu
M3y4aeT HUCTOPUKO-(PUIOCOPCKHE OCHOBBI
TIOPKCKOTO cyduiickoro ydeHus u GopMupyer
Hay4yHyto mkony ScaButany. Kpome toro
HuctutyT BocrokoBeaeHus uM. P. b. Cynelimenosa
Ha HayYHOH OcHOBe AU PepeHIUPYIOT HCTOPUKO-
KyJIbTYpPHBIE M LMBUJIM3ALUOHHBIE ACIHEKTHI
pPENUTHO3HBIX TpolleccoB B cTpaHe. Kpome
toro, LleHTp uccienoBaHus U aHanMu3a MpodIeM
peNUruy Ipyu KOMUTETE 10 AellaM PeIuruil npu
MunnctepcTBe HHPOPMALUU U OOLIECTBEHHOTO
pa3BUTHS 0OecneunBacT HaAyYHO-aHATUTUHIECKYTO
OCHOBY I'OCYJIapPCTBEHHOU PETUTUO3HON NOJUTHKA
U TMPOBOJAUT MCCIEIOBAHMUSA IO aKTyaJlbHBIM
BompocaM B cdepe penuruu. Hayunas
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ACATCIIbHOCTD YKa3aHHBIX HEHTPOB UT'PACT BAXKHYIO
POJIb B ACJIC COXpPaHCHUA MC)KKOH(I)CCCI/IOHEUILHOFO
corjiaCus B KaSaXCTaHe, TIOBBIICHUS PEJIUT HO3HOMU
T'PaMOTHOCTH U YKPCIIJICHUA HAYYHOI'O q)yHI[aMeHTa
CBETCKOI'O rocyaapcTBa.

3AK/IIOYEHUE

CoBpeMeHHbIE OTHOLICHUS MEXAY pesIurueit
u rocynapctsoM B Kaszaxcrane ocHOBaHBI Ha
CBETCKMX MNPHUHLMIAX, NPEACTaBIAsI COOOH
YPaBHOBEIIECHHYI0 M HEUTPaJIbHYIO CHCTEMY.
MesxkoH(peccHoHaIbHOE COTIIaCHe U PeTIUTHO3Has
TEPIUMOCTb B CTPAaHE SBJAIOTCS PE3yJIbTaTOM
HCTOPUYECKOTO ONBITa U MOCJIEHOBATENIbHOU
rocygapcTBeHHOUW mnoautuku. HecMmoTps Ha
3THHYECKOE M PEJIUTHO3HOE pazHooOpasue
HaceJeHHUsl, OTCYTCTBUE KOH(PIMKTOB Ha
PEIUTrMO3HOM [T0YBE CBUIETEIILCTBYET 00 ycrexax
B 9TOH cdepe.

YBaxuTenbHOE OTHOIIEHHUE HE TOJBKO
K HcllaMy M XPUCTHAHCTBY, HO U K IPYTUM
PEIUTHO3HBIM KOH(ECCUSAM CIIYKUT 3aJI0IOM
penuruno3Horo mupa. OIHOBPEMEHHO MEpHI 110
NpenynpeXKIeHUI0 paJuKalbHBIX HIACOJIOTHH
U MOBBIIIEHUIO PEJIUTHO3HOH I'PaMOTHOCTH
Cpeou MOJIOAEKH HaIlpaBJIeHbl Ha oOecliedeHne
penurno3Hoi ctabminbHOCTH. Takum 06pazom,
Kazaxcrtan, BeICTynas B poiu 00pa3moBOTO
CBETCKOI'0 I'OCYyJlapCcTBa, COXpaHseT cBOOOLY
BEPOMCIIOBENAHMUS, NOCTUras OOLIECTBEHHOU
CTaOMJIBHOCTH U lyXOBHOTO COTJIACHS.
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ALIMKULOY Elyor

O zbeksiton xalgaro islomshunoslik akademiyasi
katta o ‘qituvchisi, tarix fanlari bo ‘yicha

falsafa doktori, PhD

Din ishlari bo ‘yicha qo ‘mita bosh mutaxassisi

ME’MORIY OBIDA VA
INSHOOTLARDA DINIY-MISTIK
RAMZLARNING IFODALANISHI

BBIPA’KEHUE PEJIMT'MO3HO-
MUCTHYECKHUX CUMBOJIOB
B APXUTEKTYPHbBIX
IMNAMATHUKAX U
COOPYXEHUAX

THE EXPRESSION OF RELIGIOUS
AND MYSTICAL SYMBOLS IN
ARCHITECTURAL MONUMENTS
AND STRUCTURES

Annotatsiya: Mazkur maqolada O ‘zbekistonning
tarixiy va zamonaviy obidalari hamda inshootlaridagi
ramzlarga alohida wurg‘u berilgan. Islom
me 'morchiligidagi mashhur ramzlar — eshik, ostona,
ustun, minora, qibla, mehrob, minora singari atributlar
qiyoslash Metodi orqali misollar yordamida tushuntirib
berilgan. Xususan, Samarqand, Buxoro, Xiva, Termiz
kabi shaharlardagi tarixiy obidalarning eshiklari,
gumbaz, xonqoh, peshtoglariga bitilgan geometrik va
simmetrik ganchlarning ma’lum ramzlarni anglatishi
asosli hujjat-dalillar asosida yoritib berilgan.

Kalit so‘zlar: geometrik ramzlar, ostona, eshik,
gumbaz, ustun, minora, qibla, Qutb Minor, Minorai
kalon, qibla, mehrob, Sherdor madrasasi, Nodir
devonbegi madrasasi, Mag ‘oki Attori masjidi, “Yangi
O zbekiston bog i” va “Mustaqillik monumenti”.

Annomauus: B oannoii cmamve 0ocoboe sHumarue
yoensaemcs CUMBOLAM 8 UCHOPUYECKUX U COBPEMEHHbIX
namAmMHuKax u coopyscenuax Yzoexucmana. C
NOMOWBIO MemoOd CONOCMABNIEHUSA H4 KOHKPENHbIX
npuUMepax pasvACHAencs 3HaueHue Mmakux u3eecmHbix
CUMBOI08 UCTAMCKOU apXumeKkmypbl, KaK 08epsb, NOpoe,
KOIOHHA, MUuHapem, Kuona, muxpab. B uacmuocmu, na
OCHO8e OOKYMEHMAIbHBIX CEUOEmMeNbCms U (paxmos
PACKPBIBAEMCA, YMOo 2eoMempuyecKue U CUMMenpUuiHble
V30pbl U3 2AHYA, HAHECEeHHble Ha 08epu, KYNold, XAHAKU
U nopmanel UCMOPUYECKUX NAMAMHUKOS 6 MAKUX
2opooax, kak Camapkano, byxapa, Xuea u Tepmes,
Hecym 6 cebe onpedeéHHble CUMBOIUYECKUe 3HAYCeHUS.
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Kniouegwle cnosa: ceomempuueckue cumeoisl,
nopoe, 06epbv, Kynoi, KoNoHHA, Munapem, kuona, Kymo-
Munap, Munapaii Kanon, kubna, muxpab, meopece
Lllepoop, medpece Haoup desonbeeu, mewems Mazcoxu
Ammopu, “Hoevtii napx Y3oexucmana” u “Mowymenm
Hezasucumocmu ™.

Annotation: This article gives special emphasis
to the symbols found in the historical and modern
monuments and structures of Uzbekistan. Famous
symbols in Islamic architecture—such as the door,
threshold, column, minaret, qibla, and mihrab—are
explained through examples using a comparative
method. In particular, it is highlighted on the basis of
documentary evidence and facts that the geometric and
symmetrical ganch patterns inscribed on the doors,
domes, khanaqas, and portals of historical monuments
in cities like Samarkand, Bukhara, Khiva, and Termez
signify specific symbols.

Keywords: geometric symbols, threshold, door,
dome, pillar, minaret, qibla, Qutb Minar, Minorai
Kalon, mihrab, Sher-Dor Madrasah, Nadir Divan-Beghi
Madrasah, Magoki Attori Mosque, “New Uzbekistan
Park” and “Independence Monument”.

KIRISH

Bugungi kunda moddiy va nomoddiy madaniy
meros obyektlarini muhofaza qilish bo‘yicha keng
ko‘lamli ishlar amalga oshirilmoqda. Ayni paytda,
O‘zbekistondagi Xiva, Buxoro, Samarqand va
Shahrisabz shaharlarining tarixiy markazlari
UNESCO Umumjahon madaniy merosi ro‘yxatiga
kiritilgan. Samarqanddagi Shohi Zinda, Registon,
Bibixonim, Ruhobod, Amir Temur magbarasi,
Buxorodagi Kalon masjidi va minorasi, Mir Arab
madrasasi, Labi Hovuz va Bolo Hovuz majmualari
hamda boshqa ko‘plab qadimgi, o‘rta asrlardagi
me’morchilik durdonalari — xalqimizning yuksak
jjodkorlik mahorati namunasidir.

ASOSILY QISM

Me’morchilikda xat san’atidan so‘ng
geometrik ramzlar alohida ahamiyatga ega.
Me’morchilik asarlarida binolarning kirish gismiga
ishlangan cheksizlikni ifodalovchi geometrik
naqshli bezaklarga tubsiz koinotni ifodalaydi, —
deb qaralgan [1:75].

Obidalarda bezak bilan bir qatorda, me’moriy
unsur sifatida ishlatilgan sadaf namunalarining ham
alohida o‘rni bor. Qadimgi davrlardan beri turli
e’tigod va madaniyatlarda bezak unsuri sifatida
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ishlatilgan sadaf “qayta tug‘ilish, ikkinchi hayot”
hamda “yashirin va qimmatbaho xazinalar”
ma’nosini ifodalagan. Bu turdagi bezak namunalari
me’moriy san’at asarlari bilan bir qatorda, tosh,
chinni, yog‘och, mato, buyum, kitob va rasm bilan
bog‘liq san’at namunalarida ham keng qo‘llanilgan
[2:1].

Ushbu maqolada O‘zbekistondagi islom
me’morchiligiga oid atributlar, ramz va belgilar
haqidagi ma’lumotlar ham ahamiyatlidir. Xususan,
bulardan biri ostona bo‘lib, ular mugaddas bo‘lgan
narsani muqaddas bo‘lmagan narsadan ajratib
turadigan xususiyatga ega, deb qaralgan. Ostona
ko‘plab islom ta’limotlarida uyga (inson galbiga)
kiriladigan joyni anglatadi. Markaziy Osiyo
musulmon xalqlari orasida ostonani bosmaslikka,
xususan, tariqat yo‘nalishidagi muridlar oz
shayxlarining uyi yoki maqgbarasining ostonasini
bosmaslikka alohida e’tibor berishgan.

Qadimgi Sug‘dda balo-qazolardan asrovchi
va farovonlik ato etuvchi tumor sifatida ostona
e’tiqodi bo‘lib, VII-VIII asrlarga mansub ibodat
majmualarida unga qurbonlik keltirish Sug‘dning
Afrosiyob va o‘zga obidalarida kuzatilgan. Bunda,
ostona fetishizm e’tiqodi darajasiga ko‘tarilgan.
Turkiy xalqlar turmush tarzida ostona ajdodlar
ruhiga e’tiqod bilan bog‘liq, deb hisoblanadi.
Chunki gqadimdan ostona tagida yoki yonida
dafn etish taomili mavjud bo‘lgan. Masalan,
Buxoroning Qizilgir I va Setalak I majmualarida
ostonaga kiraverishda kohinlar dafn etilgani
ham shu e’tiqodga borib taqaladi. Baqtriyaning
Jarqo‘ton ibodatxonasining mugaddas deb bilingan
xonalaridan birining ostonasi tagida odamning
kumush haykalchasi ko‘milgani bunga yaqqol
misol bo‘la oladi. Siyovush qabri ham Buxoroning
sharqiy darvozasi oldida bo‘lgani ta’kidlanadi.
Yagqin-yaqingacha mahalliy aholi tomonidan ostona
ostiga tanga, tuz, ko‘k rangli sopol parchasi yoki
shunga o‘xshash buyumlar ko‘milgan. Shuningdek,
Qadimdan xonadonlarning eshigi yoki ostonasiga
yomon ko‘zlardan asrash magqsadida, ot taqasi
qoqib qo‘yilgan. Darvozaning yuqori kasakasiga
yoki yon devoriga ham ko‘k rangdagi koshin
parchasi o‘rnatilgan [3:37-38].

Qadimda hind-yevropa xalqlari tasavvuriga
ko‘ra, uy, ibodatxona va shahar o°‘ziga xos mikro
olam, ostona esa, ana shu mikro olamga tashqi
dunyodan, ya’ni makro olamdan kirish joyi sifatida
qadrlangan. Qolaversa, aynan bo‘sag‘a ajdodlar
kulti yashaydigan joy hisoblanadi. Shu boisdan
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ham, gqadimda juda ko‘plab xalqlar ostonani
ajdodlar ruhi yashaydigan maskan deb, unga
sig‘inganlar va qurbonliklar gilish odati bo‘lgan.
Bu kultga o‘xshash holat rimliklarning eshik va
darvozalar ilohlari Yanus va Portun misolida
ham uchraydi. Yanus rimliklar ilohlarining ilohi
va Latsiumning birinchi podshosi hisoblangan
[4:683].

Uy va tashqi olamning xalq tasavvurida mikro
va makro olamga bo‘linishi “uy va uydan tashqari”
kabi o‘zaro qarama-qarshilikni paydo qilgan. Shu
bois odamlar o‘z mikro olamlarini “xavfsizlik
hududi” deb hisoblab, uni tashqi tahdidlardan
himoyalaganlar. Bunday shakldagi muhofazaga
barcha xalqlar orasida keng tarqalgan xonadonga
tashqi olamdan kiriladigan yo‘llar va tirqishlarni
turli-tuman qulf-kalitlar, zanjirlar, panjaralar
o‘rnatish bilan birga, turar joyni afsungarlik yo‘li
bilan himoyalash, ya’ni uyning eshigi, bo‘sag*asi,
derazasi va darvozasiga magik himoya vositalari
sifatida turli buyum va ashyolarni osib yoki qoqib
go‘yish odati ham kirgan. Turar joylar egalari bu
amallar orqali go‘yo ushbu uyni nafaqat o‘g‘ri
va qaroqchilar, balki yovuz kuchlar va zarar
yetkazuvchi magiya uchun ham egallash mumkin
bo‘lmagan mustahkam qal’aga aylantirganlar
[5:75].

Eshik. Bu so‘z barcha Sharq xalqlari
madaniyatiga xos bo‘lib, jamiyat e’tiqodlaridagi
ko‘plab yuksak maqom va martabalarni bildirgan
ramziy tushuncha sifatida namoyon bo‘ladi.
Qadimdan eshik atamasi bilan muassasa va binolar
ifodalanganda, eng avvalo, hukumdorlarning uyi
va saroylari tushunilgan. Ushbu binolarning kirish
qismi ataylab chiroyli holda saqlangan va eshik
unsuri ham hukumdorni, ham uning maqomini
anglatgan.

Eshiklar “qalb eshigi”, “hayot eshigi”,
“ezgulik” yoki “yovuzlikka kirish” eshigi
singari hissiy tushunchalar bilan ham bog‘liq. U
yovuzlikdan asrash ramzi hisoblanadi. Insonning
bu foniy dunyoda ikki eshigi bo‘lib, biridan kirib,
ikkinchisidan chiqadi. Bu hayotda inson sinov
dunyoda yashar ekan, fagat ezgulik yo‘lida yurishi
zururligi anglaniladi.

O‘zbekiston islom me’morchiligiga oid
ko‘plab binolarda “muqaddaslik” sari ochilgan
eshiklar behishtning ramzi hisoblanadi. Xususan,
Shohi Zinda majmuasidagi eshik tarixi XV asrga
oid bo‘lib, uning shimoliy qismidagi chortoq
majmuaning asosi sari yo‘l boshlaydi. Majmuaga
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kirishda Muhammad (s.a.v) payg‘ambarning
“Qusam ibn Abbos xulqi va tashqi ko‘rinishi
bilan menga o‘xshaydigan shaxslardandir” degan
hadislari yozilgan. Chortogning sharq tarafida
ikki tabaqali o‘ymakor naqgshli qayrag‘och eshik
bor. Eshik Amir Temurning farmoyishiga binoan
eronlik usta Said Yusuf Sheroziy tomonidan
1404-1405-yillar mobaynida ishlangan. Eshikning
naqshlari takrorlanmas san’at namunasi sifatida
ishlanib, undagi arab tilidagi yozuvlar ustida fil
suyaklaridan gadama bezaklar qilingan. Ikki
tabaqali eshiklardan birida: “Jannat eshiklari
faqirlar uchun ochiqdir”, ikkinchi tabaqasida esa
“Rahmat eshiklari rahimlilar uchun ochiqdir”
jumlalari bitilgan [6].

Gumbaz. Islomning asosiy tamoyili bo‘lgan
tavhid (yakka-yu yagona bo‘lish) tushunchasi va
ushbu tushunchani aks ettiruvchi ramzlar islom
me’morchiligida tez-tez qo‘llanilgan. Masjid
o‘rtasidagi yagona gumbaz — yakka Alloh g‘oyasiga
to‘g‘ri keladigan ramzlar namunasi sanalgan.

Gumbaz ruhning “Birlik”’ka yetishishi ramzi
hisoblanib, u ikki xil yo‘nalishdagi — pastga
yoyilgan va yuqoriga birlashgan shaklni oz
ichiga oladi. U haqgidagi ba’zi ramziy talginlarga
ko‘ra, ushbu geometrik shakllardan doira shakli
cheksizlikning ifodasi sifatida alohida o‘ringa ega.
Doira boshlanish va tugashni o‘z ichiga olgani
uchun, odatda, koinotdagi birlik va butunlikning
asosiy ifodasi sanalgan.

Turkiy xalqlarning ko‘chmanchi
hayotda yashagan davrlarida osmon va unda
harakatlanayotgan Quyosh, Oy va yulduzlar ilohiy
tartibning birinchi xabarchilari bo‘lgan. Shuning
uchun turkiy xalqlarning chodirlari “kichik
koinot’ni ifodalaydi, degan ishonch gabul gilingan.
Bu ishonch yuz yillar mobaynida davom etib
kelayotgan “Moviy gumbaz” dizaynining ibtido
nugqtasi hisoblanadi [7:302].

Buxorodagi Chorbakr majmuasi tarkibidagi
xonaqoh devorlari va gumbazi ham serhasham
nagsh-u nigorga ega. Fayzobod xonaqohida gumbaz
ravoqlarining kesishuv konstruksiyasi o‘rnatilgan
bo‘lib, oraliglari galgonsimon ravoqlar tizimi bilan
to‘ldirilgan. Natijada, gumbaz yuzasi bir-biri bilan
kesishgan chiziqlarni tashkil qiladi [8:18].

Buxorodagi Xo‘ja Zaynuddin xonaqoh-
majmuasi (XVI asr I yarmi) esa ikki ko‘cha
kesishgan yerda bunyod etilgan ziyoratgoh
hisoblanadi. 1465-1480-yillarda Buxoro qozikaloni
bo‘lgan Xo‘ja Zaynuddin tashabbusi bilan Imom
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Buxoriy sharafiga usta Mir Do‘stimbiy tomonidan
qurilgan. Xonaqoh peshtoqli-gumbazli katta
zal va beshta kichik hujralar hamda unga ikki
tomondan tutash ayvondan iborat, hovuz hovlining
katta qismini egallagan. Xonaqohning janubiy
tomonidagi ravoqlaridan biriga Xo‘ja Zaynuddin
qabri joylashtirilgan. Xona gumbazi murakkab
galgonsimon bag‘allar yordamida asosiga tayangan,
gumbaz ichi o‘ttiz ikkiga bo‘linib, ular hallangan
mayda gullar bilan bezatilgan. Gumbazning quyi
qismi mugqarnaslar qatori bilan hoshiyalangan.
Xona devorlaridagi taxmonlar hamda mehrobga
58 yarim gumbaz shaklida muqarnaslar ishlangan.
Devor izoralari sinkori parchinlardan murakkab
handasiy shakllar, o‘simliksimon naqshlar bilan
bezatilgan. Gumbaz, taxmonlar, mehrob va
g‘arbiy devordagi yozuvlar qatori kundal usulida
bajarilgan. Devorning yuqori-asosiy qismi islomiy
nagshlar (oq, qora, ko‘k rang) bilan qoplangan.

Ustun. Islom me’morchiligidagi gumbazli
binolarning ko‘pchiligida sakkizburchak mavjud
bo‘lib, Ya.Burkxardning fikriga ko‘ra, u “ilohiy
Arshni ko‘tarib turgan sakkiz farishta’ni anglatgan
[9:31].

Me’morchilikda ustun — juda ko‘p vazifani
bajaradi. U xonani kengaytirib, fazoviy
bahavoligini ta’minlaydi, devor ishlatmasdan
turib kengaytirishga hamda imorat tomi ostida bir
gismini yon tomonlaridan ochiq qoldirib, tabiat
mubhiti bilan bog‘lashga qaratilgan konstruktiv
unsur hisoblanadi. U katta xonalarni kalta
to‘sinlar bilan yopish imkonini beradi. Ustun
xonada o‘zining tuzilishi, o‘yma nagshlari bilan
bezak vazifasini ham bajargan. Shuningdek,
ustun imoratning konstruktiv asosini tashkil
etib, binoning mustahkamligi va xavfsizligini
ta’minlagan. U o°z vazifasining mas’uliyati tufayli
barcha xalqlarda e’zozlangan va diniy, ramziy
ifodalar bilan bog‘lanib, ulug‘vorlik darajasiga
olib chiqilgan [10:96-98].

Antik me’morchilikda order tizimiga kirgan
ustunning yana bir konstruktiv va dekorativ
gismi “sarustun” deb nomlanadi. Sarustun ustun
kompozitsiyasi yechimiga tugallangan ko‘rinish
bag‘ishlaydi. U obidaning ko‘zga ko ‘ringan unsuri
bo‘lganligi sababli unga turli shakl va bezak
berishgan. Ularga geometrik, o‘simliksimon va
tirik mavjudotlar ramzlari ishlangan. Jumladan,
Juma jome’ masjidi Xivaning eng katta masjidi
bo‘lib, 227 ta yog‘och ustunli yirik yopiq hovli
ko‘rinishiga ega. Binoning qurilish sanasi aniq
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emas, lekin qayta qurilishi 1789-yili xivalik
aslzoda Abdurahmon Muxtor tomonidan amalga
oshirilgan. Masjiddagi ustunlar turli vaqtlarga
tegishli. 24 ta ustun alohida e’tiborni jalb qiladi,
zero X-XII asrlarga oid bo‘lib, yog‘ochga o‘yma
nagshlar bilan bezalgan [11].

Ustunlarning bir qismi ertaroq davrga tegishli
bo‘lib, ko‘rinishidan qadimiy Xorazmning
poytaxti to‘lqinli Amudaryoning tagida qolgan
shahar Kyatadan keltirilgan. Masjiddagi ertaroq
o‘rnatilgan ustunlardagi o‘yma yozuvlarning
uslubi va nagshlariga ko‘ra, ularning X-XIV
asrlarga tegishliligi aniglangan. Bu uslublarning
me’moriy uslubi esa, juda qiziqarli bo‘lib, ularda
Qadimiy Xorazm me’morchiligiga xos bo‘lgan
barglari osilgan, poyasi qirrali “ko‘zagi” o‘zakli,
naqgshlari alohidadan takrorlanuvchi o‘simlik
mavzusida ishlangan. Juma masjidining noyob
ustunlari ehtiyotkorona parvarishga muhtoj.
Bugungi kunda mutaxassislar tomonidan qadimiy
zararkunandalarga qarshi tozalash, o‘yma
naqgshlarni mustahkamlash va ta’mirlash ishlari
olib borilmoqda.

Minora. Musulmon shaharlari baland
minoralari bilan boshqalardan ajralib turgan.
Minoralar musulmonlar yashaydigan hududlarda,
ayniqsa, masjid va madrasa faoliyat olib borayotgan
joyda qad rostlagan. Ular azonni uzoqqa yetkazish
uchun balandroq joyda qurilgan bo‘lsa-da, ba’zida
g‘alaba nishonasi sifatida, ayniqsa, yangi fath
etilgan mintaqalarda islom dinining yoyilishini
ko‘rsatuvchi ramz sifatida barpo etilgan.

XII asrda ilk marotaba Qoraxoniylar
tomonidan qurilib, G‘aznaviylar tomonidan
takomillashtirilgan doira shaklidagi qalin va baland
minoralar, g‘arbda qurilgan minolarlardan farqli
o‘laroq, ularda galaba obidasi sifatidagi ma’no
yanada kuchliroq ifodalangan. Ushbu holatning
ilk namunalaridan Hindistonning Dehli shahridagi
“Quvvat ul-islom” masjidining g*alaba yodgorligi
sifatida qurilgan minorasi “Qutb Minor”, Buxoro
shahridagi Mir Arab madrasasi yonida barpo etilgan
“Minorai Kalon™ hisoblanadi. O.Grabarning fikriga
ko‘ra, Buxorodagi Minorai Kalonning bezaklari
islomdagi “vahdoniyat”, ya’ni “Allohning
yagonaligi” tamoyilining ifodasi sifatida qurilgan
[12:45-46].

Minorai Kalon (Katta Minora) me’morchilik
namunasi Qoraxoniylar davlatining
Movarounnahrdagi amiri Arslon Bug‘roxon
tomonidan 1124-1127- yillarda qurdirilgan.
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Me’moriy obidaning qurilishida tosh, maxsus
qir qotishmasidan, chorsu pishiq g‘ishtidan,
loy, taxta va boshqa bir qator ashyolardan
foydalanilgan. Balandligi — 50 metrga yaqin,
aylanma eni — 9 metr. Minoraning salla shaklidagi
yuqori qismi g‘isht o‘ymakorligi bilan bezatilib,
karniz holiga keltirilgan. O‘qsimon tirgak o‘rtasida
Arslonxonning nomi hamda binokor ustaning ismi
(usta Baqo) bitilgan. Minora ichida g‘ishtin aylanma
zinapoya bo‘lib, mezanaga olib chiqadi. Kursisi
qirrador, tanasi g‘o‘lasimon, tepasi gumbazli
davra qafasa-ko‘shk bilan bog‘langan. Minora
yuqoriga ingichkalashib boradi va muqarnas
bilan tugaydi. Qafasasidagi 16 ravoqli darchalar
orqali atrofni kuzatish mumkin. Tepaga minora
ichidagi 104 aylanma zinapoya orqali chiqiladi.
Masjidi Kalon tomonidan minoraga o‘tiladigan
ko‘prikcha bo‘lgan. Minorai Kalonning o‘zagi
ham, bezagi ham chorsu pishiq g‘ishti (27x27x4x5
sm) ganchxok loyida terilgan. Bezak g‘ishti o‘rniga
qarab turli shaklda, sirti silliq pardozlangan.
Ustma-ust joylashgan turli xil handasiy shakldagi
bejirim bezakli halqalari g‘ishtin dandanalar bilan
hoshiyalangan. Bezaklar orasida tarixiy-diniy
mazmundagi kufiy yozuvlar uchraydi. Xususan,
uning belbog‘ida g‘ishtlarga shakl berish yo‘li bilan
20 dan ortiq nagshinkor halgalar hosil gilingan.
Bezaklar bir-birini aslo takrorlamaydi. Minoraning
belbog‘ida kufiy yozuvlar bilan ““Yunus surasi’’ning
107-109 oyatlari bitilgan. Muqarnas ostidagi moviy
rang sirkor halqalarning har biri turli xil handasiy
shaklda bezatilgan [13].

Minora o‘z davrida muazzin uchun azon
aytish joyi, harbiy maqsadlarda esa, kuzatuv
obyekti, qadimda savdo karvonlari uchun
mayoq vazifasini o‘tagan. Jarqo‘rg‘on minorasi
Surxondaryo viloyati, Jarqo‘rg‘on tumani Minor
gishlog‘ida joylashgan me’moriy yodgorlik
bo‘lib 1108-1109-yillarda Saljuqiy Sulton Sanjar
tomonidan qurilgan. Xuroson me’morlik maktabi
an’analari asosida barpo etilgan. Yonida bir vaqtlar
pishiq g‘ishtdan qurilgan Jome masjidi bo‘lgan
(hozirda saqlanmagan). Jarqo‘rg‘on minorasi 8
qirrali poydevor ustiga g‘ishtdan mavj shaklida
terilgan 16 ta plitavor qobirg‘adan iborat. 20 metr
balandlikda g‘ishtin panjarali ravoqlar ishlanib,
uning ustida kufiy yozuvli belbog‘ hoshiya bor.
Bu hoshiyada oxiriga yetkazilmagan Qur’onning
mugqaddas suralari yozilganini ko‘rish mumkin.
Minoraning siljigan o‘qi tufayli u tugallanmagan
yoki gisman vayron bo‘lgan deb taxmin qilinadi.
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Belbog* ustida yana girralar davom ettirilgan, lekin
minora tepasi saqlanmagan. Minoraning hozirgi
balandligi 21,6 metr (dastlabki balandligi — 54
metr), asosi (diametri — 5,4 metr)ning kitobasida
me’mor nomi — Ali ibn Muhammad Saraxsiy va
qurilgan sanasi yozilgan Minora noodatiy dekorativ
bezak bilan bezatilgan bo‘lib, u Markaziy Osiyoda
ilgari ishlatilmagan, bu bezakdan ko‘proq Hindiston
arxitekturasida foydalanilgan [14].

Qibla. “Qibla” deb lug‘atda odamning
yuzlangan tarafini, old tomonini atashadi.
Shar’iy istilohda esa, Arabistondagi Makka
shahrida joylashgan Masjidi haromning ichidagi
to‘rtburchak ibodatgoh — Ka’ba tushuniladi. Unga
qarab, namoz o‘qish musulmonlarga farz gilingan.

Qibla to‘g‘risida barcha Islom ulamolarining
fikri quyidagicha: “Namozxon uchun qibla —
Ka’batullohning ichida bo‘lsa, xohlagan to‘rt
tomoni qibladir. Masjidi harom ichida turgan
odamga esa, Ka’baning ayni o‘zi qibladir. Masjidi
haromdan tashqarida, lekin Makka Harami
hududida turganlar uchun esa, Masjidi harom
qibladir. Makkaliklar uchun Haram hududi
gibladir. Makkadan tashqaridagi arab diyorida
yashab turganlar uchun Makka tomoni qibladir.
Arabistondan tashqaridagilar uchun esa, Arabiston
tomoni qibla hisoblanadi”.

Musulmon olamida qiblani aniqlashda
quyosh, oy, yulduzlar, o‘simliklarning o‘sishiga
qarab aniqlash usullaridan foydalanilgan. Qiblani
topishning eng oson yo‘li uni quyoshga garab
aniqlashdir. Chunki quyosh hamisha mashrigdan
chiqib, mag‘ribga botadi. Kun chigar tomonni va
kun botish tomonini Quyoshga qarab hamma tezda
aniqlay oladi. Iroq, Xuroson va Movarounnahr
ahlining qiblasi, odatda, mashriq va mag‘rib
ikkovining orasida bo‘ladi.

Oyning turishidan ham qiblani aniqlash
mumkin. Mintagada oyning o‘n beshidan keyin u
hamisha mashriq tomondan chiqib keladi. Oyning
yettinchi kunida kechaning avvalida u mag‘rib
va mashriqning qoq o‘rtasida ko‘rinadi, yigirma
birinchi kuni kechaning oxirida ham xuddi shunday
bo‘lib, kunchiqar va kunbotarning o‘rtasida balqib
turadi. Ayni shu vaqtda Oyga qarab turgan kishi
qiblaga yuzlangan bo‘ladi.

Qiblani sezgir va e’tiborli odamlar uchun
tabiatdagi ayrim alomatlar, qor-yomg‘irlar, tog‘ va
daryolarning joylashuvi, shamol va shabadalarning
esishi orqali ham aniqlash imkoni bor. Masalan,
tongi shabada hamisha Ka’ba tomonga qarab
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esadi, tog‘larning yuzi doimo Baytullohga qaragan
bo‘ladi, katta daryolar esa, odatda, shimol-janub
bo‘ylab yoki kun chigardan kun botarga qarab
oqadi. Yakka holda o‘sgan daraxtning shimol
tomonida butoqlari ozroq, janubida esa ko‘proq
o‘sadi. Daraxtning tanasi arralab ko‘rilganda,
undagi “uzukchalar” janub tomonida bir-biridan
olisroq, shimol tomonida esa, tig‘izroq joylashgan
bo‘ladi. Daladagi katta xarsang toshning shimol
tomonidagina moh o‘sadi. O‘rmon va daladagi
chumoli uyasining janub tomoni qiyalik, shimol
tomoni esa, tik bo‘ladi. Qor qum barxanlarida
janub tomonida tez erib ketadi, shimol tomonida
esa ancha paytgacha qoladi. Daraxt shoxlariga
tushgan qor ham shu tarzda eriydi [15].

Mehrob. Mehrob masjid atributlaridan biri
hisoblanib, u “sajdagoh” ma’nosini anglatadi. U —
masjidning Ka’ba tomonidagi devor ichiga taxmon
shaklida qurilgan joy. U islom dinining dastlabki
davrlaridan bugungi kunga gadar mavjud bo‘lib,
namoz vaqtida imom mehrobga o‘tib, qiblaga
yuzlanadi va uning orqasidan jamoa bo‘lib namoz
o‘qiladi.

Mehrob yarim aylana, ko‘p qirrali, to‘g‘ri
to‘rtburchak shaklda ishlanib, tepasi ravoq
yoki yarim aylana shaklida bezaladi, atrofi
hoshiyalangan. Ayrim mehroblar yog‘och, ganch,
nagshinkor marmar va koshinlar bilan qoplangan,
badiiy bezakli ustunlar va ravokli hoshiyalar bilan
bezatilgan. Mehrobni qibla devorining o‘rtasiga
go‘yish an’anasi islom me’morchiligida ilk bor
Umar ibn Abdulaziz (r.a) Madina voliysi bo‘lgan
davrda (707-710 yy.) Masjid un-nabaviyni gayta
qurayotgan vaqtda paydo bo‘lgan. Ushbu anana
Payg‘ambar Muhammad (s.a.v) ibodat gilgan joyga
nishsimon shakldagi mehrob qo‘yish orqali yuzaga
kelgan [16:31].

X asrda Xorazmga kelgan arab sayyohi al-
Magqdisiy Xivaning Juma masjidini birinchi marta
tilga oladi. Ko‘hna masjid buzilib, uning o‘rniga
1788-yili xuddi o‘sha reja asosida ancha kengaytirib,
hozirgi masjid bino qilingan. Masjidning mehrobi
xonaning janubiy devorida joylashgan. Mehrob,
odatdagidek, alohida ko‘rinib turishi uchun uning
yonlariga baland tokchalar ishlangan bo‘lib, shifti
esa, balandroq qilib qurilgan. Mehrob qubbasidagi
sodda ganchkorlik bezaklar va shu bezak yaqinidagi
devorga ishlangan rang-barang ochilgan gulsafsar
va na’matakni tasvir etuvchi naqshlar XVIII asr
oxiri va XX asrlarda ishlangan. Mehrobning ikki
yonidagi devorlariga o‘rnatilgan marmar toshlarga
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o‘ymakor xatlar bilan hijriy 1203-yil (mil. 1788-
1789) masjid mulki va mablag® hadya etilishi
munosabati bilan tuzilgan vaqfnoma, ikkinchi
marmar taxtaga hijriy 1080-yil (mil. 1666) yozilgan
[17:55-59].

Minbar so‘zi “nabr” o‘zagidan olingan bo‘lib,
“ko‘tarilish”, “asta-sekin yuqoriga ko‘tariladigan
joy” ma’nosini bildiradi. Masjidlarda imom-
xatiblarning juma va hayit namozlarida
namozxonlarga yaxshiroq ko‘rinishi, ovozi
balandroq eshitilishi uchun ustiga chiqib xutba
o‘qiydigan pog‘onali me’morchilik asariga ham
minbar so‘zi ishlatiladi.

Rivoyatlarga ko‘ra, ilk marotaba minbardan
foydalangan payg‘ambar Ibrohim (a.s) bo‘lgan.
Payg‘ambar Muhammad (s.a.v), dastlab, xurmo
daraxtiga suyangan holda xutba qilganlar.
Hijratning 7-8-yillari (milodiy 628-yil)da esa, u
kishiga bitta minbar yasab berilgan. Abu Bakr (r.a.)
xalifa bo‘lganida Muhammad (s.a.v)ga hurmat
tarigasida minbarning ikkinchi pog‘onasida,
Umar (r.a.) xalifa bo‘lganida birinchi pog‘onasida,
so‘ngra Usmon (r.a.) xalifa bo‘lganida dastlabki
olti yil minbarning birinchi pog‘onasida, keyin
esa, eng quyi pog‘onasida o‘tirgan [43:30-102].
Bugungi kun imom-xatiblari tarixiy an’anaga sodiq
golgan holda Payg‘ambar Muhammad (s.a.v)ning
sunnatlariga muvofiq minbarning yuqori zinalarini
bo‘sh qoldirib, pastki pog‘onalarida xutba o‘qiydi
[18:101].

O‘zbekistonda islom me’morchiligiga oid
me’moriy obidalarning qurilish arxitekturasi,
binolarning ichki va tashqi bezaklari hamda undagi
turli ramziy timsollar san’at asari darajasida mahorat
bilan ishlangan. Xususan, professor S.Bulatovning
tadqiqotida Samarqanddagi Sherdor madrasasi
peshtoqidagi timsol o°ta hassoslik bilan o‘rganilgan.
“Sherdor madrasasi peshtoqi simmetrik qilib,
ramziy naqshlar bilan bezatilgan. Unda qizg‘ish-
zarhal sher nozik oq ohu bolasini quvib ketayotgani
tasvirlangan. Bodomqovoq inson qiyofali Quyosh
esa kiyik ko‘zli doira shaklida ifodalangan. Uning
yuzasi zarhal yog‘du bilan hoshiyalangan. Ular
atrofiga nagsh-u nigorlar chizilgan. Quyosh olamni
bildirsa, sher kuch va qudrat ramzida ishlatilgan
bo‘lib, uning ramziy ifodasi “Buyuk va qudratli
davlat” degan ma’noni bildirgan. Boshqa talqinda
shersimon yo‘lbars inson obrazida, quyosh nurlari
ziyo — ilm timsolini ifodalagan. Ohu bolasi ruhiy
poklik o‘rnida tasvirlangan. Namoyon esa, eng
yugqorida yashil va oltin rangda bezalgan [19:43].
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Sherdor madrasasi peshtoqidagi ramzlarni
nagqosh dunyoda bo‘lishi mumkin bo‘lmagan
hayvon tanasi — yo‘lbars, boshi sher bo‘lgan
jonzotni tasvirlagan. Kompozitsiyada birinchi
shakl — shersimon yo°‘lbars, ikkinchisi — ohu bolasi,
uchinchisi — quyosh, to‘rtinchisi —namoyon ko‘zga
tashlanadi. Demak, kompozitsiyadagi qahramon
bu sherdir. Asosiy qahramon — sherni naqqosh
ikki o‘rinda, ya’ni ko‘plikda insonlarni, ikkinchi
o‘rinda, Yalangto‘sh Bahodirni ramziy ma’noda
ifodalagan. Demak, Yalangto‘sh Bahodirning surati
va siyratini hamda tug‘ilgan yili va oy, kuni nagsh
tili bilan yozilgan.

Buxorodagi me’moriy obidalardan — Nodir
devonbegi madrasasi Buxoro xoni Imomqulixoning
vaziri Nodir mirzo Tog‘ay ibn Sulton devonbegi
tomonidan 1622, 1632-1635- yillarda qurdirilgan.
Nodir devonbegi madrasasida madrasalarga xos
ayvon, masjid va katta darsxona, hovli atrofi to‘rt
tomondan ikki qavatli kichik hujralar bilan o‘ralgan.
Peshtoqi o‘ziga xos mahobatli va serhasham tarzda
ishlangan bo‘lib, undagi o‘simliksimon nagshlar
orasida quyoshga intilayotgan afsonaviy Humo
qushi va bug‘uning o‘tlab yurgan tasviri koshinkori
bezaklari yorqin bo‘yoqlarda aks ettirilgan.
Hoshiyalariga, kitobasiga arab tilida muqaddas
matnlar yozilgan.

Madrasa peshtoqgida inson komilligida muhim
o‘rin tutuvchi omillardan biri — nafs va halol
lugma to‘g‘risidagi g‘oyaning shiorga aylangan
ko‘rinishi ramziy holda tasvirlangani yoritilgan.
Bosh kompozitsiyada eng muhim tasvir unsurlari
bo‘lmish — Humo qushi, to‘ng‘iz, go‘zal qiyofadagi
quyosh, o‘simliksimon naqgshlar keltirilgan. Undagi
turli xil ranglar o‘ziga xos va bir-biriga monand
ravishda ishlangan.

Nodir devonbegi madrasasi peshtoqidagi
ramzda Humo qushining harom lugma nafsdan
g‘olib kelganligi va komillik sari parvozi aks
ettirilgan. Humo qushining badanidagi oq va qora
doira, o‘n sakkiz ming halga shakllar koinotdagi
sayyoralar ramzini o‘zida ifodalagan bo‘lib,
uning g‘oyasida o‘n sakkiz ming olamga ishora
yotadi. Qush dumining to‘lginsimon holatda aks
ettirilishi insonning hayot yo‘li notekisligini,
arqonsimon ikki dumi esa, insonlar hayotida ikki
yo‘l—halol va harom yo‘l turganiga ishora gilinadi.
Humoning qanotidagi oq rang — poklik ramzi,
uning badanidagi yashil ranglar, islom aqidasiga
ko‘ra, ahli jannatning kiyimi yashil rangda bo‘lishi,
binobarin, yashil rangli kiyim marg‘ub ekaniga
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ishoradir. O‘simliksimon naqshlar — tabiatning va
hayotning go‘zalligini, oq gullar — ruhiy poklikni,
sariq gul — nur, ziyo va ilmni, oppoq to‘ng‘iz —
rangi oq bo‘lsa-da, lekin harom lugma ekanligi
tavsiflangan [20:234].

Diniy-mistik ramzlarni tadqiq etishda
Buxorodagi yana bir me’moriy obida — Mag‘oki
Attori masjidining o‘rni beqiyos. Mag‘oki Attori
masjidi XII asrda qoraxoniylar hukmronligi
davrida bunyod etilgan. Me’moriy obidaning
0°ziga xos tomonlaridan biri, “Mag‘ok” (chuqurlik)
da va “Attor” bozori yaqginida joylashganligi
sababli “Mag‘oki Attori masjidi” deb atalgan.
Inshootning bezaklari XII asr Buxoro me morchilik
maktabining yuksak na’munasi sifatida O‘zbekiston
me’morchiligi tarixida alohida o‘rin tutadi.

Ilgari masjid binosida Oy (Moh) otashparastlar
ibodatxonasi bo‘lgan. Keyinchalik, arablar
istilosidan so‘ng (VII asr), uning o‘rnida ilk
masjidlardan biriga asos solingan. Mazkur masjid
bilan bog‘liq afsonalardan birida, Buxorodagi ilk
sinagoga paydo bo‘lgunga qadar ushbu masjidda
musulmonlar bilan birga, binoning boshqa-boshqa
taraflarida yahudiylarning ham ibodat qilgani
aytiladi. Boshqa bir rivoyatga ko‘ra, yahudiylar
masjidga musulmonlardan so‘ng ibodat qilib
ketganligi ma’lum qilinadi. Buxoro yahudiylari
orasida bomdod namozini “Salom aleykum”
(“Sizga tinchlik bo‘lsin”) so‘zlari bilan tugatish
odati bilan izohlanadi [21].

Mag‘oki Attori masjidining peshtoq gismidagi
bo‘rtma naqshlar XII-XIII asrlarga xos bo‘lib, bu
jarayon keyinchalik Temuriylar davridan boshlab,
bo‘rtma emas, balki tekis holatda qoplamasiga
sirkor nagshlar berish bilan almashtirilgan. Feruza
rang shaklidagi ushbu nagshlar o‘ziga xos unsurlarni
mujassam etadi. Bu judaham kamsonli me’moriy
inshootlarda, jumladan, Vobkent tumanida
joylashgan Chashmai Ayyub ziyoratgohining
peshtoq gismida ham uchraydi. Mag‘oki Attori —
tarixning eng noyob tuhfasi. Yodgorlikning har bir
tosh, har bir bezak va tuzilishida me’morchilikning
noan’anaviy va betakror usullarini ko‘ramiz.

Mustagqillikning dastlabki yillaridan bugungi
Yangi O‘zbekiston davrigacha me’morchilik
obidalari, shaharsozlik arxitekturasi, fan, ta’lim
va madaniyat kabi sohalarda olib borilgan ilmiy-
tadqiqot ishlarida ramz va timsollar mavzusiga ham
0z bo‘lsa-da urg‘u berib o‘tilgan.
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2021-yil 31-avgust kuni istiglolimizning o‘ttiz
yilligiga bag‘ishlab, Toshkent shahrida “Yangi
O‘zbekiston bog‘i” va “Mustaqillik monumenti”
bunyod etildi.

Tarixchi olimlar, ijodkor ziyolilar, nuroniylar va
yoshlar bilan maslahatlashib, “Yangi O‘zbekiston”
majmuasining g‘oyaviy va me’moriy yechimlariga
alohida e’tibor qaratilgani to‘g‘risida Muhtaram
Prezidentimiz Sh.Mirziyoev quyidagilarni
ta’kidladi:

“Agar yuqoridan nazar tashlansa, bog‘ning
shakli ulkan daraxtning beshta shoxiga o‘xshaydi.
Bu Harakatlar strategiyasining beshta ustuvor
yo‘nalishini ramziy ma’noda ifoda etadi.

Tinchlik va erkinlik, ezgulik va farovonlik
timsoli bo‘lgan, ko‘kda mag‘rur parvoz gilayotgan
Humo qushi tasviri monumentning eng yuqori
gismida — bamisoli uning gultoji bo‘lib o‘rin
egallagan.

XULOSA

Xulosa o‘rnida shuni ta’kidlash joizki, mazkur
maqolada O‘zbekistonning tarixiy va zamonaviy
obidalari hamda inshootlaridagi ramzlarga
alohida urg‘u berildi. Islom me’morchiligidagi
mashhur ramzlar — eshik, ostona, ustun, minora,
qibla, mehrob, minora singari atributlar misollar
yordamida tushintirildi. Xususan, Samarqand,
Buxoro, Xiva, Termiz kabi shaharlardagi tarixiy
obidalarning eshiklariga bitilgan geometrik
va simmetrik ganchlarning ma’lum ramzlarni
anglatishi, ulardagi ustunlarning aksariyati sakkiz
burchakli qilib yasalganligi zamirida ham, katta
ma’no-mazmun mujassam.

Hududlarda joylashgan Minorai Kalon,
Jarqo‘rg‘on minorasi va boshqa shu kabi
minoralarning bunyod etilish shakli bir tusda
bo‘lganligini kuzatish mumkin. Albatta, bu
borada ham hunarmand ustakor o‘z davrining
davlat rahbarlari yoki podhoshlarning tavsiyasi
asosida o‘zlaridan avvalgi ajdodlarining an’ana
va ramzlariga rioya qilishgan.

Ayniqsa, masjid, madrasa, xonaqohlardagi
ramzlar ming yillar davomida e’zozlanib kelingan.
Ushbu inshootlarning eshiklari, bo‘sag‘asi,
mehrobi, gumbazi va boshqa atributlariga ishlangan
san’at namunalarida islom me’morchiligining
yorqin ramzlari ro‘yi-rost ko‘rsatilgan.
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ABIYXAJINJIOBA Xypumuaaoony,
Mesicoynapoonas axademust
ucramosedenus: Yzoexucmana,
cmydenmka 4-20 Kypca

Hayunwuii pykosooumens. HOCUPOBA A3uza
Medicoynapoonas akademus

ucaramosedenus Yzbexucmana

cmapuuil npenodasamenv Kag)eopol

IMAJTIOMHHUYECTBO B
IPABOCJIABHOM LIEPKBU:
NCTOPUSA U COBPEMEHHOCTbD

PILGRIMAGE IN THE ORTHODOX
CHURCH: HISTORY AND
MODERNITY

PRAVOSLAV CHERKOVIDA
ZIYORAT: TARIX VA HOZIRGI
ZAMON

Aunomayua. Cmamos noceawjena usyuenuio
nanromuuvecmea 6 Ilpasocnasnou Llepkeu, ezco
UCMOPUYECKOMY pA36UMUI0 U COEPEMEeHHbIM
mendenyuam. Ilanomuuuecmeo umeem GaNCHOE
3HAUeHUe 6 JHCUSHU NPABOCIAGHLIX XPUCTIUAH, CIYHCA
8bipadiceHuem 6epol, OYX06HOU NPAKMUKOU U CEA3bIO
€ UCIMOPUHECKUMU MECMAMU, CEAZAHHBIMU C HCUSHBIO
Hucyca Xpucma, ceamuix u 8axCHbIMU COOLIMUAMU
Xpucmuanckou ucmopuu. B cmamoe paccmampusaemcs
980mI0OY U NarOMHUYecKux mpaouyuli ¢ I[Ipasociasuu,
HAYUHASL C PAHHUX 6€KO6 XPUCTUAHCNEA, U GIUSHUE
ucmopu4eckux usMeHeHull Ha NAIOMHUYECMBO 6
pasnvie ucmopuyeckue snoxu. Ocoboe enumanue
Yyoeisaemcsi Co6peMeHHOMY COCIMOAHUIO NANOMHUYECNEA
8 NPAsoCIaAsHOl MPAOUYUU, 8KIIOUASL HOBbLE POPMbL
NATOMHUYECKUX NYMeuecmseutl U 6b1306bl, C KOMOPbIMU
CMAIKUBAIOMCS COBPEMEHHbLE BEPYIOUUe.

Kniouegwie cnosa: Ilaromnuvecmso, npasociasnas
YepKosb, Uucmopus, mpaouyuu, 0yxo8Has NPaxkmuxd,
ceAmble Mecma, Xpucmuancmeo, CO8PEMEeHHOCHb.

Annotation. The article is dedicated to the study
of pilgrimage in the Orthodox Church, its historical
development, and contemporary trends. Pilgrimage
holds significant importance in the life of Orthodox
Christians, serving as an expression of faith, a spiritual
practice, and a connection to historical sites associated
with the life of Jesus Christ, saints, and important events
in Christian history. The article examines the evolution
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of pilgrimage traditions in Orthodoxy, starting from
the early centuries of Christianity, and the impact
of historical changes on pilgrimage during different
historical periods. Special attention is given to the
current state of pilgrimage in the Orthodox tradition,
including new forms of pilgrimage journeys and the
challenges faced by contemporary believers.

Keywords: Pilgrimage, Orthodox Church, history,
traditions, spiritual practice, holy sites, Christianity,
modernity.

Annotatsiya. Maqgola pravoslav cherkovida
ziyoratlarning o ‘rganilishiga, uning tarixiy
rivojlanishiga va zamonaviy tendensiyalariga
bag ‘ishlangan. Ziyorat pravoslav xristianlari hayotida
muhim ahamiyatga ega bo ‘lib, bu imonning ifodasi,
ruhiy amaliyot va Iso Masih hamda xristianlar
tarixidagi muhim vogealar bilan bog ‘liq bo ‘Igan tarixiy
Jjoylar bilan alogadir. Maqolada pravoslavlikda ziyorat
an’analarining rivojlanishi, xristianlikning dastlabki
asrlaridan boshlab va tarixiy o zgarishlarning ziyoratga
turli davrlarida tasiri ko ‘rib chigiladi. Zamonaviy
pravoslav an’analarida ziyoratlarning hozirgi holatiga,
shu jumladan ziyorat safarlarining yangi shakllariga va
zamonaviy xristianlar duch kelayotgan muammolarga
qaratilgan.

Kalit so‘zlar: Ziyorat, pravoslav cherkovi, tarix,
an’analar, ruhiy amaliyot, muqaddas joylar, xristianlik,
zamonaviylik.

BBEJIEHHWE

[TanoMHMYECTBO 3aHMMAET BAXKHOE MECTO
B JKU3HH TPABOCIABHBIX XPUCTHAH U SIBIISCTCS
HEOTHEMJIEMOM YaCThIO PETUTUO3HON MPAKTUKH,
JIyXOBHOTO TIOMCKA U CTPEMJICHHUS K CIACCHHIO.
OTO sBIEHUE UMEET IIyOOKHe KOPHH B HCTOPHU
XPUCTHAHCTBA U CBSI3aHO C IIOCELICHUEM CBSTHIX
MECT, T'Zie, KaK CYUTaeTCsi, 0c000e 0J1arocI0BeHHE
u cuna boxus. B IlpaBocimaBHONl LEepKBU
MAJOMHUYECTBO SIBJISCTCSI BBIPa)KEHUEM BEPHI,
CMHPEHUS ¥ JKeIaHust MpuOIn3uThes K bory uepes
MOJIUTBY U TyXOBHbIE IPAKTUKH.

Ucrtopus manoMHHYECTBA B MPaBOCIaBHON
TpaJAUMIIUU OXBAaTbiBaeT MHOTHE BEKa H
BKJIIOUAET B ce0sl KaK MyTEHmEeCTBUS K MECTaM,
CBSI3aHHBIM C XHU3HBIO U JACIHUSMHU CBATHIX, TaK
U TMOCENICHHEe MOHACTBIPEH, XpaMOB U JPYTUX
CBATHIX OO0BEKTOB, KOTOpPbIE MMEIOT Ba)KHOE
3Ha4YeHUE ISl MPABOCIABHBIX Bepyromwux. B
pasHble UCTOPUYECKHE DTIOXU MAJIOMHUYECTBO
UTPaJI0 BAXHYIO POJb B IYXOBHOM >KM3HH, a
TaKXKe B COIMAIbHOM M KYJIBTYPHOM KOHTEKCTE
MPaBOCIIaBHBIX HAPOJIOB.
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CoBpeMeHHOE TAaJIOMHHYECTBO B
IIpaBocnaBHOM HIEPKBU MPOJOJIKAET PA3BUBATHCS,
alanTUpysch K HM3MEHEHUSM B OOIIECTBE
U TEXHOJOTUAX. OI[HaKO, HECMOTpPA Ha OTHU
W3MEHEHUS, CyTh MTAJJOMHUYECTBA KaK JYXOBHOTO
U PEIUTHO3HOTO TEPECKUBAHUS OCTaECTCS
HEU3MEHHOU. Ba)KHBIM acneKToM COBPEMEHHOTO
MaJJOMHUYECTBA SIBJSIETCS €r0 POJIb B TyXOBHOM
BO3POXKJICHUHU, a TAK)KEe B YKPEIJICHUH CBSI3HU
BEPYIOIIUX C HUCTOPUYECKON M KYJIbTYpHOH
nacnenuem [IpaBocmasus [1].

OCHOBHAS YACTb

Hcrtopuss pelUrno3Hbix MyTEHIECTBUNA B
Pumckoil 1 BuzanTulickoll UMIEpUAX I1O3BOJISET
MIPOCIICINTH, KaK CKJIAABIBAINCH U Pa3BUBATUCH
KyJAbTypa U TpaIULUUU XPUCTHAHCKOTO
najoMHu4YecTBa. HaunHas ¢ nepBoro cToyerus ot
PoxnecrBa XpucroBa, ¢ TOro BpeMEHH, KOTOPOE
MHOTHE UCCIIEI0BATEIH Ha3bIBAIOT AMTOCTOIBCKIM
BEKOM, IE€pBbI€ XPUCTHAHE CTAIU XOJIHUTh Ha
MOKJIOHEHUE B MECTA, CBA3aHHbBIC 36MHOMU >KU3HBIO
Cmacutens u [IpecBsitoit boropomutst [2]. OmHako
B I[IEPBBIE TP BEKa PACIIPOCTPAHEHUSI XPUCTUAHCTBA
B PuMmcKO#il mMnepun npakTU4ECKH IOCTOSIHHO
BO3HMKAJIM FOHEHUs Ha nocienosareneil Mucyca
Xpucra, 103TOMY NATIOMHUYECTBO HOCUIIO TalHBII
XapakTep U OBLI0O HEMHOTOYHCIICHHBIM.

Perynspubeie u MaccoBble MaJTOMHUYECTBA
XpUCTHAH K rJiaBHON cBsAThbiHE HMepycanuma
— xpamy Bockpecenus ['ocronnsi, Hayaluch
B koHnie 30-x rr.IVB. DTo mpousomnio mociue
JIeraju3aliy XpUCTUAHCTBA B Iipejenax PuMckoi
umnepuu B 313 r. U moj BIMSHHUEM MpUMEpa
CBATOI PaBHOAIIOCTOJIBHOM UMITEpaTpuLbl EneHsl,
COBEPIIMBILIEH HA CKIOHE CBOMX JIET BEIUKOE
nytemectsue B [lanectuny B 325-327 rr.. [lpu
3TOM HaJ0 IOMHUTh, YTO OHA BBIMOJIHSIIA TaAKXKe
U BOJIIO CBOETO ChIHA, uMmiepaTopa Koncrantuna
Bemuxoro (ox.272-337), neficTBysl OT €ro UMEHHU
1 Oarojapsi ero HeorpaHHYECHHON MaTePUATBHOMN
noaaepxke. Mcropudyeckoe MajJOMHUYECKOE
MyTEUIECTBUE CBATOM uMmmnepaTpuubl EjeHsl B
Wepycanum npuseno k Bo3aBmkeHuto Kpecra
lNocriogns, yrounenno Tonorpadun KIFOYEBHIX
LICHTPOB €BAHIEIbCKON HCTOPUU U TMOJIOKUIO
Ha4ajlo MEMOpPHaJIM3aLUU CBITBIX MECT,
CBSI3aHHBIX C 3eMHOHM Xu3HbIO Cmnacutens u
IIpecsitoit boropoaunusl.B 325 1., BO BpemMs
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nposenenus Ilepsoro Beenenckoro Hukelickoro
Cobopa, cBATOH paBHOANOCTOJIBHBIN UMIIEpaTOp
Koncrantun Benukuii n3nan ykas 0 CTpOUTEILCTBE
XPUCTHAHCKUX XPAaMOB B CBSTBIX MecTax: B
Budneeme na mecre poxxaenust Cnacurenst v B
Uepycanmume vax [ podom ['ocniomanm. Tepputoputo
ke [asnecTuHbl NepBbIid XPUCTUAHCKUI UMIIEPATOP
00bsBun CeaTol 3emnéil.

Ko BpemeHu myremecTBHs MMIEpaTPULIBI
Enensl npeanue BO3BOIUT TaKKe CTPOUTEIILCTBO
JIByX XpamoB: B XeBpoHE, Y MaMBpUICKOro
ny06a u Ha MacinudHo# rope. DTUMH COOBITUSIMU
OTKPBIBAETCS HCTOPHS MACCOBOT'O XPUCTHAHCKOTO
najoMHuuecTBa B CBATYI0 3eMIII0, NOTOMY
4YTO IyTelUIeCTBUE ummeparpuubsl EneHsl u eé
OKPY’KEHHS MOKHO U HY’KHO paccMaTpUBaTh Kak
NepBO€ OPraHM30BaHHOE MOKJIOHEHUE CBSTHIM
MecTaM, CBSA3aHHBIM C ’KH3HBIO, KPECTHON CMEPTHIO
u Bockpecenuem Cmnacutens. B pesynbrate
3TOHN NESATeNHHOCTH YK€ B 3IMOXY MMIIepaTopa
Koncrantuna Benukoro B Mepycamum u Buduieem
CTaJIM CTEKaThCsl JJIsI MOKJIOHEHHUs TJIaBHBIM
CBSITBIHSIM XPHCTHAHCTBA THICSIYM OOTOMOJIBLIEB,
IIOJIO)KUB TE€M CaMbIM HA4allo MacCOBOMY
MaJIOMHUYECKOMY ABMKEHUIO B CBATYI0 3eMITIO.

HepycanuMm, mo yiauuaMm M IUIOLIAASIM
KoToporo xoauil cam Mucyc Xpucroc u OTKyna
Hayvajach ucropus LlepkBu, cTai riaBHOM 1eNbIo
XpUCTHAHCKOTO najoMHU4ecTBa. Mepycanum,
OTKDBIB CBOM CBATHIHH, OBICTPO MPEBPATHIICS B
CO3HaHMHM XpHCTHaH Bcero Mupa B Cesroit ['pan,
MecTo noksioneHus ['poOy ["ocnoiH0, u O1aroaapst
9TOMY CTajl OOJBIIUM CTPAHHOIPUHMHBIM JOMOM,
0OJBIIONH TOCTHHUIIEH, OONLIION OONLHUIICH,
00JbIIMM TOproM. MecTHOE HaceleHrne Hayaio
TOHYTbH B MOpPE MAJIOMHUKOB, KOTOPBIE 3aTI0JIOHSITH
FOPOJICKME YJNHIBI W MJOIIAaAH, OCOOCHHO B
JHU XpUCTHAHCKHUX Mpa3gHUKOB. B mocnemgnue
necstunetus B Poccun, kak v B MUpe, HAMETHIIach
TEHJCHIUs OoOpamieHus K TpaIlHulHOHHBIM
IEHHOCTSIM, B TOM 4YHCJ€ JIYXOBHBIM. OJTO
CBHUJIETEIILCTBYET O TOM, UTO B 00IIeCTBE Ha3pea
ocTpasi MOTPeOHOCTh B OMPECICHUU TyXOBHOU
CHUCTEeMbl KOOpPAWHAT W BBIpabOTKE Hambolee
JEHCTBEHHBIX )OPM €€ BBIPAKEHHSL.

K sBnenusM, 0O0BEAUHSIOIMUM O3TH
KyJbTypHBIE MPOLECCH, MOXXHO OTHECTH
(heHOMEH MaJOMHHUYECTBA, KOTOPOE 3apPOAMIIOCH
B TITyOOKOH JIPEBHOCTH W CHITPajio OTPOMHYIO
pOJIb B CTAHOBJIEHUM U Pa3BUTUH KaK JIOKAJIBHBIX
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LHMBUIM3AUUN NPEBHOCTHU, TaK U MHUPOBOMU
LIUBWIN3ALUU B LIEJIOM.

3apoX/JeHue MaJOMHUYECTBA CBS3aHO C
(hopMHpOBaHHEM B MUPE OCHOBHBIX PEIMTHO3HBIX
tedyeHui. [laioMHIUECTBO B TOM MM HHOH hopme
MIPUHSTO NMPAKTUYECKU BO BCEX PEIIUTHSX, B TOM
YHClie ¥ B XPUCTHAHCTBE.

IIpaBociiaBHOE MaJOMHHUYECTBO SIBISETCS
COCTAaBHOM YaCThIO PEJIMTHO3HOU IESITENbHOCTH
Pycckoii [IpaBociasnoli Llepksu. Haseanue coe
MAJIOMHUYECTBO TOJIyYHIIO OJ1aroaaps MajabMOBBIM
BETBSIM, KOTOpbIE IMepBble MaJOMHUKH (T.H.
NaJbMOBHUKHN) pUBO3WIHN U3 [lanecTuHsl.

Ha VII Bcenenckom cobope B 787 roay
otubl LlepkBu chopmymaupoBanu GOrociIOBCKUE
MIPUHIMITEI, 000CHOBBIBAIOIINE AYXOBHBIH CMBICI
MIPaBOCIABHOT0 MAJIOMHUYECTBA KaK MOYNTaHUS U
MTOKJIOHEHUsI MOII[AaM U MKOHAaM, a TaKKe CBSITHIM
MeCTaM paay YAOCTOBEPEHUS NOJIUHHOCTH, a HE
npuspayHocTy borosomutomenus [3].

B HacTosimee BpeMs NPaBOCJIABHOE
MaJOMHUYECTBO — OJHO M3 HanboJiee aKTHBHO
pa3BUBAKOIIUXCS KYyJIbTYPHBIX SBJIEHUNU. B
ONPEJEIEHHON MEpEe OHO CONPHUKACAETCS
C TYpU3MOM, B CBO€ BpPEMs BBIPOCIIUM H3
NaJOMHHUYECKUX cTpaHcTBUU. Hapsaay c
JIpYTMMHU BUJIAMH ITyTEIIEeCTBHUH, TaJOMHUYECTBO
COOTHOCHUTCSI C pa3iIHYHBIMU cdepamu
SKOHOMUYECKOHU, COLMAIBHOW U KyJIbTYpPHOHU
JKM3HU o011ecTBa. B cOBpeMEHHOM MaiOMHIYECTBE
FapMOHUYHO OOBEAUHSAIOTCS TIyOOKHE
HCTOPUYECKHE TPaAMLIHUU C KyJIbTYPHBIMHU
TEHJCHLUSAMH CETOJIHAIIHErO JTHS.

O>KMBJIEHHIO TPABOCIABHOTO MaJIOMHUYECTBA
B Poccun criocoOcTByeT psifi MPUYHH, U3 KOTOPBIX
OCHOBHBIMU SIBJISIFOTCS CIEAYIOIIHE:

— BBICOKMH KYyJIbTYPHO-UCTOPUYECKUN
MOTEHU WA CTpaHbl (HaJIU4YMe MHOXKEeCTBa
MIPaBOCIIABHBIX CBATHIHD);

— OTHOCHUTEJIBHO HEBBICOKAs CTOMMOCTH
M0€3J]0K, OpPraHU3yeMbIX MaJOMHHUYECKUMU
ciry)x0amu;

— CTPEMJIEHHE COBPEMEHHOTO YE€JI0BEKa K
JlyXOBHOMY COBEPLIEHCTBOBAHUIO.

[TanoMHHYECTBO CETogHsA TpPaKTyeTcs
pa3NUYHBIMM aBTOpaMH Ha CTBIKE JBYX
COIMAJILHO-KYJIBTYPHBIX chep — COOCTBEHHO
MMAJIOMHUYECKON NPAKTUKUA, NIOHUMAaeMON Kak
00JIaCTh PETTUTHO3HBIX ITyTEHISCTBHM, H TypH3Ma.
B cB3M ¢ 95TUM eMy IPEANOCHIIAOTCS pa3In4HbIe
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TEPMUHBIL: «ITAJIOMHUYECTBO», (ITAJIOMHUYECKUI
TYPU3M», «PEIUTHO3HBINH TYPU3M», «JTYXOBHO-
MAJIOMHUYECKUN TYpU3M» U T. II.

ITo muenuro Pycckoit IIpaBociaBHOH
IlepkBu, IaTOMHUYECTBO U PEIUTHO3HBIN TYPU3M
— COBEpIIEHHO pa3in4Hble MOHATHA. Pycckas
IIpaBocnaBHas LlepkoBb cunTaer, YTO MOHATHA
«PENUTHO3HBIH TYpU3M» U «IIAJOMHHUYECTBO
JOJDKHBI OBITH pa3zieNieHbl 3akoHoaaTenbHo. [1o
MHeHuto PIIL, nanoMHu4eCcTBO B 00sI3aTEILHOM
MOPSIIKE «...CBSI3aHO € JKHUBBIM JIUTYPTHYECKUM
onbIToM. Ero Hemb3s cMmMemmuBaTh C MPOCTO
TypuzMom» [4].

[TamomHuueckue cayxObl NMpPH Xpamax,
HAIIpOTHUB, CTAparTCs CHEeJIaTh MOE3JKU Kak
MOXHO 0OoJiee NEIEeBbIMH, JOCTYIMHBIMHU s
MNOXKHWJIBIX U Maloo0EeCleueHHBIX BEPYIOIIUX.
CrnenuanucTsl TaKUX CIYXKO XOpOIIO 3HAIOT
3ampoCchl MAJIOMHUKOB (CTPEMJICHHE K OTKa3y
OT pa3BJEYEHUH, OrpaHMUYEeHHUs] B MHUTAHUU,
JKeJIaHUe UCTIOBEAATHCS U TPUYACTUTHCS ). Mex ity
NaJOMHUYECKIUMHU CIy)XKO0aMHu HE CyLIeCTBYeT
KOHKypeHIuH. OCHOBHAsI LI€JIb IS COTPYAHUKOB
— MOJTy4€HHUE NATOMHUKaMH JyXOBHOM MOJIb3bI OT
noe3aKku. JlesaTenbHOCTh 9THX Iy K0 IpaBriibHEES
Ha3BaTb MUCCUOHEPCKOM.

B kauecTBe npumepa NaJOMHHYECKOU
cryKObI MOYKHO MpHUBECTH paboty EnapxuanbsHoro
NaJoMHHYECKOTo oTaena To00IbCKO-
Tromenckoit Enapxun «CHOMpPCKUN MaTOMHUKY,
K CIlelUaINcTaM KOTOPOH, OCOOCHHO B JIETHHUN
MEpUOA, PETYISIpHO OOpamalTCcs W KUTEIH
Canexapnackoit 1 HoBoypenroiickoit Enapxun.

YunTeIBas BBIIMIEU3I0KEHHOE, BO3MOXKHO,
NpaBUIbHBIM ObITO OBl TEepenaTh BOMPOCHI
OpraHu3aluu MaJOMHUYECKUX TI0E€3/J0K B
koMriereHuuio Pycckoil IIpasocnaBroit Llepksu,
a pa3pabOTKOH U Mpojaakel TYpOB PEIUTHO3HO-
MO3HABATENBHOMN TEMAaTUKH MPEUIOKUTh 3aHATHCS
Typpupmam. OgHaKO TATOMHHUYECKHE CIIYKOBI
NpyU Xpamax, 3aHMMaloIuecss opraHu3aluei
MpaBOCIAaBHOIO0 MAJOMHHYECTBA, OCOOCHHO B
MPOBUHIIMAIBHBIX €MapXUsiX, YaCTO CTATKUBAIOTCS
C PSIIOM TPYJTHOCTEH, Cpeii KOTOPBIX OCHOBHBIE —
HEIOCTAaTOK MECT Pa3MEIIEeHUs 1 ITyHKTOB MTUTAHUS
JUIs PUOBIBAIONIUX K O0OBEKTaM TOKJIOHCHHS
najsoMHUKOB. K Tomy e maloMHHYECKHE
CITy’KOBI B psiZie CIy4aeB OPraHU3YIOT U MOE3IKU
PENUTrHO3HO-I03HABATENIBHON HAPABIEHHOCTH C
LIEJIBIO 03HAKOMJIEHHSI HOBOHAYAJIBHBIX C OCHOBAMU
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MIPaBOCIABHON KYJbTYpPBl U MOCIEAYIOIIET0 UX
BOIIEPKOBJICHMS.

Paznuuune neneil myremecTBus MpH 3TOM
00ycnoBiIMBaeT NoAOOp YICHOB IPYIMIIBI, BEIOOP
BPEMEHH JJIs MOE3AKH, MapuipyTa, 00beKTOB
M0Ka3a, METOJIOB U IPHEMOB 1101241 HH(POPMAIINH,
CTUJIsL OOIEHHS C TPYNIOH, MCIOJb30BaHUE
crienanbHOH ekcukH. [Ipu pa3paboTke SKCKypeHit
JUISl YYaCTHUKOB PEIMTHO3HO-TI03HABATENIbHBIX
TYpOB OCHOBHOE BHUMaHHUE Y IeJII€TCsI 3HAKOMCTBY
C UCTOpHEH, apXUTEKTYypOil 00bEKTa IMOCEIICHNUS
1 [IPaBOCIABHOU KYJBTYPOU, B MAJOMHUYECKUX
Ke TMmoe3JqKkax OONbIIMK akKIEeHT AejaeTcsi Ha
CaKkpaJlbHO€ 3HAa4YeHHE MOCELIaeMbIX MECT s
XpUCTHAH.

Bo3MOXKHBII BapHaHT pelieHus: mpooIeMbl
OpraHu3aliy TNajJoOMHUYECTBa B Oyayniem —
cotpyanuuecTtBo Pycckoli [IpaBocnaBnol LlepkBu
U IPENpUATHI TYPUHIYCTPUU.

Hanuume omnpeneneHHOro HCTOPHUKO-
KyJIbTYpPHOTO TIOTEHIINANIA SIBJISIETCS] HEOOXOAUMBIM
YCIIOBUEM JIJISl Pa3BUTHS PAKTHYECKH JTIOOOTO BHAA
MyTEIECTBUI, B TOM YHUCJI€ U NMAJOMHUYECTBA B
paMKax IpaBOCIaBHON XpUCTHAHCKOW KOH(ecCcHu.

3amagHas Cubups U Ypani — 3T0 peruoH, rie
Ha MPOTSHKEHUHN HECKOJIBKUX BEKOB CKJIa/IbIBAJIach
peNuruo3Has KyJbTypa HECKOIBKHX KOH(pecCH.
PesynabTaToM 3TOTO SIBHJIOCH (OPMUPOBAHHE
OoraTeiiero HICTOPUUECKOT0, APXUTEKTYPHOTO U
TyXOBHOTO Hacienus [5].

Tak, TroMeHcKast 00J1aCTh 110 YUCITy OOBEKTOB,
COCTAaBJISIOIIUX TYPUCTCKHE KYJIBbTYPHBIE PECYPCHI,
BXOJIMUT B nepBble 7 peruoHos Poccuu. Ha ee
TePPUTOPUU PACTIONOXKEHBI 6 HMCTOPUUECKUX
roponoB (Tobonbck, TiomeHp u T.x.), THE
cocpesoToueHa OoJbIIas 4YacTb UCTOPUUECKOTO
U apXHTEKTYpHOr'0 Hacliequst 00JiacTH, B T.4.
1 3HAYUTEJIbHOE KOJUYECTBO IMPAaBOCIABHBIX
PEUTHO3HBIX 00BEKTOB [6].

HemanoBaxHoe 3HaueHHE AJs PA3BUTUSL
[IPaBOCJIABHOTO MTAJIOMHUYECTBA B PETHOHE UMEIOT
TaK)Ke CBATBHIHH, KOTOPbIE HAXOASATCS B HEOOIBIINX
cenax TobGonbcko-Tiomenckolt Emapxuu u
npuieraromux Kk Hed emapxuit (cc. Cyepka,
UumeeBo, MepkymuHO 1 T.1.). B rpaHuiiax Maibix
CEJIbCKUX IOCEJIEHUI HaBEepHsSKa CYIIECTBYIOT
U elle He BbISBIECHHBIE O0BEKTHI KYJIbTYPHOTO
Hacyeusl.

AHanIM3 UCTOPUKO-KYJIBTYPHOTO TIOTEHIIH A
VYpansckoro @O ¢ TOUKHM 3peHUs] OpraHU3aIUU
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MpPaBOCIABHOTO NAJOMHHYECTBA IO3BOJISIET
BBISIBUTH CJIETYIOIIHE €r0 0COOCHHOCTH:

— Hajlu4yMe Ha TEeppPUTOPUM peruoHa
OO0JIBIIOTO KOJIMYECTBA OOBEKTOB MPABOCIABHOTO
MaJOMHUYECTBA, PACIIOIIOKEHHBIX B Pa3IMYHbIX
paiioHax, uTo 00eCIeunBaeT MUPOKYO Teorpadrio
MaJOMHUYECKUX MOE3/I0K;

— JyXOBHAasi HACBIIEHHOCTh OOBEKTOB
MaJOMHHUYECTBA;

— MW, KaK cJeAcTBHe, MH(QOpMaTUBHASA U
SMOILIMOHANIbHAS HACBHIIEHHOCTh MAaJOMHUYECKHUX
M0€3/10K;

— HaJW4Yue pAla KYIbTOBBIX OOBEKTOB,
HYK/JIAIOIINXCS B BOCCTAHOBJIEHUH U PECTaBpaLIUH.

Jymaetcst, a71st TOro, YT00bI BOCCTAHOBHUTD M
OTpPECTaBpUpOBaTh Pa3pyIIEeHHbIE PEIUTHO3HBIC
COOpY)XKEHHS, a TakKkxkKe MOJJAepKHUBaTh B
HaJJieXKalleM COCTOSHUM COXpaHUBIIHECH
00BEKTHl MPaBOCIABHOTO MaJOMHHYECTBA,
HEOOXOIMMBI COBMECTHBIEC YCHIIHSI TOCYAapCTBa,
LepkBu u o01IeCTBEHHOCTH. PeliieHne 3Toii 3a1auu
MO3BOJIUT B [TOJIHOW Mepe pean30BaTh HCTOPUKO-
KYJbTYPHBIN U lyXOBHBII IIOTEHI[MAJ PETHOHA.

B mpomecce cOopa u cucreMaTu3anuu
cBeJeHU 00 o00BeKkTax MpaBOCIABHOTO
MAJIOMHUYECTBA, PACIIOJIOKEHHBIX Ha TEPPUTOPHUH
VYpansckoro @O, BBISICHIIOCH, YTO OCHOBHBIMU
LHEeHTpaMH NaJOMHHYECTBAa Ha TEPPUTOPUHU
TroMeHCKOW 0071acTh SBISIIOTCS apXUTEKTYPHO-
xpaMoBbIi KomIuieke Tobomsckoro Kpemiis, rie B
IToxpoBckoMm cobope mokosiTest Moty CBATHTENS
HNoanna ToOoNbCKOr0 M CBSILICHHOMYYECHHKA
I'epmorena, AbGanakckuit CBATO-3HAMEHCKHUH
MY)XCKOM MOHAacThIpb (3/4ech MpeObIBaeT
qy0TBOpHas Abanankas nkona boxxueit Marepu
«3namenue»), CBsaTo-Tpounkuii MyKCKOU
MOHACTBIPb B T. TIOMEHH, Iie HAXOAATCS MOIIU
dunodes Jlemmuckoro, Jlanmarosckuii CBsTO-
VYcrneHcKuil MyX CKOHM MOHACTBIPb, TAE€ IOJ
CIIyJIOM TOYHBAIOT CBSTHIE MOIIHM OCHOBATEJS
obutenu Jlanmara HMcerckoro. B Himmme
BHUMAaHHUE NaJIOMHUKOB TIPUBJIEKACT XPaAM-TEPEM,
MOCTPOCHHBIH 0€3 eMHOT0 IBo3/1s1. Heckonbko net
Ha3aJ] B XpaMe IMpou30uuIo 9y0: HepykoTBopHBIil
00pa3 Criacutens 0ToOOpa3uiICs Ha CTEKJIE.

3AK/IIOYEHHUE

[TanoMHHUYECTBO B NpPaBOCIABHOU LEPKBU
SIBJISIETCS] BayKHEUIIEH YacThlO AYXOBHOH >KM3HU
BEPYIOIIMX M NPEACTaBIseT cO00M HE TOJBKO
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PEAUTUO3HBIA aKT, HO U BaXHBIM 3JIEMEHT
KyJIbTYPHOH M HMCTOPUYECKONW Tpaauuuu. 3a
MHOT'ME CTOJIETHSI IPABOCIIABHOE MaJJOMHUYECTBO
NpETEepPHENO 3HAYUTEIbHBIE HU3MCEHEHHS,
alanTUpPYACh K HUCTOPUYECKUM YCIOBUSM,
COXpaHsis IPU 3TOM CBOK JYXOBHYIO CyTb U
3HAYEHHUE JUIsl XPUCTHAH.

B coBpemeHHOM 0011eCTBE TAIOMHUYECTBO
NPOJIOJIKAET Pa3BUBATHCS, B3aUMOJEUCTBYS C
TYPU3MOM, UYTO, C OAHOM CTOPOHBI, OTKPHIBAET
HOBBIE BO3MOXHOCTU JUId BEPYKOIIUX, a
C JIpyrol — IOpPOXKAAET PsJ BHI30OBOB,
CBSI3aHHBIX C COXPAHEHUEM JYXOBHOW LIEHHOCTHU
NaJJOMHUYECKHX IyTelecTsuid. HecMoTpst Ha 31O,
IIPaBOCJIABHBIEC MAJJIOMHUKHU MPOAOKAKOT UCKATh
JYXOBHOE 00OTrainieHue, moceasi CBAThle MecTa,
rJe OLIYILIAeTCs CBsI3b C IMpEJKaMH U C caMOoH
ucropueit Llepksu.

AKTyaJIbHOCTh M HEOOXOAUMOCTb COXPaHEHHUS
A pa3BUTHUS TpaJjULUUN NOPaBOCIABHOTO
MTaJIOMHUYECTBA OCTAOTCS BaXKHBIMU 3a/1a4aMU HE
ToNbKO 1uist LlepkBu, HO U /7Sl Bcero o0IecTBa,
CTpEeMSLIErocs: K JJyXOBHOMY IIPOCBETJICHUIO U
COXPAHEHUIO CBOEU KYJBTYPHON UACHTUYHOCTH.
BaxxHo, 4TOOBI TATOMHUYECTBO COXPAHSIIO CBOIO
JYXOBHYIK 3HAa4MMOCTb M HE€ IPEBPALAIOCh
B KOMMEPUYECKUH NPOAYKT, a CIYKHUIO
JEWCTBUTENHHO IITyOOKOMY M HICKPEHHEMY ITOUCKY
BEPBI U TyXOBHOT'O POCTA.

bynyiiee npaBoCi1aBHOIO MaJlOMHHYECTBA
3aBUCUT OT YCIIEIIHOTO COTPYAHUYECTBA MEXKIY
IlepkoBbIO, rOCYyHapCTBEHHBIMU OpraHAMU
A TYPUHJIYCTPUEH, YTO IMO3BOJUT YJIYyUIIHUTh
WHPPACTPYKTYPY M YCIOBUS Ui TaJOMHHUKOB, a
TaKKe€ COXPaHUTb UCTOPUUECKUE U KYJIbTYPHBIE
MaMSITHUKHU, KOTOPBIE SIBISIOTCS BaKHEHIIEH
YaCThIO JyXOBHOI'O HACJIEUsI HALIETO HAPOAA.
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ARTIFICIAL INTELLIGENCE FOR

PROTECTION AGAINST CYBER
ATTACKS

Annotatsiya. Ragamlashtirish jarayonida barcha
korxona, tashkilot va muassasalarda sagqlanayotgan,
uzatilayotgan va qabul qilinayotgan ma’lumotlarni
kiberhujumlardan himoyalanish uchun sun iy intellektni
qo ‘llash va tarmoq havfsizligini ta’'minlash uchun
bugungi kunda eng zarur bo ‘Igan usullar keltirilgan.
Kompyuter tarmog ‘ida bo ‘ladigan tahdidlarni operativ
ravishda aniqlashda va kiberhavfsizlik sohasida ilg ‘or
texnologiyalarni joriy etishda sun’iy intellektga
asoslangan dasturiy vositalarni ishlab chiqish hamda
tarmoq havfsizligini ta’minlashda tashkiliy, texnikaviy,
dasturiy va kriptografik vositalarni qo ‘llash usullari
taklif etilgan.

Kalit so‘zlar: kiberhavfsizlik, kiberhujum,
sun’iy intellekt, tahdidlar, tarmoq havfsizligi, nazariy
tadgqiqotlar.

Aunomayusn. B npoyecce yugposuzayuu
npugedensvl Haubonee HeodXOOUMble HA Ce200HAULHUL
0eHb MemoObl NPpUMEHEeHUS UCKYCCMBEHHO2O
UHmMennekma O 3aujumsl UHGOpMaAYULL, XPAHAUelCH,
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nepedasaemoll U NPUHUMAEMOU CeMU NPEONPUSIMUSLMU,
OP2AHUSAYUAMU U YUPENCOCHUAMU OMm KUbepamax, a
maxoice 01 obecnevenus cemegoi 6e30NaACHOCMU.
Ipeonoocenvt cnocobvl pazpabomru npoepammHbLX
Cpedcme Ha OCHOBe UCKYCCMBEHHO20 UHMELEKMA OIS
ONEPaAmuHO20 BbIAGILEHUSL Y2PO3 8 KOMNbIOMEPHBLX
cemsax U GHeOpeHUsT NepedosbiX MeXHON02Uull 8
chepe kubepbezonachocmu, a Maxice NPUMeHeHUs.
OP2aAHUAYUOHHBIX, MEXHUUECKUX, NPO2PAMMHBIX
u kpunmoepaguueckux cpedocme 0is obecnedeHus
cemesoil 6ezonacrocmi.

Knwuesvie cnosa: rxubepbeszonacnocme,
Kubepamaka, UCKyCCMEEHHbL UHMELIEKM, YePO3bl,
cemeeas 6e30NaCcHOCHb, MEOPEeMUUECKUe UCCTIEO08AHLS.

Annotation. In the process of digitalization,
the most essential methods for applying artificial
intelligence to protect data stored, transmitted,
and received by all enterprises, organizations, and
institutions from cyberattacks and to ensure network
security are presented. The proposed approaches
include the development of Al-based sofiware tools for
the rapid detection of threats in computer networks and
the implementation of advanced technologies in the field
of cybersecurity, as well as the use of organizational,
technical, software, and cryptographic measures to
ensure network protection.

Keywords: cybersecurity, cyberattack, artificial
intelligence, threats, network security, theoretical
research.

KIRISH

Bugungi kunda O‘zbekiston xalqaro islom
akademiasida ta’lim olayotgan talabalar va
magistrlarga bo‘lgan talab borgan sari oshib
bormoqda. Akademiyaning saytlariga va har
xil tashkil etilgan elektron platformalariga
kirayotganlarning sonining oshib borishi natijasida
saglanayotgan ma’lumotlarning butunligini
ta’minlash, o‘chirilmaganligini, yoki o‘zgartirilib
go‘yilmaganligini ta’minlash masalalari kelib
chigmoqda [1]. Barcha muasassalarning yoki oliy
yurtlarining har ganday davlat korhonalari, yoki
tijorat kompaniyalarning o‘ziga yarasha har xil
turdagi ma’lumotlari mavjud. Bunday turlarga
maxfiy, konfidentsiyal yoki ochiq ma’lumotlar
bo‘lishi mumkin.

Barcha tashkilotlar respublikamizda qabul
qilingan raqamlashtirish jarayoni asosida barcha
ichki va tashqi faoliyat bilan kompyuterlar bilan
telekommunikatsiya tarmogqlari orqali ma’lumotlar
ayirboshlashadi.
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Hammaga ma’lum, bugungi kunda dunyo
bo‘yicha rivojlanayotgan davlatlarda zamonaviy
axborot kommunikatsiya texnologiyalari asosida
faoliyat olib borilmoqda. Raqamlashtirish
jarayonlari iqtisodiyotning barcha jabxalarida
go‘llanishi natijasida katta moliyaviy yutuqlarga
erishilmoqda.

Bugungi kunda har bir axborot 0z qiymatiga
ega bo‘lib, ularning bahosi olinayotgan,
saqsalanayotgan, uzatilayotgan yoki qabul
qilinayotgan axborotlarning butunligiga,
o‘zgartirilmaganligiga, xatosiz berilganligiga va
talab qilingan vaqtda yetkazib berilganligiga bog‘liq
bo‘lib qolayapti. Bu shartlarning bajarilmaganligi
axborotlardan foydalanuvchilarga juda katta
ma’naviy, siyosiy, axloqiy va eng asosiysi iqtisodiy
ya’niy moliyaviy zarar keltirishi barchaga ma’lum
bo‘lib qoldi [2].

Albatta xozirgi raqamlashtirish davrda
barcha korxonalar, tashkilotlar, vazirliklar,
muassasalar, aktsiyadorlik kompaniyalar,
assosatsiyalar, mas’uliyati cheklangan jamiyat
va firmalar o‘zlarining faoliyati yuzasidan barcha
ma’lumotlarni kompyuterlarga joylashtirib, ulardan
kerak paytda foydalanib kelinmoqda, lekin ushbu
ma’lumotlarni himoyalash masalalari ko‘p joylarda
hisobga olinmay qolayapti /1,2/.

ASOSIY QISM

Axborot xavfsizligi tobora ko‘proq joriy
etilayotgan va foydalaniladigan kompyuter
tizimlarini hisobga olgan holda zamonaviy dunyoda
muhim o°‘rin tutadi. Har bir inson, xoh shaxs, xoh
kompaniya bo‘lsin, 0‘z ma’lumotlarini o‘g‘irlash,
o‘chirish yoki o‘zgartirish xavfini kamaytirishga
xarakat qiladi. Shu jumladan, avtomatlashtirilgan
tizimda kiberxavfsizlik muhim rol o‘ynaydi.

Bugun dunyo bo‘ylab axborot xavfsizligi
bilan birgalikda “kiberxavfsizlik” tushunchasi
keng qo‘llanilib, uning ahamiyati borgan sari
to‘ligroq e’tirof etilmoqda. Kiberxavfsizlik —
bu kibermakonning barcha tashkil etuvchilari
(ya’ni texnik qurilmalar va foydalanuvchilar)ni
har ganday tahdidlar va kutilmagan ta’sirlardan
himoyalanganlik holati hisoblanadi. Kiberhujumlar
soni tez va barqaror o‘sishda davom etmoqda,
hujumlarning o°zi tobora takomillashib bormoqda
va bunday kiberhujumlarning maqsadi odatda
maxfiy ma’lumotlarga kirish, uni o‘zgartirish
yoki yo‘q qilish, foydalanuvchilardan pul undirish,
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biznes va moliyaviy markazlar, davlat tashkilotlari
faoliyati uchun mas’ul bo‘lgan hisoblash
tizimlarining ishlashini buzishga qaratilgan bo‘lib
golmoqda.

Kiberxavfsizlik sohasida ilg‘or texnolo-
giyalarni joriy etish hujumlarni batafsil aniqlash
va ularni kiberxavfsizlik bo‘yicha mutaxassislarga
garaganda tezroq hal qilish uchun sun’iy
intellektdan foydalanishga to‘g‘ri kelmoqda /3/.
Bundan tashqari, kiberhujumlarning turlarini
aniqlash, ularni sinflarga bo‘lish va ichki va tashqi
tahdidlarni aniqlash ilmiy tadqiqot ishlarini olib
borishni talab etmoqda.

Sun’iy intellekt (SI) - bu tahdidlarni aniqlay
oladigan va ularni bartaraf etish va oldini olish
uchun avtomatik ravishda zarur choralarni
ko‘radigan texnologiya deb hisoblasa bo‘ladi.
U ma’lumotlarni qayta ishlash, anomaliyalarni
aniqlash va jarayonlarni avtomatlashtirish
imkoniyatlari tufayli kiberhujumlardan axborotni
himoya qilish darajasini sezilarli darajada oshirishi
mumkin.

Kiberxavfsizlikda sun’iy intellektdan
foydalanish axborotni himoya qilish darajasini
sezilarli darajada oshirishi, jarayonlarni samaraliroq
qilishi va kiberhujumlar xavfini kamaytirishi
mumkin [7,8]. Shuni yodda tutish kerakki, SI
kiber mudofaa arsenalidagi vositalardan biri bo‘lib,
undan foydalanish boshqa xavfsizlik choralari bilan
birlashtirilishi kerak.

Uzatilayotgan ma’lumotlarni himoya qilish
uchun sun’iy intellektni qo‘llashning ba’zi usullari:

1. Har xil turdagi anomaliyalarni aniqlash:

- SI odatdagi xatti-harakatlardan chetga
chiqishni aniqlash uchun trafik va foydalanuvchi
xatti-harakatlarini tahlil qilishi mumkin.
Misol uchun, agar foydalanuvchi odatda
foydalanmaydigan ma’lumotlarga kirishga urinish
kabi g‘ayrioddiy harakatlarni amalga oshira
boshlasa, tizim avtomatik ravishda mumkin bo‘lgan
hujum hagqida signal berishi mumbkin.

2. Hujumlarni bashorat qilish:

- Mashinani o‘rganish usullaridan foydalangan
holda, SI tarixiy kiberhujum ma’lumotlarini tahlil
qilishi va nagshlarni aniglashi mumkin, bu esa
potentsial tahdidlarni bashorat qilish va ularni
oldini olish uchun o‘z vaqtida choralar ko‘rish
imkonini beradi.

3. Hodisalarga javob berishni avtomatlashtirish:

- SI shubhali IP-manzillarni blokirovka
qilish yoki buzilgan hisoblarni o‘chirib qo‘yish
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kabi hodisalarga javob berish jarayonlarini
avtomatlashtirishi mumkin, bu esa tahdidlarga
tezroq javob berishga imkon beradi.

4. Tarkibni filtrlash:

- SI kiruvchi xabarlar va ma’lumotlarni tahlil
qilish va filtrlash, fishing yoki zararli qo‘shimchalar
kabi zararli tarkibni aniqlash uchun ishlatilishi
mumkin.

5. Kirishni boshqgarish:

- SI foydalanuvchi huqugqlarini
boshgarishda yordam berishi mumkin. Tizimlar
foydalanuvchilarning xatti-harakatlarini tahlil
qilishi va ularning roli va faoliyatiga qarab kirish
darajalarini avtomatik ravishda sozlashi mumkin.

6. Tarmoq monitoringi:

- SI DDoS hujumlari yoki xakerlik urinishlari
kabi kiberhujumni ko‘rsatishi mumkin bo‘lgan
shubhali nagshlarni aniqlash orqali tarmoq
faoliyatini doimiy ravishda kuzatishi mumkin.

7. Ma’lumotlarga asoslangan trening:

- SI tizimlari katta miqdordagi kiberhujum
ma’lumotlari bo‘yicha o‘qitilishi mumkin, bu
ularga aniqlash va javob berish algoritmlarini
doimiy ravishda takomillashtirishga imkon beradi.

8. Ma’lumotlar buzilishidan himoya qilish:

- SI ma’lumotlar uzatilishini kuzatish va katta
hajmdagi ma’lumotlarni nusxalash yoki tashqi
manbalarga uzatish kabi shubhali harakatlarni
aniqlash uchun ishlatilishi mumkin.

9. Aqlli tahdidlarni boshqarish tizimlari:

- Xavfsizlik ma’lumotlari va hodisalarni
boshgqarish tizimlari (SIEM) xavfsizlik hodisalarini
yanada samarali tahlil qilish va o‘zaro bog‘lash
uchun sun’iy intellektni birlashtirishi mumbkin.

10. Xodimlarni o‘qitish:

- SI xodimlarga kiber tahdidlarni aniqlashga
va axborotni himoya qilish choralarini ko‘rishga
yordam beradigan interaktiv o‘quv dasturlarini
yaratish uchun ishlatilishi mumkin.

Kiber tahdidlardan himoyalangan korporativ
kompyuter tarmog‘ini yaratish texnik va tashkiliy
choralarni 0‘z ichiga olgan kompleks yondashuvni
talab qiladi.

Tarmoq xavfsizligini ta’minlashga yordam
beradigan asosiy usullar [4-6]:

1. Xatarlarni baholash:

- Tarmoq zaifliklarini aniqlash uchun xavf
tahlilini bajarish. Qaysi ma’lumotlar va tizimlar
biznes uchun muhim ekanligini va ularga qanday
tahdidlar ta’sir qilishi mumbkinligini aniqlash.

ISSN 2181-9572

2. Xavfsizlik siyosatini ishlab chiqish:

- Axborotni himoya qilish, kirishni boshgarish
va hodisalarga javob berish qoidalari va tartiblarini
0‘z ichiga olgan xavfsizlik siyosatini yaratib
amalga oshirish.

3. Tarmoq segmentatsiyasi:

- Muhim tizimlar va ma’lumotlarni ajratish
uchun tarmoqni segmentlarga bo‘linadi. Bu
tahdidlar paydo bo‘lganda ularning tarqalishini
cheklashga yordam beradi.

4. Xavfsizlik devorlaridan foydalanish:

- Kiruvchi va chiquvchi trafikni filtrlash
uchun xavfsizlik devorlarini o‘rnatish. Shubhali
ulanishlarni blokirovka qilish qoidalarini sozlash.

5. Kirishni aniqlash va oldini olish tizimlari
(IDS /IPS):

- Tarmoq trafigini kuzatish va Real vaqtda
yuzaga kelishi mumkin bo‘lgan hujumlarni
aniqlash uchun IDS/IPS tizimlarini ishga tushurish.

6. Ma’lumotlarni shifrlash:

- Dam olish paytida ham, tarmoq orqali
uzatishda ham nozik ma’lumotlarni himoya qilish
uchun shifrlashdan foydalanish. Bu ma’lumotlar
ushlanib qolsa, ularga kirishni oldini olishga
yordam beradi.

7. Autentifikatsiya va kirishni boshqarish:

- Muhim tizimlarga kirish uchun ko‘p
faktorli autentifikatsiyani (KFA) amalga oshirish.
Foydalanuvchilarning fagat oz ishlarini bajarish
uchun zarur bo‘lgan manbalarga kirishini cheklash.

8. Dasturiy ta’minotni yangilash:

- Ma’lum zaifliklardan himoya qilish uchun
operatsion tizimlar, ilovalar va antivirus dasturlarini
muntazam yangilab turish.

9. Monitoring va jurnallar:

- Foydalanuvchi faoliyati va tarmoq trafigini
kuzatish uchun monitoring va jurnal tizimlarini
sozlash. Bu shubhali xatti-harakatlarni aniqlashga
yordam beradi.

10. Xodimlarni o‘qitish:

- Xodimlar uchun fishing kabi mumkin bo‘Igan
tahdidlardan xabardor bo‘lishlari va ularga to‘g‘ri
munosabatda bo‘lishlari uchun muntazam ravishda
kiberxavfsizlik bo‘yicha treninglar o‘tkazish.

11. Hodisalarga javob berish rejasi:

- Kiberhujum yoki ma’lumotlar buzilgan
taqdirda aniq harakatlar tartibini oz ichiga olgan
hodisalarga javob berish rejasini ishlab chiqish.

12. Ma’lumotlarni zaxiralash:

- Muhim ma’lumotlarni muntazam ravishda
zaxiralash va xavfsiz joyda saqlash. Bu yo‘qolgan
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yoki buzilgan taqdirda ma’lumotni tiklashga
yordam beradi.

13. Penetratsion test:

- Xavfsizlik zaifliklarini aniglash va mavjud
himoya choralarining samaradorligini tekshirish
uchun muntazam ravishda penetratsiya testlarini
o‘tkazish.

14. Tashqi manbalar:

- Maslahat olish va xavfsizlik auditini
o‘tkazish uchun tashqi kiberxavfsizlik bo‘yicha
mutaxassislar bilan hamkorlik qilishni aniqlash.

Ushbu amallarni bajarib, yanada xavfsiz
korporativ kompyuter tarmog‘ini yaratish va kiber
tahdid xavfini minimallashtirish mumkin bo‘ladi.

Bunday boshqarish tizimi nazariy tadqiqotlar
asosida quyidagi yo‘nalishlardan iborat bo‘lishi
kerak:

1. Yuqorida keltirilgan jismoniy, texnikaviy,
dasturiy, iqtisodiy, siyosiy, ma’naviy va ma’rifiy
keltirilgan zararlarni aniglab beradigan matematik
formulalarini yaratish.

2. Har bir kiberxujumdan hosil bo‘lishi mumkin
bo‘lgan zararlarning matematik modellarini ishlab
chiqish.

3. Kiberxavfsizlikka taaluqli bo‘lgan
texnikaviy, dasturiy vositalarni va ularning turlarini
aniqlab berish.

4. Kiberxujumlarning turlarini aniqlaydigan
va ularga garshi usullarini ishlab chiqish.

5. Axborotlarni xavfsizligini ta’minlash
uchun tashkiliy, texnikaviy, dasturiy, kriptografik,
jismoniy, xuquqiy va telekommunikatsiya
tarmogqlari orqali uzatilayotgan ma’lumotlarni
himoyalash vositalarini aniqlab berish.

6. Identifikatsiya va autentifikatsiya
jarayonlarini takomilashtirish.

7. Kompyuter tarmoqlari orqali kirib
kelayotgan viruslarga va maxsus kodlarga qarshi
usullarni ishlab chiqish.

8. Himoyalangan zamonaviy ma’lumotlar
omborlarini yaratish usullarini ishlab chiqish.

9. Har xil turdagi intellektual tizimlar
yaratish uchun o‘z-o‘zini o‘rgatadigan va
neyrotexnologiyalarga asoslangan bilimlar bazasini
yaratish hisoblanadi.

XULOSA

Xulosa qilib aytish mumkinki, barcha
yuqorida keltirilgan masalalar uchun texnikaviy,
dasturiy va informatsion ta’minotini yaratib berish
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kerak bo‘ladi. Ushbu usullarni ilmiy tahlili asosida
amalga oshirilganda barcha tashkilot, korxona
va muassasalarning Internet platformalarida
saqlanayotgan, uzatilayotgan va qabul gilinayotgan
ma’lumotlarini har xil turdagi kiberhujumlardan
saqlanish ihtimolini oshirilgan bo‘ladi.
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SUN’1IY INTELLEKT VA
CHATBOTLARNING
MEHMONXONA VA TURISTIK
XIZMATLARDA QO‘LLANILISHI

NPUMEHEHHUE
NCKYCCTBEHHOI'O
UHTEJIVIEKTA U YAT-
BOTOB BI'OCTUHNYHOM "
TYPUCTHYECKOM CEPBUCE

APPLICATION OF ARTIFICIAL
INTELLIGENCE AND CHATBOTS
IN HOSPITALITY AND TOURISM

SERVICES

Annotatsiya: Ushbu maqolada sun iy intellekt (SI)
va chatbot texnologiyalarining zamonaviy turizm va
mehmonxona xizmatlari tizimida qo ‘llanilishi chuqur
tahlil etiladi. So ‘nggi yillarda raqamli texnologiyalar tez
sur’atlar bilan rivojlanib, turistik xizmatlar ko ‘rsatish
Jjarayonlarini avtomatlashtirish, optimallashtirish va
mijozlarga yo ‘naltirilgan yondashuvni kuchaytirishda
muhim vositaga aylandi. Xususan, chatbotlar orqali
xizmat ko ‘rsatish sifati oshib, real vaqt rejimida
mijozlar ehtiyojlariga javob berish imkoniyati kengaydi.
Magolada sun’iy intellekt va chatbotlarning nazariy
asoslari, ularning texnologik xususiyatlari, jahon va
O zbekiston amaliyotidagi qo ‘llanilishi, afzalliklari,
mavjud muammolar va istigbolli yo ‘nalishlar yoritilgan.
Tadgqiqot natijalari asosida turizm sohasida raqgamli
innovatsiyalarni yanada rivojlantirish bo ‘yicha
ma ‘lumotlar berilgan.

Kalit so‘zlar: sun’iy intellekt, chatbot, ragamli
texnologiyalar, mehmonxona xizmati, turistik
xizmatlar, avtomatlashtirish, mijoz tajribasi, ragamli
transformatsiya, aqlli xizmat ko ‘rsatish, turizm
innovatsiyalari.

AHHOTANUA: B O0anHol cmambve npoeooumcs
2nyOOKUU aHanu3z nNpumMeHeHus MexHoLo2Ul
uckyccmeennoeo uumennexma (MH) u uam-6omos ¢
COBPEMEHHOTL cucmeme mypucmueckux U 20CMUHUYHbIX
yeaye. B nocnednue 2odvl cmpemumenvHoe
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pazeumue Yyupposvix MexHoI02Uti CMAI0 BAHCHHIM
UHCMPYMEHMOM A8MOMAMu3ayuu U OnmuMu3ayuu
npoyeccos npedoCcmasieHus, Mypucmuieckux yciye,
a makxce ycuieHus KAueHmoopueHmupo8anHo2o
nooxooa. B wacmnocmu, ucnonvzosanue uam-6omos
CNOCOOCMBOBANO NOBLIUEHUIO KAHECTBA 0OCTYHCUBAHUSL
U pacuuperHuio 803MONCHOCHEl ONepamusHoco
Ppeazuposanis Ha NOMpeOHOCMU KIUEHNOS @ Pelcume
peanvHoco épemeHu. B cmamve maxowce oceeujenvl
meopemuueckie OCHO8bl UCKYCCMBEHHO20 UHMENNEKMa
u uam-60mos, ux MexHoro2udecKue 0cobeHHoCmu,
npUMeHeHue 8 MUpOBOll U HAYUOHATLHOU NPAKMUKE,
npeumywjecmed, cyujecmeyiouwjue npooiemMvl u
nepcnexkmustvle Hanpasienus. Ha ocnose pesyivmanmos
UCCne008anuss NPeOCmagieHbl Hay4Ho 0OO0CHOBAHHbLE
pexomenoayuu no OarbHetuemMy pasgumuio Yu@dposuvix
UHHOBAYUL 8 MYPUCIMUYECKOU OMPACTU.

KiroueBble ci10Ba: uckyccmeentvlll UHmMen1eKn,
yam-60m, yupposvie mMexnoro2uu, 20CMUHUYHbL
cepsuc, mypucmuuecKkue yCaiyeu, agmoMamu3ayus,
KAUEHMCKULL Onblm, yudposas mpancopmayus, ymHoe
obcyHcusanue, UHHOBAYUU 8 Mypu3Me.

Annotation: This scientific article provides an in-
depth analysis of the application of artificial intelligence
(A1) and chatbot technologies in the modern tourism
and hospitality services sector. In recent years, the
rapid development of digital technologies has become a
crucial tool in automating and optimizing the processes
of providing tourism services, as well as enhancing
customer-oriented approaches. In particular, the use
of chatbots has improved service quality and expanded
the ability to respond to customer needs in real-time.
The article covers the theoretical foundations of
artificial intelligence and chatbots, their technological
features, applications in global and national practices,
advantages, existing challenges, and promising
directions. Based on the research results, scientifically
grounded recommendations for further development of
digital innovations in the tourism sector are provided.

Keywords: artificial intelligence, chatbot, digital
technologies, hospitality service, tourism services,
automation, customer experience, digital transformation,
smart service, tourism innovations.

KIRISH

Sun’iy intellekt (SI) — bu kompyuter
tizimlari orqali inson ongiga xos funksiyalarni,
xususan, tafakkur yuritish, qaror qabul qilish, tilni
tushunish, o‘rganish va muammolarni hal qilish
kabi qobiliyatlarni modellashtirishga garatilgan
ilmiy-texnologik yo‘nalishdir.
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U zamonaviy informatika, matematika,
lingvistika, nevrologiya, psixologiya, falsafa
va kognitiv fanlarning kesishgan nuqtasida
shakllangan multidisiplinar soha hisoblanadi. SI
0°‘z mohiyati bilan inson aglining sun’iy ravishda
qayta tiklanishi, uni algoritmlar va dasturiy vositalar
orqali amaliyotga tatbiq etish imkoniyatini yaratadi.
SIrivojlanishining nazariy poydevori 1950-yillarda
Alan Turing tomonidan qo‘yilgan bo‘lib, u o‘zining
mashhur “Turing testi” orqali mashinalarning
“aqlli” deb baholanish mezonlarini aniqlagan.
Bugungi kunda SI turli yondashuvlar asosida
amalga oshiriladi: an’anaviy ekspert tizimlari,
bilimlar bazasiga asoslangan tizimlar, mashinali
o‘rganish (machine learning), chuqur o‘rganish
(deep learning), neyron tarmoglar (neural networks)
kabi yondashuvlar eng ko‘p qo‘llanilayotgan
metodologiyalardandir. Mashinali o‘rganish — SI
tizimlarining ma’lumotlar asosida o‘z faoliyatini
mustaqil tarzda takomillashtirish imkoniyatini
ta’minlaydi. Bu esa turizm sohasida mijozlar xatti-
harakatlarini tahlil qilish, ularning istaklariga mos
tavsiyalar berish va xizmatlarni shaxsiylashtirish
imkonini yaratadi. Chuqur o‘rganish esa aynan
tilni qayta ishlash, ovoz tanish, tasvir tahlili kabi
murakkab jarayonlarda yuqori aniqglikka erishish
imkonini beradi. Aynan ushbu texnologiyalar
chatbotlar va virtual yordamchilarning samarali
ishlashiga zamin yaratib kelmoqda. Sun’iy
intellekt texnologiyalarining turizm sohasida keng
go‘llanilishida chatbotlar alohida o‘rin tutadi.

MUHOKAMA

Chatbotlar — bu foydalanuvchilar bilan
matnli yoki ovozli muloqot qiluvchi, sun’iy
intellekt algoritmlari asosida ishlovchi dasturiy
vositalardir. Ular turizm tizimida mehmonxona
bron qilishdan tortib, sayohat ma’lumotlarini
taqdim etish, marshrutlar tuzish, xizmatlar haqida
maslahat berish va hatto mijoz shikoyatlarini qabul
qilishgacha bo‘lgan keng turdagi funksiyalarni
bajaradi. Chatbotlarning afzalligi shundaki, ular
inson ishtirokisiz 24/7 rejimida ishlay oladi, bir
vaqtning o‘zida minglab foydalanuvchilarga
xizmat ko‘rsatadi va insoniy omillardan
xoli holda aniq, tizimli va tezkor muloqotni
olib borishni yetarli darajada ta’minlaydi.
Texnologik nuqtayi nazardan, chatbotlar uch asosiy
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turga bo‘linadi: skript (qoidalarga asoslangan)
chatbotlar, sun’iy intellekt asosidagi (self-
learning) chatbotlar va gibrid chatbotlar. Skriptli
chatbotlar foydalanuvchi tomonidan berilgan
maxsus so‘zlar yoki iboralarga javob beruvchi,
oldindan dasturlashtirilgan tizim bo‘lib, u fagatgina
cheklangan so‘zlashuv ssenariylari doirasida
ishlaydi. Sun’iy intellekt asosidagi chatbotlar esa
foydalanuvchining savollarini kontekst asosida
tahlil qilib, o‘rganish va moslashish imkoniyatiga
ega. Turizm sanoatida qo‘llanilayotgan chatbotlar
aynigsa mehmonxona xizmatlarida muhim rol
o‘ynaydi. Masalan, Hilton Hotels kompaniyasi
tomonidan ishlab chiqilgan “Connie” nomli robot-
xodim mehmonxona mehmonlariga joylashish,
mabhalliy diqqatga sazovor joylar, restoranlar
yoki transport hagida ma’lumot berishda yordam
beradi. Shuningdek, Marriott, InterContinental,
Hyatt kabi yirik brendlar o‘zining veb-saytlari va
mobil ilovalari orqali mijozlar bilan chatbotlar
yordamida aloqa olib borishmoqda. Bu orqali
foydalanuvchilar rezervatsiya qilish, xizmatlar
haqida so‘rov yuborish yoki turar joy sharoitlari
hagida ma’lumot olish imkoniyatiga ega bo‘ladi.
Zamonaviy mehmonxona sanoatida chatbotlar
xizmat ko ‘rsatish jarayonlarini avtomatlashtirish va
mijoz ehtiyojlarini qondirishda samarali vositaga
aylangan. Ularning qo‘llanilishi, aynigsa, bron
qilish jarayonlari, mijozlarni kutib olish, xizmatlar
haqida tezkor ma’lumot berish, shikoyatlarni
gabul qilish va ularga javob berish kabi
funksiyalarda keng ko‘lamda amalga oshirilmoqda.
Mehmonxonalar uchun chatbotlar mijozlar bilan ilk
aloga nuqtasini yaratadi va inson omiliga bog‘liq
bo‘lmagan yuqori darajadagi servisni kafolatlaydi.
Shuningdek, mehmonxonalarda sun’iy intellekt
asosida ishlovchi chatbotlar yordamida mijozlarga
avtomatik ravishda e’tiborli xizmat ko‘rsatish
imkoniyati yaratilgan. Misol uchun, mijoz
mehmonxonaga kelishidan oldin unga avtomatik
xat yuboriladi: kutib olish, taklif etilayotgan
xizmatlar, transport, yaqin atrofdagi diqqatga
sazovor joylar va mehmonxona qoidalari haqida.
Mehmonxonaga joylashgandan so‘ng esa chatbot
foydalanuvchi ehtiyojlariga qarab xizmatlarni
taklif giladi: masalan, ertalabki nonushta uchun
buyurtma berish, xona tozaligi hagida xabar berish,
go‘shimcha qulayliklar so‘rash kabi. Yana bir jihat
— chatbotlar mehmonxona ma’muriyatiga xizmat
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ko‘rsatish sifati, mijozlarning xatti-harakati va
qoniqish darajasi haqidagi tahliliy ma’lumotlarni
yig‘ish imkonini beradi. Ushbu ma’lumotlar asosida
xizmatlar sifati oshiriladi, strategik qarorlar gabul
qilinadi va marketing faoliyati takomillashtiriladi.
Shu tarzda chatbotlarning mehmonxona sohasidagi
amaliyoti ularning faqat texnologik emas, balki
iqtisodiy, sotsiologik va menejment jihatdan ham
muhim ahamiyatga ega ekanligini ko‘rsatadi.

ASOSIY QISM

Mehmonxona xizmatlaridagi chatbotlar
samaradorligi ortidan, turistik agentliklar va yakka
sayohatchilar uchun mo‘ljallangan chatbotlar
ham keng qo‘llanila boshladi. Turistik agentliklar
uchun chatbotlar mijozlar bilan aloga jarayonini
avtomatlashtirish, xizmatlar assortimenti haqida
tezkor va aniqlashtirilgan ma’lumot berish,
marshrutlar bo‘yicha tavsiyalar tayyorlash, viza
va transport bo‘yicha ma’lumotlarni yetkazish
kabi ko‘plab funksiyalarni bajaradi. Aynigsa
onlayn turistik xizmatlar platformalari —
TripAdvisor, Expedia, Kayak, Airbnb — o‘zining
foydalanuvchilari bilan ilk muloqotni aynan
chatbotlar orqali amalga oshirmoqda. Ushbu
chatbotlar turistik yo‘nalishlar bo‘yicha individual
takliflar tayyorlash, ob-havo ma’lumotlari, valyuta
kurslari, madaniy tadbirlar haqida real vaqt
rejimida axborot yetkazish, xavfsizlik choralarini
tushuntirish, shuningdek, foydalanuvchi oldingi
sayohatlari asosida yangi takliflar berish imkoniga
ega. Sun’iy intellekt bilan jihozlangan bunday
chatbotlar foydalanuvchining tilini aniqlash,
uslubini tahlil qilish, savollarni kontekst asosida
tushunish va shaxsiylashtirilgan javoblar berishga
godirdir. Sayyohlar uchun chatbotlar esa sayohat
jarayonining deyarli barcha bosqichlarida foydali
bo‘ladi.

Turizm sohasida sun’iy intellekt va chatbot
texnologiyalarining keng ko‘lamda joriy etilishi
nafaqat xizmat ko‘rsatish sifati va tezligini oshirish,
balki iqtisodiy samaradorlikni sezilarli darajada
yaxshilash imkonini beradi. Bu texnologiyalar
korxonalar faoliyatida inson resurslariga bo‘lgan
ehtiyojni kamaytirish, operatsion xarajatlarni
qisqartirish, xizmatlarning standartlashuvi va
avtomatlashtirilishini ta’minlash orqali umumiy
xarajatlar tuzilmasini optimallashtiradi. Avvalo,
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chatbotlar inson xodimlari tomonidan bajariladigan
bir qator takroriy va oddiy vazifalarni o‘z
zimmasiga oladi. Masalan, bron qilish, so‘rovlarni
qayta ishlash, mijozlarga tez-tez beriladigan
savollarga javob berish, xizmatlar haqida ma’lumot
taqdim etish kabi jarayonlar chatbotlar orqali tez
va kam xatolik bilan amalga oshiriladi. Natijada
kompaniyalar qo‘shimcha xodim yollash zaruratisiz
mijozlar oqimini samarali boshgarishi mumkin. Bu
esa ish haqi fondining qisqarishiga, ishchi kuchi
aylanishining kamayishiga va xodimlar bilan bog‘liq
boshga xarajatlarning kamayishiga olib keladi.
Ikkinchidan, sun’iy intellekt algoritmlari orqali
mijozlar xatti-harakatlarini tahlil qilish, ularning
afzalliklari asosida personalizatsiyalangan xizmatlar
taklif qilish, dinamik narxlash strategiyalarini
ishlab chiqish va sotuvni optimallashtirish mumkin.
Bu texnologiyalar kompaniyalarga oz xizmatlarini
bozordagi talab va mijoz ehtiyojlariga maksimal
darajada moslashtirish imkonini beradi. Misol
uchun, mehmonxonalar mavsumiy talabdan kelib
chiqib narxlarni avtomatik tarzda sozlashi, yoki
turistik agentliklar foydalanuvchi profiliga qarab
individual safar paketlarini ishlab chigishi mumkin.
Bu esa nafaqat mijoz qoniqishini oshiradi, balki
kompaniya daromadlarining o‘sishiga ham xizmat
giladi. Uchinchidan, chatbotlar real vaqt rejimida
ma’lumot yig‘ish, tahlil qilish va hisobotlar
tayyorlash imkonini yaratadi. Bu ma’lumotlar
asosida boshqaruv qarorlarini tezkor va asosli gabul
qilish mumkin bo‘ladi. Xizmatlar ko‘rsatish sifatini
monitoring qilish, mijozlarning qoniqish darajasini
baholash, xizmatdagi muammoli nuqtalarni
aniqlash va ularni bartaraf etish imkoniyati ham
sezilarli darajada ortadi. Bunday yondashuv
korxonaning ichki jarayonlarini optimallashtirib,
raqobatbardoshlikni oshiradi. Dasturiy ta’minot bir
marta ishlab chiqilgach, u yillar davomida xizmat
ko‘rsatishi mumkin, uni yangilash va texnik xizmat
ko‘rsatish xarajatlari esa ancha past bo‘ladi. Bu holat
chatbotlar va sun’iy intellektning iqtisodiy jihatdan
samarali vosita ekanligini yana bir bor isbotlaydi.
Umuman olganda, sun’iy intellekt va chatbotlar
integratsiyasi turizm sohasidagi korxonalar uchun
uzoq muddatli iqtisodiy barqarorlik, resurslardan
oqilona foydalanish va yuqori rentabellikni
ta’minlovchi muhim omil sifatida qaralmoqda.
Zamonaviy marketing strategiyalarida sun’iy
intellekt va chatbotlar mijozlar bilan interaktiv
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alogalarni mustahkamlash, individual takliflar
tagdim etish va ragamli reklama samaradorligini
oshirishda muhim vositaga aylangan. Aynigsa
turizm sohasida bu texnologiyalar an’anaviy
marketing yondashuvlariga nisbatan yuqori darajada
shaxsiylashtirilgan, dinamik va foydalanuvchi
markazli yondashuvlarni ta’minlamoqda.
Chatbotlar orqali real vaqt rejimida maxsus
chegirmalar, yangi yo‘nalishlar yoki mavsumiy
aksiyalar haqida mijozlarga xabarnomalar yuborish,
ularning so‘nggi qidiruvlariga asoslangan tavsiyalar
berish marketing kampaniyalarining konversiya
ko‘rsatkichini sezilarli darajada oshiradi. Sun’iy
intellekt esa katta hajmdagi mijozlar ma’lumotlarini
tahlil qilish, segmentatsiya qilish, foydalanuvchi
xatti-harakatlaridan kelib chiqib xulosa chiqarish
va shunga mos marketing strategiyalarini ishlab
chiqgishga xizmat qiladi. Masalan, Al algoritmlari
foydalanuvchining sayohat tarixi, qiziqishlari,
byudjeti va boshqa parametrlari asosida unga
moslashtirilgan xizmat paketlarini taklif qiladi.
Bu esa foydalanuvchi tajribasini yaxshilabgina
golmay, sodiq mijozlar bazasini shakllantirishga
ham hissa qo‘shadi.Sun’iy intellekt va chatbotlar
faoliyati kengaygani sari, ularga ishonilayotgan
shaxsiy ma’lumotlar hajmi ham ortib bormoqda.
Bu esa axborot xavfsizligi, maxfiylik va etik
me’yorlar bilan bog‘liq muhim muammolarni
yuzaga keltirmoqda. Ayniqgsa turizm sohasida
foydalanuvchilar pasport ma’lumotlari, to‘lov
kartalari, marshrutlari, sog‘ligi va boshqa nozik
axborotlarni chatbotlar orqali tagdim etayotgani
uchun bu ma’lumotlarning himoyalanganligi
ustuvor ahamiyat kasb etadi. Al tizimlari orqali
to‘plangan ma’lumotlar noto‘g‘ri ishlatilgan
taqdirda, shaxsiy hayot daxlsizligiga tahdid
tug‘dirishi, diskriminatsiya va noto‘g‘ri algoritmik
qarorlar gabul qilinishiga olib kelishi mumkin.
Shu sababli, Al va chatbotlardan foydalanishda
axloqiy me’yorlar, xalqaro standartlar, GDPR
kabi ma’lumotlarni himoya qilish qonun-
goidalari, foydalanuvchilarning roziligi va ochiqlik
tamoyillariga qat’iy amal qilish lozim. Kognitiv
chatbotlar — bu oddiy chatbotlardan farqli ravishda,
foydalanuvchi bilan chuqur, kontekstga asoslangan
va doimiy o‘rganish asosidagi muloqotni amalga
oshira oladigan ilg*or tizimlardir. Bunday chatbotlar
tabiiy tilni chuqur tahlil qilish, turli muloqot
ssenariylarini o‘zlashtirish va foydalanuvchi
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kayfiyati yoki nutq uslubiga moslashish kabi
murakkab funksiyalarni bajarishga qodir. IBM
Watson, Google Bard, yoki GPT-4 kabi tizimlar
shu turdagi Al texnologiyalari sirasiga kiradi.
Turizm sohasida kognitiv chatbotlar mijoz bilan
mulogotni shunchaki javob berish emas, balki
maslahatchi darajasida olib boradi. Masalan,
sayohatga chigmoqchi bo‘lgan foydalanuvchi
bilan chatbot qiziqishlar, byudjet, sog‘lik holati,
xavfsizlik va ekologik afzalliklar hagida muloqot
gilgan holda individual yo‘nalish, transport
vositasi, mehmonxona va hatto kunlik rejani
ishlab chiqishi mumkin. Kelajakda bunday
chatbotlar ovozli interfeyslar, virtual reallik va
hatto robotlashtirilgan jismoniy vositalar bilan
integratsiyalashib, sayohatni to‘liq boshqaruvchi
aqlli tizimlarga aylanadi.

XULOSA

Turizm sohasida sun’iy intellekt va chatbot
texnologiyalarining jadal rivojlanishi, ushbu
sohaning an’anaviy xizmat ko‘rsatish modelidan
ragamli transformatsiyalashuv bosqichiga
o‘tganini anglatadi. Chatbotlar mijozlar bilan
muloqotni avtomatlashtirish, xizmatlar sifati
va tezligini oshirish, xarajatlarni kamaytirish,
shaxsiylashtirilgan marketing strategiyalarini
amalga oshirish hamda foydalanuvchi tajribasini
yaxshilashda samarali vosita sifatida namoyon
bo‘lmoqgda. Sun’iy intellekt esa katta hajmdagi
ma’lumotlarni tahlil qilish, foydalanuvchi
ehtiyojlarini chuqur anglash va bashoratli tahlillar
orqali xizmatlarni optimallashtirish imkonini
bermoqda. O‘zbekiston turizm tizimida ham
bu texnologiyalarning dastlabki joriy etilishi
kuzatilmoqda. Ragamli xizmatlarning kengayishi,
davlat va xususiy sektor tomonidan chatbotlarning
amaliyotga tatbiq qilinishi turizm infratuzilmasining
zamonaviylashuvini tezlashtirmoqda. Shu bilan
birga, axborot xavfsizligi, malakali kadrlar
yetishmovchiligi va texnik tayyorgarlik darajasi
singari muammolar mavjud bo‘lib, ular hal
qilinishi zarur. Kelajakda kognitiv chatbotlar,
ovozli interfeyslar, ko‘p tilli muloqot tizimlari va
shaxsiylashtirilgan sun’iy intellekt yechimlarining
kengayishi turizm sohasining yanada raqamli,
interaktiv va moslashuvchan shaklga o‘tishini
ta’minlaydi. Shu asosda aytish mumkinki, sun’iy
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intellekt va chatbotlar nafaqat turistik xizmatlar
sifatini oshiradi, balki mamlakat turizm salohiyatini
jahon miqyosida raqobatbardosh qilishda ham
shubhasiz muhim strategik rol o‘ynaydi.
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MAJIAHU MEPOC
OBBEKTJIAPUHUHI TAPUXUMN-
MAJAHUM TYPU3MHH
PUBOXKJIAHTUPULIIATHA
AXAMUSATHU

3HAYEHUE OBFBEKTOB
KYJIBTYPHOI'O HACJIEAUSA
B PA3BBUTUU NCTOPUKO-
KYJBTYPHOI'O TYPU3MA

THE IMPORTANCE OF CULTURAL
HERITAGE SITES IN THE
DEVELOPMENT OF HISTORICAL
AND CULTURAL TOURISM

Annomayus. Maxonada Y36exucmonda masyicyo
MAOAHULL MEPOC 00BEKMAAPUHUHS YMYMULL Y PUSMHUHS
MYXUM USHATUWU XUCODIAHAOUSAH MAPUXUL-MAOAHUU
MYPUSMHU PUBOICIAHMUPUULOALY AXAMUAMU, YHUHS
mapkubu xaxuoa cyz 6opaou. Tapuxuti-madanutl
TYPUBMHU PUBOICTIAHMUPULL OVUUYA MAMAAKANUMUZOA
onub bopunaémean uwnap, wopa-maooupiap, 6y
UYHATUWHURE 3Uépam 6a 2aCMPOHOMUK MYPUSMHU
PUBOACIAHMUPUWOAU  AXaAMUAMU EPUMULSAH.
Hlynuneoex, Mmaldanuui mepoc 00beKmiapuHu
macuugnaw, myxogasa, pekoHCmpyKyus KUiuuL 8a 6y
bopaoa Xumoii masxcpubacuea myxmanud ymuieaH.

Taanu amamanap: Maodanuii mepoc, UNWTO,
decmunayus, yusuauzayus, FNOOHECKO, éuo,
UH@pamysuIMa, UMuodC, 2100a1, MULIUL, 00bEKM.

Annomayusn. B cmamve paccmampueaemcs
3HAYEeHUE U COCMA8 00beKMOo8 KYIbMypPHO20 HACLEOUs.
Vzbexucmana 6 pazeumuu ucmopuko-KyibmypHo2o
MypusMa, sIGISIOULE20CS BANCHBIM ACEKMOM 00uie2o
mypusma. Oceewgenvt pabomvl U MepORPULMUSL,
npoeoOUMble 6 HAulel CmpaHe NO PA3GUMUIO
UCMOPUKO-KYTIbMYPHO20 MYPU3MA, A MAKIICe 3HAYEHUe
9MO20 HANPAGIEHUS. 8 PA3ZGUMUL NATOMHUYECKO20
u eacmponomuueckozco mypuszma. Taxoce 6Oviiu
3aMPOHYMbL GONPOCHL KAACCUDUKAYUU, OXPAHDL,
PEKOHCMPYKYUL 00BEKMO8 KYIbMYPHO20 HACIeOUs U
KUMAUCKULL ONbLIM 6 JIMOM HANPAGIEeHUU.

Kniouesvie cnosa: Kynemypnoe nacneoue,
UNWTO, oecmunayus, yusuiuzayus, FOHECKO,
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2ud, uHppacmpykmypa, umuodxnc, 2100aibHbll,
HAYUOHANbHbILL, 0OBEKM.

Annotation. The article discusses the importance of
cultural heritage sites in Uzbekistan in the development
of historical and cultural tourism, which is an important
aspect of general tourism, and its composition. The work
and measures carried out in our country to develop
historical and cultural tourism are discussed, as well as
the importance of this direction in the development of
pilgrimage and gastronomic tourism. The classification,
protection, reconstruction of cultural heritage sites and
the experience of China in this regard are also discussed.

Keywords: Cultural heritage, UNWTO, destination,
civilization, UNESCO, guide, infrastructure, image,
global, national, object.

Kupui

V36ekuCTOHHMHT MaJIaHHH Mepoc
OOBEKTIIAPUHHUHT KYJIaMU Ba YJIapHUHT TapUXUIi-
MaJaHUNH TYpPU3MHHU PHBOXKIAHTUPHULIIATH
VpHU KaTTa. 3aMOHaBUW AyHERA MaJaHHUU
MEpOC TYPU3MHM PUBOXJIAHTUPHUIIJIA, alHUKCA,
TapuxXuii-MaJaHuii TypuU3M COXacHUaa acoCui
Vpur TyTamm. MamaHuii mMepoc OO0BEKTIapu
HaakaT TapuXuil KaaApuUAT, OaJKu caiéxjapHH
KanO KUIUIL, UKTUCOTUETHY parOaTIaHTUPHIL Ba
MaMJIaKaTHUHT WKOOUH UMHMJUKUHY SIPATULL yUyH
Kywin Bocutaaup. Hoéd mesMopuii Earopaukiap,
apXxeoJIOrMK TOMWIMAIAp, aHbaHa Ba ypd-onaTiap
TYpPHU3M HHAYCTPHUACH YUyH MyXUM MaHOa 0ynuo,
WYKH Ba XaJKapo TYPU3MHHU PUBOXXJIAHTUPHILTA
XU3MaT KWIMOKJA.

Ymly MakoJaHUHT Makcaad TaKAMMOTIA
MaJaHui MepOoC OOBEKTIAPWHHUHT TapUXUI
Ba MaJlaHUN TYPU3MHM PUBOXKJIAHTHUPHILIIATH
axXaMUSATHHU KypcaTHILAUp. ManaHuili Mepoc
00beKTIapuHN TacHUIIalI Ba Myxohaza KU,
YIApPHUHT TypH3M 0030pHra TabCUPH, ITYHUHI JIEK,
TYPU3M COXACUTa UHTET PALMSIIALLY BUHU YPTraHULI
MYXUM axaMusTra ara.

ACOCHU KUCM

Mananuii Mepoc 00BeKTIapH TyIIyHYacHura
HUMaJap KUPUTHUIHUIIM aHUKJIAl MYXHUM
Baszudanapnanaup. Wnmuii agabuérnapna
ME€BbMOPUN ENropiauKiIap, apXeoJOTHK
Ka3uIlIMaliap, MOHYMEHTAJl CaHbaT 0OBEKTIAPH,
My3einap, WYHUHIEK, MaJaHuil aHbaHanap,
XyHapMaHTIMIHNK Ba (DOIBKIIOPHH Y3 MUUTA OJTaH
MOJINNH Ba HOMOJIWNA OOBEKTIAPHHU aKPaTHII
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onatuii xouaup. Xap Oup mMamiiakatia MaJaHHi
Mepoc OOBEKTIapU YHUHT TapUXH, MaJaHUATH
Ba MWJUIMM y3Ura XOCJHIUTMHHUHI Yy3Ura XocC
KypuHUIuAup. TypusMm 3ca aHa my OOWJIUKHH
JyHE MHMKECHJla HAMOWMII ATUII, UKTUCOAUMN
Jlapomaj] KENTUPUII Ba MUJUIMM Y3Ura XOCIUKHU
tapru0 Kuium Bocutacuaup. JKaxoH caii€xjimk
TAIIKUJIOTUHUHT MabJIyMOTIapura Kypa, Majlanuit
Typu3M Tiio0an TypusMHuHr 40% JaH OPpTHUFUHU
TaIIKWI 3Tau. Y36exucTon PecrryGmmkacu Jlasnat
CTaTUCTUKA KYMUTACUHUHT MabIIyMOTJIApUTra Kypa,
V36eKuCTOHra KeNraH et UMK caiiéxiap COHu
2023 #fimnpa 6,5 muniuonnu, 2024 innga 10,3
MHJUTMOHHU TallKui 31au, 0y 3ca 2023 fiunra
HucOaran 55,2% xynaup.

Slna Gup myxum Bazuda — MagaHUl Mepoc
O00BEKTIAPUHUHT TYpHU3M 0030pHUTa TabCUPHHU
TaxJ I Kuiuiaad noopar. Tapuxuii-mMmananuii
TYPU3MHU PUBOXJIAHTUPHUIN Ccaléxiap
OKMUMHHHU KynaWTupuiura €paam Oepanu,
MEXMOHXOHA Ba pecTopaH OM3HECH, TPAHCIIOPT
WHOPATY3UIMACH Ba XHU3MaT KYPCaTHII COXACHHH
PUBOXJIAHTUPULIHKU parbartmaHTupangu. boi
TapuXui YyTMUIITA 3ra MamJjiakaTiap/a MaJaHuil
JUKKaTra ca3oBOp XKOWjdap MUHTaKaJapHUHT
OapKapop pUBOXKIAHHILIUIA XHCCAa KyLIaJuraH
acoCuil TypHUCTHK JUKKATra cazoBOp »Koiiapra
aliJIaHMOKAA.

VYiakan ManaHUM-TapuXui caJloxXusTra
5ra MamiakatiapaaH OupH Y36eKHCTOHIUP.
V36exucTon Xwurtoi, XuHauctoH, KOHOHUCTOH,
Typkust kabu nuBHIM3anus OCWIUKIApUIAH
KOJMIIMaWIUTraH Tapux, MaJaHUil Ba TapuUXui
Mepocra ara. by aca Tapuxuii-MajaHuil TypU3MHU
PUBOXIIAHTUPUII YUYH KyJai mapT Ba UMKOHUST
sipaTa/iv.

DpTubopaucH, Y36eKHCTOHAA AaBIAT
JIaCTypJIApU Ba XalKapo XaMKOpPJUK Jloupacuja
V3 MamaHuil AropiaukiapuHu acpab-apaiiani
Ba OMMaJlalITUPUII OopacuIard WOUiap U3YWII
JaBOM ATTUPUIMOKAA. Macanan, 2024 iiun mai
oiinya Oy epaa ['epmanus call€xJIuK accorMaIusicu
OwmsiaH XaMKOPJIMK/a TAlIKMJI dTHIITaH XalKapo
Hectunanus popymu 6ynu6 yriu. Maskyp tandup
noupacuaa Y36eKHCTOH MajaHHil MEpOCHHH
KAXOH TYpU3M 0030pH]la KEHI' TapFruld KUJIUII,
XOpWIKUHU caiiéxjlap Ba MHBECTOpPJApPHU Kaibd
3THULI, TypU3MIa 3aMOHAaBUN TEXHOJOTUSATIAPHU
KOPHH STHII Macananapu Kypuo uuxunan. 2023
itnna V36exucton 15 Ta HUPUK XanKapo TypHCTHK
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KOMIIaHHsl OMJIaH XaMKOPJIMK HIapTHOMaJIapHHU
UM30JIaJIH.

Mananuit Mmepoc oOBEKTIapuHU acpad-
aBadnam Ba yllapJaH OKWJIoHa (oHIalaHUII
Makcaauaa Yzbekucronaa 8208 ta oGumanu 3
MYUra OJTraH KyuyMac MOAINI MEPOCHUHT MUJUTAN
peecTpu IopUTHIMOKAA. Yiap opacuna 4748 ta
apXxeoJoTuk énropaukmnap, 2250 ta MebMopui
obunanap, 678 Ta MOHYMEHTAJl CaHbaT 00BEKTIAPH
Ba 532 Ta Tabuuii IWKKATra Ca3oBOp Koiiap
Masxy. Ynapaas 209 tacu FOHECKOununr bytyn
’KaxoH MEpPOCH pyHxXaThra KUPUTHITAH. YOy
pyixar JoMMUiA paBUILIA SIHTWJIAHUO OOPHIIMOKAA.
By sca mamaHuii MEpOCHUHT MamilakaT PUBOXKH
YIYH axaMUSTH IOKOPH SKaHJIUTHAAH JajoyaT
Oepanam.

Ilynmait kunub, Maganuii Mepoc HadakaT
UKTHCOANETTA, OalKu MaMJIaKaTHUHT XaJlKapo
UMHKUTAa XaM TabCHpP KYpPCaTyBUH TYPHU3M
WH/Ty CTPUSICUHUHT aKpaJIMac KUCMH XHCcOOIaHa H.
Tapuxuii-Mananuil Typu3MHU PUBOKIAHTUPHULI
ENTopIIMKIIapHU acpad-aBaijant Ba pecTaBparus
KUJIUIL, HHHOBALMOH TEXHOJOTHUSUIAPHU JKOPUI
STHIII, TUJIAp Ba YIAPHUHT MaJlakKaCHHH OIIHPHIII,
LHIYHUHTJIEK, SSHTM TYPUCTHK WYHaJIMUIIApHU
UNUIad YMKUII KaOu KOMIUIEKC €H/TalllyBHHU Tajiad
3TajIu.

XKaxon Taxpubacu MHUCONIHIAA Kypcak,
XutotHUHT bytok XuToi 1eBopr MaMJIaKaTHUHT
00 Tapuxu Ba MEBMOPUYUIUK MaxXxOPAaTHHHHT
Oexuéc éaropnauru cudaruma xap wuam 10
MUJUTMOHJAH OPTHUK cailéxHW Kand Kuiaju.
AviHuKca, baganuHr KucMu Kyaa Mamxyp 0ymmo,
0abn3an Ooup kyHga 100 000 man opTHK Tampud
OyropyBUMHH KaOyn Kuiaau. Bylok peBOpHUHT
CaKJIAaHWIIN Y9yH Ba TYpH3M HWH(paTy3uIMacura
KaTTa capmosutap kuputmwirad. Macamnan, 2024
W1 CeHTSOph OWHMIa JEeBOPHW TabMHUpJIAII,
Hypaul OJIAMHU OJIMII YOpaJapHHU KyJUIaul,
TaJKUKOT acOCHIa pecTaBpalusi HILIAPH
onubd Oopwmm xamMIa MaJaHWH Ba TYPHUCTHUK
pecypcnapHu puBoxIaHTHpUI yayH 100 MummioH
0aH MHUKIOpUIa MaljaF axpaTwigu. Ymoy
tamab0yciiap Bytok JeBOpHH JyHEHUHT CTaK4M
TYPUCTHK MacKaHJIapujaH Oupura aigaHTHPHUIIT
Ounan OUpra, yHUHT TApUXUH aXaMUSITHHH Cakiiad
KOJIMIITa KapaTuiraH XWTOWHUHT KUJJIUN
EéunanryBUHA nogaTai .

Mananuii Mepoc OOBEKTIAapPUHUHT
MaBXYJIJIUTH MHHTAKaHUHT TYPUCTHUK
JKO3MOAaJOPIUTUHU Ce3UJIapiu Japaxaja
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omwupanu. Ho&0 Tapuxuii Ba MaaaHui
&nropnukiap MUHTaKaHU TAHUKJIM Ba caéxaTduiiap
opacuja Tajalra sra Kujiaau, 0y aifHUKca Kydin
pakoOatbapnom rixoban TypusMm Oo3opuna
MYXUM axamusitra sra. Tapuxui-majgaHuu
TYPU3MHU PUBOXKIJIAHTUPHUII UKTUCOANETTA KATTa
TabCUP KYpcaTHO, WI YPUHIIAPH TAITKWJ THUII,
MHBECTULMOH KO3UMOaTOPJIMKHUA OIIMPHUII Ba
XaJIKapo XaMKOPJIMKHHM KEHTaWTHPHILITa XU3MatT
KHIMOKIA. X03up Y36EKHCTOH TypH3MHH
PUBOXKIIAHTUPHIL MHACKCH OYiinua 78-YpuUHHH
srajnamokaa. KymHu Mamiiakatiap opacuja
Ko3orucronnan keinH, TOXHUKHUCTOH Ba
Kupfuszucronnan onauuru ypunaa typamus. by
yerapa sMac, andarra.

V36exuncron V3UHUHT 00N MajgaHui
MEpOCHAaH caiéxyiapHu Xamxb sTumma ¢aom
¢oiiganannm kepak. Camapkann, byxopo, Xusa,
Tomkent, Tepmmus, [llaxprca03, Mapruson, Kykon
kabu maxapiapaa FOHECKOuunr Bytynxkaxon
MEpOCH pyixaThra KUPUTHIITAaH HOEO MEebMOpHUIl
énropnukiap MaBxyn. Kanumuii manpacanap,
MacKuap, Makbapanap Ba KapBOHcapoiiap
Tapux MXJIOCMAHAJIAPUHU XaM, IapK MaIaHUATH
MYXJIMCIAPUHU XaM Y3HUra TopTaju.

Xycycan, Camapkana — byrwokx HWnak
WYIuHUHT toparu, Perucron maiponu, loxu
3uHAa MaxXMyacu, YIyrOeK pacagxoHacH Kadu
énropiukiaapu Ouman mamxyp. 2022 #nima
Camapkannara 2,1 mumnunoH caiéx rtampud
Oytopran. byxopo, «byxopotiu Taprd» HoME OrTaH
TaHuiTraH, Apk Karpacu, [loitn Kanon maxkmyacu
Ba Jlabu XoBy3 kabu Tapuxuil )xonnapu OuiaH
IuKKatra cazoBop. byxopo FOHECKOHUWHI
Kaxon mepocu pyiixaTura KUpUTHITaH 0ynuo,
Xap Wunwm TaxMuHAaH 1,5 MHJIMOH cailéxHU
xano kunagu (FOHECKO, 2023). Xugra, “Ouunk
OCMOH octuaaru myseil”, Muan-Kanpa Mmasxxmyacu
IOHECKO py¥itxatura kuputuiaran 6ymmo, 2023
Hwiga Oy epra 800 muHr caiiéx tampud Oyropau.
[Maxpuca63, Amup TemypHHHT BaTaHu OYiIuO,
YHUHT YJIIyFBOP MEBMOPHM MEPOCH Cal€XJIapHU
y3ura xan6 Kumagd. Y30eKHCTOH XyKyMaTH
TOMOHHJIaH Oy XYyJIyJHH PUBOMKIAHTUPHUII yYUyH
50 muummon AKII mommapu Mukmopuaa madiar
QXpaTHIITaH.

XyIoyIHUHT TYpPUCTHK >K03u0alOpJIUTUHU
OIIMPHUII YIyH HadakaT Tapuxuii oOugaTapHUHT
MaBXYJUINTH, OaJIKU caliéxJiap yuyH KyJial mapr-
LIapOUT SIPATHII XaM MYXHUM axaMusaTra ara.
MexMoHX0Ha MH(]paTy3UIMaCHHHU, TPAHCIOPT
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TapMOKJIapUHU PUBOXKJIAHTHUPHUILI, UHTEPAKTUB
My3€ei MaiiIOHIapy Ba PaKaMJIM TEXHOJIOTUsUIapHH
apatuil (MacajiaH, BUPTyall SKCKypcusaiap Ba
énropnuknapa 3D peKOHCTPYKIMS KHJIMI)
MaJlaHu Mepoc OOBEKTIapuTra OOPHUIIHY sSTHaIa
KyJnaii Ba Mabpuduil Kunaau.

ManaHuii MEpOCHUHI TYPHUCTHUK pecypc
cudaTuaa MaIXypJIUTd TYpPUCTIAp OKUMUHUHT
Kynaiinmmra onu6 kenaau, Oy 3ca MEXMOHXOHA
OM3HECH, PECTOPaH CEKTOPH, TPAHCIIOPT Ba OOIIKA
TETULJIM TapMOKJAPHUHT PHUBOXKJIAHUIINHU
parOartnantupanu. LyHuHrOex, BajioTa
TylUryMjapy omumy - Yer i1 cail€éxaapu opKaau
MUJUTMA UKTUCOIUETTA KYNPOK XOPHKHUI BaltoTa
knupu6 kenamu. 2023 inana Y36eKHCTOH TypH3M
coxacugan 1,6 munnuapn AKII nonnapwu
MHUKAOPUAA TYLIYM OJIAH.

bynjaH Tamkapu, MaJaHuil €AropauKiIapHu
pecTaBpanys KWINII Ba PEKOHCTPYKIUS KHJINLI
Oyiinua JoWHXaJIapHU aMaira ONIUPHUII IIaxap
aTpo-MyXUTHHHU SXIIWJIAI, SHCH Hyaap,
a’poNopTIIap, BOK3ALIap KyPHILTHU TaK030 3TaIH,
Oy XaM MaxaJlIMil axoJWHUHT XaéT cudaTuHu
AXIIWIAINTa XU3Mat Kuaaau. CaMapKan] XainKapo
a’pomNopTH OpKaldMU KeJraH cailéxjap COHH
2023 #imnpa 30% ra omwraHauru GUKpUMHU3HU
TaCAUKIAUIN.

Tapuxuili-magaHuil TYpU3MHUHT PUBOXKIIa-
HULIK TypJIM coXajapla - MEXMOHXOHa Ba
pectopan Ou3HecHaH TOPTHO, XyHapMaHTUHITHK
MaxcyJaoTiaapyu MIuIad YMKApUIl Ba SKCKYpCHUs
XU3MatTjiapuraya Uil YpUHIAPUHHU SpaTHIITa
XU3MaT KWIMOKAA. DKCKypCcusl THAJIApHU, My3el
XOJUMIIApH, XyHapMaHIap, SCAAINK COBFaIapu
COTYBYMJIApH, Tap>KUMOHJIAp Ba O3UK-OBKAT
XU3MaTH XOJUMJApU CAUEXJIMKHUHT YCUIIHU
TyQaiiau SHIY U1 UIMKOHUSTIAPUHU KYPMOKJA.
Xycycan, 2023 iunna byxopo Ba XwuBaga
XyHapMaHIIIINK MaxcyaoTiaapu skcrmopra 20%ra
OILTaH.

[lllyauHTIEK, MagaHuil Mepoc OOBEKTIapH,
aiHUKCa, MEXMOHXOHa OH3HECHHU
PUBOXIIAHTHPULL, CAEXJIMK MKMyaJlapuHH 0apIio
STULI BA SIHTU TYPUCTUK WYHAIUIIJIAPHU SIPATHIL
[IAPOUTH/Ia HHBECTOPJIAP YUYH K03u0amop 0yIno
oopmoka. TypusMHu KYI1a0-KyBBatiall Oyinya
JaBJatT AacTypJapu, cyOcHausIap Ba MHBECTOPIIAP
YUyH COJIMK UMTHE3IapH CaHOATra KalluTajl *Kaino
KuimmTa épaam Oepaim.

Tapuxuii-MmagaHuil TypusM cam€xink
(haoMuATHHUHT 3UEPAT, TATONP Ba TACTPOHOMHUK
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Typu3M Kalu OoIIKa coxaiapu OuiiaH yambapuac
OOFIMKIUD.

Kynruna maganuii Mepoc 00bEeKTIApH TUHUHA
axamusiTra ara 0ymo, ynapHu 3uépaT TypU3MUHHHT
MyXUM MapKasIapura ainanTupai. Y 36eKucToa
byxoponarn baxoyanna Hakmbann makbapacu,
Tomxkentnaru Xasparu Mmom, Camapkanagaru
Nmom byxopuii Ba CypxoHaapénaru TepMu3uiiiap
Ba OomKa KyIiad uciaoM 3uéparroxjiapu kabu
MyKajamac kKamamkonap Oop. by mackanmap
HadakaT Tapux WIIKUOO3NApUHH, OANKH OyTYH
nyHénaH 3uépaTuniapHu xaMm y3ura xail 3tuo,
IWHUNA TYpU3MHH PHUBOXJIAHTHUPHUIINTA XHCCA
kKymaau. MagaHuii Mmepoc oObeKTIapu 3uepat
TYPU3MHUHU PHBOXJIAHTHUPUIIAA MYyXUM pOIIb
ViHai 1.

Xo3upru BakTaa V36ekucronmaru 528
Ta 3uépar OOBEKTHIIAPU MaBXKyA. YJIapHUHT
aKCapHsATH MaIaHUH MepOC OOBEKTIapUra KUPa .
Kyn xomnmapaa tapuxuil-mMagaHuil TypusM Ba
3uépar Typu3MHUHU OUpP-OUpHIIaH aXKPATHII KUHUH.
By epma 6ot Mme30H — Makca/l, ShHE caéXaTdr HUMa
Makcaana Tampud OyropraHIura OYIUIT Kepak.

Tapuxuil Ba Mamanuii obugaisap HUPUK
tanbupnap, QecrtuBammap, Kypradmamap Ba
KoH(pepeHIUsIIap YTKazwiIaauraH >Koulapra
aiananu, Oy aca caiiéxJIapHUHT KylImMua
OKMMHHH a0 Kunaan. Y30eKucToHa Xap iutm
Camapkanana “llapk TapoHamapu” Xaakapo
Mmycuka ¢ectuanu, Kykonmga amanuii campaT
(decTuBanyM, Typiau TAaPUXUH PEKOHCTPYKLUSIIAD
kabu Tanoupnap yTrasunaan. bynnait ragoupiap
Ma/IaHU MEPOCHHU TapFrl KUIaiy Ba YHUHT )KaXx0H
TYpPU3M HHIYCTPHUSACHUTA WHTETPAIHSIIANIYBUTA
XU3MaT KUJIAIH.

'moban MycauM Typu3M HHJIEKcHUIA
V36exucron 2023 jimnga 140 Mamzakat opacuaa
3uépaTt TypusMu Oyiinya 13-YpuUHHH Sraniaif.
Basuda OupuHYM YHTATWMKKA KUPHUII OYITHIIHA
Kepax.

Tapuxuil Ba MagaHui TypU3M TacTPOHOMHK
Typu3sM Ounman wambapuac OOFIHK, UyHKH
aHbaHABUM OIIXOHA MaJdaHUN MEPOCHUHT
aXpaaMac KHCMH XHCOOnaHagd. Y30eKHCTOH
VY3MHUHT Na3aHAaIMK aHbaHalapy OWIaH Mamixyp.
Tapuxwuii maxapnapra tampud OyropraH caiéxap
Maxautui Taomiap OWiIaH XaMm TaHUWIIAJH,
Ma3aHJaliInK MaxopaT Japcliapujia Ba MUJUIHH
TaoMJapAaH TaTUO KYpWIIga WUIITHPOK ITaH.
[acTpOHOMUK TYPH3MHHUHT PHUBOKIAHUIIH
pecropaH OM3HECUHWHI KeHTalummra Ba HOEO
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TYPUCTHUK TAKIU(IAPHUHT SpaTUIHIIUTA Epaam
Oepanam.

XWIOCA

Xynoca kuub aWTrasga, MaJaHuii Mepoc
00BEKTIapu TYPU3MHU PUBOXKIAHTHPHII,
MUHTaKaHHHT K0310aIOpIUTHHY MIaKUTAaHTHPHIIL,
UKTUCOUI MaH(aaTiap sSPaTUIl Ba TYPU3MHUHT
TypaOIl TypJapuHU PHBOXJIAHTHPHUIITa
KYMaKkJjaluiga Xajl KAJIyBUYM poJ YHHalgu.
3aMOHaBUN mapouTna MaJaHUH Mepoc
obwekTnapuHu Hadakat acpab-aBaiiman,
0ajku yiapHU 3aMOHAaBUN TEXHOJOTHIApPJaH
(hoitmananran Xoi/a Typru3M COXAacHura camapaid
WHTerpanusuiail, WHGpaTy3uIMaHu sSXIIUIall,
capMOsUTapHH KaI0 ATHII XaM MyXHUM aXxaMHATra
sra. YJapHUHT CAaKJIIAHUIIHK Ba Tapru0 STHIIUIIH
Ha]akaT TApUXUIN aXaMHSTTa 3ra, OAJTKH UKTHCO U
YCHIII Ba XaJIKApO UMHJDKHHU MyCTaxKamMJyalga Xam
MYXHUM pOJIb YHHAUAU.
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YASHIL SUKUK - KORXONALAR
INNOVATSION FAOLIYATINI
RIVOJLANTIRISHNING
ZAMONAVIY YECHIMI

3EJEHBIN CYKYK —
COBPEMEHHOE PEIIEHMUE IS
PA3ZBUTUS NTHHOBALIMOHHOM
JNEATEJbHOCTHU NPEANPUATUIA

GREEN SUKUK - A MODERN
SOLUTION FOR DEVELOPING
ENTERPRISES’ INNOVATIVE
ACTIVITIES

Annotatsiya. Ushbu maqolada yashil sukuk
korxonalarning innovatsion faoliyatini rivojlantirishning
zamonaviy usuli sifatida atroflicha o ‘rganilgan. Xususan,
magqolada innovatsiya tushunchasi, uning ta’rifi,
korxonalarda hozirgi raqobat darajasi yugori bo ‘Igan
bozorda innovatsion faoliyatini rag ‘batlantirishning
dolzarbligi, korxonalar innovatsion faoliyatini
moliyalashtirish usullari, yashil sukuk tushunchasi,
yashil sukukning hozirgi holati va yashil sukuk
innovatsiyalarni rag ‘batlantirishning zamonaviy usuli
sifatida hozirda mavjud va dolzarb bo ‘Igan eng so ‘nggi
malumotlar asosida atroflicha yoritilgan.

Kalit so‘zlar: innovatsiya, korxona, yashil sukuk,
raqobat, raqobatbardoshlik, innovatsion faoliyat, sukuk,
islomiy moliyalashtirish.

Annomayusn. B oannou cmamoe 3enéuvie CyKyK
BCECMOPOHHE PACCMAMPUBAIOMCIL KAK COBPEMEHHbILLL
cnocob paseumus UHHOBAYUOHHOIU OesAmeibHOCMU
npeonpusmuil. B uacmnocmu, 6 cmamve packpoinul
NOHsIMUE UHHOBAYUU, €20 ONPedeTleHUe, AKMYAIbHOCHIb
CIMUMYAUPOBAHUS UHHOBAYUOHHOU OesimelbHOCU
npeonpusimuil 8 YCi08UsIX 8blCOKOU KOHKYPEHYUU HA
COBPEMEHHOM pbIHKe, CNOCOObl QUHAHCUPOBANUS
UHHOBAYUOHHOU 0eSIMETbHOCIU NPeONPUSIMULL, NOHAMuUe
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3e1EHbIX CYKYKOB, MeKYujee COCMOsHUE 3eEHbIX CYKVKO8,
a makoice ux sHaveHue KaK cO8PEeMeHH020 MexaHusmd
CMUMYTUPOBAHUSL UHHOBAYULL HA OCHOBE NOCIEOHUX U
AKMYanbHbLIX OAHHBIX.

KuaroueBsble cinoBa: unnosayus, npeonpusmue,
3en1éHnble CYKYKU, KOHKYpeHYuUs, KOHKYPEeHMOCHO-
COOHOCMb, UHHOBAYUOHHASL OEsMENbHOCb, CYKVK,
uciamckoe unancuposanue.

Annotation . This article provides a comprehensive
study of green sukuk as a modern method for developing
the innovative activities of enterprises. In particular,
the article explores the concept of innovation, its
definition, the relevance of promoting innovative activity
in enterprises operating in today's highly competitive
market, methods of financing innovative activities,
the concept of green sukuk, the current state of green
sukuk, and its role as a modern tool for encouraging
innovation, based on the most recent and relevant data.

Keywords: innovation, enterprise, green sukuk,
competition, competitiveness, innovative activity, sukuk,
Islamic financing.

KIRISH

Bugungi kunda ishlab chiqarishining
rivojlanishi fan-texnika taraqqiyotiga ta’sir
etib bormoqda. Fan-texnika taraqqiyoti
yutuqlaridan o‘z vaqtida foydalanish har bir
korxona faoliyatidagi, shuningdek iqtisodiyotni
rivojlantirishdagi muhim omil ekani, mahalliy
hamda xorijiy olimlar tomonidan ko‘p marta
ta’kidlangan. Innovatsion faoliyat bugungi kunda
mamlakat iqtisodiyotining o‘sishi omili sifatida
raqobatbardosh tovarlar va xizmatlar yaratishning
eng muhim shartlaridandir. “Innovatsiya” deganda
biz, yangi texnologik jarayonlarni tatbiq etish, yangi
texnik imkoniyatlarga ega, zamonaviy mashina
va dastgohlarni joriy etish, yangi, ilgari talab
bo‘lmagan mahsulot turlarini ishlab chigarishni
yo‘lga qo‘yish, mavjud innovatsiyalarni keng tadbiq
etishni nazarda tutamiz. Innovatsion faoliyatni
rivojlantirishga yurtimida ham katta e’tibor
qaratilmoqda. Jumladan, O‘zbekiston Respublikasi
Prezidentining 2023-yil 12-sentabrdagi PF-158-son
“O‘zbekiston — 2030 strategiyasi to‘g‘risida’gi
Farmoni bilan “Igtisodiyot tarmogqlarining “drayver”
yo‘nalishlarida 850 turdagi innovatsion mahsulotlar
ishlab chiqarish”, “O‘zbekistonning Global
innovatsion indeksda Top-50 talik mamlakatlar
ro‘yxatiga kirishini ta’minlash” hamda “ichki
va tashqi bozorlarda tijoratlashtirish natijasida
yaratiladigan yangi innovatsion ishlanmalar
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sonini 2 baravarga oshirish” ustuvor vazifalar
sifatida belgilab berilgan[1]. 2022-2026-yillarda
O‘zbekiston Respublikasining innovatsion
rivojlanish strategiyasi doirasida, strategiyani
hududlar kesimida amalga oshirishning magsadli
ko‘rsatkichlari, shu jumladan, quyidagilarni
nazarda tutadi:

hududdagi innovatsion markazlar sonini 494
tagacha yetkazish;

texnologik innovatsiyalar bilan shug‘ulla-
nuvchi mahalliy sanoat korxonalari sonini 600
tagacha yetkazish;

hududlarda yaratiladigan yangi texnologiyalar
sonini 384 tagacha oshirish;

hududlarda yillik ro‘yxatga olingan patentlar
sonini 184 tagacha yetkazish;

xorijiy tashkilotlar bilan hamkorlikda amalga
oshirilayotgan ilmiy, innovatsion va texnologik
loyihalar sonini 183 tagacha oshirish;

innovatsion startaplar sonini 1 437 tagacha
yetkazish[2].

Innovatsion faoliaytni rivojlantirishda uni
moliyalashtirish asosiy omillardan hisoblanadi.
Hozirgi kunda moliyalashtirishning turli shakillari
mavjud. Aynigsa islomiy moliyalshtirish asosidagi
“Yashil sukuk” ni ta’kidlashimiz o‘rinlidir. Bunday
moliyalashtirishga hozirda talab kundan kunga
ortib bormoqda, buning asosiy sabablari qilib uning
adolatli tamoyillari va keltirayotgan samaralarini
aytishimiz mumbkin.

ASOSIY QISM

Innovatsion faoliyatni moliyalashtirish ko‘plab
firmalar uchun muhim muammo hisoblanadi.
Innovatsiyalarga investitsiyalarni kamaytiradigan
moliyaviy cheklovlar uzoq muddatli iqtisodiy
o‘sishga to‘sqinlik qilganligi sababli, korxonalar
o‘zlarining innovatsion faoliyatini moliyalashtirish
uchun foydalanishi mumkin bo‘lgan
moliyalashtirishning turli manbalarini, shuningdek,
innovatsion biznesni moliyalashtirish uchun
ishlab chiqgishlari mumkin bo‘lgan aralashuvlarni
tushunishlari kerak. Innovatsion faoliyatni
moliyalashtirish boshqa investitsiya turlariga
qaraganda bir necha sabablarga ko‘ra qiyinroqdir.
Korxonalar innovatsiyalarni moliyalashtirishda
ichki vositalariga quyidagi bir qancha vositalardan
foydalanishi mumkin:
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— o°z faoliyatidan olgan foydasining bir
qismi innovatsion loyihalarni moliyalashtirishga
yo‘naltirilishi orqali;

— asosiy vositalarning eskirishi hisobiga
ajratilgan mablag‘lar yangi texnologiyalarni joriy
etishga yoki mavjudlarini modernizatsiya qilishga
ishlatilishi orqali;

— korxonaning boshqa aktivlarini sotish yoki
optimallashtirish natijasida olingan mablag‘lar ham
innovatsiyalarni moliyalashtirishga yo‘naltirilishi
orqali;

— innovatsion loyihalarini amalga oshirish
uchun tijorat banklaridan kredit olishlari orqali;

— aksiyalar chiqarib mablag‘lar jalb qilish
orqali.

“Yashil sukuk” - islom moliyasi tamoyillariga
mos keladigan va atrof-muhitga ijobiy ta’sir
ko‘rsatadigan loyihalarni moliyalashtirish uchun
ishlatiladigan sukukning bir turini anglatadi.
Boshqgacha qilib aytganda, bu islomiy “yashil
obligatsiyalar” dir.

Yashil sukukning asosiy xususiyatlari uning
shariatga muvofiqligi, ya’ni ular foiz (riba)ni
tagiqlash kabi islom moliyasi qoidalariga rioya
qiladi. Investorlarga daromad loyihaning foydasini
bo‘lishish, ijara shartnomalari yoki aktivlarga
bog‘langan boshqa shariatga mos tuzilmalar
orqali to‘lanadi. Ekologik yo‘naltirilganligi,
ushbu sukuklardan tushgan mablag‘lar faqat
atrof-muhitga foyda keltiradigan loyihalarni
moliyalashtirishga yo‘naltiriladi. Yashil sukuk
orqali moliyalashtirilishi mumkin bo‘lgan loyihalar
misollari qilib quyidagilarni keltirishimiz mumkin:
qayta tiklanadigan energiya loyihalari (quyosh,
shamol, gidroenergetika), energiya samaradorligini
oshirish tashabbuslari, yashil binolar, barqaror suv
va chiqindi boshqaruvi, barqaror qgishloq xo‘jaligi.

Yashil sukukning quyidagi afzalliklarini
keltirishimiz mumkin. Barqaror rivojlanishni
go‘llab-quvvatlash, ular islom kapitalini ekologik
jihatdan mas’uliyatli loyihalarga yo‘naltirish orqali
barqaror rivojlanishga hissa qo‘shadi. Investorlar
uchun yangi imkoniyatlar, ular shariatga rioya
qilgan holda ekologik toza investitsiyalarga
giziqgan investorlar uchun imkoniyat yaratadi.
Obro‘ va shaffoflikni oshirish, Yashil sukuk
chiqarish kompaniyalarning ekologik mas’uliyatga
sodiqgligini ko‘rsatadi va shaffoflikni oshirishi
mumkin. Global miqyosda o‘sib borayotgan bozor,
Garchi hozircha umumiy sukuk va yashil obligatsiya
bozorlarining kichik bir qismini tashkil etsa ham,
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yashil sukuk bozori islom moliyasi markazlarida
va undan tashqarida barqaror moliyalashtirishga
e’tibor kuchayishi bilan o‘smoqda. Malayziya
va Indoneziya kabi davlatlar suveren yashil
sukuklarni chiqarishda yetakchi bo‘lib kelmoqda.
O‘zbekistonda ham “yashil sukuk™ni joriy etish
imkoniyatlari muhokama gilinmoqgda va bu borada
BMTTD kabi tashkilotlar ko‘mak bermoqda.

Islom moliyaviy xizmatlari sanoati rivojlanib
bormoqda va so‘nggi yillarda bir nechta yangi
yurisdiksiyalar va ko‘plab korporativ va kichik va
o‘rta korxonalar sohaga ichki yoki xalgaro sukuk
chiqarish orqali kirib kelgan. Bundan tashqari,
Sukuk o‘ziga jalb qildibir qator yangi emitentlar,
ba’zi yirik emitentlar esa ikkilangan transh taklifidan
(Sukuk va an’anaviy obligatsiya) foydalanadilar,
shuning uchun ikkalasi ham Shariatga muvofiq va
an’anaviy investorlar emissiyada ishtirok etishlari
mumkin.

2023-yilda jahon sukuk emissiyasi tarixiy
yugqori ko‘rsatkichga yetib, 212 milliard dollarni
tashkil etdi. Bu ko‘rsatkich 16% ni tashkil etadi.
O‘sish uzoqroq tenor Sukukning chiqarilishi bilan
mustahkamlandi. 15 yildan 50 yilgacha, asosan
Malayziya, Indoneziya va Saudiya Arabistonining
suveren va kvazi-suveren subyektlari tomonidan.
Sukuk bozori nisbatan konsentratsiyalangan
bo‘lib qolmoqda, unda 843 milliard dollarlik
sukukning 90 foizdan ortig‘i to‘lanmagan.
Malayziya, Indoneziya, Turkiya va GCC mintaqasi
kabi cheklangan miqdordagi asosiy bozorlarga
to‘g‘ri keladi. Shunga qaramay, bu asta-sekin
yaxshilanmoqda, chunki Pokiston, Bangladesh,
Misr, Nigeriya va boshqga mamlakatlar kabi yangi
yurisdiksiyalar paydo bo‘lmoqda. Afrikada Sukuk
bozoriga tobora ko‘proq jalb gilinmogda. Bundan
tashqari, yangi bozorlar qo‘shilmoqda - Misr va
Filippin birinchi marta suveren xalqaro sukukni
chigardi.[5]

Quyidagi 1A (i) grafikda ko‘rsatilganidek,
2023-yilda qisqa muddatli sukuk emissiyasi
hajmi 72,7 milliard AQSH dollarini tashkil etdi.
2022-yilga nisbatan emissiya 62,7 milliard AQSH
dollarini tashkil etdi, bu foizda ikki xonali o‘sishni
anglatadi. 15,99% sh.b. Shuni ham ta’kidlash
kerakki, uzoq muddatli emissiyada ham yillik
16,08% ga o°sish qayd etildi. 2023-yilda emissiya
hajmi 139,3 milliard dollarni tashkil etdi,
2022-yilga nisbatan emissiya hajmi 120,0 milliard
dollarni tashkil etdi.
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2023-yilda xalqaro sukuk emissiyalari jami
52,7 milliard AQSh dollarini tashkil etdi, bu
2022-yildagi 35,7 milliard AQSh dollariga nisbatan
17 milliard AQSh dollariga yoki 47,61 foizga
o‘sishni anglatadi. 2023-yil davomida emissiya
hajmi uzoq muddatli sukuk emissiyalari bilan
bir gatorda gisqa muddatli sukuk emissiyalarida
ham o‘sishni qayd etdi. Bu sukuk o‘zining
jozibadorligini va o‘sish tendentsiyasini saqlab
golishining aniq belgisidir.

Chart 1A: Total Global Sukuk Issuances - All Tenors, All Currencies, in USD Billion
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1-rasm. Umumiy sukuk emissiyasi. Manba:
IIFM (international Islamic financial
markert) sukuk report

Chart 1B: Total International Sukuk Issuances - All Tenors, All Currencies, in USD Billion
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2-rasm. Umumiy halqaro sukuk emissiyasi.
Manba: ITIFM (international Islamic financial
markert) sukuk report

Yashil sukuk — bu nafaqat shariat qoidalariga
mos keladigan, balki mablag‘larni ekologik
jihatdan mas’uliyatli loyihalarga yo‘naltiradigan
innovatsion moliyaviy vositadir. Bu esa yanada
yashil va barqaror kelajakka qarab qo‘yilgan
muhim qadamdir. 2017-yilda Malayziyaning Tadau
Energy kompaniyasi tomonidan ilk bor chiqarilishi
va 2018-yilda Indoneziyaning suveren benchmark
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sukuk debyutidan buyon yashil sukuk mashhurlikka
erishdi. 2023-yilda 13,4 milliard AQSH dollari
miqdorida barqaror sukuk chiqarildi, bu
2022-yildagi 9,4 milliard AQSH dollariga nisbatan
sezilarli o‘sishni ko rsatadi. COP28 konferensiyasi
oldidan Birlashgan Arab Amirliklari emitentlari
tomonidan energiya o‘tishiga e’tibor qaratgan holda
rekord darajadagi 3,9 milliard AQSH dollari jalb
qilindi. Ushbu emissiyalardan tushgan mablag*lar
mintaqadagi barqaror infratuzilma loyihalarini
moliyalashtirishga yo‘naltiriladi. So‘nggi COP
konferensiyalari, xususan COP27 va COP28, islom
moliyasi sanoatiga sezilarli ta’sir ko‘rsatdi, yangi
yutuqlarga yo‘l ochdi va barqaror moliyalashtirish
yechimlariga bo‘lgan dolzarb ehtiyojni ta’kidladi.

1IIFM SUKUK REPORT 2024

UsD million

44444

3-rasm. Yashil sukuk emissiyasi.
Manba: IIFM (international Islamic financial
markert) sukuk report, LSEG Workspace

2022-yildan buyon kuzatilayotgan
makroiqtisodiy qiyinchiliklarga qaramay, yashil
va barqaror sukuk emissiyasi o‘zining kuchli o‘sish
sur’atini saqlab qoldi. Bu 2017-yilda bozor tashkil
etilganidan buyon yillik emissiyaning ketma-ket
yettinchi rekord ko‘rsatkichidir. 2023-yilda yashil
va barqaror sukukning umumiy emissiyasi 13,4
milliard AQSH dollariga yetdi, bu 2022-yildagi 9,4
milliard AQSH dollarining yillik ko‘rsatkichidan
oshib ketdi. 2023-yil oxiriga kelib, yashil va
barqaror sukuk umumiy yashil va barqaror
obligatsiyalar emissiyasining 1,6 foizini va umumiy
sukuk emissiyasining 6,2 foizini tashkil etdi.

So‘nggi yillarda sukuk bozori uchun foydali
bo‘lgan tendensiya atrof-muhit, ijtimoiy va
boshqaruv (ESG) bilan bog‘liq yo‘nalishlarda
chiqarilgan sukukka bo‘lgan qiziqishning
ortishidir. Quyidagi gistogrammada yashil sukuklar
bo‘yicha eng yetakchi davlatlarni ko‘rish mumkin.
Ushbu davrga kelib, 2023-yilning birinchi
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to‘qqiz oyi davomida chiqarilgan ESG sukukning
eng katta ulushi banklar hissasiga to‘g‘ri kelgan,
bu umumiy emissiyaning 27% ini tashkil etdi.
Ularning aksariyati Saudiya Arabistoni va BAAda
joylashgan.
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4-rasm. Yashil sukukning mamlakatlar
bo‘yicha jami emissiyasi.
Manba: ITFM (international Islamic financial
markert) sukuk report
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5-rasm. Yashil sukuk emissiyasi.
Manba: IIFM (international Islamic financial
markert) sukuk report, LSEG Workspace

Bundan tashqari, mintaqadagi bir qator
suveren emitentlar, jumladan Sharja hukumati
ham energiya o‘tish kun tartibiga kuchli e’tibor
qaratilayotgan bir paytda yashil va barqaror
moliyalashtirish tizimlarini joriy qila boshladi.
Ushbu tendensiyaning davomi sifatida Ummon
va Saudiya Arabistoni hukumatlari o‘zlarining
barqaror va yashil moliyalashtirish tizimlarini ¢’lon
qildilar. Bu esa ularning davlat moliya vositalari
qatoriga yashil va barqaror obligatsiyalar hamda
sukukni kiritish uchun zamin yaratdi.

XULOSA

Xulosa qilib aytishimiz mumkinki innovatsion
faoliyatlarni moliyalashtirishda, an’anaviy
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moliyalashtirish vositalariga muqobil raviishda,
bugunga kelib “Yashil” sukuk keng qo‘llaniluvchi
vositalardan biriga aylanib bormoqda. Va buni
yurtimizda joriy qilish borasida ko‘plab ishlar
amalga oshirib borilmoqda.

Yashil sukuk — korxonalarning innovatsion
faoliyatini rivojlantirishda muhim ahamiyat
kasb etadigan zamonaviy moliyaviy vositadir.
Ular nafaqat islom moliyasi tamoyillariga mos
keladi, balki ekologik toza va barqaror loyihalarni
moliyalashtirish orqali korxonalarning innovatsion
rivojlanishiga yangi imkoniyatlar yaratadi.

Yashil sukuklar korxonalarga qayta tiklanadigan
energiya, energiya samaradorligi, barqaror
transport va boshqa “yashil” texnologiyalarni joriy
etish uchun zarur bo‘lgan mablag‘larni jalb qilish
imkonini beradi. Bu esa, 0‘z navbatida, ularning
operatsion xarajatlarini kamaytirishga, resurslardan
foydalanish samaradorligini oshirishga va yangi,
ekologik toza mahsulot hamda xizmatlarni ishlab
chiqishga turtki beradi. Bundan tashqari, yashil
sukuklarni chiqarish korxonalarning obro‘sini
oshiradi, investorlar va iste’molchilarning ekologik
mas’uliyatga bo‘lgan talablariga javob berishga
yordam beradi. Bu esa, ularning bozor pozitsiyasini
mustahkamlaydi va raqobatbardoshligini oshiradi.

Yashil sukuklar korxonalar uchun innovatsion
faoliyatni rivojlantirish, barqarorlikka erishish va
yangi bozor imkoniyatlarini yaratishda strategik
ahamiyatga ega bo‘lgan moliyaviy instrument
hisoblanadi.

Hozirgi kunda O‘zbekistonda ham ekologiya,
insonlar sog‘lig‘ini asrashga qaratilgan ulkan ishlar
olib borilmoqda. Jumladan, joriy yilda Toshkentda
Istigbolli loyihalar milliy agentligi, Islom
taraqqiyot banki, BMTTD hamda Istanbul Xususiy
sektorni rivojlantirish xalqaro markazi (ICPSD)
hamkorligida tashkil etilgan O‘zbekistonda islom
moliyasi va yashil sukuk bo‘yicha ikki kunlik
trening tashkil etildi. Trening davomida yashil
sukukni muvaffaqiyatli ishga tushirish va ishlatish
uchun shart-sharoitlar yaratishga qaratilgan qator
chora-tadbirlarni amalga oshirmoqda. Yashil
sukukning chiqarilishi va muomalasini tartibga
solish bo‘yicha me’yoriy-huquqiy bazani yaratish,
ilg*or tajriba va standartlarni o‘rganish va qo‘llash
magqsadida xalqaro tashkilotlar bilan hamkorlikni
yo‘lga qo‘yish, shuningdek, mahalliy va xalgaro
sarmoyadorlarning xabardorligi va ishonchini
oshirish bo‘yicha ishlar yuzasidan batafsil

134

Islom tafakkuri (2-son) 2025

ma’lumot almashindi (O‘zbekiston Respublikasi
Istigbolli loyihalar milliy agentligi).
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IPOEKTUBHOCTD U3YUYEHUA
CBATBIX MECT BYXAPBI U UX
PEAJIN3ALIUA

EFFECTIVENESS OF STUDYING
THE HOLY PLACES OF BUKHARA
AND THEIR IMPLEMENTATION

Annotatsiy: Bugungi kunda ziyoratgohlar bilan
bog ‘liq ma’lumotlarni to‘plash va tahlil qilishda
ko ‘plab tegishli ilmiy tadqgiqot markazlari, oliy ta’lim
muassasalari tadgiqotchilari tomonidan ilmiy ishlar
olib borilib amaliyotga joriy etilmogda. 21-asrning
boshlaridan boshlab axborot texnologiyalari ijtimoiy-
gumanitar va diniy-ma rifiy sohalarini rivojlantirish
borasida keng qo ‘llanila boshlandi. Xususan, turizm,
ziyorat turizmi borasida ilmiy tadgqiqotlar, tarixiy
hodisalarni virtual voqelik asosida o ‘rganish, ajdodlar
meroslarining raqamli resurslar bazasini yaratish va
boshqa tadqiqotlarni ko ‘rsatish mumkin.

Tayanch so‘zlar: madaniy va ma’naviy meros,
memoriy va tasviriy sanat, tarixiy obidalar, innovatsiya,
konsepsiya, ragobat, takomillashtirish, xalqaro turistik
bozorlar, turistik resurslar, infrastruktura, logistik
xizmatlar, axborot kommunikatsiya texnologiyalari.

Annomayua. B nacmoswee epems, npu
cbope u auanuse unopmayuu, CEA3AHHOU C
Mecmamu NALOMHUYeCmad, UCCIe008amentt MHO2UX
COOMBEMCMBYIOWUX HAYUHO-UCCLE008AMENbCKUX
YEHMPOs, GbLCUUX 00PA308AMENbHBIX YUPENCOEHUl
1POBOOSIM HAYUHYTO PabONY U 6HEOPSIIOM ee 8 NPAKMUKY.
C nauana XXI sexa ungopmayuorHslie mexHoio2uu
ROMYUUNU UUPOKOE PACAPOCMPAHEHUE 8 COYUATHO-
SYMAHUMAPHOU U PeNUSUOZHO-IPOCEEMUMENbCKOU
cpepax. B uacmmnocmu, MO*CHO NOKA3AMb HAYYHBIE
uccnedosanus 6 0OIACMU Mypusmd, NALOMHUYECKO20
Mypusma, uzydeHue UCmopu4eckux Cooblmutl Ha OCHO8e
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BUPMYANbLHOU peanvHocmu, co30anue 6a3vl YuPposvix
pecypcog Haceous npedKos u opyeue Uccied08aHuUs.
Kniouesvie cnosa: xynvmyproe u 0yxosHoe Haceoue,
MeMopuanvHoe u u300pasumenbHoe UCKycCmeo,
ucmopuyeckue nAMAMHUKY, UHHOBAYUY, KOHYENYus,
KOHKYpeHyus, 01a20ycmpoicmeo, MexicOyHapooHbvle
mypucmuyeckue pulHKy, mypucmuieckue pecypcbl,
uH@pacmpykmypa, Jnocucmuyeckue Yycuiyeu,
UHPOPMAYUOHHO-KOMMYHUKAYUOHHIE TNEXHONOSUU.

Annotatsion: Currently, when collecting and
analyzing information related to pilgrimage sites,
researchers from many relevant research centers and
higher education institutions conduct scientific work
and implement it in practice. Since the beginning of the
21st century, information technologies have become
widespread in the social, humanitarian and religious
and educational spheres. In particular, we can show
scientific research in the field of tourism, pilgrimage
tourism, the study of historical events based on virtual
reality, the creation of a database of digital resources
of ancestral heritage and other studies.

Keywords: Cultural and spiritual heritage,
memorial and fine arts, historical monuments,
innovations, concept, competition, improvement,
international tourism markets, tourism resources,
infrastructure, logistics services, information and
communication technologies.

KNPy

Butunjahon turizm tashkiloti (UNWTO)
ning statistik ma’lumotlariga ko‘ra, «...turizm
daromadlilik darajasi bo‘yicha uchinchi, tovarlar
va xizmatlar eksportida to‘rtinchi o‘rinda, uning
jahon yalpi ichki mahsuloti (YAIM)dagi ulushi
o‘rtacha 10,0 foizni tashkil etmoqda...» [1]. Xalgaro
mehnat tashkilotining ma’lumotlariga ko‘ra,
bugungi kunda xalqaro turizm tizimida dunyoning
mehnatga layoqatli aholisining 284 mln. kishisi
banddir [2]. Shuningdek, bu tarmoqda yaratilgan
bitta yangi ish o‘rni sanoat tarmog‘iga nisbatan 20
barobar arzonga tushadi [3]. Biror-bir mamlakatga
tashrif buyuruvchi har 30 ta turist bevosita bitta
yoki bilvosita ikkita yangi ish o‘rinlarini barpo
qilishga imkoniyat yaratadi [4]. Demak, xulosa
qilish mumkinki, jahon iqtisodiyotining boshqa
tarmoqlariga nisbatan turizm sohasi kamroq sarf-
xarajatlar evaziga ko‘proq ish o‘rinlarini yaratish
va iqtisodiy barqarorlikni ta’minlashra xizmat
qiladi.
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O‘zbekiston o‘zining boy madaniy va
ma’naviy merosi, memoriy va tasviriy san’ati,
tarixiy obidalari bilan, hamda Muhammad ibn
Ismoil al-Buxoriy, Muxammad Muso Xorazmi,
Abu Nasr Forobiy, Axmad al-Farg‘oniy, Abu Ali
ibn Sino, Abu Rayhon Beruniy, Ahmad Yassaviy,
Abu Iso at-Termiziy, Mirzo Ulugg‘yek, Bahouddin
Nagshband, Abdulxoliq G‘ijduvoniy, Xo‘ja Ali
Romitoniy, Amir Temur, Alisher Navoiy, Bobur
kabi ko‘plab dunyoga taniqli mashhur va buyuk
ajdodlarimiz dunyo olimlari va sayyohlarini o‘ziga
jalb etib kelmoqda. Bu o‘z navbatida xalgaro
turizm bozorlaridagi o‘zimizga xos o‘rnimiz
va nufuzimizni ko‘rsatadi va jaxon bozorlarida
yetakch davlatlar qatoridan o‘rin egallashimizga
xizmat qiladi.

Ta’kidlash joyizki, 2023-yilda gabul gilingan
respublikani ijtimoiy-iqtisodiy rivojlantirish
bo‘yicha “O‘zbekiston — 2030 strategiyasida ham
sohada erishilgan natijalar va olib borilayotgan keng
ko‘lamli islohotlarni yanada jadallashtirganholda
xorijiy turistlar sonini 15 millionga, ichki sayyohlar
sonini 25 millionga, ziyorat turizmi bo‘yicha
keladigan turistlar sonini 3 million nafarga oshirish,
xususiy investitsiyalarni jalb qilish hisobiga 30 ta
yirik turizm klasterlarini tashkil etish, mehmon
o‘rinlari sonini kamida 2 barobarga oshirish,
tog‘li hududlarda 25 ta doryo‘llari qurish, turizm
mabhallalari sonini 175 taga yetkazish, turizm
xizmatlari eksportini 5 milliard dollarga yetkazish
magsadi qo‘yilgan. Bu bilan mamlakatda iqtisodiy
o‘sishni ta’minlashda turizmning multiplikativ
samarasidan foydalanish va pirovard natijada
aholining turmush farovonligi o‘sishga erishish
ko‘zda tutilgan.

Yurtimizning beqiyos turistik obyektlari
qatorida Buxoroning har bir qarich yeri
avliyolar sharofati bilan ziyoratgohga aylangan.
Ziyoratgohlar insoniyatga, uning ongidagi tasavvuf
va tariqat olamidagi ilk g‘oyalarni keng targ‘ib
etilishiga ulkan hissa ko‘shgani barchamizga
ma’lum. Aynigsa, butun dunyo ahlini o‘ziga
jalb etayotgan yetti pirlar bilan birgalikda,
Sayfiddin Boharziy, Mog‘aki Attoriy, Abu Hafs
Kabir, Xoja Ka’bul Ahbor Vali , Boboyi Poraduz
ziyoratgohi, Ismoil Somoniy magbarasi, Bibi Orifa
magbarasi, Mir Arab madrasasi va boshqa ko‘plab
ziyoratgohlarni sanab o‘tishimiz mumkin.

Unda insoniyat ma’naviyati-madaniyati,
ongi, iste’dodining yuksak ifodasini, u qurgan
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tarixiy obidalar, masjid-madrasalar, ziyoratgohlar
arxitekturasi evolyusiyasida takrorlanmas san’at
darajasida namoyon etganligini amin bo‘lamiz.

Buxoro 2020 yilda “Islom olami madaniyati
poytaxti” deb e’lon qilinishi munosabati bilan
Buxorodagi 7 ta — Ismoil Somoniy magbarasi,
Chor Bakr, Bahouddin Naqshband majmualari,
Mag‘oki Attor masjidi, Poi-Kalon ansambli,
Qadimgi Poykent shahri qoldiglari va Toshsaroy
madrasalari ICESCOning Islom Olami Merosi
ro‘yxatiga kiritilishi ahamiyatlidir.

Diniy ziyorat ko‘plab xalqlar hayotidagi
murakkab va xilma-xil ma’naviy va ijtimoiy-
madaniy hodisadir. Ziyorat diniy faoliyat turi
sifatida qadimgi davrlarda vujudga kelgan va
dinning rivojlangan shakllarining paydo bo‘lishi
va jamiyatda ijtimoiy-madaniy munosabatlarning
yugori bosqichi bilan bog‘liq.

Bugungi kunda mavjud ziyoratgohlarning
madaniy-ma’naviy meros, islom me’morchiligi
kelib chiqish tarixi, dunyoviy-diniy-falsafiy
qarashlarining kelib chiqishi, tarixiy evolyusiyasiga
doir ilmiy-madaniy o‘rni va ahamiyatini tadqiq
etish, o‘rganish orqali islom sivilizasiyasiga
go‘shgan hissalariga tegishli ma’lumotlar bazasini
shakllantirish talab etiladi. Buxoro ziyoratgohlarini
o‘rganish, ma’lumotlar yig‘ish va ulardan
samarali foydalanishning an’anaviy va zamonaviy
usullarini keng joriy etgan xolda milliy va xalqaro
sayyohlarning oqimini kengaytirishga xizmat
qiladi.

ASOSIY QISM

Bugungi kunda ziyoratgohlar bilan bog‘liq
ma’lumotlarni to‘plash va tahlil gilishda ko‘plab
tegishli ilmiy tadqiqot markazlari, oliy ta’lim
muassasalari tadqiqotchilari tomonidan ilmiy ishlar
olib borilib amaliyotga joriy etilmoqda. 21-asrning
boshlaridan boshlab axborot texnologiyalari
ijjtimoiy-gumanitar va diniy-ma’rifiy sohalarini
rivojlantirish borasida keng qo‘llanila boshlandi.
Xususan, turizm, ziyorat turizmi borasida ilmiy
tadqiqotlar, tarixiy hodisalarni virtual voqelik
asosida o‘rganish, ajdodlar meroslarining ragamli
resurslar bazasini yaratish va boshqa tadqiqotlarni
ko‘rsatish mumkin.

Turizm sohasida ziyoratgohlar bilan
bog‘lig ma’lumotlarni to‘plash va tahlil gilishda
axborot texnologiyalarining o‘ziga xos o‘rni va
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xususiyatlari mavjud. Masalan, ziyorat turizmining
ishlab chiqarish, xizmat ko‘rsatish sohalari ularga
hisob yuritishning avtomatlashtirilgan tizimlarini
qo‘llash orqali ishlab chiqarish salmog‘ining
o‘sishi, hisob yuritish mexanizmlarining sifatli
bo‘lishiga erishdi. Shunday hisob yuritish tizimlari
namunasi sifatida umumjahon iqtisodchilari tan
olgan SAP, Scala, CRM va 1C tizimlarini keltirish
mumkin [5].

Ziyorat turizmida axborot texnologiyalaridan
foydalangan holda turistik resurslar bo‘yicha
ma’lumotlar yig‘ilib, tahlil gilinib ishlab chigarishga
buyurtma qabul qilishdan boshlab, to tayyor
mahsulot ishlab chiqarilib yoki xizmat ko‘satilib,
buyurtmachi yoki xaridorga yetkazib berilguncha
bo‘lgan jarayonlar nazoratda bo‘ladi. Faoliyat
natijalarini gorizontal va vertikal tahlil qilish
imkoniyatlari mavjud. Tahlil natijalariga ko‘ra
turizmda ishlab chiqarish yoki xizmat ko‘rsatish
plan grafiklarini operativ tuzatish imkoniyatlari
mavjud. Bunday imkoniyatlar esa ishlab chiqgarish
yoki xizmat ko‘satishni yanada yangi taraqqiyot
bosqichlariga olib chigish imkonini bermoqda.

Bugungi kunda bozor iqtisodiyoti sharoitida
zamonaviy axborot tizimiga asoslangan ziyorat
turizmi tarmoqlari miqyosida faoliyatining
muvaftaqiyati taxlil gilingan zaruriy ma’lumotlarni
o‘zaro uzatish va ularni yetkazish tezligi,
axborotlarning dolzarbligi, to‘ligligi hamda
0‘z vaqtida uzatilishi va gabul qilinishi bilan
to‘g‘ridan to‘g‘ri bog‘liqdir. Jahon bozorlarida
turizm industriyasining samarali rivojlanishi
ham sayyohlik mahsulotlarni ishlab chiqish,
uni o‘z vaqtida iste’molchilarga yetkazib
berish bosqichlariga tegishli bo‘lgan har bir
jarayonga zamonaviy axborot kommunikasiya
texnologiyalarini joriy etishni talab etadi.

Bu borada O°‘zbekiston halqaro islom
akademiyasida muayyan ishlar amalga oshirilgan
va tegishli vazirliklar faoliyatiga joriy etilgan.
Bular jumlasiga qo‘yidagi bajarilgan ishlarni
keltirish mumkin: “Turkiston jadidlarining
yangi tafakkur va madaniyatiga qo‘shgan
hissasi”, “Arab tilini o‘rganishda multimediyali
texnologiyalardan foydalanish”, “Hadislarning
tarbiyaviy ahamiyatini multimediya vositalari
yordamida yoritish”, “O‘zbekiston xalqaro islom
akademiyasi hududidagi qadamjolarga virtual
sayohat uyushtirish”, “Qadimiy qo‘lyozmalarni
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o‘rganishda ajratilgan so‘zlarni infologik bazaga
soluvchi dasturiy vosita” va boshqalar.

Shu bilan bir qatorda “Toshkent shahar
masjidlari dislokasiyasining on-line xaritasi
va 3D modellardagi ko‘rinishi”, “Buxoro
ziyoratgohlari Web saytlarini optimallashtiish
(Yetti pir ziyoratgohi misolida)”, “Tasavvuf
namoyondalari” multimediyali interaktiv o‘quv
go‘llanma, “Android tizimida Abu Mansur al-
Motrudiy ilmiy merosi va “Motrudiya ta’limoti”,
“Android tizimida O‘rta Osiyo allomalari qgomusi
mobil ilovalari”, “Islom sivilizasiya markazining
avtomatlashtirilgan axborot tizimi”, “Markaziy
Osiyolik mutakallim olimlarning ilmiy merosi
multmediyali interaktiv qo‘llanma”, “O‘zbekiston
buyuk allomalar yurti” mavzusidagi virtual sayohat
dasturi, “Hadis ilmiy maktabi” multimediyali
dasturiy vosita, “Xalqaro va mintaqaviy islom
tashkilotlari” haqida multimediyali dastur, “Islom
sivilizasiyasi markazi virtual qabulxonasi”,
“Sa’diduddin Taftazoniyning ilmiy ma’naviy
merosini multimediyali interaktiv qo‘llanmada
aks ettirish”, “Kaffol Shoshiy majmuasi android
tizimida”, “Ziyorat turizimida geolokasion yo‘l
boshlovchi”, “Shayx Zayniddin kompleksi
faoliyatini multimediyali tizimlarda aks ettirish”,
“Sayyohlarga “Suzuk ota” kompleksi bo‘yicha
ma’lumot beruvchi dastur”, “Mugaddamat ul-adab
manbaasini androidli platformasi”, “Hakim at-
Termiziy ziyoratgohiga android tizimida sayohat”,
“Sufi Ollayor ziyoratgohiga multimediyali sayohat”
kabi dasturiy vositalardir.

Mazkur ishlanmalarni shartli ravishda
go‘yidagi uchta toifaga ajratish mumkin:

I. Kam o‘rganilgan islomshunoslik
manbalarini xalqaro turizm obyektlariga aylantirish
magqsadida zamonaviy axborot texnologiyalari
orqali targ‘ib qilish;

2. Turizm obyektlariga innovasiyalarni jalb
gilishda potensial investorlarni qidirib topish
va ularga ishonarli ma’lumotlar yetkazishda
zamonaviy internet texnologiyalari yutuqlaridan
foydalanish;

3. Turizm obektlari yordamida milliy
gadriyatlarni targ‘ib qilish va milliy internet
resurslarini yaratishda yurtimiz yoshlari
tashabbuskorligini oshirish.

Birinchi toifa masalalarni amalga oshirishda
O‘zbekiston Respublikasi Prezidentining 2016
yil 2 dekabrdagi PF-4861-sonli «O‘zbekiston
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Respublikasining turizm sohasini jadal
rivojlantirishni ta’minlash chora-tadbirlari
to‘g‘risida» Farmoni asos bo‘ladi. Unda, xususan,
shunday deyiladi: mamlakatda turizmni jadal
rivojlantirish, mavjud ulkan turizm salohiyatidan
yanada to‘liq va samarali foydalanish, an’anaviy
madaniy-tarixiy turizm bilan birgalikda turizmning
boshqa salohiyatli turlarini — ziyorat qilish,
ekologik, ma’rifiy, etnografik, gastronomik,
sport, davolash-sog‘lomlashtirish, qishloq,
sanoat, ishbilarmonlik turizmi va boshqa turlarini
jadal rivojlantirish, bolalar, o‘smirlar va yoshlar
turizmini, oilaviy turizmni, keksalar uchun
ijtimoiy turizmni rivojlantirish hisobiga turizmning
ijtimoiy ahamiyatini kuchaytirish, hududlarda
yangi turizm yo‘nalishlarini tashkil etish, ularni
pasportlashtirish, turizm yo‘nalishlari va turizm
obyektlari bo‘yicha yagona milliy reyestrlarni
shakllantirishga yo‘naltirilgan ichki, kirish va
chiqish turizmini kompleks rivojlantirishning
milliy va hududiy dasturlarini ishlab chiqish va
amalga oshirish ko‘zda tutilgan.

Ushbu masalalarni amalga oshirish magsadida
yangi turizm obyektlarini yaratish, yaratilgan
obyektlarning ahamiyatini keng media xududda
bir necha tillarda (ingliz, rus, arab va boshqa)
targ‘ib qilish zarur bo‘ladi. Bu ishlarni ijobiy hal
qilish uchun kerakli media resurslar yaratilgan.
Bulardan faqat to‘g‘ri va unumli foydalanish kerak
bo‘ladi. Shunday resurslar qatoriga Burxoniddin
Marg‘inoniyning “Al-Hidoya” asarining
elektronlashtirilgan varianti, Buxorodagi “Yetti
pir” ziyoratgohining geolokasion tizimi kabilarni
keltirish mumkin. Bu innovasion ishlanmalar
O‘zbekiston Respublikasi intellektual mulkchilik
agentligidan patentlashtirilgan.

Ikkinchi toifa masalarni yechishda
quyidagilarga e’tibor qaratiladi. Globallashish
sharoitida O‘zbekistonda innovasion faoliyatni
davlat tomonidan qo‘llab-quvvatlanishi ko‘plab
omillarga bog‘liq. Bularga misol tariqasida samarali
va izchil amalga oshirilayotgan makroiqtisodiy va
faol investisiya siyosati, rivojlangan xorij tajribasi
hamda investisiya mubhitini yanada jozibadorligini
oshirish mexanizmlaridir. Turizm obyektlari
doimiy tadqiq qilinishi lozim, u doimo o‘z ichiga
yangilikka, samaradorlikka asoslangan ilmiy va
amaliy muammolarni qgamrab oladi.

Bu muammolarning jozibador yechimlarini
topish va bu yechimlarni global internet tarmog‘i
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orqali turli tillarda targ‘ib qilish kerak bo‘ladi.
Berilayotgan ma’lumotlarga qiziqish bildirgan
foydalanuvchilarning internet manzillarini
eslab qolish va ular bilan hamkorlik alogalariga
chiqish kerak bo‘ladi. Bunday hamkorlarga real
investision takliflar ishlab chiqish, ular e’tiboriga
loyiq talablarni o‘rganish kerak bo‘ladi. Chunki
jahon iqtisodiyotining globallashuvi va raqobat
muhitining kuchayib borishi, turizm obyektlari
jozibadorlik davrini keskin qisqarishiga, bozor
konyunkturasi va iste’molchilar ehtiyojlarini tez
o‘zgarishiga olib kelmoqda.

Natijada ziyorat turizmi sohasidagi ishtirok
etuvchi vakildan raqobatbardosh turizm obyektlari
jozibadorligi mexanizmlarini ishlab chiqishni
hayotiy zaruriyatga aylantirib, soha yoki tarmoqda
innovasion faoliyatni rivojlantirish va uni samarali
boshgqarish bugungi kun talabiga aylandi. Bunday
faoliyatni internet texnologiyalarisiz amalga
oshirish mushkul vazifa hisoblanadi.

Uchinchi toifa masalalarida ajdodlarimiz
ilmiy meroslarining jahon svilizasiyasiga
go‘shgan hissalarini keng targ‘ib qilish zamonaviy
yoshlarda milliy g‘urur tuyg‘usini mustahkamlash,
ularda yaratuvchanlik va ijodkorlik hissiyotini
shakllantirilishiga yordam beradi. Bu yo‘nalishlarda
yaratiladigan axborot tizimlari ma’naviy,
ma’rifiy, ilmiy, nazariy, diniy boyliklarimiz
va qadriyatlarimizni asrash, ularni kelajak
avlodga multimediya, mobil va kommunikasion
texnologiyalar orqali yetkazishga xizmat qiladi.
Shunday axborot tizimlari faqat ajdodlari ishlari
bilan faxrlanuvchi yoshlarni emas, balki ajdodlari
ishlarini munosib davomchilari bo‘lgan tafakkur
egalarini shakllantirishga munosib hissa qo‘shadi.

Ilmiy meroslar bo‘yicha axborot tizimini
yaratish: axborot tizimi tuzilmasini ishlab
chiqish, uning informasion asosini tashkil
etuvchi bebaho ilmiy merosni yanada teran
tadqiq etish va ommalashtirishga qaratilgan
say-harakatlarga yangi turtki berish uchun
zamonaviy axborot qidiruv vositalariga moslab,
qulay joylashtirish, jamlangan va joylashtirilgan
ilmiy meros namunalarini yosh tadqiqotchilar va
keng jamoatchilik ommasi didiga mos ravishda
zamonaviy multimedia, kommunikasion va mobil
vositalar yordamida taqdim etish mexanizmlari,
modellari va algoritmlarni ishlab chiqish va ularni
dasturiy vositalar yordamida amaliyotga joriy
qilishdan iborat.
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Ta’kidlash joizki, O‘zbekiston xalqaro islom
akademiyasida ajdodlar merosini eng ilg‘or
texnologiyalar yordamida o‘rganish va jamlangan
materiallarni xalgaro va milliy miqyosda keng
jamoatchilik ommasiga yetkazib berish bo‘yicha
muayyan tajriba to‘plangan.

Xulosa

Tahlillarimiz natijalariga ko‘ra, turizm
industriyasi tarmogqlari doirasida sayyohlik
mahsulotlarni yaratish, ishlab chiqish va
iste’molchiga yetkazib berishning barcha mavjud
bosgqichlarida turistik faoliyat qatnashchilarini
ma’lum bir markazga uyg‘unlashtiruvchi bo‘g‘in
sifatida axborotlar muxim ahamiyat kasb etadi.
O‘zbekistonda ziyorat turizmini rivojlantirishning
samaradorligini oshirishga yo‘naltirilgan axborotlar
markazini muntazam takomillashtirib borish talab
etiladi.

Bunday holda faqatgina ma’lum bir
turmahsulot emas, aynan axborot oqimlari turistik
faoliyat qatnashuvchi korxona va tashkilotlarning
o‘zaro aloqalarini, munosabatlarini ta’minlaydi
hamda turli xizmatlar va to‘lovlar shaklida vujudga
keladi. Ziyorat turizmida soha xususiyatlariga
ko‘ra sayyohlik xizmatlar o‘z iste’molchilariga
yetkazib berilmaydi va ular iste’mol qilingunga
qadar zaxiralanmaydi. Turizm industriyasida
farqli o‘laroq ushbu xizmatlarning mavjudligi,
narxi, sifati va xizmatlar to‘g‘risidagi ma’lumotlar
uzatiladi, o‘rganiladi va optimal varianti qabul
qgilinadi.

Natijada o‘zoro bevosita jalb etilganligi turistik
faoliyatni yuqori darajadagi integrasiyalashgan
tovar va xizmatlar yig‘indisi sifatida tahlil etish
talabini harakatlantiradi, vujudga keltiradi.
Ziyorat turizmi bozorlarida bu o‘z navbatida,
sayyohlik faoliyatni tashkil etish va boshqarishda
axborot kommunikasiya texnologiyalaridan
unumli va samarali foydalanishga turtki bo‘ladi.
Ta’kidlash joizki, shu bilan bir qatorda, turizm
sohasida alohida segmentlar tomonidan axborot
kommunikasiya texnologiyalaridan unumli
foydalanish qolgan tegishli yo‘nalishlar uchun ham
muhim ahamiyatdeb hisoblaymiz.

So‘nggi yillar davomida ziyorat
turizmi bozorida amal qiluvchi korxona va
tashkilotlar faoliyatiga axborot kommunikasiya
texnologiyalarini faollik bilan qo‘llash va standart
hamda maxsus dasturli ta’minotning joriy etilishi
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natijasida elektron hujjat aylanishini yo‘lga
qo‘yish, ragamli iqtisodiyot usullarini qo‘llash
bilan turizmdagi ko‘pgina tegishli texnologik
jarayonlarda shaklan va mazmunan sifatli
natijalarga erishishga muyassar bo‘ladi.

Ziyorat turizmi bozori rivojlanishining
tashkiliy-iqtisodiy mexanizmini rivojlantirish
samarasi, birinchi navbatda, barcha mavjud
darajalaridagi boshqaruv faoliyati bilan bog‘liq
jarayonlarning keng miqyosda axborotlar bilan
ta’minlanishiga to‘g‘ridan-to‘g‘ri bog‘liqdir.

Tahlillar natijalariga ko‘ra ushbu vazifani
chuqur anglash hamda turizm industriyasining
tashkillashtirilgan, markazlashtirilgan,
tartiblashtirilgan, qatiy axborot bilan ta’minlash
tizimiga bo‘lgan ehtiyoji, mamlakatimiz bo‘ylab
milliy igtisodiyot darajasida integrasiyalashtirilgan
turistik axborotlar bazasini shakllantirish
konsepsiyasining yaratilishini talab etadi.

Turistik bozorlardagi ishtirokchilar o‘rtasida
integrasiyalashtirilgan axborotlar bazasini
shakllantirish va ulardan unumli foydalanishning
tizimli ravishda amalga oshirilishini ta’minlash
turizmda, xususan, ziyorat turizmida axborot
tizimini takomillashtirish talabini vujudga
keltiradi. O‘zbekiston Respublikasida turistik
axborot tizimini takomillashtirish mexanizmining
konsepsiyasi mualliflar tomonidan ishlab chiqilgan.

Ziyorat turizmida axborot tizimi
mamlakatimizning milliy turizm bozorida
boshqgaruv faoliyatining barcha darajalariga,
xususan turistik tashkilotlardan tortib to yuqori
boshgaruv organlarigacha tegishli tartiblashtirilgan
axborotlar ma’lumotlari bazalarini shakllantirish,
ma’lumot va axborotlarni quyi qatlamdan yuqori
gatlam tomon integrasiyalash, ularni tizimli
ravishda vertikal va gorizontal yo‘nalishlarda
uzatish, yagona tizim doirasida tegishli element
uchun ma’lumot va axborotlardan foydalanish
hamda kerakli chegaralarini belgilash bilan bog‘liq
aloga va munosabatlarni tartibga solish elementlari
yig‘indisidan tashkil topgan tizimdir. Internet
tarmog‘i axborot va ma’lumotlar izlanuvidan tortib
sayohatlarga tegishli ma’lumotlarni o‘rganishgacha
bo‘lgan zanjir bo‘g‘inlarini birlashtiruvchi
tarmoq vazifasini bajarib, sayyohlik mahsulot
iste’molchilarining tanloviga hamda harakatlariga
to‘g‘ridan-to‘g‘ri ta’sir qiladi. Interfaol sayyohlik
axborotlar va ma’lumotlar tizimi quyidagi
tuzilmaviy tavsifga ega bo‘lishi talab etiladi:
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— ziyorat hamda ahamiyatli turistik
obyektlarning zamonaviy geofazoviy xaritalariga
ya’ni tegishli hududning rangli kosmik sxemali
tegishli xaritasiga;

— 3D-modeli, ziyorat hamda ahamiyatli
turistik obyektlar majmuiga ya’ni obyektlarning
rasmi, aniq turistik obyekt haqidagi axborotlar
ko‘rish imkoniyatlaridan tashkil topgan dasturga;

— ziyorat hamda ahamiyatli turistik
hududiy infratuzilma obyektlari majmuiga ya’ni
infratuzilma obyektlari haqidagi mukammal
axborotlar yig‘indisi va alohida aniq obyekt
haqidagi ma’lumotlarni ko‘rish imkoniyatlaridan
tashkil topgan dasturga;

— ziyorat hamda ahamiyatli turistik ekskursiya
yoki turistik marshrutlar qatlamiga ya’ni tegishli
marshrutlarning sxemali aniq xaritasi, unda
gamrab olingan sayyohlik obyektlari, sayyohlik-
ekskursiya xizmatlarini tashkil qiluvchi korxonalar
va tashkilotlar manzili, murojaat qilish uchun
ma’lumotlar bazasiga;

— ziyorat hamda ahamiyatli turistik
obyektlarning navigasiyasi ya’ni ma’lumot va
axborotlarni qidirish zamonaviy vositalari tizimiga;

— tegishli hududlarda mehmonxona va
joylashtirishning muqobil boshqa korxonalar va
muassasalariga ya’ni mehmonxonaning manzili,
ularda taqdim etiladigan servis xizmat turlari
va bo‘sh xona va joylari haqidagi axborot va
ma’lumotlar bazasiga;

— tegishli ziyorat hamda ahamiyatli turistik
obyektlarning hududlarda transport logistikasidan
unumli foydalanish imkoniyatlariga ya’ni yo‘l
xaritalaridan iborat ma’lumotlar bazasiga ega
bo‘lishi;

— ziyorat hamda ahamiyatli turistik
obyektlarning interfaol axborotlar va ma’lumotlar
tizimida ma’lumotlar bazasi xalqaro xorijiy tillarda
shakllantirilganligi.

Ta’kidlash joizki o‘ziga xos ilmiy va texnik
salohiyatga ega bo‘lgan yurtimizda ham bugungi
kunda axborot kommunikasion texnologiyalar
va ularning dasturli ta’minotining tizimli rivoj
topishiga alohida jiddiy e’tibor garatilmoqda.
Natijada turistik resurslar sifatida milliy va xalqaro
axamiyatga ega bo‘lgan ziyoratgoxlarni yoritishda
3D texnologiyasidan samarali foydalanish
orqali yurtimizga turistlarning oqimini keskin
kengaytirishga erishish mumkin.
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